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political scientists, and theologians.54 The bishops address the theme 
explicitly in only 21 documents listed in the Fribourg catalogue. This is 
an area of church social teaching that clearly needs further develop
ment. 

The bishops of the Philippines, in one of their finest documents, 
Education for Justice, make a creative connection between the family 
and the employer in regard to the concept of solidarity. They write, 
"The family should strike a sense of responsibility, of solidarity and of 
dialogue with the enterprise. It should convey social awareness, a 
sense of service, of understanding and of dialogue in everything per
taining to labor unions."55 They contend tha t the enterprise and union 
together should also promote the human and transcendental values of 
the worker's family, and that the family in its turn should "train its 
members to understand the nature, the dignity, the value and the 
Christian meaning of work, of material resources and their social di
mension."56 Such a vision allows each part of the social fabric mutually 
to reinforce the other in a very practical way. This is an elucidating 
explanation of the interdependence between the individual and society 
that is often drawn upon to explain the common good. It is in the 
interest of the family that the enterprise be healthy, since it receives 
from it work and material needs. Likewise, it is beneficial to the en
terprise when the family is strong, since its workers are formed there 
to be responsible and conscientious. The soundness of both institu
tions, which is most likely assured by the healthy added balance of 
labor unions, benefits the larger society, putting it in a better position 
to protect the rights of individuals and provide all the goods that it 
alone can provide or oversee. These include both essentials such as 
public order, as well as amenities of culture that add quality to life in 
a healthy society. This particular letter sees education for justice being 
accomplished in the various interrelated institutions of family, schools, 
parish, public authority, and mass media, and it outlines the means of 
each to educate the nation to become more just. 

Responsibility 

The notion of solidarity, of course, contains that of responsibility. 
Solidarity is taking Christian responsibility for the good of one's neigh
bor in a way tempered by the correlative concept of subsidiarity. The 
Theological Commission of the Canadian Conference of Catholic Bish
ops applied this principle to problems affecting refugees and migrants: 

54 Several years ago, Jacques Delores, the former president of the European Commu
nity, offered an apartment in Brussels and a post with the EC to anyone who could 
explain subsidiarity in a way functional for the European Union. 

55 "Education for Justice" [dated Sept. 14, 1978], in The Philippine Bishops Speak 
(1968-1983) 183. 

56 Ibid. 184. 
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"Human solidarity confers upon us a responsibility of hospitality to
ward people forced to leave their homes because of overpopulation or 
denial of their rights." They included economic refugees as worthy of 
solidarity because of the universal destination of the goods of creation, 
yet they halted before the moral dilemma of any limits to the obligation 
of solidarity, leaving it in the hands of the community to discern, as
serting: "However, we must still try to set fair and just criteria for 
managing the entry of immigrants and refugees into Canada."57 This 
is typical of their attitude in other statements, in which the intention 
is not so much to teach as to raise moral questions for debate in demo
cratic and open society. The responsibility due one's neighbor in Chris
tian kinship is outlined in detail in many letters. One of the better 
examples comes from the Commission of the Bishops' Conferences of 
the European Community (COMECE) which emphasizes the respon
sibility of every voter. The statement stresses seven points: (1) For the 
sake of world peace, the development of democracy, defense, and pro
motion of human rights are priorities for Europe. (2) Fundamental 
human rights, especially religious freedom and freedom of education, 
as well as in respect of economic, social, and cultural rights, are para
mount. (3) Since family is a basic value to be promoted, a global family 
policy should be built into the revised Treaty on European Union in 
1996. (4) Scientific development must have realization of full potential 
of the human person as its main objective, human life must be pro
tected in its initial and final stages. (5) Present economic crisis will 
only be overcome by a major effort in solidarity, a willingness to adapt, 
and imaginative measures at both national and community level; mar
ginalized, unemployed, especially young unemployed, require sus
tained attention and adequate programs. (6) Our own difficulties 
should not cause us to forget the poverty and distress of the remaining 
two-thirds of humanity. (7) Faced with a rise in materialism, violence, 
racism, and xenophobia, we must do all in our power to establish a 
society that will be more tolerant and more respectful of human dig
nity.50 

The bishops of England and Wales responded to the economic and 
social problems of their society in their pastoral letter The Common 
Good and the Social Doctrine of the Catholic Church. There they stress 
the need for public awareness of the traditional Catholic measure of 
responsibility in order to temper and counterbalance rising individu
alism. They believe, as do the episcopal conferences of many other 
corners of the world, that individualism in a free market has be
come the prevailing philosophy of the day and is dangerously exagger
ated at the expense of the common good and civic responsibility. 

57 «^ Prophetic Mission for the Church" [dated March 16,1993], Catholic International 
4(1993) 318-26. 

5 8 "Christian Responsibility and European Citizenship" [dated May 2,1994], Catholic 
International 5 (1994) 330-32. 
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This includes the "world common good" in solidarity with the rest of 
the world, something tha t requires, they are convinced with John Paul 
II, the intervention of some supranational "authority of control."59 

They contend tha t the increasing gap between rich and poor under
mines the common good, because it makes it impossible to guarantee 
the rights of all to participate in society, to benefit and promote the 
common good as each is able. "A society without sufficient concern for 
the common good will be a society where life will be odious, dangerous, 
and unjust for those it excludes."60 Thus, the bishops of England and 
Wales interpret solidarity in terms of the common good, tying it to the 
notion of participation. The first responsibility of every citizen toward 
the common good, they argue, is to watch that no one in the community 
becomes marginalized. 

This emphasis on participation was also the original perspective of 
the U.S. bishops' letter Economic Justice for All. In industrialized 
societies, the fundamental problem is not economic development, but 
sharing in tha t development. The poor of the industrialized nations are 
perhaps the most marginalized and most degraded anywhere in the 
world, because they are constantly reminded of what they do not have 
and are looked down upon by their successful fellow citizens. All pov
erty is misery, but when everyone else is poor, as in a poor country, 
living without is not as bitter as the constant tantalization and exclu
sion tha t is added to tha t poverty in wealthier countries. Participation 
and solidarity contradict the modern trend toward popular individu
alism. The episcopal conference of England and Wales goes on to con
tend that the free market needs to be regulated by natural law, the 
common good, and human rights, and tha t it cannot automatically 
provide for all basic human goods. They describe the "trickle-down 
theory" as contrary to common sense, and they note a fundamental 
contradiction in conservatives who believe in an unrestrained free 
market, and who, at the same time, deplore declining morality, be
cause in such an economy persons are encouraged more to egoism than 
generosity, and all benevolence is really only hidden profiteering.62 

Responsibility as the bishops interpret it has three sides: first, to 
one's neighbor in solidarity, second to the common good, and third to 
one's own task in contributing to society. This is the form of responsi
bility they appeal to when calling upon leaders to end corruption, the 
most pernicious problem of developing nations. Statements originating 
from the developing nations are particularly emphatic against the evils 

59 «The Common Good and the Social Doctrine of the Catholic Church," Documentation 
catholique 94 (Feb. 2, 1997) 130-45; for the English original, see n. 8 above. 

60 Ibid. no. 73. 
6 1 This opinion is shared by Jean Calvez in his excellent introduction to the French 

and Italian translations of Economic Justice for All; see the French edition, t rans. R. 
Sugranyes and M. Villet (Albeuve, Switzerland: Castilla, 1988) or the Italian translation 
by the International Jacques Maritain Institute (Paris: Cerf, 1988). 

62 "The Common Good and the Social Doctrine of the Catholic Church" no. 80. 
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of corruption. The Philippine bishops' letter Thou Shalt Not Steal is an 
example. The bishops focus on the problem, alarmed that graft is "no 
longer considered as sin, but cleverness," and say it is stealing from the 
starving.63 They offer suggestions for a massive program of moral for
mation and organized anticorruption councils. In Argentina during 
1997, the bishops echoed this theme in their most critical statement of 
government economic policy in 20 years: "Those who have more, know 
more or can do more at all levels, in the family, in business, in politics, 
in the Church, have a particular, greater responsibility."64 The bishops 
of Guinea are typical of those from Africa when they call corruption the 
most destructive enemy of development, as ravaging as AIDS. They 
remark: "Justice is the guarantee of peace, and peace is the guarantee 
of development."65 In Africa where the family is the basic cell of society 
it can become one of the cultural forces generating corruption, since by 
loyalty to tribe and family, nepotism and favors are expected from 
family members in power. In light of Catholic social teaching, this form 
of corruption is particularly insidious because of its detrimental effects 
on solidarity. It destroys any sense of duty or common cause and makes 
every service or position an opportunity for profit. Moreover, what 
motivation would a young man have to study or work hard in hope of 
a better job, when positions are awarded not by merit but by connec
tions and favors? This is a repeated theme of the bishops' treatises on 
the economies in the developing nations. 

Historically, the Catholic Church has sided more often with labor on 
political issues. In Australia, as in the U.S. until the 1980s, the Catho
lic population comprised a large part of the labor force. Its political 
positions were duly influenced by its concerns for workers. These con
cerns have not changed, but they have now become part of larger 
economic questions, such as trade, globalization, conditions of the 
workplace, and the free market's treatment of labor as a commodity. 
The major concern of developed nations, especially in Europe, has be
come unemployment. When the bishops seek to understand macro-
economic structures causing unemployment, as well as attitudes ulti
mately responsible for those trends, they recommend practical mea
sures of self-help to workers and participation in decisions of 
production and ownership. The bishops are thinking of participation 
not merely in strictly economic terms, but also in terms of moral re
sponsibility.66 In the words of the French bishops, Christians "have a 

63 Weltkirche 7 (1989) 217-19. 
64 There has been an eightfold increase within four years in the number of children 

dependent on Catholic Charities. The bishops attribute this to poor, or even corrupt 
leadership; see the summary in Catholic International 8 (1997) 8. 

65 "Vaincre la pauvreté" [dated Dec. 8,1996], Documentation catholique 94 (March 16, 
1997) 273-89. 

66 See, e.g., Irish Episcopal Conference, Work is the Key: Towards an Economy that 
Needs Everyone (Dublin: Veritas, 1992). 
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role to participate as citizens in the work of justice with all in the 
dialogue of responsibility."67 

The bishops of Nigeria have described the underlying cause of their 
country's economic problems as a moral problem; educational efforts 
should be designed to empower people to free themselves from misery 
and work for their own well being. They recommend practical mea
sures of participation and self-help to the workers. And the bishops of 
India declare that the most effective solution on behalf of the masses of 
toilers in the unorganized sector is to "organize, organize, organize."69 

In this case, they are speaking for marginal farmers who lose their 
lands "as soon as the money economy penetrates into an area." They 
are the most exploited in their society, often not receiving half the 
minimum wage because they are not organized. The bishops go on to 
express their reservations about unions' excesses and encourage work
ers to organize into cooperative ventures. Responsibility would include 
workers' participation in ownership and decisions. In a number of 
countries, the local episcopate encourages the formation of small 
Christian communities as a basis for this kind of organization and 
education for the marginalized victims of social injustice.70 In Kerala, 
the largest diocese of India, over 300 such communities were formed in 
one year. For the bishops of India, responsibility includes reliance on 
the community. "Where the sense of the common good and solidarity is 
absent, there the unorganized poor suffer the most. . . . The elite and 
those in power, who in every society set the tone and keep the struc
tures of society in place, are responsible for this moral failure." The 
responsibility of leaders to their charge, and of workers to do their part 
honestly and earnestly, depends on their sense of contributing to the 
common good and their appreciation for the contribution of their fellow 
citizens. In this letter, the bishops of India call upon the press to expose 
the exploitation and corruption that they are condemning. 

The Australian bishops in September 1996 issued an important 
study on world poverty, drawing upon lessons learned over the past 30 

67 "Justice et solidante" [dated December 10, 1992], Documentation catholique 90 
(Jan 3, 1993) 35-43, at 42 

68 They suggest vocational training, adult literacy, public enlightenment programs, 
education m fundamental human rights, rehabilitation of the handicapped, and conven
tional schools with a sound religious and moral base, see "Comforting a Nation in Dis
tress" [dated March 10, 1995], Catholic International 6 (1995) 326-28 

69 Statement of Catholic Bishops Conference of India on Unorganized Labour in India 
Today On the Occasion of the 100th Anniversary of Rerum Novarum [dated May 15, 
1991] (New Delhi CBCI, 1991) 

70 This is the theme of the Asian bishops' hneamenta for the Synod of Asia 2000 
"Jesus Christ, the Savior, and His Mission of Love and Service in Asia " A French text 
of that document is available in Documentation catholique 94 (April 20, 1997) 374-97 
The Tanzaman Bishops are representative of Africa when they encourage small Chris
tian communities "to strengthen family and enhance morals", see "The Truth Will Make 
You Free Solidarity m Truth" [dated May 5, 1993], Catholic International 4 (1993) 
576-78, at 578 
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years.71 The document delves into the structural causes of poverty in 
detail rarely found in church documents, citing concentration of power 
and ownership in the hands of a few, as well as unemployment, low 
wages, inadequate access to services and resources (such as health 
care, education, energy, water, information, transport), unjust trade 
relations between rich and poor nations, effects of European colonial
ism on poor countries, oppression of women and children, totally state-
controlled economies and societies, unrestrained capitalist economies, 
wars and widespread conflicts, racism, violations of human right, and 
ecological damage. They criticize the IMF and World Bank develop
ment policy for separating economic development from social develop
ment. Their solution lies in participation of all sectors of society work
ing toward structural and personal change in a more holistic approach 
to development. 

Thus a consensus has emerged among episcopal conferences world
wide that through participation in solidarity, social responsibility has 
its fullest expression and leads to redressing social injustices. They 
maintain that solidarity, as a Christian virtue moderated by subsid
iarity and the common good, is the most effective instrument for re
structuring society into a civilization of love. Application of the prin
ciple of solidarity is leading to refinement of the notions of participa
tion and responsibility which are essential to its understanding. The 
Church across the world is realizing that in this way the social conse
quences of the dignity of all are fostered, and society will ultimately be 
humanized. 

A SPIRITUALITY OF ECONOMIC LIFE 

The bishops' vision of economic life is rooted in Christian spirituality 
marked by a pastoral dimension more explicit than in papal encycli
cals. The bishops avoid the temptation to separate public life from faith 
by sequestering it in the intimacy of the individual's conscience. 
Church leaders envisage economic life as integrated into the spiritu
ality of the entire person, the entire society as a communion in Christ, 
its head. This means that an individual's spirituality has economic 
consequences, and similarly, society's economic treatment of persons 
will have spiritual consequences for every individual in that society. 
The bishops of Tanzania have noted characteristically that "the only 
way to save our nation from calamity of wickedness is for everybody to 
take part in the work of the Holy Spirit, which is building anew the 
consciences of our children, youth and adults."72 Only with the aid of 
an authentic prayer life, the bishops teach, will the laity be able to "fill 
the abyss"73 that too often separates moral principles guiding personal 
life and economic decisions. 

7 1 "A New Beginning: Eradicating Poverty in Our World," Catholic International 8 
(1997) 67-91. 

72 < T h e T r u t h w m M a k e Y o u F r e e » Catholic International 4 (1993) 577. 
73 Economic Justice for All no. 336. 
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Much of the discussion about values that one notes in Europe and 
the U.S. today echoes these concerns. But the bishops of Zaire in 1997 
also affirmed the deeply spiritual need and real cause of solidarity 
when they wrote: "In order to consolidate today peace and fraternity in 
our country, despite the multiple causes of our political, economic so
cial and cultural problems, the source of our strength is above all in the 
reinforcement of our union with the Lord in prayer."74 The refrain of 
Catholic social teaching, that the family is the most important insti
tution for learning the spiritual values that make solidarity and re
sponsibility possible, often reverberates in episcopal documents. The 
bishops of Peru laconically make that point when suggesting the way 
to solve their country's social problems: "No measure will contribute 
more to the change of our country than the increasing number of fami
lies tha t educate and practice solidarity."75 

The bishops' emphasis on themes such as conversion, human dig
nity, and the fundamental option for the poor flows from this sense of 
responsibility before eternity that makes every person realize that the 
earth's goods belong to God and that we use them only as temporary 
stewards. Again in Zaire, after weeks of violence, the bishops articu
lated this idea to a nation in crisis: "If we truly wish to save the nation, 
we must all be converted and perform concrete acts of charity . . . in 
particular, watching over respect for family life, the practice of justice, 
of t ru th and of fraternal charity."76 To transcend opportunism and 
profiteering, there must first be a sense of awe, a sense of a greater 
spiritual good which economic life serves. Only then will the economy 
serve the integral development of the whole person and not the person 
serve economic growth. In Cameroon, the bishops close their letter on 
the causes of the economic crisis, after citing external causes (such as 
exploitation of the world economic order and debt) and internal causes 
(such as corruption, mismanagement, and capital flight), with an ap
peal for "confidence in ourselves" and conversion. "Neither Africa nor 
Cameroon are irremediably condemned. Africa conquered slavery, it 
conquered colonization, we should conquer the crisis." They call for 
new institutions of North/South solidarity and interdependence, "not 
based on enrichment and domination of some and the impoverishment 
and oppression of others, but mutual promotion founded on the com
mon good of all."77 In a letter as lengthy as the one published by their 
U.S. counterparts, Economic Justice for All, the bishops of Zaire note 
that, as full members of the Church, the laity participate fully in its 

74 "Les Evénements actuels et l'avenir du Zaire" [dated J an 31,1997], Documentation 
catholique 94 (March 16, 1997) 270-72 

75 «rpkg F a m i i y Heart of the Civilization of Love," Catholic International 5 (1994) 
270-72 

76 "Save the Nation" [dated Feb 19, 1993], Catholic International 4 (1993) 276-78, at 
278 

77 "Les causes de la crise économique," Documentation catholique 87 (July 15, 1990) 
706-14, at 711, no 24 
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mission and are sent from the altar to be "a presence of the Church in 
the world, a witness of charity, an apostolate of love of neighbor in the 
family, in the work environment, in the numerous sociopolitical re
sponsibilities."78 The challenge is to synthesize the spiritual with so
cial and economic values, as the Zaïre Episcopal Conference emphati
cally proclaims: "to fail to be concerned with terrestrial responsibilities 
is to fail to love one's neighbor, even more, [to fail] toward God." In 
Africa, where the sense of the sacred and the profane is not separated 
as it often is in the West, the bishops have much to say about bridging 
the abyss between the world and Christianity. 

The spirituality of economic life is the leitmotiv for almost all the 
episcopal interventions into the public debate. Conversion, family, the 
dignity of every person, and common solidarity are the spiritual solu
tions to which the bishops call their faithful. The conversion to which 
they invite their societies is one of loving responsibility. Every insti
tution, every leader, every worker and family member has a role to 
perform. How different the world would be, if all responded to that call 
for conversion. 

DEMOCRACY 

In more recent times, the Catholic Church, especially in Africa, has 
become more explicitly an advocate of democracy.79 In Gaudium et 
spes, Vatican II paid tribute to states with democratic freedom, but not 
until John Paul IFs guarded praise of democracy in Centesimus annus, 
and the political transitions due to the vacuum created after commu
nism lost its momentum, did the bishops of many countries express 
cautious support in favor of democracy. The bishops of South Africa 
consider it urgent. "Together with other people of good will we want a 
democratic constitution and government as soon as possible because it 
is the shortest way to justice and peace. . . . Because it promotes the 
common good and protects individual rights we see democracy as the 
best way of building a truly human society which protects and pro
motes the dignity of each person . . . . [H]owever, pure democracy is an 
ideal and no society can claim that it has ever reached it. . . . Any 

78 "Le chrétien et le développement de la nation" [dated September 17, 1988], Docu
mentation catholique 86 (Oct. 15, 1989) 885-913, at 905, no. 152. 

79 There is a long list of documents advocating democratization, with notable qualifi
cation. From Kenya: "A Society Built on Love and Peace" [dated June 20,1990], Catholic 
International 1 (1990) 89-92; "Looking Toward the Future with Hope," Catholic Inter
national 3 (1992) 376-80. From Angola: "Politics, Democracy and Justice," Catholic 
International 3 (1992) 592. From Nigeria: "The People's Responsibility to Themselves" 
[dated September 11,1992], Catholic International 3 (1992) 1039-41. From Chad: "Cha
cun doit prendre ses responsabilités de citoyen," Documentation catholique 90 (February 
7, 1993) 134-35. From Zaïre: "Les Evénements actuels et l'avenir du Zaïre," Documen
tation catholique 94 (March 16, 1997) 270-72. From Brazil: "Exigences éthiques de 
l'ordre démocratique," Documentation catholique 87 (July 15, 1990) 714-25. From Indo
nesia: "L'Eglise catholique en Indonésie," Documentation catholique 93 (March 17,1996) 
288-93. 
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attempt to block or slow down the transition to democracy is morally 
reprehensible, because it will cause increasing violence, social decay 
and the destruction of the economy."80 

Participation in every level of society is a cornerstone of church so
cial teaching, and democracy seems to have a natural suitability for the 
kind of participation the bishops expect in order to confront social 
problems. Participation is gaining significance as a fundamental 
theme of doctrine, as the Church wrestles with a range of social prob
lems. Bringing the economically, politically, and culturally marginal
ized into the mainstream is emerging more forcefully as the task of our 
generation. As the importance of participation as a matter of justice 
and a solution to poverty becomes more manifest, so too does the po
litical aspect of participation embodied in democracy. Democracy also 
allows for subsidiarity, the measure of participation, to be realized in 
its fullest sense. 

However, as the bishops of South Africa were quick to point out in 
the same letter, the Church still has serious reservations about the 
ability of democracy to assure a just society. They list a number of 
principles that guard against the misuse of democracy, including re
spect for human rights, just and independent legal systems to guar
antee rights and freedom for all, free press, social and economic rights 
(such as food, shelter, decent wages), protection and support for family, 
particular concern for the marginalized, especially women, the elderly, 
the handicapped, and the very young. 

In Nigeria during 1997 the bishops appealed to General Sani Abacha 
to restore civilian rule to the country, noting that gospel ideals of 
leadership are also principles of good government.81 Several years ear
lier, in similar circumstances, they called for military rulers "in con
sideration of the misery of people, to take such urgent steps that will 
bring the nation back to the course of stability, democracy, and good 
governance."82 Guinea, a country with a nascent democracy emerging 
from hardened communism and 26 years of civil war, needs a profound 
restructuring of the state, as the bishops, applying the principles of 
Centesimus annus, insisted. Old mentalities endure in Guinea. The 
bishops call upon the people to shed their dependence on the state and 
to take their new-found responsibility in hand, guided by Christian 

80 "Towards a Democratic Future," Catholic International 4 (1993) 327-31 The bish
ops cite Centesimus annus no 46 'The Church values the democratic system inasmuch 
as it ensures the participation of the citizens in making political choices, guarantees to 
the governed the possibility of both electing and holding accountable those who govern 
them and of replacing them through peaceful means when appropriate Thus she cannot 
encourage the formation of narrow ruling groups which usurp the power of the state for 
individual interests or for ideological ends Authentic democracy is possible only in a 
state ruled by law, and on the basis of a correct conception of the human person " 

81 Untitled statement [dated Feb 21, 1997], see summary in Catholic International 8 
(1997) 195 

82 "A Call for a Change of Heart and for the Rule of Law" [dated Sept 16, 1994], 
Catholic International 90 (1995) 38-40, at 39 
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values, for "there can be no democracy without work, justice and soli
darity." While they warn that democracy is not "a magic formula to 
resolve all the problems of development," they compare the transition 
to an awakening of the people and laud democracy, arguing that "the 
greatest service one can render a person is to permit him or her to live 
in freedom, dignity and truth."83 They blame their gap between rich and 
poor, not on multinational conglomerates and globalization, but on 
former communist party leaders' corruption; they put great hope in the 
educational system to aid the nation to become conscious of human 
rights and responsible democratic liberty. Education, they explain, 
must be spiritual. "No element is more essential to the construction of 
democracy than religion, for it frees one from every idol, from all fear, 
to render one apt to join others, freely, in view of constructing a world 
pleasing to God." Similar appeals come from Latin America. For ex
ample, the bishops of Nicaragua declared that the establishment of a 
democratic political system is indispensable, including government 
subject to the law and the separation of powers of state, to avoid skim
ming of aid, create jobs, and alleviate the misery of poverty in their 
country.84 

These several examples show how democracy is being embraced, 
albeit reservedly, by the Church in recent years as a means to foster 
solidarity with responsible participation, as the best way both to real
ize the dignity of every person and to achieve integral development. 
This is a striking feature of the local application of the Church's social 
teaching in modern times. 

CONCLUSION 

The Catholic Church across the world is becoming more active in 
teaching and working for justice in social structures. The relatively 
recent development of this teaching in papal encyclicals is still being 
diffused and digested. Cardinal Newman's thesis that the faithful con
tribute to the development of doctrine will perhaps find its most fertile 
example and testing here. As bishops enter more often and more pro
foundly into the arena of social, political, and economic life in order to 
bring the gospel to our institutional social existence, they are turning 
more toward the laity not only to execute their teaching but to partici
pate in its formulation. The picture that emerges is multifaceted, as 
different global regions promote this teaching while adjusting it to 
their own cultural, economic, and political character. But the funda
mental questions all address are much the same. Coming together as 
regional conferences has helped the people of God to share in under
standing and approaching these complex problems. Now it is time for 

83 "Vaincre la pauvreté" [dated December 8, 1996], Documentation catholique 94 
(March 16, 1997) 273-89, at 275. 

84 "Pour éviter le recours à la violence, la société doit se renouveler" [dated Oct. 7, 
1992], Documentation catholique 90 (Feb. 7, 1993) 135-39. 
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the episcopal conferences of the different regions to benefit from the 
ideas of other parts of the world, as the reflection of the last 25 years 
is gathered up. 

I hope to have shown the usefulness of the episcopal conferences 
worldwide to the development of Catholic social teaching. As Arch
bishop Weakland rightly commented, this teaching is being refined 
because it is being applied.85 That contribution is only beginning to 
emerge with different priorities in various areas of the world whose 
particular situations call for discernment. We still have much to learn 
from these documents gathered together in the Fribourg catalogue. 
The Catholic Church awaits more systematic, synthetic studies to help 
solve thorny and complex issues, to speak for the voiceless, and to 
strive to restructure society into a civilization of love.86 

85 See n. 3 above. 
86 For more information about the documentation center's services, write to Professor 

Roger Berthouzoz, O.P., Moral Theology Institute, University of Fribourg, CH-1700 Fri
bourg, Switzerland; E-mail: (Roger.Berthouzoz@unifr.ch>. 
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