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BOOK REVIEWS 

LES RITES ET LA CONDITION HUMAINE D'APRÈS DES DOCUMENTS ETHNO

GRAPHIQUES. By Jean Cazeneuve. Bibliothèque de philosophie contempo
raine. Paris: Presses Universitaires de France, 1958. Pp. 500. 

Cazeneuve has given us a lengthy investigation of rituals among what 
used to be called "primitive" peoples (this is now a bad word among Ameri
can anthropologists, so we substitute "aliterate," "non-industrialized," 
and the like). Of necessity, this book is also a study of the nature of tabu, 
magic, and religion. Let me say at the outset that it is a very good book. 
First I shall give a brief résumé of the thesis of this study, then an outline 
of the treatment afforded this thesis, and finally my few negative criticisms. 
Of course, the trouble with a résumé of an anthropological study is that it 
seems extraordinarily bloodless and remote from humanity. The examples 
from varied groups, particularly those of a non-Western tradition, give 
such a study richness and innumerable nuances. 

A rite is a repetitive act, whose efficaciousness, at least in part, is of an 
extra-empirical order. Rites concern themselves with the impure (tabu and 
purificatory rites), the magical, and the religious. All of these rites deal 
with manifestations of the numinous (what Eliade calls a hierophany), 
which is set over against the ordinary human situation. This human situa
tion (or condition—or nature?) is considered as existing in a matrix of nor
mal rules. This, parenthetically, is noticeably true of aliterate, isolated 
groups, which are marked by an extreme conservatism. But conservatism 
is not a monopoly of "primitive" groups. Into this normal, rule-dominated 
life comes a manifestation of the numinous, the unusual, something difficult 
to deal with, a "mysterium tremendum et fascinans" (Otto). This unusual 
phenomenon causes spiritual anguish in the humans who experience it. 
Rites are mechanisms for dealing with the numinous and the attendant 
anguish. 

Rites dealing with tabus and purifications are aimed at maintaining the 
familiar order of the human situation with its rules, or at restoring equi
librium. Magical rites deliberately depart from the human situation in 
order to control numinous powers which are opposed to this situation. Re
ligious rites reveal a kind of synthesis between numinous forces and the 
human condition. They select an aspect of the numinous which may be 
regarded as a transcendant archetype, which is the foundation of the human 
situation and yet surpasses it; this archetype offers itself to human partici
pation. 

Of course, the observer in the field very often finds a confusion of the 
magical and the religious; in fact, he observes a spectrum, with magic at 
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one end and religion at the other. But what is clear in religious rituals 
throughout the "primitive" world is the desire to achieve a synthesis be
tween (1) living within the well-defined ambit of ordinary human nature 
and experience, and (2) seizing on a power, indeed a very being, which 
transcends all limit. 

This is the central thesis of the book. C. deals with it thus. After an intro
duction, which states the problem and reviews various theories concerning 
it, Part 1 treats of the impure: tabu, symbolism, purifications, and the future 
as impure—a very interesting chapter. Part 2 is on magical power: sympa
thetic magic; demons, charms, talismans, divination; the magician and 
the practice of magic; the relationships of tabu, magic, and religion. Part 
3 deals with the sacred (C. reserves the word "sacré" for religion) and its 
consecrations: the sacred and its rites; the relationship between the sacred 
and myth; a very full discussion of initiation ceremonies and archetypical 
acts—here C. does a good job on the concept of sublimation, and also on 
eternity and time with relation to religious rites. Part 4 discusses the sacred 
and religious practice: prayer, oblation, and sacrifice. 

In general, I must praise C. for very judicious use of, and critiques of, 
various philosophical and psychoanalytical theories concerning the various 
topics of the book. Negative criticisms are not many. The book as a whole 
is perhaps too wordy and repetitive. The bibliography is excellent, although 
I am amazed to find no reference to Fr. Schmidt's monumental Ursprung 
der Gottesidee. Even though the book under review is avowedly analytical 
and non-historical, the Ursprung is also a mine of case histories on religion. 
In general, the anthropological areas used do not include data from groups 
beloved of the Vienna school, such as the California Indians, the Pygmies, 
the Tierra del Fuegians. I also missed data from the Circumarctic, the 
Philippines, the Andaman Islands, much of South America, and so on. 
However, I am sure that the conclusions reached by the author are gener
ally valid, in spite of these criticisms. 

This study is a "must" for the theologian immersed in the study of com
parative religion. I may be a traitor, as a book reviewer, but I must say 
that I think M. Eliade's Patterns in Comparative Religion more useful to 
the general theological reader. 

Fordham University J. FRANKLIN EWING, S.J. 

PATTERNS IN COMPARATIVE RELIGION. By Mircea Eliade. Translation of 
Traité dyhistoire des religions by Rosemary Sheed. New York: Sheed & 
Ward, 1958. Pp. xv + 484. $6.50. 

The minimum definition of religion, according to Eliade, is: the sacred 
is not the profane. Reserving for a later book the analysis of what really 
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constitutes the religious, E. starts with the Durkheimian description of the 
sacred. The sacred is manifested by hierophanies, kratophanies, and the-
ophanies. Hierophanies are society's choices or segregations of objects or 
events that are sacred, not profane. They point to a reality beyond them
selves. When they represent great cosmic events, such as the creation of 
the world, they are archetypes; and here a mysterious dynamism reveals 
itself. Archetypes create a need in men to repeat them, to reinstate or "ac
tualize" them. Archetypes make man desire to abolish profane time and 
place, to live in ilio tempore, in eternal archetypal time and place. Man is a 
prisoner of his archetypes and has a nostalgia for sacred time and "paradise." 
Archetypes are renewed by ritual, which re-enacts the primeval sacred 
event; by myths, which codify in words and somehow produce these events. 
Signs and symbols also "actualize" the archetypal events. 

Such is, if the reviewer has correctly interpreted him, E.'s framework 
for the delineation of various types of religion. I t would be difficult to find 
a more succinct treatment of sky-god religion and the vicissitudes of these 
gods. Equally competent and extensive is E.'s account of the many ramifica
tions of planter religion with its gods and goddesses. And this encomium is 
valid whether one accepts the Durkheimian-Jungian framework or not. 
Each religion is considered in terms of the various hierophanies and the 
rich symbolism that manifest it. 

Applied to the Australian scene, this archetypal repetitive scheme seems 
quite warranted—at least in regard to the sympathetic magic rituals so 
much in evidence there. From the data cited by E., we may perhaps ex
tend the occurrence of this preoccupation with the archaic to other primi
tive peoples. But is it an adequate framework for the sacred and religious 
universally? 

It would appear that E. accepts the Jungian doctrine of archetypes. A 
healthy scepticism dictates the query: do we have to invoke a collective 
unconsciousness to account for Jung's claims for the archetypes? Need we 
look beyond the individual himself and his needs and experience—including 
social inheritance? But E. has done us a real service by applying the Jungian 
pattern or fit to the phenomena of religion. Through the excellent transla
tion of Rosemary Sheed, this work will now be extended to a wider audience. 
It will run the gauntlet of some necessary criticism but it will be highly 
appreciated, the reviewer feels. The Durkheimian-Jungian framework is 
not easy to understand at first; but it is a challenging and rewarding experi
ence to try to understand and appreciate it. 

Loyola Seminary, Shrub Oak, N.Y. HUGH J. BIHLER, S.J. 
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AGAPE DANS LE NOUVEAU TESTAMENT: ANALYSE DES TEXTES 1. By C. 

Spicq, O.P. Etudes bibliques. Paris: Gabalda, 1958. Pp. 334. 
It is not easy to speak with restraint of the splendid contributions of 

Père Spicq to the field of NT studies. His UEpître aux Hébreux is and will 
remain for some time a standard work on the subject; the first serious threat 
to its completeness of treatment is the further development of comparative 
Qumrân-New Testament studies. The first volume of his new work is the 
second major step in the fulfilment of a plan he inaugurated a few years 
ago. In his view, agape is a notion "so central to the New Covenant, a 
reality at once common to God, to Christ, and to men, and so complex in 
its manifestations, that it is possible to construct a theology of the New 
Testament in terms of charity." That is precisely the task to which he has 
set himself (p. 5). 

As a preliminary to such a synthesis, which S. wisely means to be as 
widely and solidly based as possible, he has undertaken a series of studies 
of the use of agapaö and its derivatives in pre-Christian and NT times. 
Three years ago S. brought out his Agapè: Prolégomènes à une étude de 
théologie néo-testamentaire, which had been foreshadowed in numerous 
articles scattered in various journals. The Prolégomènes took up the use of 
the word in classical Greek, in the LXX, and in the Judaic writings of the 
intertestamental and early Christian periods. A subsequent article, "Le 
lexique de l'amour dans les papyrus et dans quelques inscriptions de l'époque 
hellénistique," Mnemosyne 8 (1955) 25-33, treated still another pertinent 
nonscriptural area. 

Now S. turns to the NT and begins his analysis of the occurrences of 
agapaö, agape, and agapltos. The plan followed is as winning in its sim
plicity as it is impressive in its working out. In this first of presumably two 
(three?) volumes concerned with the analysis of the texts, there are two 
parts, the first dealing with the Synoptics, and the second with Acts and 
the Epistles, except the Johannine. The second part must be continued in 
the next volume, since as we now have it only the texts from the Epistle of 
St. James, Acts, and the occurrence of agapän in the Epistles of St. Paul 
are treated. 

In the first part S. takes up each of the Synoptics in their traditional 
order. In each Gospel he considers the instances of agapän, agape, and 
agapltos {agape does not occur in Mark nor agapltos in Luke) and draws 
his conclusions. Chapter 4 of the first part presents the conclusions drawn 
from the usage in all three Synoptics; two appendices deal with philein 
and its derivatives and with the text, "And who is my neighbor?" 

By treating the Synoptics in the first part, S. has departed somewhat 
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from his announced intention (p. 6) of following the historical development 
of the concept of charity from Jesus to St. John, by way of St. James, St. 
Paul, and St. Peter. "From the Sermon on the Mount to the Apocalypse, 
'charity' grows continuously in definition and breadth and yet remains the 
same; the teaching of the Apostles is only an unfolding of the notion of 
love revealed by Jesus" (p. 6). Such a study would ideally begin with the 
earliest NT composition and end with the latest. But since the Synoptics 
represent an oral tradition without which the other NT writings would be 
simply unintelligible, S. has taken the first three Gospels out of their proper 
chronological sequence (p. 188). Thereafter he is in a position to put his 
plan into execution, which he does by beginning with the Epistle of James 
(three texts) and following along with Acts (one text) and Paul {agapän only, 
thirty-one texts). 

Whether one takes S.'s volume as a unit in itself, and therefore as a limited 
lexico-exegetical study of agapän and its derivatives, or as the second in
stalment of a work of major importance, it should be required reading for 
exegete and theologian alike. The careful and minute scholarship is above 
serious reproach; the coverage of the literature appears to be exhaustive 
(Appendix 3 contains eight closely printed pages of bibliography on agapi 
in the NT) ; and the conclusions are solidly based on all the occurrences of 
the words under study, at least so far as the work has progressed. In this 
last respect, S.'s work is certainly superior to the major effort of A. Nygren, 
Eros und Agape: Gestaltwandlungen der christlichen Liebe, which has had 
great influence, even though its conclusions are based on a quite restricted 
choice of texts. In breadth of concept and—judging by what has so far ap
peared—in thoroughness of treatment S.'s work will be superior also to the 
one-volume (756 pages) work of V. Warnach, O.S.B., Agape: Die Liebe als 
Grundmotiv der neutestamentlichen Theologie. 

The notion of charity in the Synoptics is "very complex" (p. 173), but 
S. provides us with a one-paragraph summary: "In conclusion, agapi in 
the Synoptics is essentially a deep-seated attachment, luminous and clear; 
freely given by God, among men it is completely steeped in gratitude to 
Him; spontaneous, disinterested {miden apelpizontes), and tender towards 
the neighbor. With everyone, it commands decision and stimulates to ac
tion, expressing itself in gifts and services: tô aitounti se dos (Mt 5:42). 
Readiness without reserve, it always involves the sacrifice of what we hold 
most humanly dear" (p. 174). 

For a reviewer to attempt a similar summary for the notion of charity in 
Paul is to run the serious risk of distorting S.'s fifteen pages of conclusion 
by compression. A few of the ideas from this dense section may be cited, 
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leaving the rest to each student—for this is a book one must study—to 
work out for himself. In Paul the charity of God toward man is very rich 
and beneficent, crowned by the redemptive sacrifice of the Son, so that 
the whole Christian life is inspired by the charity of Christ crucified, risen, 
and seated at the right hand of the Father. But the grateful redamatio of 
God and Christ on the part of Christians is less heavily stressed by Paul, 
who prefers to emphasize pistis, comprising faith, hope, and charity, as the 
proper Christian reaction to God's charity. But, if less emphasized, the 
grateful love of the Christian for God is nonetheless present in Paul—indeed, 
"those who love God" is a definition of the Christians. This love for God 
and Christ is in itself permanent and stable; it is not interrupted by death. 
The love of the neighbor has the same characteristics as the love of God; 
for since the Christian is himself the object of divine love, which is pre-
venient and gratuitous, he should in turn love his neighbor spontaneously 
and without seeking reward. Indeed, since the life of God is in the Christian 
soul, one may conclude that Christian love for God and for men does not 
constitute two loves, but one. 

All must look forward eagerly to the completion of the analysis of the 
texts and even more to the end product toward which so much effort and 
learning is directed, the theology of the NT itself. It promises to be a splen
did contribution toward our understanding of the Word of God. 

West Baden College JOSEPH J. DEVAULT, S.J. 

MYTHE ET ALLÉGORIE: LES ORIGINES GRECQUES ET LES CONTESTATIONS 

JUDÉO-CHRÉTIENNES. By Jean Pépin. Paris: Aubier, 1958. Pp. 522. 
This is a dissertation which had as its reporting readers Prof. Oscar 

Cullmann and Père de Menasce. It is a painstaking piece of historical re
search into the eternal magnet of allegorism for both the Western and 
Eastern mind, which should be valuable alike to the historian, the theologian, 
and the student of interpretative method. 

The author's scope is in his subtitle. He explains in a foreword that the 
essential of his study is in its third part: the Christian reactions to the at
tempt of the pagans to save their mythology through allegorical exegesis. 
But since the Christian authors take it for granted that this exegesis is 
known, he must first set it forth; hence his first part. And as Jewish alle
gorism is a middle point chronologically and in principle, the second part 
has followed as a matter of course. Before all of this, there is an introduction 
to examine the function of myth and allegory in contemporary thought; 
for P. believes the same attitudes can be detected in antiquity. The denigra-
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tion of myth subsequent to the Enlightenment by both the enlightened and 
the orthodox led, through the allegorical reaction of the romanticists and 
the life-is-larger-than-logic schools, to the new objective character assigned 
to myth in the psychoanalysis of Freud and Jung. Bultmann, who wants to 
demythologize the New Testament, actually shows a profound respect for 
myth. His argument is that the nineteenth-century rationalism, while 
rightly rejecting the myth, wrongly rejected the truths that the myth con
cealed; in seeking to recover these truths, Bultmann, for all his disavowal, 
becomes an allegorist. Pure allegorism, however, resolves myth, conceding 
to it no value in itself. P. sees in Schelling, Jung, and Jaspers—the romanti
cist, the psychoanalyst, and the existentialist—fighters of a common cause 
to vindicate the intrinsic worth of myth. 

The reviewer found the first part of this work the most interesting of all, 
because of the evident parallel, in motive and development, between Greek 
allegorism and the allegorical exegesis of the Bible, whose roots, alas! are 
sunk far more deeply in our religious thinking than we often credit. The 
allegorical interpretation of Homer and Hesiod had begun already in the 
sixth century B.C. to counteract the bitter scandal that had been taken 
at their treatment of the gods. Of precisely the same spirit was born the 
allegorical interpretation of the Song of Songs and Augustine's "non men-
dacium sed mysterium." With the way prepared by Pythagoras and Hera-
clitus, the first systematic allegorical exegesis of Homer was by Theagenes 
of Rhegium, who saw veiled in it the natural sciences, while Anaxagoras in 
the fifth century made it a mine of ethical teaching. Reading these authors 
reminds one of nothing so much as rabbinical exegesis. Plato, though no 
enemy of myth and allegory in themselves, opposed the allegorizing of 
Homer and Hesiod as illusory, but with Aristotle there was a return to 
physical, psychological, and moral allegorism. The Cynics were not particu
larly interested in protecting the good name of Homer and of the gods as 
the earlier allegorists had been, but they used the national literature by 
allegorizing it as a prop to their philosophy. So also did the Stoics, with a 
maze of childish etymologies that again anticipate some of the rabbinical 
and patristic exegesis. The Epicureans and Neoplatonist sceptics both 
opposed the system, the former because they were against mixing piety 
with reason, the latter because they thought the myths not worth saving. 
But allegorism triumphed in the realistic approach of Euhemerus, Diodorus, 
and Strabo and the "unbridled" (the word is the author's) allegorism of 
Crates, Apollodorus, and the others who found in their Homer the font of 
every truth both natural and supernatural. If we are to read the future in 
the past, then it is depressing to see how allegorism was proof against both 
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reason and ridicule, ending as an established philosophical method accepted 
by those as otherwise diverse in time and concepts as Plutarch, Plotinus, 
and Macrobius. 

With this preparation, we are disposed to accede to P.'s position, that 
Jewish allegorism was inherited from the Greek through Hellenism. It is 
our impression, however, that P. is no longer as assured of his ground when 
he enters into his second part. "By a kind of wilful inferiority and a certain 
taste for the exotic, the West turns periodically to the East to attribute to it 
the paternity of its most important movements of ideas" (p. 217), is probably 
an accurate enough evaluation of Philo Byblius' attempt to derive Greek 
allegorism from Phoenicia. But P. surely undervalues the antiquity and 
authenticity of Philo's sources. "On ne croit plus guère aujourd'hui à 
l'existence historique de ce Sanchuniathon" is not a correct appraisal of 
present-day scholarly opinion subsequent to the discovery of the Ras 
Shamra material and the studies of Eissfeldt, Albright, and others. Further
more, particularly in view of the Qumrân literature, one may seriously 
question the contention that the Essenian spiritualization of the Law was 
allegorizing under Hellenistic influence (p. 224). On the contrary, this is a 
tendency authentic in Israel from the time of the earliest prophets. Still, 
the route of allegory from Greece to Palestine seems to be demonstrated. 
The early rabbinic exegesis is sparing in the use of allegorism, but beginning 
with the Letter to Aristeas the Jews of the diaspora strive to allegorize the 
"crudities" of the Law for Gentile readers. Philo has predecessors enough 
to show that his exegesis was produced by Hellenism, as his own vocabulary 
and conceptual framework prove. The provenance of Josephus is less clear. 
Here, in fact, the reader may wonder if we are dealing with a convinced 
allegorist, or rather with an apologist determined at all costs to "pass" in 
an alien world with the loss of as little face as possible. It is not unheard of 
for modern Jews and Christians to demythologize their Scriptures or dogmas 
not for the reasons alleged by Bultmann, but for no motives nobler than 
shame. 

Correctly, I think, P. excludes Hellenism from any direct influence on the 
allegorism of the New Testament. Even so, he ascribes more of Paul's con
ceptual background to Hellenism than modern exegetes would be disposed 
to allow. He takes for granted, for example (p. 251), that the Pauline stoicheia 
tou kosmou, mystlrion, pneuma, gnosis, soma pneumatikon, etc., are at least 
indirectly Greek, all of which are debatable, to say the least. But Paul's 
allegorical interpretation of the Old Testament was drawn from Palestinian 
Judaism and his own religious genius. The same is true of the Synoptic 
Gospels and of John. These are independent of Hermeticism and simply give 
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a Christian equivalent of rabbinic exegesis, a policy that is continued in the 
other early Christian writings such as the Epistle of Barnabas and Hip-
polytus. With Clement of Alexandria, however, there was an open adoption 
of pagan allegorism, for Clement saw the ancient myths as a continuum with 
the Old and New Testaments, a perennial truth hidden by symbols and to 
be perceived through gnosis. 

A detailed and meticulous study (pp. 276-392) is devoted to the "tri
partite theology" (of the people, the poets, and the philosophers) chiefly as 
found in the work of Varrò (first century B.C.), though it goes back to the 
first Stoics, and its criticism by the Christian polemicists, chiefly Tertullian 
and Augustine. It is curious that the Christians, who were tireless in detect
ing the shortcomings of the allegorical method as a defense of pagan myth, 
studiously refrained from exposing its equal shortcomings in biblical exegesis. 
The opposition to allegorism comes with better grace from an Arnobius, a 
Lactantius, or a pseudo-Clement, whose own religion was relatively free of 
it. Where the situation becomes paradoxical is when we find an Origen 
ridiculing pagan allegorism of myth while busily allegorizing the Old Testa
ment against a Celsus who was ridiculing Christian attempts to allegorize 
the Bible and himself insisting on the validity of interpreting the myths 
allegorically. The paradox is not perfect, of course. Allegorism even at its 
worst always was adventitious to the Christian exegete, because of the 
historical basis of the revelation with which he was dealing; it was a faute 
de mieux which could and would be discarded, though after the fifth century 
where P. ends his study, with the triumph of the scientific method that is 
also a heritage from Greece. 

The value of this work is enhanced by nine indices: of modern authors, 
ancient authors, Homeric citations, Hesiodic citations, scriptural citations, 
Greek and Latin allegorical technical terms, mythological symbolic equiva
lences, etymologies and wordplays, and Jewish and Christian adaptations 
of myth. 

St. Thomas Seminary, Denver, Colo. BRUCE VAWTER, C M . 

L'EVANGILE ET LE MYTHE DANS LA PENSÉE DE RUDOLF BULTMANN. By 

Giovanni Miegge. Translated from the Italian by Hélène Naef. Bibliothèque 
théologique. Neuchâtel and Paris: Delachaux & Niestlé, 1958. Pp. 130. 
7.50 fr.s. 
| In an excellent preface Jean-Louis, eminent Calvinist theologian, indi
cates the void in French writings on Bultmann that this present translation 
fills. Relatively few of B.'s works have been translated into French, and of 
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the critical studies that have appeared, they are either done from a con
fessional point of view (cf. the Catholic works of Malevez and Marié) or 
treat a particular theological problem. Here now is an exposition of B.'s 
work in itself. The author, Professor of Exegesis of the Faculty of Theology 
of the Waldensian Church in Rome, does present a critique, but this is 
rather in the line of reflections permitting the reader to form his own con
clusions. 

Through a careful regard for the different facets of B.'s make-up as philolo
gist, exegete, form-critic, existentialist, and theologian, M. fashions a clear 
presentation of B.'s thought in its proper context. After an introductory 
section to set up the problem found in the presentation of the NT and the 
need for a new interpretation, the first main portion of the book offers the 
main lines of B.'s interpretation of the NT where his Form-Criticism in
terpretation of the origins of the canonical Gospels unfolds the two terms 
of the NT problem: kerygma and myth. Illuminating pages follow on Jesus 
and the Palestinian community, the Hellenistic community, Paul and John, 
where B.'s specific competence as an exegete is brought out. 

A second section treats the positive aspect of demythologization, the 
attempt to translate the apostolic kerygma into the terms of an existential 
philosophy. Here we find a discussion of what is meant by the act of God 
in Christ and some thoughtful remarks on paradox and miracle. This leads 
into the third part, where the all-important notion of myth is investigated 
in its different meanings: as a cosmology, as a humanization of the divine, 
as an intuition of the transcendent, and as a religious symbol. M. would 
present B. as showing that the mythical elements in the NT are not mythical 
in the proper sense, but rather symbols relating to an object that is not 
mythical. Thus the demythologization would apply less to the NT texts 
than to the prejudices and methods of the history-of-religions school whose 
influence was felt by the younger B. and his colleagues of the Form-Criticism 
school. 

ι A concluding chapter evaluates briefly the positive contributions of B.'s 
¡personal vision of Christianity in its relation to existentialism and notes 
certain shortcomings, especially the impression left by B. that the eschato-
logical event is not Christ but the community. The objective Christ of 
history and dogma tends to dissolve into the Christus pro nobis of the lived 
experience of the faithful, and the person of Christ is reduced to the benefits 
He confers. 

An interesting phase in the Bultmann controversy seems to be emerging 
more clearly. In his exceptional work Marié points out B.'s ties with Luther 
and notes that B., in effect, has shown in a striking way the impossible 
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situation of a truly believing Protestantism. Leuba, on the other hand, in 
his review of Marié (cf. Verbum caro 11 [1957] 57-63) is surprised that the 
Catholic theologian has not remarked on how close B. is to certain Catholic 
positions, notably on the notion of time and history in relation to the 
Church and salvation. A similar note is sounded by Miegge, who treats the 
Catholic evaluations of B. in an appendix. This is a serene, intelligent ap
praisal based on the works in Vol. 5 of Kerygma und Mythos and on the 
studies of Malevez and Marié. In his concluding chapter he observes that 
B.'s insistence on the community and his interpretation of the origins of 
Christianity lead B. in a direction close to the Catholic conception of the 
Mystical Body of Christ. Further developments in the same calm, intelli
gent spirit could prove both interesting and fruitful. 

Woodstock College VINCENT T. O'KEEFE, S.J. 

L A R È G L E D E L A G U E R R E D E S E I L S D E L U M I È R E C O N T R E L E S F I L S D E 

TÉNÈBRES 1. Restoration of the text, translation, and commentary by Jean 
Carmignac. Paris: Letouzey et Ané, 1958. Pp. xx + 288. 2500 fr. 

M. l'Abbé Jean Carmignac, formerly Professor of Scripture at the Grand 
Séminaire de St-Dié, now curate at the Eglise St-Sulpice in Paris and an
nounced as the editor of the forthcoming Revue de Qumrân, has given the 
scholarly world interested in the Dead Sea Scrolls the first part of a masterly 
commentary on the War Scroll (1QM). The second part, La règle de la 
guerre: Etude philologique, historique et théologique, is being prepared. While 
writing this commentary, C. lived in Jerusalem at the Ecole Biblique and 
was in constant contact with the teams of scholars working on the Scrolls 
in the Palestine Archaeological Museum. Dr. Claus-Hunno Hunzinger 
graciously permitted him to consult the unpublished fragments of another 
recension of the War Scroll from Cave 4. Such consultation removed any 
fear that the 4Q fragments, when published, might invalidate or render 
obsolete such a full-scale commentary on this scroll. C. also visited Israel 
to consult the manuscript of 1QM itself, but "l'on n'a pas jugé opportun 
de l'en [de sa cachette] faire sortir pour me le montrer" (p. vii). 

The brief introduction gives a résumé of the material that is to appear in 
the second part of the commentary: (1) literary questions, (2) author and 
date, and (3) theology. In Section 1 Carmignac discusses various attempts 
to define the genre littéraire of the War Scroll, finally describing it himself 
as "une liturgie de la guerre sainte." We would have preferred the addition 
of the adjective "eschatologique." In formulating his definitive description, 
we hope that C. will not overlook this character of the War. In the second 
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section C. maintains that the War was composed by the Righteous Teacher 
and accordingly that it was written in the second half of the second century 
B.C. Such a date is a departure from the one held by such names as Yadin, 
Dupont-Sommer, and Milik. But we must await the full treatment of this 
matter in the second part before we can pass judgment on it. 

The introduction is followed by a bibliography of writings on the War 
Scroll. The basic division of the commentary follows the nineteen columns 
of the manuscript; but the notes (at the bottom of the page below the Hebrew 
text and French translation) are punctuated with sixteen chapter headings, 
indicating the logical divisions of the text. Column 19 is rightly labeled as 
"fragment détaché." The notes are clearly indicated according to column 
and line (a feature that facilitates rapid consultation; contrast the frustrat
ing system of P. Wernberg-Möller, The Manual of Discipline [Leiden, 1957]). 
A supplement, dated Autumn 1957, surveys the more recent literature on 
1QM. Useful indices are supplied. 

In general, the commentary is well written. The translation is accurate 
and smooth; the notes are thorough and reveal the author's competence. 
One could have aimed at greater succinctness, however, for the reader is at 
times overwhelmed with verbiage. Many a phrase, sentence, and even 
paragraph might well have been trimmed or omitted (see the note on 
hswsrwt, p. 43, or the paragraph, "J'aurais . . . énigmes," p. viii). Moreover, 
the remarks about the difficulties experienced with the Jordanian govern
ment tend in the long run only to render more difficult the relations of 
Western scholars in that part of the world. Non erat his locus. 

One of the good points in the commentary is the use that C. has made of 
previous studies of the War Scroll. He has sifted well the various interpreta
tions of difficult passages and differed from all of them when judged neces
sary. Naturally, all the difficulties have not been resolved. We will be per
mitted to point out a few weaknesses in detail. 

On p. 14 we are told that 'lym certainly means "the angels," but also 
seems to have the meaning of "les âmes des défunts, comme on le verra à 
la ligne 13." However, the only support for the latter meaning in line 13 is 
the very questionable interpretation of the phrase Hw$h gwrlwt. It has 
normally been taken to mean "three times," but C. disagrees, suggesting 
that gwrl here means "sous-parti." In each of the opposing camps of God 
and Belial he finds three sub-parties, one of the men on earth, one of the 
souls departed, one of the angels. And "au sommet de la hiérarchie, se 
trouve Dieu" (p. 18). Such a meaning of this word is not at all obvious; it 
would force us to say that the gwrl 7 and the gwrl bly{l (line 5) were divided 
into three svb-gwrlwt. And in line 14 we read that "the great hand of God" 
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is at work "in the seventh sub-party" (bgwrl h$by'y)l The interpretation o: 
J. van der Ploeg {Vetus testamentum 5 [1955] 376) is still preferable. 

On p. 16 the interpretation of mhylh as a combination of mn (coordinated 
with following cd) and hy/wíh is quite forced. The expression is admittedly 
quite strange, but can be nothing else than the Hiph. ptc. fern, of hw$ 
"hastening." 

On p. 75 C. prefers to read m\ (5.1) instead of m[g]n. Aside from the fact 
that this reading produces an impossible form, the final letter is a nun; it 
is no different from the final letter of whmgn in 5.5. 

On p. 80 C. continues to read ryqmh (5.6) with the editto princeps. Accord
ing to the photo, one should read rwqmh. Despite the Massoretic form 
riqmäh, the plena scriptio of a short ¿-vowel in a closed syllable at Qumrân 
is very rare. Moreover, the form rwqmh has been found several times by 
J. T. Milik, with whom I discussed this form. 

On pp. 270-72 C. discusses the fragment of a Cave 4 text of the Wai 
recently published by C.-H. Hunzinger {Zeitschrift für die alttestamentlicht 
Wissenschaft 69 [1957] 131-51). He lists the differences between 1QM and 
4QMa, "qui dépassent la simple fantaisie orthographique." But having 
followed Hunzingern transcription only, he has missed an important vari
ant. Whereas 1QM 14.7 reads ytmw, 4QMa has ytm (with a final mem) ; see 
the photo supplied by Hunzinger facing p. 135. At first sight the text oi 
1QM seems to be more correct; but the singular might possibly be defended 
on the basis of the preceding 3rd. sg. subjects as a Hiphil, used of God (see 
Ez 22:15). At any rate, this variant is significant for or against the thesis 
of an older recension in 4QMa. 

Such minor weaknesses do not detract from the over-all good impression 
one gets from this thorough and valuable commentary. It is an important 
contribution to the study of the Scrolls. 

Woodstock College JOSEPH A. FITZMYER, S.J. 

THE SCROLLS AND THE NEW TESTAMENT. Edited by Krister Stendahl. 
New York: Harper, 1957. Pp. xi + 308. $4.00. 

This collection of fourteen studies is already enjoying a deserved second 
printing. Its value lies in the fact that it offers English-language readers a 
cross section of serious studies on rather specific topics of value for an ap
preciation of the now celebrated Dead Sea Scrolls as background material 
for the New Testament, by scholars from both Europe and America. Catho
lic as well as Protestant writers, and one who is Jewish, are represented; 
and whether the articles were originally published in English or are now 
translated, they have usually undergone extensive revision to make them 
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timely as of the appearance of the collection. The scope includes no article 
originally appearing in a Romance language (Fr. Vogt's Latin can hardly 
be counted for that). Detailed footnotes and good indices occupy the last 
sixty-four pages of the volume. 

The editor's opening essay, "An Introduction and a Perspective," repre
sents in part a plea for a particular type of NT exegesis, in opposition to 
which the reviewer would adopt unhesitatingly the "naive" approach which 
credits the individual Evangelists with having a known story to tell, and 
telling it; this at least spares one the contortions of using individual episodes 
and sayings in the Gospels counter to their actual context and in view of a 
supposed community motivation, manufactured ad hoc by the modern 
student. One limitation on the direct usefulness of the book for the readers 
of THEOLOGICAL STUDIES is that the NT discussion in a number of the essays 
has underlying postulates of that kind. Another, which shows up also in 
Stendahl's essay, is that several of the writers have swallowed Dupont-
Sommer's and Allegro's perfervid imaginings of a Qumrân "martyred 
Messiah." The subordinate question, of a community represented as giving 
birth to a messiah through its "birth pangs" of suffering, in one of the 
Thanksgiving Hymns of the Qumrân sectarians, would never have arisen 
except in the light of Apocalypse 12; only the obscurity of the language of 
the Qumrân text makes the equation possible—and in the Qumrân context 
nothing can make it plausible, though it is cheerfully accepted by Stendahl 
and Brownlee here, as well as by others elsewhere. 

Cullmann's essay on the significance of the Qumrân texts for research 
into the beginnings of Christianity does its author no particular credit; to 
equate the Qumrân people with any kind of "Hellenists" is labored non
sense; and the paper is saved only by the negative judgment at the end 
which contrasts the position of Jesus in Christianity with that of the "teacher 
of righteousness" among the Essenes in a properly sober perspective. 

Brownlee's study on John the Baptist meanders; and it again alleges the 
utterly untenable reading "I have anointed" for the first published docu
ment from Qumrân (lQIsa) at Is 52:14 as supposedly "messianic." The 
reading itself has been refuted in print (there is a conclusive parallel from 
the same document at Is 49:7) several times since 1951. K. G. Kuhn writes 
on "The Two Messiahs of Aaron and Israel," on "The Lord's Supper and 
the Communal Meal at Qumran," and on "New Light on Temptation, Sin 
and Flesh in the New Testament." On the second topic, "The material 
which has now become available through the findings of the Qumrân texts 
has led us to reconsider the vast and entangled problem of the sacred meal 
practices of the church." This is a logic-chopping exercise in the rewriting 
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of the NT, and neither the Qumrân position nor the Christian Eucharist is 
kept properly in focus. The third study is mainly an explanation of "tempta
tion" in the NT in terms of the eschatological warfare against the flesh and 
the spiritual evil which works with and through it, in which the Christiarj 
is, as a "son of light," engaged, with analogies from Qumrân. 

E. Vogt's article on Lk 2:14 ("men of good will") and K. Schubert's on 
the Sermon on the Mount are followed by studies relating Acts (S. Johnson) 
and the constitution of the primitive Church (Bo Reicke) to the Qumrân 
texts. There ensue studies by W. D. Davies on flesh and the spirit in Paul 
and in the scrolls; by R. Brown on the Johannine Gospel and Epistles and 
Qumrân; by J. Fitzmyer on Qumrân and the Ebionites; and by N. Glazer 
on Hillel the Elder's teaching as possibly predicated on conscious reference 
to the sect. 

The reviewer has chosen to be specific about points with which he feels 
bound to differ. This is because he is persuaded that the book as a whole 
raises the right questions, performs a necessary service, and will not be 
replaced by any thoroughgoing synthesis for a long while yet. It should 
therefore be consulted by all those to whom either public clamor or the 
intrinsic interest of the material makes the scrolls significant. 

American School of Oriental Research, PATRICK W. SKEHAN 

Hashemite Kingdom of Jordan 

LA DEDACHÈ: INSTRUCTIONS DES APÔTRES. By Jean-Paul Audet, O.P. 
Paris: Gabalda, 1958. Pp. xvi + 498. 

Père Audet's work is more than a significant contribution to the thorny 
problem of the Didache; it furnishes insights into the life of the primitive 
Church which are as unexpected as they are exciting. A pale picture is all 
we can give here, by extracting salient features from each of the three parts 
of this voluminous work: (1) an introduction of more than two hundred 
pages, which treats thoroughly the text's transmission, composition, and 
sources; (2) an edition, with a French translation; and (3) a long commen
tary, whose suggestions on every level reveal A.'s remarkably rich store of 
knowledge. 

All the interpretations of the Didache, from the most enthusiastic to the 
most sceptical, have been governed by a common postulate: the uncon
ditional acceptance of the long title of Codex Hierosolymitanus 54 (H) 
discovered by Bryennios in 1883: Didache kuriou dia ton apostolôn tois 
ethnesin. In this context the Didache had to be regarded as professedly an 
epitome of doctrine received from Christ and transmitted by the Apostles 
to Gentile converts. Some believed they had found in the Didache a genuine 
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production of the mid-second century and looked for literary borrowings 
from the Gospels, the Epistle of Barnabas, and the Shepherd of Hennas; 
others saw only a piece of archaizing fiction dating from the third century 
and projecting into the past a completely fanciful ideal, in harmony with 
the pretentious title. A.'s peremptory boldness lies in his rejection of this 
accepted postulate of Didache criticism. A detailed study of the text's 
transmission has led to the restoration of the primitive title: simply Didachai 
ton apostolon. Internal criticism reveals that the contents correspond in 
fact to this title. There is question not of a "doctrine" {didache) attributed 
to the Twelve, but more modestly of simple, homely "instructions" {di
dachai). Their literary genre is intelligible only in terms of the practices of 
the Apostolic Age, where the didaskein serves as necessary counterpart and 
indispensable complement of the klrygma. A complex literary genre, where 
sheer exhortation blends at will with disciplinary prescriptions and with 
practical details of organization. Subordinated to the gospel and in con
formity with it, the udidachl of the apostles" intends merely to determine, 
on the practical level, the way to be followed. As for the "apostles," they 
are not the Twelve but the itinerant missionaries mentioned in 11, 3-6, 
radiating round the mother church and making known her thought and 
her practices. 

There is no trace in the Didache of an influence exercised by the Epistle 
of Barnabas or the Shepherd of Hennas. Impossible, too, to espy a literary 
influence of our Gospels: oral tradition and the sociological milieu are enough 
to account for the features that are common to the New Testament and 
the Didache. 

A whole series of convergent signs suggest a date earlier than the second 
century. The work would have been composed between 50 and 70, with its 
place of origin probably Syria, perhaps Antioch itself. It is not difficult to 
calculate the high significance of this fact for our knowledge of the Apostolic 
Age, the formation of the New Testament, and primitive Christian institu
tions. 

A.'s edition of the text, the first genuinely critical edition, offers significant 
changes. It dissipates without violence most of the difficulties that have 
consistently arisen from the reading of this much-abused text. A separate 
edition is a desideratum. 

It is hardly possible to catalogue the contents of the commentary, which 
comprises almost 250 compact pages; we shall merely take up some items 
of more obvious interest. One of these is intimately linked to the history of 
the primitive Christian community. The third part of the Two Ways em
bodied in the Didache is an instruction to the poor, which is customarily 
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aligned with the abstracts in Acts on the communization of property. Now 
the Two Ways would be of Jewish origin and would attest the existence, 
prior to Christianity, of a brotherhood of the poor animated by the hope of 
an inheritance to come, with a manner of life already determined by rules 
and customs. This being so, the Church would not have created a new insti
tution wide-open to difficulties and destined for defeat; it would simply have 
provided a new inspiration (a realized messianism) for an old institution. 
The decisive cleavage would have been caused not by inexperience but by 
the profound changes which in Palestine accompanied the calamities of the 
century's close. 

With reference to the eucharistie liturgy reported by the Didache, A. 
points out that the primitive eucharist reflects an attitude considerably 
different from our own. Eucharistein does not mean merely "to give thanks." 
What it translates is rather a "blessing," whose origins are discoverable in 
the Old Testament, where it is linked to praise far more than to thanks
giving. It is the blessing which is associated with the proclamation of the 
divine Name, which springs spontaneously from wonderment in the face 
of the mirabilia Dei. It is this kind of wonderment, not gratitude for favors 
received, that is quickened by the eucharistie anamnesis. The former is 
more gratuitous, more authentically religious. And it harmonizes better 
with the piety of Israel, which believed more or less explicitly that there was 
greater religious value in wonderment than in gratitude. 

I t is understandable, therefore, that in the totality of the "eucharist-
blessing" the "proclamation of the death of the Lord [tou kuriou: the risen 
Lord, not simply Jesus] until He comes" (1 Cor 11:26) is primarily the 
anamnesis of the Lord's death and resurrection, foundation of man's hope 
for His return, the only one of the mirabilia Dei which is still to come if 
the whole of God's primitive plan is indeed to be consummated. In this 
way, surely, we penetrate the attitudes which in the beginning led to the 
designation of "the first day of the week" (cf. the accounts of the resurrec
tion, e.g., Mt 28:1) as "the Lord's day" {Did. 14, 1), and then to renew 
thereon the "breaking of bread" and the "eucharist." The designation of 
the day and the liturgical expression of common joy and common hope in 
salvation coincide perfectly. 

Prolonging these perspectives, A. studies closely the primitive liturgical 
forms of the eucharist as attested by the Didache. In particular, he dis
tinguishes the "breaking of bread," practiced by the Judeo-Christians and 
pointing towards the hope of a terminal assembling, from the "agape," 
evolved among the Gentiles and inspired rather by the commandment of 
love. The views which A. develops here and which are supported by findings 
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in very different fields of research and even in archeology are a precious 
contribution to the history of the liturgy. 

This rapid survey may give some insight into the astonishing richness of 
A.'s commentary. In point of fact, though he says much, he suggests even 
more. Only a deep and living knowledge of Scripture, of Jewish tradition, 
and of the general cultural situation of the early centuries of the Christian 
era could have made possible this immersion of the Didache into a mentality 
and into attitudes of which we too often have no more than a rough image, 
deformed by our own ways of thinking. A. possesses a remarkable feeling 
for history, a rare gift for recapturing complex, shifting situations to which 
the written document bears but a dull, indolent witness. The fruits are here 
for all to see: a monument of literary criticism, but besides a masterpiece 
of delicate understanding. 

Innsbruck, Austria GAÉTAN DAOUST, S.J. 

THE PHILOSOPHY OF CLEMENT OF ALEXANDRIA. By E. F. Osborn. Texts 
and Studies, New Series 3. Cambridge University Press, 1957. Pp. xi + 
206. 30s. 

Ever since the great modern pioneering work of Bigg and Tollinton, 
English patristic scholarship has maintained unabated interest in the work 
of Clement of Alexandria. If one may be permitted to generalize, much of 
the work has taken its general approach from Tollinton's open sympathy 
with Alexandrian Christianity; and now at last we have a brilliant mono
graph in the spirit of the masters by the young Australian scholar, E. F. 
Osborn. He sees the whole problem of Clement's thought and personality as 
a great riddle: for as we come to Clement's work, it seems at first sight like 
a collection of scattered notes without unity, full of sudden digressions and 
apparent lacunae; and the great doctrine of Christian gnosis, which promises 
so much, seems on analysis to break up into obscure and perplexing frag
ments of unproven hypotheses. But, for Osborn, the answer to the riddle is 
that Clement is creating a new Christian synthesis in his own original way, 
and that, though his statements may seem scattered and eclectic, his "an
swers to philosophical questions are illuminating and to the point" (p. 13). 
What there is of obscurity and disorder Osborn explains by comparing 
Clement to Kierkegaard (pp. 9-10). It is, indeed, an illuminating com
parison, even though one might feel that there is a vast difference between 
the studied paradoxes of Kierkegaard and the slipshod inconsistencies of 
Clement. Another feature of Clement's style which Osborn discusses is his 
constant use of symbolism, by which "Clement declares the importance of 
complicated hidden connections between ideas and between things. He 
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points the way to a new synthesis which lays constant emphasis on variety 
and plurality in unity" (p. 11). 

Once the groundwork has been laid, Osborn develops his discussion of 
Clement's philosophy by focusing attention on two patterns: the antithesis 
of the one-many, and the problem of the transcendent and the immanent. 
It is this twofold pattern that he sees recurring in Clement's treatment of 
the Trinity, of the attributes of God, of the immanence of God in the world, 
of faith as transcendent knowledge, and of the Church as the climax of all 
human belief. In Osborn's view, Clement realized the impossibility of recon
ciling the problem of the One and the many, the transcendent and the im
manent, outside of the revelation of Christianity—in that "mystery of the 
union of the Father with the Son and the unity of all things in the Son" 
(p. 178). In other words, Clement found the resolution of all his philosophi
cal perplexities in the Christian gnosis, which is the knowledge of God and 
the world through Christ. 

Perhaps the weakest part of the book is the discussion of Clement's debt 
to earlier writers. The sections on Aristotle (pp. 100-102) and the Stoics 
(pp. 102-7) are perhaps not as clearly articulated as one would expect; and 
the summary of Plotinus' doctrine of the hypostaseis is somewhat inade
quate (pp. 23-24). Osborn's attempt to refute Völker's position, on Clem
ent's uneasy debt to Philo of Alexandria in the area of negative theology 
(pp. 184-86), is courageous but unconvincing. Indeed, Osborn's constant 
attempt to present Clement's thought as a new synthesis only serves, to 
my mind at least, to draw attention to the fact that Clement was, for all 
his good intentions, an Alexandrian pedant who had absorbed many ill-
digested particles of earlier philosophic tradition. The wonder is that there 
was not more patent contradiction. For like the "Sicilian bee" whom he so 
admired {Strom. 1, 11), Clement too drew profusely "from the flowers of 
the apostolic and prophetic meadow"; so much so, in fact, that we shall 
never fully be able to estimate his literary debt to Pantaenus and to many 
unnamed Christian apologists who undoubtedly preceded him. Clement's 
doctrine, therefore, would seem to represent the work rather of an entire 
school than of an individual thinker. And hence one has the impression 
that the unique synthesis which Osborn sees in Clement is rather the result 
of his own perceptive and unifying approach. But all of these points are of 
the sort one could reserve for friendly discussion. The book is very well 
planned, and the many topics discussed are divided under three headings: 
on God as Creator and Saviour; on goodness in God and in His creatures; 
on truth, knowledge, faith, and symbolism. There are three interesting 
appendices with supplementary discussions, and full indices. With its wide 
scope and original point of view—T. S. Eliot, James Joyce, and A. A. Milne 
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je all felt to be relevant—the book is surely one of the most refreshing and 
¡erminal studies on Alexandrian theology to appear in the last decade. 
Whether or not we can follow the author all the way, all will surely agree 
hat the riddle of Clement has been presented most attractively, with an 
mswer that is both compelling and profound. 

Bellarmine College, Plaltsburgh, N.Y. HERBERT MUSURTLLO, S.J. 

THE IMAGE OF GOD IN MAN ACCORDING TO CYRIL OF ALEXANDRIA. By 

Walter J. Burghardt, S.J. Studies in Christian Antiquity 14. Woodstock, 
S/Ld.: Woodstock College Press, 1957. Pp. xvi + 194. $3.00. 

The image of God, a theme of cardinal importance in patristics, has been 
)f late years the subject of many monographs. The present study, concerned 
vith Cyril of Alexandria, here takes a position of first rank. The theme had, 
)f course, already been alluded to in the studies of Cyril made by du Manoir, 
Mahé, Weigl, and Gross, but until now it had never had an entire work 
:onsecrated to it—a work, moreover, which gave this theme its full impor-
;ance. This has now been done, and done excellently. The chief merits of 
:he book, in our opinion, are its clarity, its conciseness, and its erudition, 
:he wealth of scholarship not only in regard to the very extensive work of 
Dyril, sometimes quite difficult to read, but also in regard to all the litera
ture which concerns him as well as all the Fathers who had any influence on 
lim. 

B. examines first the notions of "image" and "likeness," and establishes 
that for Cyril they do not differ in content, as they do when used by Irenaeus 
3r by Gregory of Nyssa. This property of "image" is a spiritual reality of 
nany facets, but it does not apply to the body; here Cyril has not the same 
riew as, in some sense, the Bible. Then follows a description of the charac
teristic qualities of the image: first, those rooted in human nature as such 
[rationality, freedom, responsibility); secondly, those which have been 
superadded to human nature, an entirely gratuitous movement of the divine 
generosity (sanctification, incorruptibility, adoption as a son of God). A 
:hapter on sin describes how the former characteristics have been enfeebled 
t>ut not suppressed by the Fall, whereas the latter were lost but have been 
recovered in Christ, as is shown in the last, culminating chapter. Very inter
esting is the chapter on Cyril's "theology of woman." This theology is 
stamped by an incontestable misogyny, but it is valuable for understanding 
the strange assertions of Cyril—champion nonetheless of the Theotokos— 
:oncerning Mary's weakness at the foot of the cross and her doubts as to 
;he divinity of her Son. 

Each chapter includes an instructive comparison of Cyril's opinion with 
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those of his predecessors, particularly the Alexandrian tradition. This com
parison brings out at once the underlying agreement among the Fathers 
(probably from the fact that some Fathers were well acquainted with the 
writings of other Fathers) as well as their divergences; e.g., on the subject 
of original sin, which is treated more profoundly by Cyril than by others, 
although he enters less into detail on certain questions than will be done in 
the West. Another example is the distinction between the manner in which 
the Holy Spirit is present in the elect of the Old Testament and in those of 
the New. A third example, among others, concerns the character of homoiôsis 
of the Spirit in relation to the Son. 

The reading of B.'s book may be rendered a little less easy by its pre
dominantly analytic character, but the value thence derived is eminently 
practical: there is an excellent selection of Cyrillan texts. The work con
tains, moreover, a number of judicious formulations, as when the author 
observes that the opposition between the terms "received" and "not re
ceived" is not the equivalent, in Cyril's terminology, of the distinction we 
make between "supernatural" and "natural." Contrary to B.'s opinion, we 
do not think that the position dating the Epistle to Diognetus to the second 
century is in any way strengthened by the hypothesis of P. Andriessen, 
who sees in the Epistle the lost Apology of Quadratus (cf. p. 16, n. 26). 
Carefully composed indices render the consultation of the work very easy. 

Louvain, Belgium ROGER LEYS, S.J. 

PROBLEMI E ORIENTAMENTI DI TEOLOGIA DOMMATICA 2. A cura della 
Pontificia Facoltà Teologica di Milano. Milan: Marzorati, 1957. Pp. xviii 
+ 1106. 

Where the first volume of this collection of theological essays was largely 
devoted to questions concerning the nature and functions of dogmatic 
theology in general and of particular aspects of fundamental theology (cf. 
THEOLOGICAL STUDIES 19 [1958] 102-5), this second and final volume pre
sents a series of papers on dogmatic subjects of specifically contemporary 
interest and importance. The authors are for the most part internationally 
recognized experts in their respective fields. And while the purpose of the 
collection is to present such problems to the well-educated Catholic laity 
and to seminarians, there is no doubt that the priest and the professional 
theologian will find much here to interest them and to stimulate their zeal. 

After an introductory essay on the problem of God in contemporary 
thought (C. Fabro), there is a survey, by E. Galbiati, of recent work on the 
nature of biblical inspiration, with applications to the Genesis account of 
the origin of man and the universe. Present-day trends in the theological 
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tnalysis of original sin form the subject of a balanced and judicious paper 
>y M. Flick, S.J., followed by the somewhat lengthy review by the Fran-
iscan, Jean-François Bonnefoy, of recent controversies on the significance 
)f the primacy of Christ in the ordered finality of the cosmos. 

In a paper of over a hundred pages Giulio Oggioni, of the Milan Theo-
ogical Faculty, sets forth the history of the doctrine of the redemption and 
includes with a brief survey of present-day theological explanation of this 
)asic Christian truth. This is followed by a study of the controversies about 
,he human psychology of Christ, by one of the participants in the discussions, 
Vlsgr. Pietro Parente, Archbishop of Perugia, and an examination of the 
loctrine of the Mystical Body of Christ by E. Mura. In a splendidly suc-
:inct account Costantino Oggioni, of Milan, reviews the more important 
Vlariological questions of today: our Lady's place as Mediatress, the Mary-
church analogy, the spiritual maternity and the queenship of the Mother 
)f God. Mary's bodily Assumption and the question of her death in the 
ight of Munificentissimus Deus are treated by Ferdinando Maggioni. 

The problems connected with the concept of the supernatural as these 
lave arisen in our times are admirably summarized by Giuseppe Colombo, 
md Paul Galtier of the Gregorian University in Rome writes on contem
porary Catholic theories in regard to grace and the indwelling of the Holy 
Spirit. Two essays are devoted to problems concerning supernatural faith, 
;he first, by Roger Aubert of Louvain, giving an over-all view of the prob-
ems, the second, by Giovanni Battista Guzzetti of Milan, discussing the 
ìecessity of supernatural faith for salvation and the repercussions of this 
loctrine on Catholic missionary activity, with a further exposition of ques-
ions relating to the loss of faith and its causes. 

Four articles are concerned with sacramental theology: the relationship 
>etween the pagan mysteries and Christian sacraments is studied by Luigi 
Vllevi; recent problems concerning baptism and confirmation are treated 
Driefly by the Saulchoir Dominican, T. Camelot; the various theories on 
:he nature of the Sacrifice of the Mass form the subject of A. Piolanti's 
:ontribution, and the history and theology of penance are examined by 
Dom Augustine Mayer of the Anselmo in Rome. 

There are two studies of Christian eschatology, the first being a general 
»urvey of the place and significance of eschatology in the Christian frame-
vork of thought, by M. Schmaus, the second, by F. Ceuppens, O.P., on a 
mmber of exegetical problems in the field of eschatology. The final paper 
xeats of some of the problems that arise from contemporary interest in the 
heological aspects of mysticism. This is the work of Gabriele di S. Maria 
Maddalena, O.C.D. 

All in all, the collection attains a high degree of excellence. Not all the 
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authors reach that plane of completely serene objectivity one hopes for m 
such survey articles. But where sides are taken on controversial points the 
positions rejected are almost always set forth honestly and clearly and the 
reasons for the rejection are given with simplicity and modesty. The ex
tensive bibliographies accompanying each essay are of great value. The 
Milan Theological Faculty is to be congratulated on the completion of a 
remarkably good presentation of twentieth-century Catholic theological 
thinking, and the publishers on the truly excellent format in which the twc 
volumes appear. 

Woodstock College JOHN F. SWEENEY, S.J. 

VIE MORALE ET TRINITÉ SAINTE. By C. Spicq, O.P. Lectio divina 19. 
Paris: Editions du Cerf, 1957. Pp. 89. 

This brief work, so clear in its perspective and so rich in doctrinal con
tent, could only be the result of years of research and of a long series of 
other articles and books—a conclusion readily proved by a glance at the 
numerous contributions of S. to biblical learning over the past three decades, 
culminating in his most recent work on agapi in the New Testament. 

In his first chapter, "Why a Revealed Moral?", S. shows conclusively 
that the dark picture of pagan morality described by St. Paul (Rom 1:18-
32) by no means exceeds the condemnation of classical authors such as 
Hesiod, Herodotus, Simonides, Plato, Socrates, Epicurus, Euripides, and 
others. He also brings out the inadequacy of the human mind in the present 
historical order to elaborate universally applicable principles of morality 
and to cope with the final cause of morality, man's destiny. He shows equally 
the lack of moral force to observe even the imperfect morality worked out 
by the sages of pagan antiquity. Thus the need of a revealed moral doctrine. 

The second chapter, "The Divine Initiative," demonstrates forcefully 
that the moral life and salvation of men depend ultimately, not on their 
efforts, but on the transcendent love of a triune God; there can be no room 
for a moral of rugged individualism, when morality itself, in a supernatural 
order, must be the gift of a God whose infinite happiness consists in a loving 
communion of three divine Persons. Precisely because the fall of mankind 
in Adam is total, profound, incurable from the standpoint of any or all 
human initiative (since it is a fall from Trinitarian life given with utter 
gratuity to the human race in Adam), God has intervened to show forth 
His true nature, which is infinite goodness shared equally by three divine 
Persons. Although God can always draw good from evil, the work of salva
tion must not be conceived as a device of divine wisdom designed to repair 
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a disaster which happened, as it were, accidentally; rather it is the effica
cious execution of a will which is sovereignly merciful and which always 
retains the entire initiative in all of its interventions in men's lives. God's 
plan of salvation conceived this prodigious fact: that He should allow all 
men to be "united in disobedience, in order that He might show forth His 
mercy to all" (Rom 11:32) and that "where sin had abounded, grace might 
abound still more" (Rom 5:20). 

The third chapter, "In Christ Jesus," separates truly Christian morality 
from a purely natural morality, as a prolongation, an extension, a fulfilment 
of the life of Christ in His members. Our Lord's fulness of life flows over 
into the souls of His followers to such an extent that the "rule of life" of a 
Christian consists in conforming his thought and his conduct to the perfect 
model, Christ. Each Christian is called to be associated with the glory of 
the Son of God. This imitation of Christ St. Paul calls the accomplishment 
of "the law of Christ" (Gal 6:2). This Christian morality is, and can only 
be, however, a result of the union of our very being and life with Christ: 
one lives, thinks, and loves according to what one is. Little by little, "the 
life of Jesus is made manifest in us" (2 Cor 5:10). 

The fourth chapter, "By the Holy Spirit," shows how the primordial 
love of the Father, made manifest and palpable in Christ Jesus, is brought 
to perfection by the Pentecostal gift of the Holy Spirit, the bond of union 
between Father and Son. The secret of Christian morality is the charity of 
the Blessed Trinity, urging each Christian to a fuller participation of Christ's 
charity and, by accepting the gift of His Spirit, to put on, as it were, His 
charity, His sentiments. This fraternal charity is filled with tenderness 
(Rom 12:10; 1 Th 4:9) and teaches us the secret of forgetting self to search 
out the good and happiness of our neighbor (1 Cor 13:5; 10:24, 33), namely, 
whatever will help our neighbor toward salvation, and particularly those 
who most need help (1 Th 5:14; 1 Cor 8:9; 9:22). Christian charity always 
seeks to harmonize its own reactions with those of the members of Christ, 
particularly with those who are most removed from us in various tastes and 
modes of thought (Rom 12:16); thus it is that Christian charity "edifies," 
i.e., builds up each individual soul and the entire Church of Christ (1 Cor 
8:1 ff.). 

S. here points out the abyss separating genuine Christian morality from 
that of the Jewish contemporaries of the NT, a fact strikingly confirmed by 
recent literature on the Dead Sea Scrolls. The legalism of Jewish morality 
tried to foresee the maximum of possible "cases" which might confront the 
righteous man, and to determine for him his reaction; the result was to 
ensnare men in a thicket so bristling with precepts and prohibitions that 
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they became suffocated. Furthermore, the very multiplicity and complexity 
of laws were such that they could be known only by a so-called elite of 
intellectuals transformed into casuists. 

In the entire history of moral, Paul occupies a prominent position by his 
proclamation of the abolition of the Law. He knew from the prophet Jere
miah that God in the messianic era would replace the juridical code en
graven on tablets of stone by a law written in the hearts of the elect and 
making known to them the exact will of God (Heb 8:10, 11). The Apostle 
substitutes the interior inspiration of the Holy Spirit for the rigidly obliga
tory and purely external observance of the letter of the Law (2 Cor 3:3). 
The Spirit illumines the conscience of Christians (Rom 8:16; 9:1). Christian 
virtue and moral living, then, are no longer merely an exact obedience to a 
general law prescribed for all; rather their measure and norm is purity of 
intention (Acts 23:1; 2 Cor 4:2; 2 Tim 1:3). The true Christian does not 
act primarily under constraint through the fear of sanctions, but because of 
the demands of conscience in loving response to the call of Trinitarian love 
(Rom 8:5). Conscience itself, inspired and enlightened by the Spirit, judges 
whether any particular action corresponds to God's salvine will; it is soiled 
if it acts against the inspiration of the Spirit (Tit 1:15; Heb 9:14; 10:2, 22). 
One is never authorized to act without having consulted this interior judge 
of our thoughts and of the most delicate orientations of our heart; to con
duct oneself otherwise, even in full material conformity with the Law, is| 
to sin (Rom 14:23). 

Perhaps here, in his consideration of the Pauline doctrine that man 
through Christian justification is freed from the servitude of the Law, S. 
makes his most valuable contribution to the renewal of moral theology and 
of its influence on Christian life. In this insistence he is not alone. Other 
outstanding exegetes in the past few years have proposed the same doctrine 
with equal insistence; among these might be mentioned S. Lyonnet and G. 
Salet. It is perfectly true that Christian morality must insist on the observ
ance of natural law, that it must develop solutions to new moral problems 
arising from the crises of the atomic age, from advances in medical science, 
psychotherapy, depth psychology, etc., but the power to observe any law, 
whether revealed or natural, can never proceed from knowledge of the law 
and of its obligation, however perfect, but only from a spirit of faith and 
charity already possessed in baptism and poured into our hearts by the 
Spirit of God "who is given unto us" (Rom 5:5). The desired renewal of 
moral theology, then, comes down to this reven more important than an 
exact knowledge of objective law for any Christian is the realization that 
the end of all law is charity (1 Tim 1:5); that all valid laws express the 
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plan of infinite wisdom pointing out the true and only path toward the 
possession of God, whose revealed Word defines Himself as charity (1 Jn 
4:7); that moral living which is in accord with God's will can never consist 
in mere external observance of law and can never be effectively carried out 
except in our grace-inspired response to the outpourings of Trinitarian Ufe 
and love, the unique source and only goal of all Christian morality. 

Weston College PHILIP J. DONNELLY, S.J. 

CHRISTUS VICTOR MORTIS. Preface by E. Dhanis, S.J. Rome: Gregorian 
University, 1958. Pp. 384. 

As the fruit of the third Theological Week held at the Gregorian Univer
sity in Rome in the fall of 1957, some of the more important conferences 
given on that occasion have been made available in book form. Ten of the 
fourteen papers are by professors of the University, the others by invited 
scholars; the languages used are Italian, French, English, Spanish, and Latin. 
All the contributions are in the best tradition of Roman scholarship, and 
together they constitute a highly satisfactory survey of the many facets 
of our Lord's triumph over death. 

The resurrection is examined from the viewpoint of both dogmatic and 
biblical theology, as well as under its critical and apologetic aspects, and 
there are further articles on the liturgical and ascetical implications of this 
fundamental Christian belief. The first article is an exposition of the Catho
lic doctrine on the resurrection of all men; as its author, L. Ciappi, O.P., 
remarks, it need cause no surprise that this dogma of the final resurrection 
of all should set the keynote for the rest. If Christ's victory over death enjoys 
a priority not only in time but in intrinsic dignity and perfection when com
pared to the analogous victory of mankind, nonetheless the two are but so 
many aspects of the one common victory, that of the Mystical Body of which 
Christ is the Head and we the members. On the vexed question of the possi
bility of the human body remaining in the resurrection numerically identical 
with the body of this earthly existence, the author proposes a return to the 
teaching of St. Thomas' later years. This doctrine rests on the principle 
that the risen man will be identical with the man who was subjected to the 
dissolution of the grave, so long as in the resurrection the essentials of human 
nature are in his case numerically the same as before. The identity of the 

[human soul in its natural immortality is clear. The identity of the material 
part of the risen man is to be explained by the fact that the prime matter 
retains in potency the very dimensions it possessed when originally informed 

[by the soul; these same dimensions are once again actuated in the resurrec-
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tion by the power of God, since they remained in the matter in obediential 
potency. Hence, "having the same matter, the same dimensions, with the 
same soul, there will rise the same man, and not another" (St. Thomas, 
Opuse. 52, 7). Other papers in this dogmatic section deal with "Cristo glo
rioso, revelador del Padre," by J. Alfaro, S.J., and the "Consummation of 
the Universe in Christ," by J. H. Wright, S.J. We shall speak shortly of 
W. A. Van Roo's discussion of the nature of the causal influence of Christ's 
resurrection in man's redemption. 

St. Paul's teaching on this soteriological value of our Saviour's resurrec
tion is the subject of the first article under the heading of biblical theology. 
Here S. Lyonnet, S.J., argues cogently against the tendency of many theo
logical manuals to restrict the dogmatic study of the redemption merely to 
the meritorious and satisfactory values of Christ's human activity in behalf 
of men. Where the mysterious but real efficient causality here involved is 
slighted, no completely satisfying picture of the salvine efficacy of the resur
rection can be drawn; certainly such a picture is deficient in one of the 
elements in the redemptive process most strongly emphasized by St. Paul. 
"As tradition has insisted, it is indeed by His death that Christ reunited us 
to God, but only in so far as this death is the supreme act of love and there
fore in essence a triumph over death: regnavit a Ugno Deus. But if we prescind 
from the resurrection, there is the danger that Christ's death will never 
appear as a victory, but at best as the payment of a debt. This is why Scrip
ture and the Fathers and St. Thomas as well refused to construct their 
synthesis of the redemption exclusively on the basis of meritorious causality; 
St. Thomas centered his thought around the instrumental causality of 
Christ's humanity; Scripture offers the more imaginative picture of man 
returning to God: in either case the death and resurrection of Christ remain 
very closely associated. Thus we easily understand how St. Paul could say 
that Christ 'was delivered up for our offences, and rose again for our justifica-J 
tion' (Rom. 4,25)." In this same category of biblical theology Teodorico da 
Castel S. Pietro, O.F.M., exposes the doctrine of Christ's heavenly priests 
hood as this is found in the Epistle to the Hebrews; Msgr. S. Garafolo anan 
lyzes Oscar Cullmann's theory on the "intermediate eschatology" of St. 
Paul, and in his essay, "Caput influit sensum et motum," S. Tromp, S.J.J 
interprets Col 2:19 and Eph 4:16 in the light of Catholic tradition. 

If we accept Lyonnet's evaluation of the importance of the efficienti 
instrumental causality of the risen Christ in mankind's redemption, how 
precisely are we to understand this causality? This is a theological problemi 
By way of answer to it W. A. Van Roo, S.J., suggests a most interesting 
application to the resurrection of a theory of instrumental causality where 
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the instrument in question belongs to the genus of signs. The theory itself 
has been elaborated by the author in his recently published book, De sacra-
mentis in genere (Rome, 1957). Where the created instrument used by God 
is an external sign, indicative of God's will and manifesting this will, "there 
is full freedom from the conditions of matter. Acting by intellect and will, 
God can produce effects which are distant or future in relation to the ex
ternal sign." And further, "God can produce any effect by an efficacious 
sign of His will. Since the divine power extends to all possible effects, even 
to the production of grace, God can produce grace by the sign that manifests 
His will." Hence the conclusion: the resurrection of Christ as an event in 
history is not only the exemplar of our justification and of our ultimate risen 
life, but also "instrumental efficient cause of our grace and future glory; for 
it is the consummation of the mystery of redemption in Christ the Head, the 
efficacious sign of the Divine Salvine Will. By it God has shown forth Christ's 
victory. By it God shows and effects the grace and glory of those who through 
Christ and in Christ will receive His gift." And a similar instrumental 
causality regarding the justification and final glorification of all the saved is 
exercised by the risen humanity of our Lord so that both the resurrection as 
historical event and the risen humanity of Christ in glory exercise a true 
efficient as well as exemplary causal influence in regard to our justification 
in this life and our resurrection in glory in the next. 

The apologetic aspects of the resurrection are discussed in three articles: 
the Marcan account of the burial of Jesus is the subject of an enlightening 
study by E. Dhanis, S.J.; K. Prümm, S.J., writes on the death and resurrec
tion of the gods in Hellenistic legend; and V. Marcozzi, S.J., analyzes the 
more striking medico-psychological problems which arise from the death and 
resurrection of Christ. Three liturgico-ascetical articles close the volume: 
the liturgical use of the Paschal mysteries is the subject of an article by H. 
Schmidt, S.J.; A. Raes, S.J., examines the Byzantine liturgical tradition 
concerning the resurrection; and the spiritual life is presented as man's 
progressive participation in Christ's resurrection by Luis M. Mendizábal, 
S.J. 

This collection of essays is a major contribution to the theology of the 
resurrection. The authors are widely acknowledged as competent scholars in 
their respective fields, but by and large their findings are here presented in 
a discursive form that should prove eminently intelligible to the educated 
reader. One cannot help but remark, however, that of the four modern lan
guages here used as vehicles of theological thought, it is English that fares 
least well. Transliteration of the technically accepted Latin words familiar 
to the Scholastic theologian is far from being the answer to the problem of 
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presenting our Catholic theology to contemporary English-speaking 
audiences. 

Woodstock College JOHN F. SWEENEY, S.J. 

OUR LIFE OF GRACE. By F. Cuttaz. Translated by Angeline Bouchard. 
Chicago: Fides, 1958. Pp. viii + 327. $6.95. 

Canon Cuttaz gives us a positive study of sanctifying grace, professing 
that practical knowledge keeps one from sin. Quite logically he starts out 
with final causality, which he labels "formal effects of grace": seed of glory 
and resurrection, participation in the nature of God, supernatural sonship, 
justification. Then he deals with effects which he says are distinct from grace 
but derived from it: the dwelling of God in the soul, infused virtues, actual 
grace, the gifts of the Holy Spirit. In the third part he considers the effects 
of grace that stem from our prayers and good works. The professional theo
logian might raise his eyebrows at the division. 

C. is of the sound opinion that "Most theology books give too little space 
to sanctifying grace . . . while filling many pages with controversies on 
actual grace" (p. 7). This work should certainly attain its aim in helping to 
multiply the elite in all groups of the faithful. We must, however, point out 
a number of confusing, if not erroneous, statements. A few examples: "God 
gives help more liberally to the just who belong not merely to the soul of the 
Church, but to her 'body' " (p. 192). "Grace . . . subsists in heaven" (pp. 36 
and 167). Concerning good works meriting actual graces: "He is free to 
resist them or to accept them. If he accepts them, they become efficacious" ; 
then in the next paragraph : "It is probable that some works merit efficacious 
grace" (p. 277). Some of the inaccuracies may be the fault of the translator 
and editor, such as the quotation from Trent which must read "the justified 
person truly merits by the works he performs" rather than "the person 
justified by the good works he performs" (p. 28). Another grave mistake 
which is obviously a translator's or printer's blunder: "faith and hope which 
can exist without form with sins that are directly opposed to them" (p. 180) 
should read "not directly opposed," as it does on p. 205. Translating 
simpliciter as "simply" may, perhaps, be tolerated; but could not and should 
not someone keep "the reason is because" (p. 302) from getting into print? 

C. touches upon profound and beautiful truths without fully digesting 
them, as when he writes: "Not only is Christ's sonship the final and exem
plary cause of our sonship, it is also its efficient cause" (p. 90). C , however, 
does not draw out the full implications of this Christocentricity in the entire 
supernatural order. On pp. 140 and 156 there are references to the presence 
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of Christ crucified in the Christian. But C. states: "It is not the humanity of 
Jesus that is in us through grace . . . it is only his divinity distinct from his 
Eucharistie presence in us through Communion." We must avoid pan-
christism, but is it not possible that through the sacramental characters and 
through grace the humanity, factually inseparable from the divinity, is in 
some way present in a different manner than in the Eucharist? 

On the question of the requirements for merit C. seems to waver; cf. pp. 
239, 256, 260, 285. We could not expect a good theologian to know, much 
less give, all the answers. We should not expect one theologian to know all the 
problems. What we do expect is that the theologian does not pretend to be 
giving a definite answer when he cannot. For the most part C. proves him
self a good theologian in this work. 

Assumption Seminary, JUNIPER CUMMINGS, O.F.M.CONV. 

Chaska, Minn. 

D I E TAUFE: EINE GENETISCHE ERKLÄRUNG DER TAUFLITURGIE. By 

Alois Stenzel, S.J. Innsbruck: Felizian Rauch, 1958. Pp. 320. $6.20. 
To reconstruct the early liturgy of baptism from the broken pieces that 

survive is quite as hazardous an undertaking as the reconstruction of the 
body of primitive man from a jawbone and a few bits of skull, and there are 
the same problems of forgery to be met with; liturgists have their own Pilt-
down specimens. Fr. Stenzel has gallantly tried to give a reconstruction of 
the early baptism liturgy by examining all the evidence that has come down 
to us and then to use his reconstruction to make suggestions for the adapta
tion of the modern liturgy to make it more conformable to its ancient pattern. 
He has not, however, escaped all the hazards. He disagrees with Jungmann's 
dating of the start of an organized catechumenate to the time of Justin and 
wants to postpone it to about 170, following in this Capelle and Harnack. 
But Harnack went on the assumption that the Church began as a tabula rasa 
and that the earliest Christians passed their time in a spirit-inspired free-
for-all, after which various fixed elements of organization began to appear, 
the coming into existence of which had to be proved in each case. Capelle 
followed him, content to dismiss Justin's words about the candidates for 
baptism being invited to fast and pray as devoid of all institutional refer
ence. What is more, he failed to find any fault in Harnack's treatment of 
Marcion's comment on Gal 6:6, where (according to Jerome, who cites 
Marcion; PL 26,429) Marcion found authority for catechumens and faithful 
praying together. How anyone, unless hypnotized by Harnack, could fail 
to see in this passage evidence for the separation of catechumens and faith-
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ful in the Church before Marcion broke away, passes the understanding of 
this reviewer. And if the catechumens prayed as a separate body, then they 
had some kind of corporate existence even in the early years of the second 
century. The evidence about baptisteries, which S. does not consider, points 
in the same direction. Melito uses the word for baptistery in his homily on 
baptism (a document not mentioned by S.), and as the Acts of Paul (written 
in the same part of the world a little before the time of Melito) show Paul 
taking Artemulla to the seashore for baptism, one may infer that the bap
tistery as a separate place came into use in Asia Minor just about the middle 
of the second century—an inference that the archeological discoveries at 
Dura-Europos would support. Where baptisteries are in use, it is safe to 
say that the catechumenate is an established institution. After all, there was 
some warrant for it among the practices of the Jews, especially the people 
of Qumrân, though S. steers clear of all Jewish analogies. 

On the origins of the baptismal formula, he is content to follow de Puniet 
in holding that the interrogations serve as formula until the fourth century 
in the East and until a later time in the West, though he is very wide of the 
truth in saying that the first evidence of the form, "I baptize you in the name 
of the Father, etc.," in the West comes from the eighth century; this is 
four centuries too late, as the formula is found in the work of the pseudo-
Vigilius, De trinitate, a work that belongs to the fourth century. This evidence, 
along with that of the new homilies of John Chrysostom on baptism and with 
the Catéchèses of Theodore of Mopsuestia, provides some reason for thinking 
that Christians everywhere had been getting used to the formula for some 
time before that, to say the least. The variation between the descriptive 
formula of the East and the assertive one of the West might also suggest 
that the prototype of the two varieties was earlier still. On p. 48 S. uses an 
inverted form of this argument in a very curious way. Because Justin makes 
no distinction between the ritual of Rome and that of Ephesus or Palestine 
in his account of baptism, he infers that there was then no uniformity and in 
fact no "rituelle Verfestigung." This is rather like Gilbert's famous line: 
"Have you a strawberry mark on the right arm? No? Then you are my long-
lost brother." All in all, the collection of evidence in this work is good, but 
the use made of it shows some weaknesses. The publishers in their handout 
say that the book has 334 pages, but inspection of two copies shows that only 
320 have been printed; yet there is no sign of a chapter having been left out. 
One might with advantage have been added to examine more carefully the 
meaning of epiklësis in connexion with the baptismal formula, starting from 
the debate that took place on this point between Tyrer and Connolly in 
Volume 25 of the Journal of Theological Studies', one text in particular of 
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Gregory of Nyssa {Or. catech. 33) makes a clear distinction between epikllsis 
and pistis in the act of baptism. 

London, England J. H. CREHAN, S.J. 

L E SACERDOCE DANS LE MYSTÈRE DU CHRIST. By Joseph Lécuyer, C.S.Sp. 
Paris: Editions du Cerf, 1957. Pp. 412. 

Père Lécuyer develops the initiative of Martimort and Thornton in re
lating the life of the Christian to the life of Christ. It is this analogy, exposed 
especially by Thornton to clarify the relation of confirmation to baptism 
and here greatly expanded and enriched by scriptural and patristic evidence, 
which gives unity toL.'s work. 

There is a resemblance and dependence, L. maintains, between, on the 
one hand, the Incarnation in which Christ is anointed by the Holy Spirit as 
priest and His baptism which illustrates His vocation to be the paschal 
sacrifice and, on the other hand, the baptism of the Christian who is thereby 
reborn of the Spirit and initiated into the paschal mystery. At the same time, 
the Christian is anointed to share the common priesthood of the Body of 
Christ and so enabled to offer the paschal Victim. This original unction is not 
only priestly but also royal and prophetic. In a second unction, given after 
His baptism by John, Jesus is anointed by the Holy Spirit as prophet for 
His battle with Satan and for the apostolate of preaching. This unction is 
related to confirmation, in which the Holy Spirit anoints the Christian as 
prophet so that he may fight Satan and bear witness. Confirmation depends 
also on the coming of the Holy Spirit at Pentecost upon all who were gath
ered together in the Cénacle with the Apostles. 

L. carries the analogy further by relating the priesthood of the second rank 
first of all to the anointing of Christ as priest in the Incarnation and then to 
the actual conferral of the power of the priesthood on the Apostles on the 
evening of the resurrection. This was essentially the power to forgive sins 
and included, above all, the power to offer the paschal sacrifice. Here L. 
agrees with those who hold that at the Last Supper the Apostles were con
stituted priests in much the same juridical fashion as the pope today names a 
bishop who is to be consecrated later. The episcopal priesthood is related to 
Christ's anointing by the Spirit as prophet after His baptism and also to 
Christ's sending His Spirit upon the Apostles at Pentecost. Thus Christ gave 
them the charism of being His official witnesses and sent them in turn as 
His Apostles to give His Spirit to others. 

L. distinguishes two aspects of the sacrifice and of the priesthood of Jesus. 
The first aspect corresponds to the ancient sacrifice for sins, the sacrifice of 
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expiation, and is related to the paschal mystery for which Jesus was anointed 
as priest at the Incarnation and for the offering of which in the Eucharist, 
in different ways, the priesthood of the faithful and the priesthood of the 
second rank were instituted. The second aspect corresponds to the sacrifice 
of the covenant by which God established Israel as His people and gave it 
His law. Pentecost, the fulfilment of that covenant in the giving of the 
New Law, essentially the Spirit, and in the establishing of a new Israel, 
was prefigured in the descent of the Spirit on Jesus and is today realized 
in all Christians through confirmation and in a special way in the sacra
ment of orders which confers the episcopal priesthood. 

Easter and Pentecost with their corresponding degrees of the sacrament 
of orders are related to two distinct groups of sacraments. Simple priests 
are the ordinary ministers of those sacraments which destroy sin, namely, 
baptism, penance, the Eucharist, and extreme unction, while bishops are 
the ordinary ministers of those sacraments which confer a particular mis
sion to be accomplished in the Church, namely, confirmation and holy 
orders. Moreover, bishops have a power over the Eucharist which is su
perior to that of their collaborators; they also provide simple priests with 
the matter proper to the sacraments of penance and holy orders, namely, 
blessed oil and Christians submitted to their jurisdiction. 

It is in the unity of the episcopal body which has a head and which acts 
as a whole that the bishops exercise their chief office as teachers. Simple 
priests collaborate with their bishops not only in the offering of sacrifice, 
which is the essence of their priesthood, but they are also made capable 
by the grace of ordination of being associated with the bishop, in the degree 
to which he calls them, in his pastoral mission. 

In an exegetical study of the unction of Christ which appeared in Nou
velle revue théologique after, but not in connection with, the publication of 
L.'s book, Père de la Potterie came to conclusions which warrant a recon
sideration of the scriptural bases of some aspects of L.'s concordism. While 
for the Fathers, de la Potterie says, the titles of priest, king, and prophet 
describe a manner of being, with the result that the unction of Christ must 
be connected with His human nature from the moment of the hypostatic 
union, the New Testament connects a unique unction with the work of 
salvation in its historic development, with the inauguration at Christ's 
baptism of His ministry and function as prophet. For the biblical writers, 
Christ became the "perfected" High Priest and Lord of the heavenly king
dom beginning with His exaltation to the right hand of the Father. Indeed, 
according to L,, the Fathers are divided on the existence of a twofold unc
tion. 
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Even if some of L.'s assertions should prove to constitute a too facile 
concordism, he has made an important contribution to theology, liturgy, 
and the ecumenical movement. 

College of New Rochelle, Ν. Y. JOHN J. QUINN 

ETUDES SUR LE SACREMENT DE L'ORDRE. Lex orandi 22. Paris: Editions 

du Cerf, 1957. Pp. 446. 
This collection of fourteen papers read at a meeting of the Centre de 

Pastorale Liturgique, apparently in 1955 at Vanves, has a preface by the 
Bishop of Coutances, but there is no indication of the presence of an editor 
of the collection. After six of the papers, a stenographer's report of the 
discussion is given and there are signs that a copy of this has been sub
mitted to the reader of the paper for his further comments, but no reason 
is given why the discussion, if any, which followed the other papers is not 
reported. There are other mysteries on the editorial side of the book; one 
of the papers has been published elsewhere, as the text of pp. 77-90 has 
already appeared in the Revue des sciences religieuses 29 (1955) 250-61, 
but the writer, J. Schmitt, who is dealing with Palestinian priesthoods 
(the Temple and Qumrân) and the early Christian hierarchy, has here 
added to his former article a few paragraphs, in one of which he is able 
to state that conclusions which he called conjectural in 1955 are now cer
tain. Even the immense spate of writing about Qumrân can hardly have 
led to so quick a change, and one would like to have had more evidence of 
what had led the writer to make this change. There is no index, not even 
of Scripture passages. 

Two papers, by Dom Β. Botte of Mont César (Louvain), concern the 
early ordination prayers and his theory of the collegiate character of both 
the episcopate and of the order of priests. Most of these texts derive from 
the Traditio apostolica of Hippolytus, and Dom Botte takes this work as 
a prototype of the ordination prayers in the West as well as in those East
ern Churches which have preserved its text in their Coptic, Arabic, or 
Ethiopie speech. It is true that there is a Latin version of the work, which 
Dom Botte is inclined to overvalue, but the problem that is raised in the 
discussion following his paper can hardly be solved on the assumptions 
that he makes. Briefly, the problem is that of the source of the typology 
drawn from the Aaronic priesthood. The Western prayers have it fully 
developed, but it is not in the Traditio. The institution by Moses of the 
seventy elders there occupies the whole picture, and there is no mention 
of the sons of Aaron, Eleazar, and Ithamas. Dom Botte says that the Aaronic 
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typology is much less developed in his sources, apart from the Western 
Sacramentarles, but he does not say that in Hippolytus it is not present at 
all. The problem has been noticed and well discussed by John Bligh, S.J., 
in his Ordination to the Priesthood (London and New York, 1956, pp. 16-18), 
a work that is not mentioned by the contributors to this symposium. After 
Heb 7:11 one might think that there would never be any question of 
bringing in the Aaronic priesthood as a type of Christian ordination, as 
Canon Martimort well claims in the discussion here reported, and Dom 
Botte's answer seems to be quite beside the point. Why mention Aaron 
when Melchisedech is not named? Why does the sacrificial side of a priest's 
duties come to notice so slowly in antiquity? These are questions that 
might have been dealt with in a work of this character, but they are not 
raised. 

Another paper by Dom Botte deals with the collegiate character of 
priesthood and episcopate. There is great play with the word ordo in its 
civil use for such bodies as the ordo equester, but if Dom Botte had taken 
account of such phrases as ordo publicanorum and ordo libertinorum he could 
hardly have argued that linguistic use alone made it clear that the bishop 
acts as a member of a corporate body. The taxgatherer may have had to 
comply with certain rules before he was admitted as a publicanus, but in 
his taxgathering he was not consciously acting as the member of a corpo
rate body which comprised all publicani. He had his own partners, but their 
contract was not one which involved all taxgatherers everywhere. For the 
consecration of a bishop it is true that the Traditio apostolica speaks of 
several bishops acting, but Dom Botte does not discuss the equally im
portant text from the Apostolic Canons which allowed consecration by a 
single bishop in time of persecution. Here it was required that afterwards 
"many other holy bishops should give him warrant {psëphos), permitting 
this office to him," but this is rather the ratifying of an election than the 
completing of a consecration. Nor is there any discussion in this connec
tion of the phrase of Cyprian that bishops are so united in the one epis
copate that "a singulis in solidum pars tenetur." M. Bévenot, S.J., has 
recently done something to elucidate that phrase, and the French sympo-
siasts might have done well to consider it more closely. 

J. Lécuyer, C.S.Sp., has a most interesting paper on the link between 
Pentecost and priesthood. Severianus of Gabala is cited for the view that 
the placing of the book of the Scriptures on the head of the bishop is to 
imitate the parted tongues of fire. If account is taken of the many places in 
the tradition where the blessing of the Apostles by Christ (with imposition 
of hands, in the Jewish manner of blessing) at His ascension is held to be 
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an ordination to the episcopate, and when it is further considered that 
early tradition did not always separate the ascension and Pentecost as 
we do now, but sometimes celebrated them on the same day, it is clear 
that Lécuyer's thesis gains in probability. There is a paper on the Council 
of Trent and its decrees about the priesthood, but the writer, Père Duval, 
O.P., does not notice that Salmerón at Trent had defended the view that 
ascension blessing and Pentecostal descent of the Spirit were two parts 
of the one sacrament of order. Other papers deal with canonical and pas
toral aspects of the priesthood, and the whole volume shows a lively interest 
in the theology of the sacrament of orders from every point of view. 

London, England J. H. CREHAN, SJ . 

THE MASS AND LITURGICAL REFORM. By John L. Murphy. Milwaukee: 
Bruce, 1956. Pp. xii + 340. $5.95. 

It is hard not to be enthusiastic about this book. The first impression 
given to the reader is only strengthened each time he picks it up: that 
it is an excellent piece of work and deserves a wide reading public. It deals 
with a difficult and delicate subject, and yet Fr. Murphy succeeds in treating 
that subject with all the problems and the misgivings that arise from it 
with rare tact and discretion. No one could reasonably take offense at 
what he says, yet he leaves nothing unsaid that is demanded by a thorough 
discussion of the whole important matter of liturgical reform. This is the 
age of liturgical reform and it is being discussed in all its phases through
out the Church—particularly in Europe and the missionary countries. 
It is the particular merit of this book that it makes available to Catholics 
of the United States everything that has been suggested in these other 
countries and shows the reason for the suggestions that have been made. 

M.'s aim is not to win people to his point of view but merely to discuss 
the problems arising from the whole question of liturgical reform. His 
book is, then, not a tract or a polemic but a serious and scholarly presenta
tion of the subject. As a result he does not launch into a series of 
haphazard suggestions to eliminate this or introduce that; if he had, the 
book would be much shorter but it would also be much less effective. For 
it is not enough to set down plans or programs for change even when the 
change is an improvement. You must lay the groundwork by a solid study 
of the liturgy itself—what it is and what it is meant to do—before you 
can make suggestions calculated to make the liturgy do its work more 
effectively. Hence the first chapters, embracing a good ninety-one pages, 
are on the liturgy itself; on faith and the liturgy; on liturgy and religious 



632 THEOLOGICAL STUDIES 

instruction; on liturgy as an experience. The last mentioned is one of the 
best chapters—if not the best—in the book. It shows what the liturgy is 
meant to do so well and so convincingly that the way is prepared for all 
that follows. 

After reading these chapters, the reader is in a much better position to 
understand why the liturgy needs to be reformed and what principles 
must ever preside over any true reform. M. insists rightly that the liturgy 
is primarily pastoral: it looks to the needs of the people and must be in 
fact as well as in theory the expression of the worship of the community 
of the redeemed. Hence in all the chapters that deal directly with reform 
the aim of M. and of those whom he quotes so extensively is nothing less 
than to make the Mass come to life as the living worship of the 
living Church. In pursuing this aim he has wisely traced the history of the 
Mass-rite itself, for in no other way can we hope to grasp what is truly 
traditional in its development and consequently what must be insisted upon 
in any fruitful reform. It is never a matter of returning to the past for the 
past's sake but is always a matter of preserving (or reviving) those ele
ments which must always make up authentic Christian worship: the abun
dant use of the Scriptures, the full participation of the whole community, 
the active leadership of the priesthood in the celebration of the sacred 
mysteries. 

Only in such a complete vision of the liturgy can the thorny question 
of the vernacular have any real validity; for unless it is considered in rela
tion to the whole nature of the liturgy itself, discussions about the vernac
ular must degenerate into unseemly wrangling in which the real purpose 
of the liturgy itself is lost to view. M. shows great wisdom in leaving the 
question of the vernacular to the end and thereby makes by far the most 
convincing case for it that this reviewer has ever read; he achieves this 
by placing this discussion in the setting in which it belongs. Even at that, 
all will not be convinced by his arguments nor see their force, but at least 
no one can deny that the case for the vernacular is well presented and in 
the only way that it can be properly presented at all. For the only worth
while argument for the vernacular is that it is a corollary of the very nature 
of the liturgy itself. Whether it would be opportune or desirable or possible 
is another question altogether; about that men can and will argue for a long 
time. 

This reviewer has only one real stricture to make, and that is not upon 
anything that M. says himself. In his chapter on suggested reforms he 
makes much of Abbot Durst's scheme for the revision of the Canon. There 
is hardly enough space to go into a discussion of all the weaknesses 
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in Durst's position, but it will be enough to say that in recommending 
changes from the present tense to the future in some parts of the Canon 
and the elimination of certain words in others he does not take into account 
that the Canon is the one prayer that expresses what the Church is doing 
all during the time she is offering sacrifice to God. That sacrifice begins 
with the dialogue of the Preface; during the course of this prayer sac
rifice and thanksgiving are offered to God. The actual consecration takes 
place in an instant, but there is not enough time to express all that is 
done—hence the need of a longer prayer. Yet all the parts of that one prayer 
only develop and explain what we do at the consecration; they deal with 
what is being done here and now, not with what will be done or with what 
has been done. 

St. Mary s Seminary, Baltimore, Md. WILLIAM O'SHEA 

LITURGISCHE ERNEUERUNG IN DER WELTMISSION. By Johannes Hofinger, 
S.J., and Joseph Kellner, S.J. Innsbruck: Tyrolia Verlag, 1957. Pp. 455. 

This is a collective work composed principally by the above-named 
authors, to which Paul Brunner, S.J., and Johannes Seffer, S.J., have made 
appreciable contributions. The objective of the authors is to show how 
the liturgy must be the center of pastoral activity. After an enlightened 
discussion of the missionary value of the worship of the Church, the authors 
take up different themes concerning the celebration of Mass, the dialogue 
Mass, catechetical instruction about the Mass, the use of Scripture at 
Mass, the importance of Psalms in worship, and the catechetical value of 
the celebration of feastdays. Another section follows, treating of the func
tion and manner of celebration of worship without a priest, a frequent 
occurrence in missionary lands, concluding with five examples of the ar
rangement of this type of worship for specific feasts. Kellner then discusses 
the place and value of music in missionary worship, a chapter which is 
by far the most excellent in the book. In a chapter on the ritual of the sac
raments the authors discuss the suitability of some of our Western rites 
in Eastern lands and urge toward a wider use of symbols and customs bet
ter appreciated by peoples in missionary lands possessing a culture quite 
distinct from our own. Finally, Hofinger explains the many liturgical de
siderata which missionaries have been laying before the Apostolic See. 

While discussing early worship in missionary environs, H. makes the 
claim that in the first centuries Christians received whatever religious 
knowledge they possessed from the worship of the Church exclusively. 
Although H. says he fears no exaggeration here, I am afraid it is precisely 
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that, for many of the reports that have come down to us from earliest times 
clearly show that special instructions were imparted to the catechumens. 
Both Cyprian and Hippolytus speak of special classes and teachers for the 
neophytes. Hence—and other historical instances could be brought forth— 
the first centuries do not offer us "irrefutable proof that it is basically pos
sible to impart the necessary religious knowledge through worship alone11 

(pp. 26-27). 
Specialists will also have some reservations regarding K.'s suggestions 

for rearranging the Eucharistie celebration. While the name "Secret" may 
not be an altogether appropriate title for the prayer before the Preface 
of the Mass, neither is "Postoblatio," for the Offertory is certainly not 
the oblation of the Mass (p. 94, note 22). We would also hesitate in ac
cepting the recommendation that we insert an adaptation of the Oratio 
fidelium within the Offertory (p. 104). The traditional place for such a 
universal impetratory prayer is at the end of the Foremass, and such a 
place suits it well, for the reading service builds up to a natural climax in 
prayer. 

But in H.'s treatment of worship without a priest we find a really as
tounding statement. He says that such worship is genuinely liturgical: 
"Es handelt sich hier um wirkliche Liturgie, wenigstens in dem Sinn und 
Rang, als man auch das Stundengebet der Nonnen als Liturgie bezeichnet 
und gelten lässt" (p. 216). His reason for claiming this: we have here the 
worship of a Christian community which is ordered by the Church and 
performed in her name. We certainly have present the worship of a Christian 
community, but it is not ordered by the Church, if we understand here 
the Supreme Head of the Church "who alone enjoys the right to recognize 
and establish any practice of divine worship, to introduce and approve 
new rites, etc." {Mediator Dei, America Press edition, § 58). That the Holy 
Father is speaking specifically of liturgical rites here is clear from his own 
footnote reference to canon 1257: "Unius Apostolicae Sedis est turn sacram 
ordinare liturgiam, turn litúrgicos approbare libros." Without such papal 
institution of a rite as liturgical, the rite simply is not liturgical. Neither 
can it be argued that the local ordinary has the power to establish a litur
gical practice; his only right in matters liturgical is "carefully to watch 
over the exact observance of the prescriptions of the sacred canons" {Media
tor Dei, §58). And the reference which H. makes to solemnly professed 
nuns who recite a truly liturgical prayer when they chant the divine office 
is to no avail, for they have been given an explicit deputation for this litur
gical act by Rome {ibid., § 142). 

To continue to make such assertions is simply to deceive oneself and 
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others and to attribute to acts of purely private piety, even though per
formed by a group in a sacred place, a value and efficacy which simply 
contradict the mind of the Church. Fortunately, the exaggerations noted 
in the chapters written by H. are in no wise necessary for the support of 
his principal theses. And the book, these items apart, is a valuable contri
bution to missiology and the place a sound liturgical life should have in 
the missionary endeavor of the Church. 

The Catholic University of America JOHN H. MILLER, C.S.C. 

GESCHICHTE DES KONZILS VON TRIENT 2 : D I E ERSTE TRIENTER TAGUNGS

PERIODE (1545-47). By Hubert Jedin. Freiburg: Herder, 1957. Pp. χ + 
550. DM 38.— 

The first volume of this history, which had been preceded by an excellent 
study of the historiography of the Council of Trent, appeared in 1949 and 
described the struggle which preceded the Council. The second volume 
begins with the opening of the Council on December 13, 1545 and ends 
with the departure, on March 12,1547, of the legates from Trent for Bologna 
in the Papal States, whither the Council had been transferred. The first 
eleven chapters of the present work treat, in chronological order, the work 
OÍ the Council in the spheres of dogma and reform. Chap. 12 treats of life 
at Trent, with emphasis on the liturgical and economic aspects. Chap. 13 
investigates some of the more important aspects of the Council: among 
others, attendance, freedom of speech, influence of the legates and of the 
Powers. There follows a chapter of thirty pages on the value of the sources 
and of preceding studies on this part of the Council. The notes which indi
cate the sources of this personal synthesis are relegated to the end of the 
book and occupy more than eighty pages in small type. 

In his judgment of the histories of Sarpi and Pallavicini (pp. 441 ff.), 
Jedin makes clear his claims. Because he did not possess all the sources, 
Sarpi thought himself obligated even to invent documents to bolster his 
theories. Whatever may be said of his literary and diplomatic gifts, Sarpi 
is unreliable, nay worthless, as an historian. Pallavicini was much better 
equipped as far as the sources go. J. points out that, although Ranke criti
cized both Sarpi and Pallavicini, he followed the latter in all essential mat
ters. Since, however, we have all of Pallavicini's sources and more, and 
since Pallavicini's purpose was apologetical as well as historical, J. rightly 
concludes that to study his position in detail would not be worth the effort. 
It is well known that all subsequent historians up to the publication of 
the acts of the Council have relied on Sarpi and Pallavicini. J.'s work is 
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the first, therefore, to give a general study of the Council based on the 
documents. The works of Richard and Michel in Hefele-Leclercq's His
toire des conciles were not written with this purpose. They still retain their 
value, especially Michel's work. 

J.'s studies have enabled him to master a very difficult and complex 
subject. His synthesis is clear and well conducted. His judgments are sober 
and well balanced. It is to be hoped that he will have the time to complete 
his great work. Doubtless this volume, like its predecessor, will soon appear 
in an English translation. 

Woodstock College E. A. RYAN, S.J. 

ONE IN CHRIST. By Κ. E. Skydsgaard. Translated from the Danish by 
Axel C. Kildegaard. Philadelphia: Muhlenberg Press, 1957. Pp. iv + 220. 

This book has significance for Catholics and non-Catholics alike. Its 
author is a distinguished Lutheran professor of theology at the University 
of Copenhagen and a leader in Danish ecumenism. The translator is Dr. 
Axel Kildegaard, head of the Grand View Theological Seminary of the 
American Evangelical Lutheran Church in Des Moines, Iowa. The little 
opus is a publication of lectures given at the People's University of Copen
hagen and is therefore something less than a scientific expression of theology. 
As a preparation for ecumenical dialogue, the work wishes to compare 
Roman Catholic positions on basic Christian questions with those of the 
Evangelical Lutheran Churches. The following themes are ventilated: 
Scripture and tradition; ecclesiology; faith and grace; sacraments and wor
ship; saints and Mariology. 

What makes the study significant for Catholics is its authoritative pres
entation of Lutheran doctrine as it is now. Professors of Catholic theology 
will find S.'s rapid but clear exposition of Lutheran fundamentals up to 
date and genuine. The book is significant for non-Catholics because the 
author presents Catholic doctrine with sympathy, without distortion, and 
with over-all accuracy. This is much to say for one book. For a Catholic, 
S.'s essay at presenting Catholic doctrine produces two reactions. First of 
all, S. strives mightily to be fair and kindly. Secondly, he has read widely 
in Catholic theology and has grasped its rationale. A carping critic could 
find things to correct, but they are accidental rather than substantial. 
Some strange expressions show up in the translation of S.'s Danish work. 
What is obviously "concupiscence" in Catholic terminology comes out 
as "greed" (p. 120). The Thomistic potentia oboedientialis is strangely ren
dered in English as "potential of obedience" (p. 133). 
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Although S. would hardly be pressed by Catholic concerns in Denmark, 
yet his own reading of Catholic theologians makes him somewhat apolo
getic in presenting Lutheran doctrine, with which he is, of course, in agree
ment. A theologian of the Lutheran Church—Missouri Synod would 
certainly understand Luther somewhat differently than Skydsgaard, who 
is neo-conservative rather than of any shade of fundamentalism—his ecu
menical preoccupations make him highly conscious of the "yes" and "no" 
involved in Catholic-Lutheran conversation, but his message is winsomely 
irenic. 

Catholic theologians who must deal with the concepts of faith, grace, 
righteousness, and original sin, will greatly profit by reading Skydsgaard's 
summary presentation of these terms according to one modern Lutheran 
formulation. It is here, however, that the Catholic will be puzzled. Skyds
gaard refuses to deal with these matters ontologically and finds that 
Catholics are untrue to the Scriptures because of their ontologizing. He 
also refuses to legalize the ideas. One wonders what is left. Skydsgaard ex
plains the whole matter on the explicit premise that it is beyond logic and 
centered in an obscure existentialist experience. The result is a warm de
scription but hardly a lucid doctrine. 

Woodstock College GUSTAVE WEIGEL, S.J. 

Du CATHOLICISME ROMAIN: APPROCHE ET INTERPRÉTATION. By Roger 
Mehl. Cahiers théologiques 40. Neuchâtel: Delachaux & Niestlé, 1957. Pp. 
94. 

With books and articles on every aspect of ecumenism constantly flowing 
from the pens of scholars, Catholic and non-Catholic, it would be hazardous 
to assign a place and rank to any one among the contemporary contribu
tions to the growing literature. It may, however, be wondered whether any 
other faces up more honestly to the problems involved in the encounter 
and dialogue of Catholics with non-Catholics than this brief essay by Prof. 
Mehl of the University of Strasbourg. 

Between the opening chapter in which he sketches the state of the ecu
menical dialogue (or, more precisely, the Catholic attitude towards it) 
and the very brief conclusion, M. states succinctly and forcefully the basic 
divergences between the Catholic Church and the Reform on the subjects 
of Scripture and tradition, the "power" (I should say the very nature) of 
the Church, the Petrine primacy, the value of "works" and the allied prob
lems of Mariology. 

M.'s presentation of Catholic teaching is in general soundly based on thç 
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official pronouncements of the Church, rounded out often enough by clari
fications proposed by able modern Catholic theologians. This is not to say 
that the reviewer is satisfied that M. has always grasped the real significance 
of what he has very accurately cited. And if in most sections of his work 
this failure to grasp will be understandably attributed by a Catholic re
viewer to the presuppositions of M. himself, it does seem that in the section 
on Mariology Catholic presentations must shoulder part of the blame. I 
suppose that there are few areas of Catholic teaching to which the sincere 
non-Catholic theologian may more easily bring an inbred repugnance; 
there are certainly few, if any, where he is expected to pick his way so 
constantly over the less familiar or at least less congenial terrain of tradi
tion. If to these handicaps—in some sense neither of our making nor of 
his—we add unnecessarily any others, the modern Protestant theologian 
has a quite justifiable grievance. And it may be that we do unwittingly add 
to the complexity, if we intertwine too closely our primary task of finding 
and tracing in tradition an individual prerogative of our Lady (the Assump
tion, for instance) or some principle of her prerogatives (the assimilation 
to her divine Son) with some secondary task (discovering, for instance, in 
a human psychological need the "necessity" for some prerogative). This 
grievance will be sharpened, and what M. speaks of as the "réaction de 
gêne profonde" will mount if he feels that the psychological factors adduced 
tend inevitably to dislodge the God-Man from a centrality in Christian 
life and thought which is rightly His. 

In the earlier chapters on Scripture and the Church M. makes us realize 
anew the gulf that separates the Catholic and the Protestant mentality. 
The Catholic finds it all but inconceivable that Christ should have left 
His followers grouped first under the authority of a designated body of 
living men and then for all the rest of the Christian era under the authority 
of a collection of books, even divinely inspired ones; the Protestant finds 
it derogatory to the majesty of the Word of God that it should be inter
preted authoritatively, even with divine assistance, by any group of men. 
The common ground here appears to both author and reviewer frighten-
ingly small. 

No single sentence of M.'s treatment of the Church brings out more 
vividly his view of her than that in which he denies her the title "mother" 
("elle n'est pas mère au sens où elle donnerait la vie"). One may hope 
that he had the grace to wince as he drew his learned pencil through the 
expression mater ecclesia, an expression that has for centuries risen easily 
and instinctively to the lips of distinguished Christian men and women (or, 
to put it in Catholic terms, to the lips of her greatest sons and daughters). 
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For M. the Church does not beget, foster, and nurture the Christian; 
rather she "services" him. And in the last analysis it is a servicing with
out which he can maintain himself. Putting aside any other misgivings 
we may have with this notion of the Church and her place in the scheme 
of human salvation, it leaves the impression that there is scarcely a com
pelling reason to desire ecumenical unity. A mother must be one; service-
units can be many. 

The chapter on the Petrine primacy and the allied question of a succes
sion in that primacy leans heavily on Oscar Cullmann's Petrus, even though 
M. is not completely in sympathy with every point in Cullmann's synthesis. 
Given, however, the substantial accord between him and Cullmann, the 
chapter would have gained from some consideration of the Catholic critique 
of that synthesis, made among others by Journet and Karrer {Um die Ein
heit der Christen). 

The tone of the present work is courteous throughout, even when M. 
is pointedly critical of the notion that men are subjects of grace and not 
merely its object, or when he sternly warns that the present trend in Cath
olic Mariology must culminate in a doctrine that will undermine orthodox 
Christianity. While it is not clear to the reviewer for how large a segment 
of Protestantism M. is the spokesman, it is clear that that segment is at 
once learned, dedicated, and convinced. And to the extent that he has 
recalled to us how deep is the cleavage between Catholicity and at least 
an important section of the Reform, he has done us all a service. 

West Baden College STEPHEN E. DONLON, S.J. 

LA THÉOLOGIE DE L'HISTOIRE CHEZ REINHOLD NIEBUHR. By Georgette 

Paul Vignaux. Bibliothèque théologique. Neuchâtel and Paris: Delachaux & 
Niestlé, 1957. Pp. 210. 8.50 fr.s. 

One of the most striking aspects of Reinhold Niebuhr's great intellectual 
endowment is his ability to employ theology as a source of light from which 
to illumine contemporary problems. He himself has pointed out more than 
once the constant backward and forward motion of his thought: with the 
problems derived from an analysis of society he returns to investigate the 
resources of faith, and then tests the value of the theological response he 
has worked out to those problems by a renewed experience of society. It 
is within the tensions of that dual motion that V. will attempt to work 
out her analysis of Niebuhr's theology of history. Her aim is to attempt 
to grasp the internal coherence of his thought, to analyze both his "theo
logical" and his "historical" themes, not that she might offer a criticism 
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of them as such, but in order to discover and evaluate the nature of the 
relation which unites them in a theology of history. 

V. is well aware that the task she has set herself will necessarily involve 
her in a great deal of what could be styled "mere exposition," but it was 
really the only course for her to follow. Niebuhr himself has explicitly 
rejected the notion of a philosophy of history, insisting, especially since 
1949, that only a theology of history can solve the problems which history 
presents. Since he never has given an explicit definition of what precisely 
he means by a theology of history, one can only arrive at such a definition 
by considering what he has had to say in his analysis of man, of society, of 
politics, and how he has related this analysis to his faith. Such a task will 
be best accomplished by offering a detailed study of his books. V. accom
plishes this summary of Niebuhr's themes with real brilliance. In so doing 
she has not merely fulfilled a necessary condition for the accomplishment 
of her main goal, but has provided the French-reading public with a splendid 
résumé of Niebuhr's thought. Nor is this summary a mere analysis of his 
published works. It is also a most perceptive commentary of the various 
phases of his thought and the evolution on various levels of the famous 
Niebuhrian themes. 

It is only to be expected, then, that V. will depend heavily on Niebuhr's 
two volumes, The Nature and Destiny of Man. In 1939, when he became 
the fifth American invited to give the Gifford Lectures, he chose that 
title for his lectures and incorporated into them his thinking on anthro
pology and sociology and the outlines of his theology of history, outlines 
which he later expanded in subsequent lectureships and published under 
the title Faith and History. Although it is in these volumes that one finds 
the bulk of his mature thought, in order to understand it fully one must 
go back to Niebuhr's early days as a young pastor in Detroit. It was in 
that city, just beginning the growth which was to make it the automotive 
capital of the world, that Niebuhr's optimistic Protestant liberalism re
ceived its first shock. It was there that his prophetic fires were first kindled, 
and there too that he first learned to feed them with theological fuel. De
troit focused his attention on the relation between religion and the prob
lems created by an industrial society. His bitter resentment at social wrong 
led him to an analysis of the wrongdoers, from sociology to anthropology. 
He became convinced of the need for a political orientation which is more 
radical and religious convictions which are more conservative. Later his 
emphasis would shift to a consideration of the present world culture and 
religion, and thus he would be led to the elaboration of his theology of 
history. Thus does V. trace Niebuhr's intellectual evolution. 
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The central illumination of the life of Niebuhr is the permanence of 
evil on the individual and the social level. That concept explains the pes
simism of which he has been so often accused and which he has acknowl
edged, and it also conditions his thinking in the brighter aspects by which 
he has attempted to relieve that pessimism, such as his concept of love, 
mutual and sacrificial, and the Christ as the norm of history. I t under
lies Niebuhr's preoccupation with, and solution to, his lifelong query: how 
can a Christian act as such both on the individual and on the social level 
without being either a hypocrite or a fool? It is the keystone of his theology 
of history. 

One of the most striking things about that theology of history is its 
contemporaneousness. He wishes to establish a relevance, a congruence, 
between faith and our historical existence. That is what earns him so at
tentive a hearing. Despite his prominence in the world of theology, he has 
always refused to consider himself a theologian, and his choice and treat
ment of theological themes are decidedly arbitrary. 

V. believes that Reinhold Niebuhr's theology of history may be defined 
as a reflection on our culture. Based on faith, it wishes to lay down the 
details of life neither for individuals nor for society. He is prevented by the 
basic convictions of his thought from even attempting anything such as 
the great historical syntheses of an Augustine or a Bossuet. He would 
undoubtedly judge his own synthesis as plausible but not necessary. He 
wishes to suggest orientations which in their turn will promote reflection. 
And reflection will lead to the formation of value-judgments in the specula
tive order and to action in the practical order, action which will inevitably 
but not necessarily be corrupted by sin. That action will take the form 
of a conscious participation in history. Thus, a theology of history is a 
theology of history in the making and is itself made by that history. It 
seeks only to interpret from the transcendent standpoint of faith circum
stances which are endlessly changing. And a later generation will need 
another theology of history, one which will correspond to its needs as it 
will be their product. 

It is unfortunate that V. was unable to make use of the recent volume 
on Niebuhr in the Library of Living Theology series. She does refer to the 
book in a footnote, but apparently it was not published soon enough to 
enable her to make real use of the work. The essays by Niebuhr himself 
with which that volume begins and ends would have been particularly 
helpful. One of the finest tributes, however, to the excellence of her work 
is the fact that one can find so little which would need correction or modi
fication, despite the fact that she was unavoidably prevented from having 
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access to the vast amount of erudition brought to bear on Niebuhr's thought 
by himself and other scholars in the Kegley-Bretall volume. 

Weston College EDWARD R. CALLAHAN, SJ . 

ART ET LIBERTÉ SPIRITUELLE. By Marie-Alain Couturier, O.P. Paris: 
Editions du Cerf, 1958. Pp. 165. 

Fr. Couturier, himself a painter and friend of painters, was France's 
entrepreneur of contempory art ("in modestly abstract and semi-abstract 
styles"; Time, July 21, 1958). He died in 1954, and this edition is a selec
tion of his essays on art and notes on miscellaneous subjects written in 
France, Montreal, New York, and Newport between 1937 and 1945. 

These articles represent the evolution of his convictions and advocacy 
of modern painting, sculpture, and architecture freed from the chains of 
"naturalism and objectivity" for churches. "Evolution" is the word, be
cause he reverses his field in the two essays on Picasso: "Sur Picasso et 
l'art chrétien" and "Picasso et les catholiques." He had said in the first 
that abstract art, which had no reference to the natural world, could hardly 
have reference to the supernatural world and therefore was not adaptable 
to religious purposes. In the second essay, written some years later, he 
repudiates this view as superficial and holds that naturalistic art, distracting 
us by carnal and sensuous external appearances (Raphael and Rubens), 
was actually antireligious, whereas abstract art freed us and led us intui
tively to purely spiritual realms, provided it had a "religious quality." It 
is easy to agree with his strictures on archeological, excessively naturalistic, 
dead and dreadful ecclesiastical art, and to deplore the separation of Church 
and the art and artists of our times. 

C. did far more than propound theories. He personally persuaded modern 
painters, architects, and stained-glass designers to work for the Church. 
What Abbé Suger was to Gothic, C. was to contemporary styles. His influ
ence is a fact, and "modern" has spread over the world. The church at 
Assy (windows by Rouault) and Matisse's Chapel in the Dominican Chapel 
at Vence have pioneered a period, just as Abbé Suger's Cathedral of St. 
Denis set the pattern for the great cathedrals of the Isle-de-France, England, 
Germany, Spain, and Fifth Avenue. (One might question the special vertu 
of Matisse's delineation of the features of St. Dominic on the white tiles 
at Vence as an empty ovoid, an egg?) 

In fairly recent years we have had a Gothic revival, Renaissance re
vival, Romanesque, Greek, and Byzantine revivals. This ardent, progres
sive, and spiritual Dominican was heart and soul for a (could we say?) 
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vivai or arrival of a contemporary style, in tune with our times. Wittily, 
and sometimes sharply, he flays ecclesiastics and laity for condemning 
and eschewing what they do not understand and clinging to the St. Sulpice 
and Barclay Street safe mediocrities. He grieves that the Church, which 
was always à Pavant-garde of the great epochs of art, is, in the modern 
world, passée à Γ arrière-garde. 

However, this book will leave many sceptical and unconvinced—per
haps only those who were born too soon and reared in other "traditions." 
Can one who sincerely reveres Michelangelo, Fra Angelico, and Giotto 
turn in stride to Matisse, Braque, and Leger? Spiritual liberty certainly 
gives to the artist the right to paint, build, and carve as he chooses. Does 
it not give the concomitant right for us to like it or not? 

Other essays in this volume of special interest are: "La route royale de 
l'art" (pessimistic), "Greco, la mystique" (in which Theotocopuli's reputa
tion for pure mysticism is somewhat tarnished), and "Note sur l'abstrac
tion." This book is challenging, provocative, and as convincing a plea 
for contemporary art in Catholic usage as you will find in the usually ob
fuscating and bad-tempered apologetics of its votaries and interpreters. 

College of the Holy Cross, Worcester, Mass. J. GERARD MEARS, S.J. 

THERAPEIA: PLATO'S CONCEPTION OF PHILOSOPHY. By Robert E. Cush-
man. Chapel Hill: Univ. of North Carolina Press, 1958. Pp. xxii + 322. 
$6.00. 

Dr. Cushman's scholarly analysis of Plato's epistemology and metaphysics 
is a refreshing change from the past century's post-Kantian anti-meta
physical and Hegelian idealistic interpretations and the more recent anti-
totalitarian caricatures of Fite, Crossman, Winspear, Popper, and others. 
C.'s comprehensive and detailed exposition is based on a close analysis and 
skilful collation of all the pertinent texts that are widely scattered through
out the dialogues. He has tried to disengage and emphasize what he con
siders the most salient elements in the philosophy of Plato; only the un-
scholarly reader will find his attempt to justify his interpretation by 
repeated references to the text of the dialogues unduly repetitious or redun
dant. 

C. rightly centers his interpretation of Plato on the cardinal fact that 
Plato's philosophy is before all else axiological. Plato has been heralded as 
the originator of the metaphysic of intelligible essences, that furnish the 
structure and intelligibility for the transient things of Becoming, but this 
metaphysic itself is intelligible only when it is viewed in the light of the 
absolute priority and transcendence of the principle of the Good. Plato 
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conceived philosophy, the love of wisdom, as primarily a way of salvation 
from the inherent contradictions of human existence. Most mortals, symbo
lized by the prisoners in the cave, are dominated by sensuous interests, 
because, yielding to their baser eros, they mistake the shadows for the 
substance, Becoming for Being. Hence their value-preference, their 
interest-in-context, is "turned upside down." This ordinary human condi
tion of "an inverted and, hence, perverted estimate of Value and Being" 
can be cured only by a radical conversion of the entire soul—not just of 
the intellect, but of the whole person—even though this entails the recogni
tion that there is a large element of "subjectivity" in knowledge. Hence 
philosophy for Plato, far from being a disinterested theoretical exercise of the 
intellect, is essentially a therapy requiring a change in one's basic ethos 
or character. Ignorance is an evil affection of the soul that can be cured 
only by the soul's recognition of the superior value of its higher eros, its con
natural orientation to the Good. Knowledge of true Being requires a new 
moral disposition, "the possession and habit of the Good." The chief instru
ment of this therapeia is dialectic, the maieutic art of Socrates; for "know
ledge" in contrast with "true opinion" is necessarily a societal attainment. 
Just how dialectic can effect this conversion of the soul is, as C. points out, by 
no means clear in Plato; for dialectic "at one and the same time is designed 
to induce and yet itself presupposes a suitable condition of character." Here 
we are confronted by the baffling Socratic paradox that knowledge is vir
tue. "Virtue is quite as much the condition of knowledge as it is also true, 
and better known, that knowledge is the condition of virtue." "it is at this 
point, perhaps," C. aptly remarks, "that the philosophy of Plato, great 
as it is both in its diagnosis of the human plight and in its scheme of thera
peia, looks beyond itself to a larger conception of divine grace." 

The awareness or recognition by the soul of its higher eros or appetency 
for absolute Being depends on its ultimate value-preference and, according 
to C, is in this sense "decisional" in character. C. readily admits that neither 
Plato nor, for that matter, even Aristotle ever attained an understanding 
of "free will" or "self-determination." Yet his emphasis on this "decisional" 
role of the human will as a precondition of the soul's conversion seems to 
attribute to Plato a notion of intentionality and even moral responsibility 
that would be anachronistic. Despite his admitted voluntarism and recogni
tion of the importance of the affective in knowledge, Plato is no less neces
sitarian and fatalistic than any other Greek philosopher. What determines 
the value-preference of the soul Plato does not say. 

One of the most valuable parts of C.'s study is his explanation of what 



BOOK REVIEWS 645 

Plato meant by "true opinion." Because of the soul's a priori orientation 
to Being as its essential Good, the self-evidence of knowledge is really a 
re-cognition. "True opinion" is opinion because it is concerned with the 
sensible but it is true because it is the recognition of the essential form 
given in the sensible. Yet it is only when the form is intuitively appre
hended in the light of the Good following dialectic or the "causal reasoning" 
which manifests its "logos" that true opinion becomes genuine knowledge. 
It is heartening to find C. stoutly maintaining, in keeping with Shorey's 
masterly thesis, The Unity of Plato's Thought, that conceptualism is not 
the culmination of Plato's epistemological development and "that this 
interpretation, no doubt of time-worn respectability, if not entirely false, 
is an over-simplification." While admitting with Stenzel that in the Theaete-
tus, Parmenides, Sophist, and Politicus Plato exhibits a marked interest in 
the status and nature of empirical knowledge, C. rightly denies that this 
is an altogether new interest and points out that Stenzel's conceptualistic 
view is postulated on the gratuitous assumption of Zeller and Natorp that 
Plato in the Phaedo and Republic held a complete dichotomization of the 
intelligible and sensible worlds. "As the case stands, however, the likelier 
interpretation is otherwise, and concepts are regulative for knowledge of 
things precisely because they are, as it were, the epistemic correlatives of 
the still immutable Forms." 

C. argues that the aim of the Theaetetus is to expose the inadequacy of 
"unmitigated empiricism," whose assumption which he adopts for the 
sake of argument is that the mind is a tabula rasa. Hence the dialogue 
examines only the nature of opinion or knowledge of Becoming, not of 
Being. It is not surprising, therefore, that it reaches only a negative conclu
sion. When Plato in the Theaetetus proposes the hypothesis of the logos-
concept, "true opinion accompanied by rational explanation," he is not 
equating this with perfect knowledge or wisdom but only with science or 
dianoia, which, however propaedeutic to wisdom, is itself only hypothetical. 

As C. indicates, the basic difference between Plato's and Aristotle's 
approach to reality is that "Aristotle will have nothing to do with a priori 
apprehension of Being such as Plato held to be possessed unawares by the 
man of 'true opinion'," and that, whereas Aristotle's tabula rasa "is emptied 
of all conative features and is axiologically disinterested," for Plato "intel
ligence is inherently axiological." Hence Aristotle divorced ethics from 
metaphysics by radically distinguishing theoretical and practical reason, 
while for Plato, in the words of A. E. Taylor, "the two spheres are insepar
able." C. concedes that Aristotle did not deny "the reality of the Forms"; 
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for "the universal is really in the particular substance which is perceived." 
But what can the "reality of the Forms" possibly mean, once their trans
cendence is denied? In view of this denial Aristotle's admission of their 
so-called "immanence" can only be explained conceptualistically. 

For Aristotle the highest form of knowledge was apodictic scientific 
knowledge, which Plato viewed as inherently hypothetical because its 
premises are assumed without metaphysical justification. C. points out 
the ambiguity surrounding Aristotle's derivation of first principles and 
concludes that "induction is itself what Aristotle elsewhere calls an intui
tive act of nous.11 We prefer the view, in keeping with W. Jaeger's theory 
of Aristotelian development, that the intuitive grasp of first principles 
represents the Stagirite's early Platonic doctrine, while the belief that the 
postulates of science are obtained inductively marked a later positivistic 
evolution of his thinking. Aristotle thus paved the way for the eventual 
modern replacement of metaphysics, Platonic wisdom, by Baconian experi
mental science. 

In the course of reading C.'s book one becomes increasingly aware of the 
inherent virtualities of the pagan "divine philosopher" for the Christian 
wisdom of St. Augustine, who moderated his extreme realism into the 
exemplarism of traditional Scholasticism and who insisted on the moral 
ascesis leading to the "purified mind" that is necessary for the understanding 
of divine truth. In this connection C. betrays a professional Protestant 
bias (he is Professor of Systematic Theology and Philosophical Theology 
in the Divinity School of Duke University) when he arbitrarily concludes 
that "Christian thought . . . found an ally in Plato: specifically, in his 
conception of the contingent, decisive, and non-demonstrative nature of 
knowledge of things Divine." Such a conclusion would certainly have 
rendered aghast the early Greek Fathers of the Church. C. also misunder
stands the position of Thomism as regards the primacy of Platonic wisdom. 
It is true that St. Thomas identified wisdom with knowledge of the first 
cause. But this First Cause was not that of Aristotle but the Absolute 
Good of Plato. C. seems quite unaware of the fact that St. Thomas' Aris-
totelianism was radically amended by the Christian Platonism of St. Augus
tine. He should also be more cautious when writing of the "God" of 
Aristotle and in referring to the Greek use of the word "divine." For the 
Greeks the words "god" and "divine" had none of our modern religious 
or theological connotation but merely denoted what is permanent and im
mortal. 

Loyola Seminary, Shrub Oak, N.Y. JAMES I. CONWAY, S.J. 
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GÉOGRAPHIE DE LA TERRE SAINTE. By M. du Buit, O.P. Paris: Editions 
du Cerf, 1958. Pp. 237 + 18 maps. This companion-volume to 
Albright's Penguin Archeology (French edition) and de Vaux's work on 
OT institutions stresses the relation of the biblical background to its soci
ology. A place is reserved for the NT setting and for the needs of today's 
pilgrims, but the author frankly sees geography as more naturally linked 
with OT study. The first part deals with physical geography: relief, climate, 
soils, flora and fauna, demography, areas. The second part, historical 
geography, treats the roads of the patriarchs, the Twelve Tribes and their 
neighbors, the kingdom of David and its divisions, Judea in the Persian 
and Roman empires. The onomastic index is long and informative. The 
maps are quite original and stress the accessibility of the uplands. 

Pontifical Biblical Institute, Jerusalem Robert North, S.J. 

HOLY PAGANS OF THE OLD TESTAMENT. By Jean Daniélou, S.J. Trans
lated by Felix Faber. Baltimore: Helicon Press, 1958. An American 
edition of the English translation of Les saints "païens" de Γ Ancien Testa
ment (Paris, 1956). The title may suggest a scriptural study, but D. is 
interested rather in the theory of cosmic religion and cosmic revelation 
which he expounded in God and the Ways of Knowing (New York, 1957). 
To illustrate his conception, D. discusses Abel, Henoch, Daniel, Job, 
Melchisedec, Lot, and the Queen of Saba. D. champions the thesis of a 
universal, partial divine revelation which is not natural, though achieved 
in "nature," human conscience and intelligence. 

Woodstock College Gustave Weigei, S.J. 

SAINT PAUL: GUIDE DE PENSÉE ET DE VIE. By Louis Soubigou. Paris: 
Lethielleux, 1957. Pp. 173. 600 fr. The former Vice-Rector of the 
Catholic University of Angers has brought out in book form a series of lec
tures on the Apostle to the Gentiles which were originally given to a lay 
audience in Rio de Janeiro and afterwards delivered to groups of priests, 
seminarians, and nuns. Intended as an introduction to the thought of 
St. Paul, the work is divided into the following chapters: The Mystery of 
Christ; The Entrance into the Church; Christian Life; Eschatology; The 
Witness of Paul. Bibliographical notes are held to a minimum, and the 
name of L. Cerfaux, an excellent authority, appears frequently. Perhaps 
references to the Bible de Jérusalem could have been added. The sections 
on Pauline asceticism, spiritual liberty, and the character of the Apostle 
will probably have the widest appeal. 

Weston College J. J. Collins, S.J. 
647 
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THE TESTIMONY OF THE PATRISTIC AGE CONCERNING MARY'S DEATH. 

By Walter J. Burghardt, S.J. Woodstock Papers 2. Westminster, Md.: 
Newman, 1957. Pp. vii + 59. $.95. Erudition, scholarship, critical 
judgment, and a remarkable gift for conciseness characterize this brochure, 
perhaps the best treatment of a very intricate theme that has been pub
lished. From his investigation of the Fathers and ecclesiastical writers before 
Ephesus, the transitus Mariae literature, the feast of the Dormition, Greek 
homiletic literature, Western witnesses from Ephesus to Bede, and the 
tradition of the Virgin's tomb, B. draws the following conclusions. (1) From 
the evidence of the Patristic Age there emerges a widespread conviction of 
the early Church that our Lady died a natural death. (2) This conviction, 
especially between the fifth and eighth centuries, was shared by hierarchy 
and faithful, preached by theologians, publicly affirmed in the liturgy. 
(3) There is no comparable conviction to offset it; for in dissent we find 
only individuals, not a tradition. (4) Much of the evidence, however, from 
its very nature—sporadic comments before Ephesus, apocrypha obscure in 
origin and impalpable in weight, a feast still hidden in history—is too 
fragile to sustain an apodictic conclusion on the theological significance of 
this conviction. (5) The conviction, nevertheless, is there; more than that, 
the consistency of its liturgical expression and the uniformity of its homi
letic articulation warrant the conclusion that it was conscious, abiding, and 
informed. B., of course, would be the first to concede that the problem of 
our Lady's death is by no means settled. But in the opinion of this reviewer, 
no attempt in the future to prove or insinuate a proof from testimony of 
the Patristic Age that Mary did not die will merit the attention of serious 
scholars unless it takes into account B.'s conclusions, based as they are on 
superb scholarship and on an extremely competent and impartial judgment. 

Weston College Philip J. Donnelly, S.J. 

JOHN OF THE GOLDEN MOUTH. By Bruno H. Vandenberghe, O.P. Trans
lated by the author. Westminster, Md.: Newman, 1958. Pp. vii + 91. 
Despite the amount and scope of existing literature on Chrysostom, too 
little is in English and less of that suits the general reader. Hence we welcome 
V.'s paper-backed introduction of the most eloquent of Church Fathers to 
the English-reading public. V.'s slender volume comprises nine essays which 
find loose-knit unity in that they all concern Chrysostom, showing various 
facets rather than the organic growth of John's dross-purged personality, 
which dominated fourth-century Antioch and Constantinople. V. portrays 
Chrysostom against his background of time and place. The essays on his 
education and audience are excellently conceived; the affair of the emperor's 
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statues and the fall of Eutropios are told with a nice dramatic touch; the 
influence of St. Paul on Chrysostom is put in proper perspective. V. uses 
Chrysostom's own words in his portrayal, but even a general reader would 
like a parenthetical citation of the loci translated. V.'s schoolish command 
>̂f English renders his version of both Dutch and Greek troublesomely 
tnept. 

Xavier University, Cincinnati Paul W. Harkins 

DOGMATIC THEOLOGY 2: CHRIST'S CHURCH. By G. Van Noort. Trans
lated and revised by John J. Castelot, S.S., and William R. Murphy, S.S. 
Westminster, Md.: Newman, 1957. Pp. xxviii + 430. $7.00. It seems 
safe to predict that the generally favorable comment which greeted the first 
krolume of this English version of Van Noort's original Latin series of text
books will be repeated with the appearance of this second volume. We have 
pere something more than a mere translation; this is a complete revision 
of the original with adaptations and additions that bring the book satisfac
torily up to date. The work is divided into two almost equal sections, the 
prst viewing the Church "from outside," the apologetic approach, studying 
at under the aspects of its founding, its nature, its properties and "marks," 
and the unique verification of these in the Roman Catholic Church; the 
second examining the Catholic Church from the dogmatic viewpoint under 
the headings: the Mystical Body of Christ, the members of the Church, 
the Roman Pontiff, the bishops, and the Church-State relationship. The 
proportions are roughly those of Van Noort; one suspects that an original 
work today would place a considerably larger emphasis on the dogmatic 
[section of the study. Especially noteworthy are some of the principal parts 
[either completely new or thoroughly revised by the translators. In the 
[apologetic section the survey of the dissident oriental Churches is almost 
lentirely new; in the dogmatic part the chapter on the Church as the Mystical 
[Body is the original work of the translators, as is a special appendix on the 
IPetrine text of Matthew. In addition, the chapter on Church-State relations 
lis more than a mere enlargement of the brief treatment of the point in the 
¡original. This is a new study of this difficult question, which brings together 
[much of the material of very recent theological discussion and controversy 
|on the subject. The basic principles deriving from the official teaching of 
|the Church itself are set forth briefly and clearly; this exposition is followed 
|by a judicious treatment of two allied problems : the position of non-Catholics 
|in a "Catholic" state, where the Catholic approach is illustrated by excerpts 
|from the Constitution of Eire, and the position of Catholics in the con-
[temporary religiously pluralistic society. The footnotes and bibliographical 
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material have been adapted to the needs of English-speaking readers; the} 
are reasonably complete and take account of the more significant contem
porary trends in ecclesiology. 

Woodstock College John F. Sweeney, S.J. 

PIETRO: FONDAMENTO E PASTORE PERENNE DELLA CHIESA. By Gaetano 

Corti. Turin: Marietti, 1957. Pp. 81. L.600. A combination of three 
studies on the general subject of the primacy, intended to meet certain cur
rent needs arising from the ecumenical movement. However, running 
through the study is the common theme of regarding the primacy in what 
C. describes as "a mystico-personalistic concept." By this he means that 
"for the first ten or twelve centuries of Christian tradition, the most com
mon title for designating the Pope was not Vicar of Christ but Vicar of 
Peter," suggesting that the primacy was conceived as a moral continuum 
between Simon Peter and his successors in the Roman See. On the basis 
of this tradition, C. answers Oscar Cullmann's critique by pointing out that 
Cullmann missed or misinterpreted the transmission of primatial power 
from Peter to his followers in the papacy. Preconceiving the primacy as 
essentially a juridico-institutional entity and nothing more, Cullmann 
wrongly concluded that it died with Peter. C. then examines the NT to 
show that only a "mystico-personalist" idea of supreme visible authority 
in the Church adequately explains the I-Thou relationship between Christ 
and Peter described in the Gospels. In fact, C. feels that unless this concept 
is admitted it would be hard to postulate (without the hindsight of tradition) 
a continuation of Peter's unique position in the Church after his death. 
Finally, to establish his thesis, C. analyzes the sermons and letters of Leo I 
as an example of patristic tradition. Out of more than fifty citations, he 
rests his case on the well-known text: "Manet ergo dispositio veritatis et 
beatus Petrus, in accepta fortitudine petrae perseverans, suscepta guber-
nacula ecclesiae non reliquit." This study should be translated into English. 
I t offers a key to the solution of a difficult problem which current Protestant 
apologists are raising. 

West Baden College John A. Hardon, S.J. 

M A G I S T E R O I N F A L L I B I L E D E L P A P A N E L L A T E O L O G I A D I G I O V A N N I D A 

TORQUEMADA. By Pacifico Massi. Turin: Marietti, 1957. Pp. 176 + iv. 
L.1300. John of Torquemada (1388-1468), uncle of the Grand In
quisitor, was the Dominican theologian and cardinal whose writings on the 
primacy and papal infallibility are a milestone in the history of ecclesiology. 
As Master of the Sacred Palace and theologian of Eugene IV at the Council 
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of Basle (1432), Torquemada elaborated the doctrine of papal superiority 
to a general council and, according to Massi, laid the groundwork for all 
subsequent anti-conciliarism. The present volume is a thoroughly docu
mented analysis of Torquemada's arguments in favor of personal papal 
infallibility, as developed in all his extant writings but especially in the 
Summa de ecclesia. M. believes Torquemada was the first Scholastic theo
logian to bring out the full implications of the Petrine text (Mt 16:18-19) 
to prove papal infallibility. However, his main argument from Scripture 
rests on the prayer of Christ that Peter's faith would not fail him (Lk 22:32). 
In five chapters and with several hundred citations, M. covers all the 
aspects of his subject that might be of interest to anyone teaching De 
ecclesia: patristic interpretation of classic Scripture passages; evidence from 
theological reason for the need of papal infallibility; answers to the stock 
objections of the conciliarists; the conditions, subject, object, and effects 
of infallibility; relation of the pope to a general council; possibility and 
consequences of a pope in heresy, schism, or depraved morals; and the in
fluence of Torquemada on later theologians, notably Bellarmine, and 
eventual emergence of his thought in the Vatican Council. 

West Baden College John A. Hardon, S J. 

VRAIE ET FAUSSE TOLÉRANCE. By Albert Hartmann, S.J. Translated by 
A. Besnard. Paris: Editions du Cerf, 1958. Pp. 291. A translation of 
Toleranz und christlicher Glaube (Frankfurt, 1955). In consequence of the 
events of the past twenty-five years, speculation about "tolerance" has in
creased, often in the form of conversations among Catholics and between 
Catholic and non-Catholic groups. The present work is an outgrowth of such 
discussions, in which Prof. Hartmann, of the Jesuit Collegium Maximum 
in Frankfurt am Main, has taken a prominent part. It is a comprehensive 
study of tolerance from the standpoint of Catholic theology, entering thor
oughly into all its aspects, from an analysis of the concept to its implica
tions when applied to private and public relations between Catholics and 
those of dissenting views. H. maintains that tolerance is necessary for social 
order, particularly today; not the relativistic, indifferentist tolerance, 
traceable to the rationalisrn of the Enlightenment, but rather as charity 
bound to truth, summarized in St. Paul's "doing the truth in love" 
(Eph 4:15). He treats with insight the problems of conscience involving 
tolerance (e.g., mixed marriage, public schools) and defends Catholic co
operation in social and political life and the current liberal-Catholic views 
on Church-State relations (against the "Spanish" theory of the "Catholic 
state"). A richly detailed, well documented handbook, unhesitatingly 
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recommended, despite one's occasional disagreement, especially with the 
stand on Church-State relations. 

Georgetown University John Songster, S.J. 

D O C U M E N T O S I N É D I T O S T R T D E N T I N O S S O B R E L A J U S T I F I C A C I Ó N : E D I C I Ó N 

CRÍTICA γ ESTUDIOS INTRODUCTORIOS. Edited by Jesús Olazarán, SJ . 
Estudios Onienses, Series 1, 6. Madrid: Fax, 1957. Pp. 384. Recent 
years have seen a growing effort to make available to scholars much of the 
great mass of unpublished material concerning the proceedings and the 
historical and theological background of Trent. Critical editions of source 
material of all kinds, even letters and diaries, have been put at the disposal 
of the learned world. The task of evaluating the work of the Council, of 
assessing its true significance and enduring values, has thus been greatly 
facilitated. The collection of hitherto unpublished documents presented in 
this volume of Estudios Onienses will take its place among the scholarly 
adjuncts in this field. The critical texts of the original Latin documents are 
in each case preceded by a succinctly illuminating introduction in Spanish 
by the editor, setting the material in its proper place within the framework 
of the conciliar discussions on Christian justification. All are concerned with 
the traditional Catholic teaching on the nature of this justification, and in 
particular with the troubling question of man's certainty with regard to his 
own justification. This particular problem confronted the Council owing to 
the fact that, in the preliminary form of the proposed decree on justification 
presented for the consideration of the Council in late July, 1546, canon 18 
condemned the doctrine of the Reformers according to which the justified 
man not only could know with certainty the fact of his predestination and 
justification, but was also under obligation to believe this. Not a few at the 
Council were convinced that the older Scholastics had favored this teaching, 
or at least had maintained the possibility that the justified could attain 
such certainty. Many were in consequence reluctant to accept a blanket 
condemnation of the Reformers' position. Clearly this was a problem the 
discussion of which would inevitably involve a thorough examination of the 
whole traditional Catholic doctrine on the nature of Christian justification 
and of man's internal response to the divine initiative. The documents here 
presented in definitive form illustrate the course of this study both in the 
formal sessions of the Council and in various preliminary meetings of 
different groups of theologians to whom a large part of the preparatory work 
was entrusted. The world of scholarship owes a debt of gratitude to the 
editor for having undertaken the demanding task of verifying the authen-
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ticity of the documents and for the careful and scrupulous objectivity with 
which he edited the texts. 

Woodstock College John F. Sweeney, S.J. 

D E ORDINE 1: D E INSTITUTIONE. By Emmanuel Doronzo, O.M.I. Mil
waukee: Bruce, 1957. Pp. 962 + [41]. $19.00. Those familiar with 
Doronzo's earlier works on the sacraments will expect his treatise on orders 
to reach the same monumental proportions. The first volume, which con
siders but three articles of a single chapter, is an earnest that their expec
tations will be fulfilled. The articles or questions, developed over some 900 
pages, are: (1) Whether the strictly hierarchical and priestly power of orders 
is of divine institution; (2) whether this power is conferred by a sacramental 
rite of dominical institution; (3) whether the sacramental rite of orders 
extends to the grades of bishop, presbyter, and deacon. This last question 
raises the as yet unresolved problem of the identity of the presbyter-bishops 
of Acts and the office of the presbyter or episkopos, terms used interchange
ably in the letters of Paul. D. rejects as less probable the view, first advanced 
by Petavius and modified by Batiffol, that the term presbyter as an hier
archical expression refers to a bishop. D. rejects as well the more common 
view of present-day Scripture scholars that the term episkopos as well as 
presbyter refers to a simple priest. He regards as more probable the tradi
tional view that the term presbyter at times refers to a simple priest and at 
times, as in Acts 20:28, to a bishop. A useful feature of the present volume 
is the richness of citation not only from traditional sources but from the 
writings of contemporary scholars, Catholic and non-Catholic. This useful
ness would have been advanced had D. deemed it expedient to include 
passages from the best of German authors. The work of German scholarship 
is not ignored, however, either in the numerous indices or in the text itself. 

Woodstock College Paul F. Palmer, S.J. 

DICTIONNAIRE DE THÉOLOGIE CATHOLIQUE: TABLES GÉNÉRALES 

(ESSENCE—FIDÈLE). Paris: Letouzey et Ané, 1957. The process of un
earthing the treasures of wisdom and knowledge hidden in the French 
Dictionary of Theology continues to be made easier with the publication of 
each succeeding section of the complete index to all the published volumes. 
As in previous sections, supplementary notes are added here wherever 
change and progress in the various fields of theological science seem to 
demand added information. Thus, in this fascicle no less than twelve 
columns are devoted to the recent expansion of our knowledge of the Essenes 
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in their relation to Qumrân and to early Christianity; this includes some 
four columns of added bibliography. There is a completely new study in 
eleven columns of Catholic theology in the United States by Joseph C. 
Fenton. Under the heading "Eucharist" seven columns are devoted to an 
appendix on the Eucharistie tenets of the dissident Oriental Churches, 
while a study of more than fifteen columns brings up to date the many 
questions posed in recent years regarding the four Gospels. In addition to 
many biographical inserts, shorter notes include those on the concelebration 
of Mass, euthanasia, the books of Exodus and Ezechiel, and extreme unction 
in the Oriental Churches. In all cases where questions of canon law were 
touched on in the original articles, the prescriptions of the Code are inserted 
and explained, together with whatever authoritative interpretations have 
been given. It is difficult to see what more, short of a completely new edition, 
could possibly be done to keep the original publication the invaluable 
reference work it proved itself to be from its beginnings. 

Woodstock College John F. Sweeney, S.J. 

DICTIONNAIRE DE SPIRITUALITÉ. Fascicle 24: DOROTHÉE DE MONTATI— 

DuvERGiER DE HAURANNE. Paris: Beauchesne, 1957. Fascicle 24 
completes Volume 3 of the Dictionnaire de spiritualité. Just a glance at the 
list of articles contained in the 1884 columns of this third volume—as well 
as at the names of the scholarly collaborators—is sufficient to indicate the 
valuable contribution which this publication is making to spiritual theology. 
Some of the more important articles in this volume are: "Démon" (86 cols.), 
"Denys l'Aréopagite (Le pseudo-)" (174 cols.), "Dépouillement" (46 cols.), 
"Dieu (Connaissance mystique)" (47 cols.), "Direction spirituelle" (212 
cols.), "Discernement des esprits" (69 cols.), "Divinisation" (88 cols.), and 
"Dons du Saint-Esprit" (62 cols.). In this present fascicle the more im
portant articles are: "Douceur," "Douleurs (Notre-Dame des Sept-)," 
"Dulcedo, Dulcedo Dei," and "Duns Scot." A brief word may be said about 
a few of these articles. (1) The passion of Jesus is mirrored in the compassion 
of Mary. Over the years devotion to this compassion of the Blessed Mother 
has developed into the Devotion to the Seven Sorrows. Both the theology 
of this devotion, as well as its history—especially from the thirteenth 
century to the present—are treated in the article "Notre-Dame des Sept-
Douleurs." A point which might have been developed more is the intimate 
relation of this devotion to many of the more central doctrines of Mariology 
—a valid indication of its spiritual value. (2) In the article "Douceur," 
Fr. Mennessier, O.P., explains the notion of meekness as it appears in the 
Bible, in the writings of Augustine, Chrysostom, and especially St. Thomas. 
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The point is well made that meekness is something very virile, for it sup
poses control over the instinct of aggression. Also, its importance is not to 
be limited to the interior and contemplative life; it has an important place 
in the apostolic life. (3) Christian spirituality has always given a prominent 
place to the idea of dulcedo. In Latin spiritual literature the key words used 
to express this concept are dulcís and suavis. But the interpretation of the 
precise meaning of these words is a delicate task. Sometimes dulcedo corre
sponds to what is called consolation, sometimes to the mystical experience 
of the presence of God in the soul, and even at times to God Himself, as 
if it were an attribute expressing His benevolence and goodness to creatures. 
The article "Dulcedo, Dulcedo Dei" attempts to determine how these terms 
entered the Christian language and what are the principal meanings which 
they have acquired. 

Weston College Thomas G. OyCallaghan, S.J. 

L'ART DE PRIER. By Martial Lekeux, O.F.M. Paris: Lethielleux, 1957. 
Pp. 292. The title suggests a treatise on prayer, and there is no sub
title. Nevertheless, what L. is attempting, without advising the reader, is 
the complete restoration of one's spiritual background in order that a perfect 
prayer-life may flourish. The result is a mine of practical advice on various 
aspects of the interior life, scattered here and there within a mold of chap
ters whose headings keep the reader aware of the subject-title. Unfortu
nately, L. has not included an alphabetical index which would open this 
material to the inquiring reader. For a director of souls, the abundant prac
tical suggestions throughout will be very acceptable. But for one whose 
interest is centered wholly on prayer, this work may prove disappointing: 
it is needlessly diffuse, diverges unnecessarily from common terminology, 
may easily produce in the patient reader, particularly in its earlier half, a 
mounting sense of hopelessness as he follows down one path after another 
into roadblock after roadblock, without ever coming to an appreciation of 
achievement. To the reviewer, the frequently recurring "objections" from 
an imaginary pupil seem much more than a literary device; they represent 
a very definite state of mind from the reader's viewpoint, and they do not 
disappear either as quickly or as completely as the author answers them; 
rather they tend to produce a growing depression which could be unfortu
nate. Had L. separated the material treating of spiritual reorientation from 
the doctrine on prayer, both elements would have benefited: the first by 
becoming more accessible, the second by being freed from distracting ob
servations which belong elsewhere. 

Woodstock College F. X. Peirce, S.J. 
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THE THREE DEGREES: A STUDY OF CHRISTIAN MYSTICISM. By Conrad 
Pepler, O.P. St. Louis: Herder, 1958. Pp. 256. $3.50. A series of occa
sional papers, composed over the years with characteristic urbanity and in
sight by the former editor of The Life of the Spirit, are here reissued under 
a somewhat misleading heading. P. himself remarks rather disarmingly 
that "any unity this book possesses is due" to the lady "who always typed 
the MSS and corrected the proofs." Apparently this consisted in her sug
gesting the title and subtitle, for when one proceeds beyond these the unity 
disappears. This, I know, must seem the merest ill-tempered caviling on the 
reviewer's part, but it is out of his genuine disappointment that he speaks. 
P. is eminently qualified to give us "A Study of Christian Mysticism" and 
it is a large pity that he has simply not bothered to. Yet, this having been 
said, one must go further and rejoice that such things as his "The Basis 
of St. Thomas' Mysticism" and "What is Mysticism?" have by means of 
this volume been made more generally available. 

Jesuit Seminary, Toronto Elmer OfBrien, S.J. 

RUYSBROECK L'ADMIRABLE ET SON ÉCOLE. By Francis Hermans. Textes 
pour Γ histoire sacrée. Paris: Fayard, 1958. Pp. xiv + 240. 850 fr. The 
high quality of the series edited by Daniel-Rops is maintained with the 
Abbé Hermans' minor labor of love on the greatest of the medieval Flemish 
mystics and certain of his followers. To some readers there may well appear 
to be an awkward disproportion between H.'s prefatory remarks (131 pages) 
and the selections from Ruysbroeck (48 pages) they are meant to introduce. 
But Ruysbroeck, undeniably one of the most fascinating of mystical theo
logians, is just as undeniably one of the most difficult. Most, therefore, will 
be grateful for such extended aid to proper understanding, compounded of 
personal insight and much of the best of recent scholarship, which H. has 
thought fit to provide. In a concluding section he gives the first fruits of 
his own extended researches on the Groenendael school of mysticism with 
historical and doctrinal introductions to, and brief snippets from, the 
writings of John Van Leeuven, Godfrey Van Wevel, John of Schoonhoven, 
Denis the Carthusian, and Henry Herp. 

Jesuit Seminary, Toronto Elmer OfBrien, S.J. 

SUMMA OF THE CHRISTIAN LlFE: SELECTED TEXTS FROM THE WRITINGS 

OF VENERABLE LOUIS OF GRANADA, O.P. Vol. 3. Translated and adapted 
by Jordan Aumann, O.P. St. Louis: Herder, 1958. Pp. vii + 372. $4.75. 
Fr. Aumann's happy idea of compiling, in English, an anthology from the 



SHORTER NOTICES 657 

ascetical writings of his great sixteenth-century Spanish confrere is here 
brought to a singularly felicitous conclusion. His skill in adapting the indi
vidual selections and his eminent good sense in choosing to arrange them 
according to the broad doctrinal pattern of St. Thomas' Summa have 
resulted in a smoothness and consistency of exposition hardly to be expected 
in a composite work of this kind. As presented (and here compiler is at one 
with the original author) the material is less conducive to study than it is 
to savorous, down-to-earth meditation—an enterprise in which Venerable 
Louis is an especially gracious and reliable guide. Three "books" make up 
the present volume: "Christ, Our Redeemer," "The Sacraments," and 
"The Last Things." 

Jesuit Seminary, Toronto Elmer O'Brien, S.J. 

THE GREAT WEEK: AN EXPLANATION OF THE LITURGY OF HOLY WEEK. 

By Dame Aemiliana Löhr. Translated by D. T. H. Bridgehouse. West
minster, Md.: Newman, 1958. Pp. xii + 211. $2.75. LES MYSTÈRES 

DE LA PÂQUE. By Dame Aemiliana Löhr. Translated by a Dominican nun 
of Unterlinden. Paris: Editions du Cerf, 1958. Pp. 267. Die Heilige 
Woche is neither liturgical commentary nor theological exposition nor medi
tation book; yet it is all of these. It is neither poetry nor art nor music; 
yet it is all of these. This strikes one as less surprising when one recalls the 
broad knowledge of biblical and sacramental theology, of the Fathers, of 
the liturgies of East and West—all enriched by her own personal reflection— 
which this disciple of Odo Casel brings to her work. From the night office 
of Palm Sunday until the Mass of the Easter Vigil, when the Pascha Domini 
is consummated, we are swept up by her exposition into the wondrous 
unity of God's saving action in time with its fulfilment and completion in 
the mysterium Christi, now become the mysterium ecclesiae, pledge of the 
Church's own final "passing over" in the Parousia. The mind that is open 
to the symbolic dimension in Scripture will be less apt to find fault with 
the repeated use of type and symbolism which weaves together her expo
sition of office and Mass liturgies; for these, in a true sense, are the keys 
to the treasures locked up in the Church's liturgy. "A deeper understanding 
of the Holy Week Liturgy," remarks Dom Ralph Russell in the Foreword, 
"will go far to remedy one of the great weaknesses of modern spirituality: 
that we have almost ceased to feed upon symbols." This "deeper under
standing" L. has indeed given us in what may well be remembered as one 
of the most significant books to appear in our century on the liturgy of 
Holy Week. 

Woodstock College Joseph G. Murray, S.J. 
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SAINTS OF THE MISSAL. By Benedict Baur, O.S.B. Translated by 
Raymond Meyerpeter, O.S.B. 2 vols. St. Louis: Herder, 1958. Pp. 283, 
267. $3.95. To those familiar with B.'s three-volume TL· Light of the 
World, this new contribution to liturgical and ascetical literature needs no 
introduction. In his former work B. treated the temporal cycle and provided 
meditations on the various parts of the Sunday Masses, so arranged that 
a meditation is supplied for each day of the week. The present volumes 
complete B.'s project and provide brief studies of the saints whose feasts 
are celebrated in the Roman Missal. Viewed as biographies these sketches 
are vivid, lifelike accounts of the salient events in the saints' lives; historical 
settings are well described; a decided atmosphere of reality is achieved. 
From an ascetical point of vew, B. deftly, more by insinuation than by 
direct application, suggests practical ways in which the reader can imitate 
the spirituality of the saint of the day. Considered dogmatically, these vol
umes deserve commendation; for, in the manner of the liturgy itself, B.'s 
vignettes imperceptibly inculcate central dogmas, e.g., with reference to 
divine grace, the Mystical Body, the Mass and the Eucharist. Liturgically 
speaking, B.'s books should be an excellent help to the devout Catholic who 
faithfully uses his missal but often finds liturgical texts rather meaningless 
and disconnected. B. shows the reason behind the choice of Introit, Gradual, 
etc., by explaining how the text refers to some virtue for which the saint 
was especially noted or to some event in his life. The fittingness of the 
Epistles and Gospels is also well demonstrated. In brief, the use of B.'s 
meditations will make the liturgy a more living and meaningful teacher of 
Christian perfection. 

Mundelein, Illinois William G. Topmoeller, S.J. 

CHURCH HISTORY 1: CHRISTIAN ANTIQUITY. By Karl Bihlmeyer and 
Hermann Tüchle. Translated by Victor E. Mills, O.F.M. Westminster, 
Md.: Newman, 1958. Pp. xiii + 437. $8.50. This translation of the 
thirteenth edition of the well-known Bihlmeyer-Tüchle Kirchengeschichte is 
deeply appreciated by all American professors of Church history. The 
work, one of the truly outstanding textbooks in this field, presents in trans
lation a treatment of Church history which makes accessible to the English-
speaking world the best elements of German Catholic scholarship. In a 
certain sense it has value even for the specialist. The subject of Vol. 1, 
which is divided into two parts, is the history of the Church from its origins 
to Constantine (313) and from Constantine to the Council in Trullo (692); 
it includes sections on theology, literature, liturgy, and learning. The work, 
however, is deficient in two respects, important enough to be noted. First, 
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the original, at least in some sections, is in need of serious revision. For 
example, since the appearance of the thirteenth edition in 1952, there have 
been discoveries in biblical archeology and research in Scripture which 
throw new light on the interpretation of the historical background of the 
New Testament and on the origins of the Christian religion. One can no 
longer discuss "Judaism before Christ and its Messianic Expectation" 
without also discussing the newly found Dead Sea Scrolls. Second, the trans
lator has neglected to vitalize the bibliography with new entries, especially 
the Introduction, which presents bibliography and sources of Church 
history and the auxiliary sciences. In an historical work this is inexcusable, 
since the historian in a sense lives on what he reads. Further, a book trans
lated presumably for those who do not read German should give more 
prominence to works written in English. A thorough revision of the bibli
ography would help to bring the book up to date and give the translation 
a certain originality and distinction of its own. 

Woodstock College Robert E. McNally, S.J. 

THE MORMONS. By Thomas F. O'Dea. Chicago: Univ. of Chicago Press, 
195*. Pp. xii + 289. A romantic glow surrounds the history and 
reality of the Mormon church. The story of the group is colorful and, in 
the judgment of many, bizarre. However, few outside Utah realize the 
vitality and earnestness of this community, which today has more adherents 
outside Utah than in it. The missionary drive in the church is strong and 
the efforts of the missionaries all over the world have been notably successful. 
In Utah the Mormon church is an omnipresent and inescapable reality. No 
one there can ignore it and no one does. Prof. O'Dea, Fordham sociologist 
and keen observer of social situations, visited Utah and fell under the fasci
nation of the Mormon fact. The result of his experience is the present book, 
a clear, sympathetic, and objective presentation of Mormon existence. 
O'Dea gives a synthetic glimpse of the early history of the Mormons, the 
Church of the Latter Day Saints. He describes the source books of Mormon 
belief and gives a synthesis of Mormon doctrine as these books propose it. 
He then deals with the social structure of Utah Mormonism and ends with 
a consideration of the sociological crises which face the church today. All 
is vividly written and gives the impression of solidity and validity. For the 
theologian the most important chapter is the one dealing with Mormon 
doctrine: a difficult theme, because Mormon doctrine from the beginning 
was always changing and it is still changing. This change is consistent with 
the first principle of Mormonism, whereby revelation never ceases. By reve
lation polygamy was introduced and by revelation it ended. In principle 
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there is no contradiction in the change. For a scholar, however, this produces 
a deep problem. He tries to form a unified system of thought for the whole 
teaching, and yet this may not be altogether possible. O'Dea has essayed 
the task and his presentation is brilliant. This reader's first reaction was 
that it was splendid—but will the Mormons accept it? Yet a leading Mormon 
intellectual has told this writer that he is most willing to accept it. One 
cannot help but feel, however, that the present molding of Mormon belief 
as offered in Lowell L. Bennion's text for Mormon seminaries (which are 
not training schools for the clergy but only religion courses for high school 
students) will not dovetail with O'Dea's synthesis. Polytheism in Mor
monism is perhaps on the way out. If it is, then a new synthesis will be 
needed in the near future. 

Woodstock College Gustave Weigei, S.J. 

CHRISTIAN THOUGHT AND ACTION: THE ROLE OF CATHOLICISM IN OUR 

TIME. By Dom Aelred Graham. New York: Harcourt, Brace, 1958. Pp. xiv 
+ 241. $5.00. In this collection of his varied labors of the past twenty 
years, G. has attempted an examination of the often neglected deeper ele
ments of Catholic belief, the elements most satisfying to Catholics and 
most attractive to non-Catholics. These themes include a sustaining phi
losophy of life, a realistic and attainable mysticism, and an all-embracing 
compassion, arranged with constant reference to G.'s central message that 
the life of love is the only one that makes sense. The book is rather loosely 
organized into four parts: some basic principles of Catholic thought, obser
vations on the life of the individual and the life of society, and an inquiry 
into the meaning of religious experience. G. writes with insight and intelli
gence and is equally at home with St. Thomas or Kierkegaard, with mystical 
experience or modern politics. 

Woodstock College A. Hennelly, S.J. 

L E DILEMME DU CONCOURS DIVIN: PRIMAT DE L'ESSENCE ou PRIMAT DE 

L'EXISTENCE? By Louis Rasoio, S.J. Analecta Gregoriana 80. Rome: Gre
gorian Univ. Press, 1956. Pp. 134. $2.75. Like any book on the sub
ject of the divine cooperation with the actions of creatures, there is a great 
deal which is familiar about R.'s work. The theory he proposes is faithful 
to the original insight of Molina with regard to the indifference of the 
divine concurrence; it differs from Molina in maintaining a premotion. 
Hence, R.'s theory pertains to the school of Neo-Molinism. Although the 
exposition of the various theories follows traditional lines, a real contribu
tion has been made in chaps. 2 and 3. In chap. 2, R. analyzes the causality 
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of secondary causes. He points out that a secondary cause must produce 
something proper to itself, or there is no true sense in which it can be called 
a cause. R. then maintains that the only thing which the creature can pro
duce proper to itself is the determination, for the being is produced by God 
and by the creature as the instrument of the divine action. The theory of 
physical predetermination, which demands that the determination come 
from God, would thus destroy all true causality on the part of creatures. 
In chap. 3, R. attempts to show that the theory of physical predetermina
tion gives the primacy in action to essence, while the theory of indifferent 
concurrence gives it to existence. Essence in being is the source of determi
nation and derives, not from the divine will or action, but from the divine 
exemplary causality. Existence is the source of the being and derives from 
the divine efficient causality. Hence, the Bannezians, insisting that the 
determination in the order of action must come from God, in the fear that 
otherwise the divine dominion will be destroyed, have placed the primacy 
of the divine action in the order of essence. The Molinists, insisting that the 
divine action is the source of being, while the creature's action is the source 
of the determination, have given the primacy of the divine action to the 
order of existence. In terms of modern Thomistic exegesis, it is clear which 
would be preferred. I t is the unfortunate fate of any book on concurrence 
that it will never draw universal approbation. The Bannezians will cer
tainly not approve R.'s theories; many Neo-Molinists will also disagree 
at various points, although approving of his general conclusions. R., how
ever, is to be complimented for adding to the literature on this subject a 
vigorous and clear analysis of action in metaphysical terms. 

Loyola Seminary, Shrub Oak, N.Y. Ralph 0. Dates, S.J. 

DÉSIR NATUREL ET BÉATITUDE CHEZ SAINT THOMAS. By Venant Cauchy. 
Philosophie et problèmes contemporains. Montreal: Fides, 1958. Pp. 126. 
$2.50. This work enlarges upon the author's "A Defense of Natural 
Ethics," which appeared in the Proceedings of tL· American Catholic Philo
sophical Association 29 (1955) 206-18. Cauchy contends that St. Thomas' 
doctrine of a natural desire for the beatific vision is subject to great mis
understanding when considered apart from its thirteenth-century back
ground. The Arabs then taught that man was incapable of contemplating 
the divine essence. St. Thomas attempted to show that man's nature is 
absolutely capable of seeing God in Himself. There is no natural desire for 
supernatural happiness in nature considered in itself. In a supernatural 
context, however, in which man has been de facto elevated to the super
natural order and destined to the beatific vision as his end, the natural 
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(that is, necessary) inclination towards happiness in general becomes im
plicitly a natural (that is, necessary) tendency towards the beatific vision. 
Our natural desire for happiness is directed, mtme à notre insu, towards 
God, for in Him alone can we find perfect happiness (p. 52). This interpre
tation ignores the part played by knowledge in St. Thomas' teaching on 
natural desire. So long as the intellect does not see the necessary connection 
between happiness and the vision of God, there can be no natural desire for 
the latter as our beatitude. For C , if our intellect naturally tends towards a 
knowledge of the divine essence, our will must also necessarily incline to
wards this vision as beatifying (p. 54). He confuses the natural desire of 
the intellect for truth with the natural desire of the will for happiness, 
perfection, and ultimate end. It is significant that C. has not succeeded in 
citing a single sentence in which St. Thomas speaks of a natural desire for 
the beatific vision. He is also apparently of the belief that the ultimate end 
of infants who die unbaptized is a state of purely natural happiness (p. 
103). Does this mean that they were never destined for the beatific vision 
as their ultimate end? 

New York City William R. O'Connor 

LA FOI PHILOSOPHIQUE CHEZ JASPERS ET SAINT THOMAS D'AQUIN. By 

Bernard Weite. Translated from the German by Marc Zemb. Paris: Desclée 
de Brouwer, 1958. Pp. 282. 1200 fr. A French translation of an article 
contributed by Fr. Weite to the second volume of Symposion, published 
in Freiburg im Breisgau. In it W. compares the thought of modern exis
tentialism, as represented by Karl Jaspers, with that of medieval Scholasti
cism, as represented by Aquinas, with regard to the transcendence whereby 
human thought rises above the conceptual molds imposed upon it by this-
worldly being to the Being which is the foundation of all being and all under
standing. One third of the book is devoted to Jaspers and two thirds to 
Thomas. This proportion is maintained in order to show that, despite the 
differences in perspective and formulation, the thought of the contemporary 
philosopher of existence can throw light on the very problems which oc
cupied the medieval mind. If we are to pass from the narrow scientific 
concerns which inner-worldly reality imposes on us to the realm of eternal 
Being which is the concern of supernatural faith, there must be on the 
philosophical level a transcendence which can be described only symbolically, 
precisely because it is beyond our power of conceptualization. In this move
ment, the thought of Jaspers is in many respects found wanting, but at the 
same time it is presented as throwing light on that surge of the human 
spirit beyond mere narrow reason, which is represented by St. Thomas' 
movement toward God. Though the effort involves forcing Thomas into 



SHORTER NOTICES 663 

somewhat unfamiliar molds, it is well worth serious consideration by both 
philosophers and theologians. 

Fordham University Quentin Lauer, S.J. 

THÉORIE DE L'ASSENTIMENT. By Antonio Rosmini. Translated with an 
introduction and notes by Marie-Louise Roure. Problèmes et doctrines 12. 
Paris: Vitte, 1956. Pp. 210. A French translation of the first book of 
Rosmini's Logica, originally entitled Degli assensi. The Introduction, which 
may well be the most worthwhile element in the book, locates the Rosminian 
theory of assent in the totality of his epistemological thought. The signifi
cance of his reflections lies in his recognition that the will plays a dynamic 
role in the act of judgment. This basic insight is analyzed and expanded in 
the body of the book. 

Woodstock College Gustave Weigei, S.J. 

ELEVEN YEARS or BIBLE BIBLIOGRAPHY. Edited by H. H. Rowley. 
Indian Hills, Colorado: Falcon's Wing Press, 1957. Pp. vii + 804. $7.50. 
Since 1946, the British Society for Old Testament Study has been publishing 
Book List annually under the editorship of H. H. Rowley. These valuable 
little pamphlets contained brief to moderate-length reviews of a wide range 
of books in the OT and allied fields. Since some of the previous numbers 
have been out of print, it is particularly useful to have these eleven years of 
surveys gathered in a single volume. There is a complete index of authors. 

RICHARD OF ST. VICTOR: SELECTED WRITINGS ON CONTEMPLATION. 

Translated and edited by Clare Kirchberger. Classics of the Contemplative 
Life 5. New York: Harper, 1957. Pp. 269. $3.75. An important ad
dition to the growing library of ascetical theology. Richard was among the 
first theologians to attempt a synthesis of mystical theology and influenced 
greatly the subsequent development of this study in both the Eastern and 
Western Church. Of special significance is his psychological insight into 
the difficulties which beset the higher levels of prayer, a contribution which 
opened the way to a more intelligent guidance of mystics. K.'s lengthy 
introduction treats the sources of his thought and his relationship to the 
theological currents of his time. The major part of the translation com
prises portions of the Benjamin minor and Benjamin major, with shorter 
extracts from Richard's lesser works. 

LOURDES 1858: TÉMOINS DE L'ÉVÉNEMENT. By Leonard Cros, S.J. Edited 
by M. Olphe-Galliard, S.J. Paris: Lethielleux, 1957. Pp. 366. 1575 fr. 
Twenty years after the apparitions at Lourdes, the bishop of Tarbes ap-
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pointed Fr. Leonard Cros, S.J., to head a special canonical inquiry. Its 
purpose: to provide historians of the Lourdes apparitions with a reliable 
source of testimony from first-hand witnesses. C , a hard-working inquirer, 
personally interviewed more than two hundred contemporaries of Bernadette. 
In the present volume, Fr. Olphe-Galliard, S.J., Director of the Revue 
dyascêtique et de mystique, has shortened the list to forty-seven. Bernadette 
appears mainly in the testimony of her contemporaries, but there is a letter 
of C. at the end of the volume giving an invaluable record of his own con
versation with her. This book will provide a wealth of background detail 
for those interested in this great événement. 
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