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LA BIBLE ET LE SENS RELIGIEUX DE L'UNIVERS. By Evode Beaucamp, 

O.F.M. Lectio divina 25. Paris: Editions du Cerf, 1959. Pp. 222. 930 fr. 
Beaucamp has written a profound and imaginative essay in biblical 

theology. He takes up the problem of the apparent indifference of the Bible 
to the material universe and draws from it some pertinent conclusions. 
There are, as B. observes, no principles which can be formulated from the 
Bible concerning the material universe; there is only an attitude which can 
be studied. 

The Bible is dominated by the idea of history, not by the idea of nature. 
God is revealed primarily as the Lord of history. In an excellent opening 
chapter B. shows how the vitality of the Israelite-Je wish consciousness of 
Israel as a people and a religion rises from Israel's experience of God in 
its history. From the realization of the power of God in history Israel came 
to the perception of His power in nature. Nature is the instrument by 
which God accomplishes His designs in history; the Bible is by no means 
indifferent to nature considered under this aspect, for allusions to God's 
deeds of salvation and judgment in nature occur on most of the pages of 
the Bible. From a deeper awareness of the activity of God in history 
through nature the OT affirmation of monotheism becomes more explicit 
and formal. 

B. believes that the place of creation in biblical doctrine has often been 
misunderstood. It is not fundamental, at least not in the sense that it is 
primitive; it is a later development. The basic belief of Israel's faith is its 
belief in election and covenant. To this reviewer it seems that B.'s treat
ment of the subject would have been strengthened if he had given more 
space to the unique character of the OT idea of creation. It is true that all 
ancient mythologies contain a myth of cosmogony, and the conception of 
creation in the OT is in some respects a mythological conception. But the 
unique character of Israel's faith is clearly seen in its conception of creation, 
which, in spite of language and images drawn from ancient mythologies, 
entirely transcends these mythologies in its idea of God and His relation to 
the world. 

The closing chapters of the book take up the biblical conception of the 
material universe as the situation of human life, and here B. writes at his 
best. He rightly emphasizes the possession of the land as a vital part of 
Israel's conception of itself, and the importance of the possession of the land 
in Messianism. The ideal of human life, temporal and eschatological, which 
is presented in the OT is life on the land in society. The eschatological term 
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of history is not the destruction of the material world but its renewal as a 
place of human life; the material universe too is redeemed by the saving act 
of God. 

From these considerations B. draws conclusions which show that certain 
types of "otherworldliness" are not true to biblical Christian tradition. 
Whatever may be said of the individual, the Church has her mission in 
the world; with rare exceptions her members must find their destiny in the 
world and not in flight from the world. Neither the Church nor the Christian 
can be uninterested in the activities of man in the material universe. B. 
thinks this is especially important in an age in which technology has acquired 
a domain over the material world never reached before; it is scarcely right 
and proper that this human activity, which can have tremendous con
sequences, should be entirely secularized. 

The reviewer found the book informing and stimulating and believes 
that most readers will find it so. The style is pleasing and facile. B.'s use 
of the biblical text is excellent. Many books on the Bible amass texts, but 
few succeed as B. does in weaving them into a coherent exposition. He is 
extremely alert to the danger of grouping texts from different periods and 
is careful to show that OT thought is always seized at a single stage of 
development. Biblical theology which does not treat the Bible as a phenom
enon of development fails before it begins. 

West Baden College JOHN L. MCKENZIE, S.J. 

D I E EXISTENTIALE INTERPRETATION: ZUM HERMENEUTISCHEN PROBLEM 

IN DER THEOLOGIE. By Ernst Fuchs. Tübingen, J. C. B. Mohr, 1959. 
Pp. χ + 365. DM 21 — 

The twenty-one lectures and essays which Fuchs has collected in this 
book represent several different genera, e.g., discourses to theologians, a 
summary of points dealing with sermon preparation, a meditation on Phil 
2:12-18. As the title indicates, the existentialist interpretation is the 
unifying element. F. regards this work as the forerunner of, and preparation 
for, a second volume which will deal with the historical Jesus, a work con
ceived, one imagines, in the manner of J. M. Robinson's A New Quest of 
the Historical Jesus (cf. THEOLOGICAL STUDIES 20 [1959] 455-57). 

Trained under Bultmann, and subscribing to his demythologizing, F. is 
not, however, one who merely repeats B.'s views without criticism and 
original contribution. The essay which is perhaps the most revealing in that 
regard is "Das entmythologisierte Glaubensärgernis" (pp. 211-36), in 
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which F. examines, "genauer als üblich," ΒΛ position. In his discussion 
with Julius Schniewind, B. had sharply distinguished between myth and 
skandalon in the NT: "You tell us that even when Christianity has been 
emancipated from myth, modern man continues to reject it because it 
speaks of an act of God and of sin But that is another matter altogether. 
Christianity is then rejected not because it is myth, but because it is 
skandalon99 (Kerygma und Mythos 1 [2nd ed.; Hamburg, 1951] 123 f.). 
The proclamation of man's sin and of God's act which frees him from it is 
the great skandalon of the NT precisely because it deals with realities which 
can be accepted only by faith. For F., however, believing that which cannot 
be "proved" is only "half the skandalon" \ the entire skandalon is that the 
believer himself is not what he should be. Even after accepting the word 
of God in faith, he still has to pray "forgive us our debts" (p. 231), and has 
to work out his salvation "with fear and trembling." He must constantly 
renew his dying and rising with Christ. But it is the proclamation of this 
"entire skandalon" which distinguishes the NT from pure myth (p. 236). 
Although on this point F. differs from B. in terminology and perhaps in 
emphasis, there is here no real difference in thought. B. also insists that the 
faith-motivated decision to be "crucified with Christ," the decision by which 
the believer achieves authentic existence, is one which must be renewed in 
each new concrete situation. 

In his understanding of the meaning of Jesus' resurrection, however, F. 
seems to depart significantly from Bultmann. While retaining all that B. 
has said about the resurrection as a geschichtlich event, F. seems to accept 
the bodily resurrection of Jesus as a historical fact. It is not clear to this 
reviewer that F. thinks that puts him into disagreement with B. (cf. p. 227), 
but it is difficult to see how it does not. For B., while the cross is a historisch 
event which can become geschichtlich, the resurrection has no meaning except 
as geschichtlich, and as such it is synonymous with "the saving efficacy of the 
cross" (Kerygma und Mythos 1, 46). Bodily resurrection is pure myth. Like 
all myth, it must be interpreted existentially. The meaning of the NT's 
proclamation of Jesus' resurrection is that Jesus triumphed over death by 
accepting it and that Christ's death is salvine for those who, on hearing 
the proclamation, accept crucifixion with Him. F., on the contrary, when 
explaining B.'s statement that "The resurrection is no historical event," 
says: "that means that one cannot establish Jesus' resurrection if one 
approaches the problem as a neutral spectator the resurrection, how
ever, is perhaps nothing less than a . . . historical event (historisches Ereignis), 
but it is more than t h a t . . . " (pp. 225 f.). Whatever may be thought of that 
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as an explanation of B.'s statement, it seems to suggest that for F. the resur
rection, like the cross, is both historisch (even though not in precisely the 
same way as the cross) and, for the believer, geschichtlich. 

It is true that in the essay, "Warum fordert der Glaube an Jesus Christus 
von uns ein Selbstverständnis?" (pp. 237-60), F. occasionally uses language 
which seems to question a bodily resurrection. Conceding that St. Paul 
could not conceive of Jesus' resurrection (or that of the Christian dead) as 
anything but bodily (leiblich), and yet held that the risen body would be 
transformed because "flesh and blood cannot inherit the kingdom of God" 
(1 Cor 15:50), he asks: "What does a bodily resurrection m e a n . . . if the 
risen body is a transformed one, which is no longer subject to decay? What 
is a body in which change of matter is not constantly occurring?" (p. 246). 
But it seems to this reviewer that these questions do not express doubt but 
rather wonderment before the mystery of the soma pneumatikon. And in 
any case, what F. has to say about the believer's sharing in Jesus' resurrection 
should be found stimulating by those who realize that as Christians they 
must consider themselves "dead to sin, but alive to God in Christ Jesus" 
(Rom 6:11). 

St. Joseph's Seminary, Dunwoodie, N.Y. MYLES M. BOURKE 

WEISHEIT UND TORHEIT: EINE EXEGETISCH-RELIGIONSGESCHICHTLICHE 

UNTERSUCHUNG ZU I. KOR. 1 UND 2. By Ulrich Wilckens. Beiträge zur 
historischen Theologie 26. Tübingen: J. C. B. Mohr, 1959. Pp. vi. + 299. 
DM 28.70. 

"The purpose of this investigation is to understand the great discussion 
of Paul about wisdom and folly in 1 Cor. 1 f." So the author states the 
subject of his book in its opening sentence. The investigation was under
taken for a dissertation presented to the theological faculty of the Uni
versity of Heidelberg in 1956; it has been slightly revised in view of publica
tion, and account has been taken of more recent literature on the subject. 

The discussion falls into four parts. The first part presents a detailed 
exegesis of 1 Cor 1:18—2:16, in which are treated the general context of 
1 Cor 1-4 (the difficulties reported by the people of Chloe) and the unity 
of the Corinthian Church (based on baptism, through which the Christian 
is rooted in the crucifixion of the one Christ). Two excursuses deal with the 
meaning of teleios in Gnosticism and the Gnostic character of these two 
chapters, and of the concept of psychikos. The second part attempts to 
show that the Gnostic elements of the sophia-myth found in 1 Cor 1-2 are 
only to be understood against the background of the general gnostic move-
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ment. Here we have a comparative study of the place of sophia in the history 
of religions. Its place in the system of the Valentinians is described, followed 
by a sketch of the role of sophia as the Erlösergestalt in the Acta Thomae 
and of its function in various non-Valentinian Gnostic systems. The in
vestigation continues with an examination of the Philonic notion of wisdom 
(with an excursus on the relation of sophia and pneuma), its place in late 
Judaism, early Christianity, and finally in the sö^Äio-Christology of Corinth. 
He concludes that the gnostic sophia-myth is actually pre-Christian and 
hence it is not surprising that it appears at Corinth. 

A short third part examines the structure and intention of the Pauline 
teaching of the cross. The wisdom of God, which is the folly of the cross, 
makes nonsense of the "wisdom of this world" (i.e., the Gnostic Christology 
of the Corinthian Church, but also of the Stoic philosophy). The basic 
notions of the Stoic system (its division into three gene, dialectics, physics, 
and ethics, and the relation of sophia to sophos) are described in the fourth 
part, which is concluded with a discussion of the relation of Pauline 
Christology to the Stoa and to Gnosis. 

As W. understands these two Pauline chapters, the problem which under
lay the Corinthian factions was one of Gnosis. Infected with a Hellenistic 
Gnosticism akin to Stoicism and the Valentinian Gnosis, the Corinthian 
Christians had made of Christianity a sophia. They considered Christ as 
Wisdom, belonging to a foreign, outside world (unknown to the princes of 
this world [1 Cor 2:8]), who had descended into this world to save men. 
Salvation consisted in a revelation of a superior knowledge about the 
identity of the teleioi or pneumatikoi with Wisdom itself, who is the Spirit. 
Salvation would be complete when the adept is freed from the body (with
out any corporeal resurrection) and perfectly united with the Saviour, who 
has already conquered the archons of this world and returned to his own 
sphere. Paul opposed this conception of Christianity because it overem
phasized a speculative aspect of Christianity and tended to make of it a 
philosophical-rhetorical "wisdom of this world." It completely missed the 
role of the cross in the salvific activity of Christ and the essential connection 
of baptism with the cross. 

W.'s starting point seems to be the thesis put forth in the 1920's by 
Dibelius, Reitzenstein, et al., that 1 Cor 2:8-10 is heavily overlaid with 
Gnostic terminology. However, this is a very debatable interpretation which 
is far from being universally admitted and is open to serious difficulties. 
Gnosticism, which blossomed forth in variegated heterodox forms in the 
second century A.D., borrowed much from the NT and late Judaism (as 
certain Qumrân texts now make abundantly clear). However, the attempt 
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to find such advanced ideas as the descent and ascent of the Erlösergestalt 
in such a Pauline passage as 1 Cor 2:8-10 resembles eisegesis much more 
than exegesis. If there were a gnosis at Corinth, it was most likely a pro-
tognosticism, with as many Jewish and OT roots as Hellenistic. 

The comparative study of the role of sophia in the Greek and Jewish 
backgrounds prior to Paul makes sense. But what is the sense of the com
parative study which utilizes material that is clearly later and developed 
far beyond anything remotely resembling it in Paul and then takes the 
main features of that developed form as the characteristics of all the material 
studied? 

While we cannot convince ourselves that the basic thesis of this book is 
correct, nevertheless we must admit that it is well proposed and stimulating. 
There are many good points which the detailed exegesis of these two chapters 
has brought to light. Much of the book is definitely worth perusal. 

Woodstock College JOSEPH A. FITZMYER, S.J. 

D I E AUSLEGUNGSGESCHICHTE VON I. KOR. 6, 1-11: RECHTSVERZICHT 

UND SCHLICHTUNG. By Lukas Vischer. Beiträge zur Geschichte der neutesta-
mentlichen Exegese 1. Tübingen: J. C.B. Mohr, 1955. Pp. 139. DM 10.50. 

The moral disorders among Christians at Corinth for which St. Paul 
took them to task included Christian lawsuits before pagan judges, to the 
scandal of unbelievers. Lukas Vischer observes that the pertinent pericope 
(1 Cor 6:1-11) is little noticed today, especially by the preacher. Since the 
pericope is no more difficult to understand than many another Pauline 
passage, V. believes that the reason for its neglect must be sought in the 
history of the text's interpretation. The present work, first of a new series 
edited by scholars like O. Cullmann and E. Käsemann, undertakes an 
examination of that history. 

First, V. establishes the Greek text of the pericope and concludes that it 
raises no serious problems in text criticism. He proceeds to a brief com
mentary on those places in the passage which have prompted varying in
terpretations in the past: identification of the "unjust" and the "saints" 
in v. 1; the tense and meaning of the word "judge" in w . 2-3; how the 
saints will judge the world and the angels; the precise meaning of kritlrion 
in v. 2 and the verbal mode of kathidsete in v. 4; identification of "those who 
are rated as nothing in the Church" in v. 4 and of the "wise man" in v. 5; 
the translation of hlttlma in v. 7. Then follows the main section of the 
book: an outline of the different explanations given to the text down through 
the ages. 
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V. concludes generally that critical exegesis of 1 Cor 6 was decided in 
large measure by the progress of Church history itself. More specifically, 
he points out that an ecclesiastical court of justice existed in the early 
Church, constituted according to Paul's remarks in 1 Cor. Christians at 
odds with one another were obliged to go before the bishop, who acted as 
judge and whose first effort was to seek a reconciliation between the brethren. 
Early Church writers like Cyprian and Origen insisted repeatedly that 
Christians were to have recourse to the ecclesiastical tribunal instead of 
secular courts. Clement of Alexandria, one of the few early Fathers to 
comment minutely on the passage in 1 Cor, saw in the pericope spiritual 
advice towards loving one's enemies. Origen's comments are noteworthy 
in that he was the first to see Christians themselves in "those rated as 
nothing in the Church" (v. 4). 

From the fourth century on, the jurisdiction of the ecclesiastical tribunal 
gained more and more recognition from the state; in fact, it tended to 
resemble the civil court. Therefore, Fathers like Basil, Ambrose, and Augus
tine took pains to insist that reconciliation of the disputants be the main 
concern of the Church tribunal. Chrysostom seems to have attributed a 
like value both to ecclesiastical and to civil justice. Exegetes of that time 
began to correlate the Corinthian pericope with other NT passages, partic
ularly Rom 13:1. 

Gregory the Great raised the question whether it was really proper for a 
bishop, a man striving for spiritual perfection, to have to intervene in such 
mundane (albeit important) matters. He answered that Paul advised that 
the judging be left to those considered "least" in the Church. Those who 
are perfect will cede their right, so as not to be tied up in base affairs. In 
consequence of such an interpretation, 1 Cor 6 became the biblical founda
tion of medieval doctrine on the evangelical counsels. Thus, Hugh of St. 
Victor and St. Thomas Aquinas see the "perfect" renouncing their rights, 
while the "less perfect" can bring their grievance to the ecclesiastical court. 

As a result of the Reformation, the Reformed churches no longer recog
nized episcopal jurisdiction. So a new interpretation of 1 Cor 6 arose, 
in the light of Rom 13. The Reformers claimed that St. Paul was not ad
verse to civil authority. For a Christian, the alternative to renunciation 
of his rights was an appeal to the civil court, which also was a means of 
salvation. This attitude, with special emphasis on the exclusion of bishops 
from the "we shall judge" of v. 3, has obtained among Protestant exegetes 
pretty much up to the present day. Catholics, on the other hand, have 
held out for recognition of episcopal jurisdiction in such matters. Today, 
then, Protestant scholars follow the Reformers in their understanding of 
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the pericope; Catholic scholars preserve the line of thought stemming from 
the Middle Ages. 

V.'s little monograph is a valuable aid for anyone engaged in Pauline 
studies and to a lesser extent in the field of law. In a general historical 
survey of this nature, certain names are bound to be conspicuous by their 
absence. It does seem that V. might have done more generous research 
among Catholic authors from the period of the Reformation on. 

Mary Immaculate Friary ERIC MAY, O.F.M.CAP. 

Garrison, Ν. Y. 

THE IDEA OF REFORM: ITS IMPACT ON CHRISTIAN THOUGHT AND ACTION 

IN THE AGE OF THE FATHERS. By Gerhart B. Ladner. Cambridge: Harvard 
University Press, 1959. Pp. xiii + 553. $10.00. 

Prof. Ladner of Fordham University has long been known for his work 
on the history of ideas, with especial reference to the Fathers of the fourth 
and fifth centuries. The present volume offers us the mature fruit of many 
years of study and meditation on the phenomenon of early Christiantity 
and thus deserves the attention of all scholars of the primitive Church. 
Somewhat as A. D. Nock examined the transition from paganism to 
Christianity under the concept of conversion, L. sees the entire dynamism 
of the Church from New Testament times down to the Middle Ages as 
reform. Reform, or renovation of spirit, comprises for L. the "free, intentional, 
ever perfectible . . . and ever repeated efforts by man to reassert and augment 
values pre-existent in the spiritual-material compound of the world." It is 
not the return to a dead past but a constant motion forward, corresponding 
(according to L.) to the movement of Bergson's élan vital. Sparked by the 
gospel of metanoia and the eschatological fervor of St. Paul, the idea of 
reform grew and was nourished in the philosophical milieu of second-century 
and third-century Christianity. It is found in nucleus in every great patristic 
writer: Origen, the Cappadocians, Ambrose, and especially Augustine. 
This was the life source of every great Christian movement: martyrdom, 
monasticism, mysticism. And, for L., many great theological controversies, 
as Pelagianism, the patristic discussion on the divine image in man, the 
meaning of the City of God, may all be fruitfully examined in the light of 
reform theology. It is as though the entire history of the Church were a 
constantly rising spiral revolving about a central expansive idea: the spiritual 
betterment of mankind in time through a growing awareness of the meaning 
of the Christian conscience. Without undue stress, L. focuses on this aspect 
of the Christian apocalypse and finds in it the clue to the mystery of the 
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Church's perpetuity. And as the author illustrates his idea by quotations 
from the Greek and Latin writers, from canon law and the liturgy, its 
ramifications become clear; for Ladner's reform is neither Stoic moralism 
nor Lutheran illuminationism, but truly supernatural and Christian, founded 
on the restoration of the divine image and likeness in man through the 
atoning work of Jesus and the sacramental process of the Mystical Body. 

To understand his thesis properly, therefore, two sections of his book are 
of prime importance. In the chapter, "The Idea of Reform in Greek Christian 
Thought" (pp. 63-132), L. analyzes the subtle stages in the growth of 
Greek image-theology and its culmination in the mystical theology of 
Gregory of Nyssa's Commentary on the Song of Songs. Here we have the 
Greek and, in a sense, more inward, mystical concept of reform. In the chapter 
on Augustine's reform ideas (pp. 153-283), however, we have a unique 
summary of the Latin approach to the problem, which comes to a focus in 
Augustine's analysis of time, in his doctrine of free will and grace against 
the background of Pelagianism, and in the grandiose political concept of 
the City of God. For the total concept, both East and West played a role; 
but within the context of this discussion L. lays great stress on the forma
tive influence of Augustine in the theology of the Middle Ages. Indeed, 
after the New Testament writers, it is Augustine who would seem to be 
the most influential source for both the mystical and organizational aspects 
of reform in the Christian Church. It may be that L. stresses Augustine's 
role to excess; the emphasis is, in any case, normal in the context. 

In summing up the main direction of this volume (with its twelve long 
chapters and five excursuses), I realize that I am hardly doing justice to 
the truly vast array of historical and patristic research which the book 
represents. But it is not an easy book. Indeed, L.'s preoccupation with the 
semantic and epistemological aspects of his own method suggests that be
neath the scholarly apparatus (which is as it should be) he is seriously dis
turbed by the very problem of historical knowledge, especially as it occurs 
within the Christian context. But these doubts and hesitations can only en
dear him to the reader as a patristic scholar who probes with philosophical 
acuity. How, indeed, can a dominantly supernatural phenomenon be known? 
Is not the very notion of reform an a priori category? But L.'s careful 
phenomenological method, which derives perhaps in part from the German 
philosophers Wilhelm Dilthey and Erich Frank, is in itself worthy of our 
study. As L. himself would agree, his problem is basically a metahistorical 
one, and his procedure axiomatic in the philosophical sense. It is a tribute to 
L.'s philosophical background that he sees an affinity between his own 
method and the theories of Bergson and Arnold Toynbee; and he was 
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privileged to have Kurt Godei, the author of the famous (Gödel's) Theorem 
that has had such a profound effect on mathematical logic, read in manu
script his excursus on Augustine and modern mathematics (pp. 459-62). 
The book is full of many good things, and it would require many more 
pages to discuss all of L.'s findings in detail. Suffice it here to add a word of 
commendation for the Harvard University Press and its foresight in pub
lishing this important monograph, and also for the Fordham University 
and Guggenheim Foundation grants that helped to bring L.'s ideas to 
realization. 

Bellarmine College, Plattsburgh, N.Y. HERBERT MUSURILLO, S.J. 

TERTULLIAN, TREATISES ON PENANCE: ON PENITENCE AND ON PURITY. 

Translated and annotated by William P. Le Saint, S.J. Ancient Christian 
Writers 28. Westminster, Md.: Newman; London: Longmans, Green, 
1959. Pp. vi + 330. $4.00. 

The difficulties of translating Tertullian are notorious. A competent 
critic has pronounced him "without doubt, the most difficult of all authors 
who wrote in Latin." His compressions, his verbal allusions, significant 
omissions, plays on words, his amazing but often unbalanced erudition, 
made him a source of bafflement even to learned ecclesiastics of the ancient 
Church. The difficulty is aggravated in his polemical writings by his con
troversial passion, his use of an only half-explicit dialogue form, his utter 
unscrupulousness in misrepresenting opponents and using debating tricks 
to embarrass them. The dilemma of the translator is that the more literal 
his version, the less likely is it to be intelligible and readable; whereas the 
more intelligible and readable the version, the more likely it is to read into 
the text interpretations, commentary, and theory which will be more or 
less personal to the translator and contestable. Fr. Le Saint puts the problem 
very well when he says in his introduction that "a paraphrase of [Tertulliano] 
thought would be easier to read and understand than a close reproduction of 
its original expression, but there is always danger that in a free translation, 
particularly of controversial matter, the text will be amplified by interpreta
tions and interpolations which are tendentious." He opted for the right 
solution when he decided to translate the text as literally as possible "in 
the interest of impartiality," and to provide ample footnotes for discussion 
of controverted points of exegesis. 

Both as translator and as exegete, L. has once more proved himself a 
master, completely fulfilling the expectations aroused by his earlier ACW 
translation of the treatises on marriage and remarriage. The treatises on 
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penance presented a much more formidable task. There was little help to 
hand from previous translators. Dodgson's version of the De paenitentia 
in the Library of the Fathers, and ThelwalPs version of both penitential 
treatises in the Ante-Nicene Fathers, were, as L. tells us, often "either because 
of their antiquated style or their extreme literalness, if not quite meaningless, 
at least painfully and unnecessarily hard to follow." Dr. Greenslade, in 
Vol. 5 of the Library of Christian Classics, translates only one chapter of 
the De pudicitia, along with the De praescriptione haereticorum and the 
De idololatria. This is a pity, for we can see from these passages how un
commonly well he would have translated the whole of De pudicitia. 

But L.'s work has made any further English translation of these two 
works superfluous. It deserves to remain the standard English version for 
a long time to come. It is seldom that a jarring note is struck. For the present 
reviewer, this happens almost only when the translator uses curious 
archaisms which seem to lack point, such as "quoin," "luting," "leached," 
"ingrate," "look you," "withal." There are a few unidiomatic phrases, such 
as "vertices of vice," "liminal limit," "drachma... which was latent," 
"penance... divided according to two issues" (i.e., outcomes or results). 
There is also a tendency, noticeable already in L.'s earlier translation, to 
use unnecessarily, in the annotations, the technical terminology or jargon 
of the Latin manual of theology. Familiar and congenial to the professor 
or student of theology, this is scarcely helpful for or attractive to the wider 
reading public of ACW, who are by no means all theologians and are not 
solely Catholics. But these are small complaints, which do not affect one's 
admiration for the over-all excellence of the translation. 

So far as the interpretation is concerned, L. had an intimidating task to 
face. The penitential treatises of Tertullian are crucial texts for the history 
and theology of penance; all the specialists in these disciplines have sweated 
over them; a vast bibliography has accumulated around them. L.'s work 
is both an unrivaled guide to this literature and an important addition to it. 
He is being modest when he writes: "A rather extensive annotation of the 
treatises seemed desirable in view of the fact that, although they have 
been studied carefully by philologists and theologians for many years— 
and with particular zeal during the past fifty years—there is no commentary 
on them in any language which gathers together into a single volume the 
results of these various investigations and makes them available to the 
reader as he puzzles out the meaning of the text." L. has provided exactly 
the commentary which was missing. 

Students of the two treatises will have each their own moments of dis
agreement on points of interpretation. L.'s annotations are eirenic in general 
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character; some will feel that occasionally he is too eirenic, hesitating to 
commit himself to one of two conflicting opinions or opting for a concordist 
formula. L. may well have felt that his duty as commentator was to state 
fairly the alternative points of view, leaving the student to decide between 
them. A more "committed" reader will sometimes regret his indecisiveness. 

This is particularly true on the contentious questions of Tertulliano 
catalogues of sins, his distinction of remissible and irrémissible sins, and 
his related distinction of two species of penance, leading to the question 
of whether he provides evidence for "private penance" alongside of the 
public discipline. The present reviewer feels that L. is mistaken in thinking 
that the "castigatio" inflicted for "lesser sins" (in De pud. 7) involved ex
communication. The mistake arises, we feel, from seeing a contrast where 
none exists between Tertulliano exegesis of the two parables of the "lost 
sheep" and the "lost drachma." Tertullian wants to deny that either can 
be interpreted as referring to the Christian adulterer, and hence to maintain 
that both must be interpreted as referring either to a pagan or to a Christian 
"lesser sinner." But he is interpreting Gospel parables and is tied to the 
words used in the Gospel. The "lost sheep" strayed outside the flock; the 
"lost drachma" is lost within the house. But this difference of Gospel phrase 
does not alter, in Tertulliano eyes, the identity of case between the two 
sinners symbolized by the phrases. Both are still "alive," or "recoverable"; 
both are equally contrasted with the adulterer who is "dead" and, in the 
Montanist view, irrevocably "outside the Church." Both are guilty of 
sins which, because of their less heinous matter or of defective consent or 
of extenuating circumstances, are "lesser" than "mortal" or "capital" 
crimes. They cannot be forgiven without penance; but the penance, though 
it includes "correction" by the bishop, entails no excommunication or 
relegation to the ranks of public penitents. It is a mistake to identify 
"extra gregem datus est" (of the "lost sheep") with "de ecclesia expellitur" 
(of the adulterer). The former is a Gospel phrase repeated by Tertullian; 
the latter is his own statement. So completely does L. fall into this (in our 
view) error that three times, on pp. 221-22, he misquotes "extra gregem 
datus est" as "extra ecclesiam datus est." 

We remain convinced that "castigatio," the penance for "delicta 
mediocria" or "delicta cotidianae incursionis," was distinct from public 
penance and, unlike it, did not involve excommunication and was not 
limited to one reception. The sins which incurred it were, however, in the 
modern sense "mortal sins," although confusion is caused by the fact that 
Tertulliano lists of these "lesser sins" include many sins which are "venial" 
in our sense but which the puritan Tertullian, in opposition to Catholic 
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opinion in his time, held to be grave. The present reviewer still cannot 
make sense of De pudicitia except by seeing in it two kinds of penance: 
"public penance" for the gravest crimes, and nonpublic penance, which we 
can surely, with Galtier, call "private penance," for lesser but still grave 
sins. L. does not refer to the evidence for "private penance" for lesser but 
grievous sins in St. Cyprian (especially Ep. 44 and De lapsis 28), evidence 
which seems strongly to confirm the above view. 

In studying the De pudicitia, we became increasingly convinced that it 
must be read as a dialogue between the Catholic and the Montanist doctrines 
of sin and penance; a dialogue in which the innovator is Tertullian-turned-
Montanist; in which tradition lies on the side he is now attacking; in which 
the chief object of attack is his former Catholic self. We cannot help feeling 
that perhaps the existence of this latent dialogue and its implications have 
not been sufficiently brought out in L.O translation and commentary. 
One consequence is that he is not so decisive as we feel one can be in re
jecting the hypothesis of an Early Church tradition of "three irrémissible 
sins." We are convinced that this is a modern invention, projected backwards 
into the interpretation of ancient texts from which the idea is absent. Among 
all the charges Tertullian levels at the "Sensualists," we find no charge of 
innovation or of departure from ecclesiastical tradition. He was too con
scious that tradition was opposed to him, and he took his stand instead, 
as puritans or "enthusiasts" always do, on the claim of Higher Evangelical 
Purity and on the Oracles of the New Prophets. 

It is, however, difficult to decide the issue of tradition versus innovation 
in penitential practice except in a context which goes beyond Tertullian 
to include earlier and later witnesses. The evidence of St. Cyprian is par
ticularly indispensable for the interpretation of Tertullian. For example, 
L.O comment on Tertulliano attitude to martyr-intervention in penance 
leaves some ambiguities and uncertainties which could perhaps have been 
corrected by fuller reference to Cyprian. 

But on all these points L. could defend himself and doubtless turn the 
tables on a critic. His thorough mastery of the Tertullianic and penitential 
literature makes him an authority whom the prudent will be very slow to 
challenge. All students of Tertullian and of patristics will join in saluting 
his scholarship and thanking him for the incomparable instrument de travail 
which he has placed in their hands. They will greet in him a representative 
of American Catholic scholarship at its best. 

The presentation of the volume is of the high standard we have come to 
expect from ACW. There are four indexes: Old and New Testament, authors, 
Latin and Greek words, and general. These are a model of scientific scholarly 
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apparatus and are in themselves alone a notable service to patristic studies. 
If the Tertullianea still to come in this series maintain the standard set in 
this volume, ACW will have made a major contribution to Tertullian 
scholarship. 

Queen's University, Belfast C. B. DALY 

CAPA, BASILICA, MONASTERIUM ET LE CULTE DE SAINT MARTIN DE TOURS: 

ETUDE LEXICOLOGIQUE ET SÉMASIOLOGIQUE. By J. van den Bosch, O.S.C. 

Latinitas christianorum primaeva 13. Nijmegen: Dekker & van de Vegt, 
1959. Pp. xv + 166. 8.90 fl. 

This scholarly, historico-linguistic study illustrates the impact of the 
popular cult of St. Martin of Tours (371-72) on the formation of the Sonder
sprache of the Gallic Church. Three words, capa, basilica, and monasterium, 
are especially relevant in tracing this gradual process. In the four earliest 
biographies of the great Saint of Tours, tunica and chlamys are the words 
normally used to designate the cloak which the Saint bestowed through 
charity on the poor man of Amiens (or Tours). Linguistically, capella 
supplanted chlamys and tunica through a gradual evolution. In the Merovin
gian documents (ca. 650-700) it designates the mantle of St. Martin. After 
the middle of the seventh century the expression capella sancti Martini is 
extended to designate the sanctuary or temple in which the mantle of St. 
Martin was preserved. From the beginning of the ninth century it is applied 
only to the oratories of the royal palaces, while at the end of the century it 
signifies all oratories of the Frankish Empire. Thus the meaning of capella 
evolved from the primitive 'Mantle" to the ultimate "chapel." Though 
the author does not explicitly study the evolution of the closely related 
capellanus, its development follows that of capella. It first signifies one who 
guards the tunic of St. Martin, then one who tends the sanctuary in which 
the tunic was preserved, finally one who has the pastoral care of any oratory. 

Less important than capella is capa, which despite Carolingian savants 
such as Walafrid Strabo never supplanted capella. Actually, capa had 
different roots and experienced a different evolution. From the end of the 
seventh century it designated an outside garment worn almost exclusively by 
monks and clerics, though in the ninth century the laity too wore a kind of 
cloak which was called capa. The subsequent development of the word is 
bifurcated in the ecclesiastical sense of "cope" and the profane sense of 
"cape." 

Both basilica and monasterium, signifying a Christian house of worship 
and a communal dwelling place of monks, have linguistic ties with the cult 
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of St. Martin. The former designated the church raised above his tomb at 
Tours, the latter the monastery which he founded at the gates of the city. 
Linguistically, basilica contended strongly with ecclesia but finally yielded, 
passing into the vernacular as basoche, which was later supplanted by 
église. The sense of monasterium, under the strong influence of the monastery 
of Tours, evolved into "collegiate church" or even "parish church." Both 
words remain in the vernacular as basoche and moutier, where they play a 
prominent part in French toponymy. The author has added some in
teresting remarks on the history of the secondary words cella, cellula, and 
religio. 

Fr. van den Bosch is aware that his conclusions are not original. The 
semantics of these important words has already been carefully studied. But 
this volume of Latinitas christianorum primaeva presents a somewhat deeper, 
more thorough research of the problem; at the same time it usefully groups 
the information together into a very clear, complete presentation of the 
evidence pertaining to the influence of the cult of St. Martin on the de
velopment of the ecclesiastical vocabulary of Gaul. 

Woodstock College ROBERT E. MCNALLY, S J. 

ADAMNAN'S D E LOCIS SANCTIS. Edited by Denis Meehan. Scriptores latini 
Hiberniae 3. Dublin: Dublin Institute for Advanced Studies, 1958. Pp. 
154. 30*. 

Adamnan's De locis Sanctis, edited by Denis Meehan as Vol. 3 of the 
Scriptores latini Hiberniae, is an exceptional early medieval work in that 
it brings "into focus the widely separated Celtic, Byzantine and Moslem 
worlds at the very dawn of the Middle Ages." It was written by Adamnan, 
ninth abbot of Iona (679-704), on the basis of the narrative of the Frank, 
Arculf, who had visited the distant East and reported personally to the 
holy abbot what he had seen and heard in both the Holy Land and Byzan
tium. The work, in many respects a first-rate source for the history of the 
holy places of Palestine and the city of Constantinople in the late seventh 
century, is invaluable for the study of hagiography, e.g., the legend of 
St. George, and the early Christian art of the East, e.g., the Church of the 
Holy Sepulchre. It also contains here and there passages which are relevant 
for the history of dogma, e.g., the Dormitio Mariae. 

M. offers a new critical text with translation. A clear, scholarly introduc
tion offers good material on Adamnan, the world in which he lived and wrote, 
and a topographical analysis of Jerusalem, Bethlehem, Constantinople, and 
the other sites on which Arculf reported. The translation is smooth, readable, 
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interesting, and annotated where the text contains corruptions or obscurities. 
Six very thorough indexes have been appended which greatly enhance the 
value of the work by helping the reader master the complicated content of 
Arculfs report. 

To the Introduction Prof. Bieler contributes a brief, accurate, informative 
description of the text tradition which brings out clearly the raison d'être 
of this new edition, since the De locis Sanctis was already edited by P. Geyer 
sixty years ago in CSEL 39. Both editions are founded on the same four 
MSS but with important differences. This new Dublin edition, based on a 
reclassification of the whole MS tradition, justly gives due consideration 
to the importance of the text of the Brussels MS, Bibl. royale 3921-2 
(s. ix), from Stavelot, whereas P. Geyer in his Vienna edition showed a 
marked preference for the text of Bibl. Nat. lat. 13048 (s. ix), from Corbie. 
Another appreciable difference between the method of the two editors is 
that M., unlike Geyer, who tended to normalize the text, has not lost sight 
of the Hiberno-Latin quality of the MS tradition. Wherever possible, 
especially in orthography and morphology, he has produced a text whose 
internal structure is reminiscent of the Schaffhausen Codex of Adamnan's 
Vita sancti Columbae. 

We are also grateful to the editors for publishing the folios from the Salz
burg MS, Vienna lat. 458 (s. ix med.), which illustrate Arculf's somewhat 
complicated descriptions of Jacob's well at Sichern, the Church of the 
Holy Sepulchre, the Basilica on Mount Sion, and the Church of the Ascen
sion. A more detailed commentary on the text of the De locis Sanctis would 
have been appreciated, especially since the work dates from a period (ca. 
697) which is so relatively obscure and unknown. The editors of this new 
series of medieval texts are indeed to be congratulated. Their concern for 
the careful publication of scholarly editions of source materials is well 
exemplified in this admirable third volume. 

Woodstock College ROBERT E. MCNALLY, S J. 

THE COUNCIL OF FLORENCE. By Joseph Gill, SJ. New York: Cambridge 
University Press, 1959. Pp. xviii + 453. $8.50. 

This is the first large-scale history of the Council of Ferrara-Florence 
based on adequate source material and historical evidence. Such an under
taking has become possible only in more recent times through the gradual 
publication of the documents in reliable form, the latest and most important 
being the excellent edition of the acts of the Council and other pertinent 
writings made by the Pontifical Oriental Institute in Rome (Concilium 
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Florentinum: Documenta et scriptores, in progress since 1940). From this 
extensive but uneven material the author, a professor at the Pontifical 
Oriental Institute and the editor of the Greek acts in the Concilium Flo
rentinum series, has constructed a solid, coherent account. 

The way for the Council of Ferrara-Florence was paved by the problems 
and negotiations which occupied the Church in the early fifteenth century 
and came to a head in the Councils of Constance (1414-1418) and Basel 
(opened in 1431). I t was originally intended to be the continuation of the 
Council of Basel, transferred in 1437 to Ferrara, but it actually became a 
distinct council in its own right, lasting from 1438 till sometime between 
1445 and 1447 and meeting successively at Ferrara (1438), Florence (1439-
1443), and Rome (1443 on). Its great work was done in the first two years 
(hence its customary name and date), and there it accomplished two things 
of special note: it repudiated once for all the antipapal conciliar movement, 
which threatened the Church since the beginning of the century and reached 
its peak at the Council of Basel; and it effected a reunion of the Greek 
Church with the Church Universal, the second and thus far last attempt 
since the establishment of the schism in the eleventh century to resolve 
the differences between Eastern and Western Christendom by an ecumenical 
council. The vindication of papal supremacy in the Church was a permanent 
achievement. The union, however, was not; though arranged more 
ecclesiastically, on a sounder theoretical basis, and under more promising 
conditions than had been the union of Lyons (1274), it did not win the 
allegiance of the Greek Church and people as a whole and finally perished 
with the Byzantine Empire itself in the Turkish conquest of 1453. 

G. thoroughly covers this entire episode and places the Council in its 
general historical setting, political as well as ecclesiastical, in both East 
and West. Naturally, he devotes major attention to the two important 
years, 1438-1439; and further, though he treats in considerable detail 
the struggle between the papacy and the conciliarists before, during, and 
after the Council, particularly as it affected negotiations with the Greeks, 
the main theme of the book is the union, for which indeed the Council is 
chiefly remembered and about which the sources contain the most informa
tion. This is a sensitive subject, liable to distortion by a point of view and 
evoking all the bitterness of the centuries-old conflict. G.'s presentation is as 
impartial as possible; he simply pieces together the story from the sources 
and allows this assemblage of facts to speak for itself. The result is a good 
picture of the Florentine union as a historical and theological event, which 
discredits the sinister image of bribery, coercion, betrayal, and apostasy 
existing since that time in the minds of those hostile to the union. Every 
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bit as much as the first seven general councils, Ferrara-Florence was an 
ecumenical council, which defined Catholic doctrine binding on the whole 
Church and accomplished the reunion of the Greek Church in proper form; 
and the definitions and the act of union were duly accepted and signed by 
the Greek delegation. The later rejection of that union and the charges 
hurled against its signatories cannot be justified. 

G. gives a clear analysis of the theological questions—the procession of 
the Holy Ghost from Father and Son, the Filioque addition to the Creed, 
the nature of purgatory, the papal primacy, and the Eucharist (azymes and 
epiklesis)—and of the long, rather tedious debates held on them at Ferrara 
and Florence, so that one can follow easily and with interest the unequal 
contest between Byzantine extreme traditionalism and Western Scholastic 
method, the gradual veering of Greek conviction toward agreement with 
the Latins, and the evolution of doctrinal formulae as a basis for union. 
As the action of the story unfolds, character portraits of the participants 
take shape, which G. occasionally supplements with brief sketches. Criticism 
of the theological competence and controversial methods of the Byzantine 
delegation is left to the Greeks themselves, in the judgment expressed by 
several of their number—which will probably confirm the reader's own 
impressions. The evidence on the reception of the union among the Byzan
tines is not so abundant or trustworthy as one wishes; G. has gathered 
it together and given a survey of the situation during the union's short life, 
so far as it can be known; the most telling fact remains, that the union did 
not survive the collapse of Byzantium, whereas the Byzantine Church did. 
G. also examines closely the important question, why the union did not 
succeed. The two principal reasons—the opposition maintained by a small 
band of intransigents among the Byzantine clergy and people, with the 
permission of the emperor, despite his prounion policy and the desperate 
needs of the empire; and the failure of the Western princes, divided among 
themselves and deaf to the appeals of the Pope, to send adequate and timely 
military aid in defense of Byzantium, the last Christian outpost in the East, 
against the Turks, the common enemy of Christendom—illustrate the 
fundamental defect of the union of Florence, which it shares with that of 
Lyons: it was not inspired by purely religious considerations and was not 
buttressed by charity. The breakdown of the union represents the victory 
of nationalistic anti-Latin feelings over theological earnestness and the 
sense of the Church's universality: the direct outcome of the Byzantine 
system, the politically determined church, caesaropapism. The Council 
produced, however, some lasting good in this connection. The union was 
permanent for a number of individuals and groups among the Eastern 
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churches and provided the inspiration and groundwork for later unions 
and union efforts. Like Lyons, Ferrara-Florence brought into prominence 
the slender but real stream of Catholic tradition, that continued to run 
through Byzantine history after the schism of the eleventh century and 
rose in such eloquent advocates of Catholic unity and orthodoxy as John 
Bekkos, champion of the union of Lyons, and Bessarion, defender of Florence, 
to mention but two. 

G. has evaluated and used the sources with good critical judgment. But 
zeal for impartiality has led him to admit into the narrative text of his 
history a number of erroneous or doubtful items, mostly from the unreliable 
Syropulos, and then to correct them afterward, often only in a footnote. 
Granted the historian's right to present his findings as he wishes, this method 
of retaining discarded variants in the text itself and confiding the better 
readings to the critical apparatus does seem to reverse the expected order 
and can cause confusion and other difficulties for the reader, who will 
therefore do well to bear constantly in mind G.'s statement of method on 
pp. xiv and 234. 

In connection with the scriptural assertion that the Holy Ghost proceeds 
from the Father, G. says on p. 194: "The Greek Doctors had for the most 
part been content to repeat the declaration of Scripture, for there was no 
need to go further to meet their adversaries, though a few had employed 
the phrase 'proceed from the Father through the Son.' " I think this over-
stresses the importance of the phrase and is therefore misleading. In general, 
the Greek Fathers, particularly the great ones of the fourth and fifth 
centuries, taught the doctrine of the procession from the Father through 
the Son in this and a variety of similar phrases, expressing thereby the 
cospirancy of the Son in the eternal spiration of the Holy Ghost; so much so, 
that the phrase in question came to represent the typical Greek view, just 
as "proceeds from the Father and the Son" became the fixed formula of 
Latin theology, though some of the Fathers, Greek and Latin, occasionally 
used both phrases. The large collections of such patristic statements made 
by Blemmydes, Bekkos, and others, and used at Florence, bear witness to 
this. Being "content to repeat" is characteristic rather of later, properly 
Byzantine times and exemplifies the rigid traditionalism and stagnation of 
theological development which set in after Chalcedon; then the heretical 
"from the Father alone" obtained on Photius' authority (and not because 
of "the silence of the Fathers"; rather, from a paradoxical disregard of the 
Fathers' true teachings) general currency after the ninth century. 

Further criticism would concern only minor details—small obscurities or 
inaccuracies, and a few misprints—which need not be treated here. Two 
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helpful articles by F. Rodriguez, S J. , should be added to the bibliography: 
"Reuniones de confronte de actas y entrega de textos en el Concilio de 
Florencia," Estudios eclesiásticos 30 (1956) 439-58; and "El horario de 
trabajo del concilio de Ferrara-Florencia," ibid. 33 (1959) 159-84. 

Georgetown University JOHN SONGSTER, SJ . 

HOLY WRIT OR HOLY CHURCH: THE CRISIS OF THE PROTESTANT REFOR

MATION. By George H. Tavard. New York: Harper, 1959. Pp. χ + 250. 
$5.00. 

Nowadays one welcomes any book that tries to be fair to the other side. 
Fr. Tavard might have been responding to the call which Pope John XXIII 
has only just made to us to lay aside our prejudices and avoid using "less 
courteous expressions" towards Christians who differ from us. Here it is 
the Church of England that the author has chiefly in mind, and his object 
is to show that, already in the Elizabethan age, that Church was on the 
whole truer to the genuine conception of the Bible in relation to the Church 
than were the protagonists of the Counter Reformation themselves. After 
presenting the patristic and medieval outlook, he shows what confusion 
arose about this question among theologians in the two centuries preceding 
the Reformation, right up to the time of the Council of Trent. The Council 
itself only just avoided committing itself to a false position, but what it 
did lay down was misunderstood by the leaders of the Counter Reformation, 
so that the Elizabethan Church was at least as sound as, if not more so 
than, the Recusants who attacked her. 

This is a very interesting thesis and one not to be brushed aside simply 
because it does not tally with what we have been accustomed to think. As 
the author reminds us, "one may not forget that past writers were thinking 
according to other categories" than ours, and there is nothing to fear from 
"an unbiased historical study, remote from apologetical afterthoughts." 
However, a study of this kind which deliberately, and to a certain extent 
justifiably, eschews all use of the subsequent literature, calls for a close 
scrutiny of each of the authors involved if we are to appreciate the theological 
climate in which they lived, and their own reactions to it. It is at this 
crucial point that one feels that the author's treatment is unsatisfactory. 
Whatever truth there may be in his thesis, his presentation of it does not 
carry conviction. 

With one part of his thesis, however, we can heartily agree. It is expressed 
in the following lines: "Scripture cannot be the Catholic faith when it is cut 
off from the Catholic Church. Neither can be subservient to the other. 
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They form a team. Once separated, each of them is maimed: the Church 
becomes a mere human organization; Scripture a mere book. The former 
falls into the hands of administrators; the latter into those of philologists. 
Both are then opaque to the power of the Word. For the spiritual sensitive
ness of each of them is provided by its oneness with the other." This is well 
said and needed saying. But is it sufficient? It may have sufficed in ancient 
times when the authority of the Church was taken for granted; but when 
this was challenged and especially when the Catholic Church was repudiated 
by many and replaced (if at all) by a figment—what the primitive Church 
was believed to have been—then the Church was made conscious, as never 
before, of the divine character of at least some of her traditions. This is 
what she asserted at Trent when she put the apostolic traditions that she 
had preserved on a par with the Scriptures themselves. 

The trouble is that this book is dominated by Prof. Geiselmann's un
fortunate interpretation of the Council of Trent's decree. This interpretation 
was refuted last year by H. Lennerz in Gregorianum (40 [1959] 38-53) and 
criticized by the present reviewer in the January number of the Heythrop 
Journal (1 [1960] 34-47). The author reproduces it here and, in spite of the 
contrary evidence, concludes his account by saying that at the Council 
"the conception that the Gospel is only partly in Scripture and partly in 
the traditions, was explicitly excluded." 

That Catholic theologians before the Council, during it, and after it did 
not all treat the question in the same way was only to be expected. But the 
short quotations given in these pages are often insufficient to gauge their 
mentalities; they are too selective and reproduced in language that does not 
always do justice to the original. Still, T. has opened up a line of study 
which deserves to be pursued, and many of his incidental comments will give 
food for thought to those whom he had most in mind when he was collecting 
his material. 

Heythrop College^ Oxon, England MAURICE BÉVENOT, S.J. 

CONFIRMATIO: FORSCHUNGEN ZUR GESCHICHTE UND PRAXIS DER KON
FIRMATION. Edited by Kurt Fror. Munich: Evangelischer Presseverband 
für Bayern, 1959. Pp. 202. DM 11.20 (paper), 13.20 (cloth). 

LA CONFIRMATION AU COURS DES SIÈCLES: CONTRIBUTION AU DÉBAT SUR 

LE PROBLÈME DE LA CONFIRMATION. By Lukas Vischer. Translated from the 
German by Jean Carrère. Cahiers thêohgiques 44. Neuchâtel: Delachaux & 
Niestlé, 1959. Pp. 89. 5.50 fr. 

These two volumes testify to Protestant concern about the role of con-
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several centuries earlier), and of the medieval theology of confirmation as 
being, consequently, of post-Bonif atian origin; his interpretations of Scholas
tic thought on a number of fundamental points (e.g., the institution of the 
sacrament, and the relation of confirmation to baptism)—all these are open 
to question and some will not stand examination. This is not to deny that 
there are still numerous dark areas in the development of the practice and 
theology of confirmation. At various periods the theology has been un
doubtedly influenced by accidental (e.g., the age of the confirmand) or 
cultural (e.g., the tap on the cheek) factors; but there has been much more 
continuity from the patristic period to the present than M. allows. 

Vischer's clear and well-written book is, in comparison with the detailed 
essays of Frör's volume, fairly sketchy. His first chapter covers the same 
ground as Maurer's essay, but the emphases are quite different. Several 
pages (pp. 11-18) are devoted to an analysis of the scriptural data: the 
problems of the NT texts on the communication of the Spirit are raised, 
leading to the conclusion that not only did Christ not institute a sacrament 
of confirmation, but that neither did the early Church practice a regular 
sacramental giving of the Spirit (Acts 8:4-25 and 9:1-7 do show a giving of 
the Spirit, but the passages record only one way among several in which the 
Spirit communicated Himself in the early Church). V.'s discussion of con
firmation from post-Apostolic times to the Middle Ages is concerned almost 
exclusively with the question of instruction in the faith as this became a 
problem due to the growing practice of infant baptism. 

Both of these books are worth reading in order to see how various present-
day non-Catholic theologians abroad understand Catholic positions and 
what positive views form the reverse side of their denial of confirmation as a 
sacrament. The theology of confirmation among Catholics cannot be said 
to have achieved as yet a fully adequate formulation, and these essays may 
help stimulate necessary reflection. In any case, the reader will be reminded 
strongly of one thing: how differently the same historical facts look ac
cording as one accepts or denies an authoritative tradition on the funda
mental position that confirmation is a sacrament. 

Woodstock College MATTHEW J. O'CONNELL, S.J. 

SENDUNG UND GNADE: BEITRÄGE ZUR PASTORALTHEOLOGIE. By Karl 
Rahner, S J. Innsbruck-Vienna-Munich: Tyrolia, 1959. Pp. 561. 

There is no need to introduce Karl Rahner, the well-known professor of 
dogmatics and history of dogmas at the University of Innsbruck and one of 
Europe's most brilliant and original theologians. That up to now there has 
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been very little translated from his theological writings {Happiness through 
Prayer [Westminster, Md., 1958]; Free Speech in the Church [New York, 
1959]; and my translation of his famous essay on the theology of death in 
Prof. Caponigri's Anthology of Modern Catholic Thinkers, already on the 
market in England) does not mean that they are not important, but rather 
that they represent such a high level of theological thinking and scholarship 
that a knowledge of languages is simply indispensable. Still, as the present 
volume and many others testify, R.'s is not an ivory-to wer theology for a few 
technicians of a highly specialized field of human knowledge. His theology is 
full of a strong, penetrating realism, which never loses contact with the 
daily problems of Catholic existence in the crisis of the modern world. 

The present volume is a collection of essays and addresses, born out of the 
demands of the day, already published in some periodical (for an exact index 
of these first publications, cf. pp. 560-61). How they were received and 
appreciated is clearly shown by the fact of the present volume. The title 
(Mission and Grace) is significant for R.'s active, positive approach to the 
problems of contemporary Catholicism. 

The introductory essay offers a theological interpretation of the Catholic 
position in the modern world (pp. 13-50) and could well be considered the 
basic motif of the whole collection. The articles are grouped into four parts. 
Part 1 offers theological considerations on some basic problems of the 
pastoral ministry and includes articles on the reality of the redemption in 
the reality of creation (pp. 51-88), the meaning of the individual in the 
Church (pp. 89-128; for this cf. also R.'s Gefahren des heutigen Katholizismus 
[3rd ed. ; Einsiedeln, 1950] pp. 11-38), Mary and the apostolate (pp. 129-49), 
Holy Mass and teen-agers (pp. 156-86), Mass and television (pp. 187-200), 
and education to a more proper Eucharistie piety (pp. 201-37). 

"People in the Church" is the subtitle of Part 2. It contains essays on the 
primacy and the bishops (pp. 239-62), the pastor (pp. 263-74), renewal of 
deaconship (pp. 275-85), the man in the Church (pp. 286-311), the intel
lectuals (pp. 312-18), the educators (pp. 319-38), proper training of semi
narians (pp. 339-63), the theology of lay institutes (pp. 364-96). Part 3, 
"Serving Humanity," presents essays on the apostolate (pp. 399-413), 
mission in the railroad stations (pp. 414-33), parish and workshop (pp. 
434-51; cf. also R.'s essay in Schriften zur Theologie 2 [Einsiedeln, 1955]), 
pastoral care for prisoners (pp. 452-68), and the theology of the book (pp. 
469-92). Part 4 contains some outstanding contributions in the field of 
spiritual theology. His glosses on obedience (pp. 493-516; already translated 
in Woodstock Letters 86 [1957] 291-310) form a penetrating study on the 
positive aspects of this often misinterpreted virtue. Two articles on the 



BOOK REVIEWS 489 

Sacred Heart, dealing with its relation to Ignatian spirituality and its 
theology (pp. 517-52; also in Schriften zur Theologie 3 [Einsiedeln, 1956], in 
Stierli, The Heart of the Saviour [New York, 1959], and in Cor Jesu 1 [Rome, 
1959]), and a short sermon for a first Mass conclude the volume. 

Rahner is a scrupulously correct theologian. He refers to his writings as 
"contributions"; in fact, they are always thought-provoking and at times 
offer startlingly new insights. Because of the variety of subject matter, it is 
impossible to give an adequate analysis of R.'s thought in this short review. 
Some details, however, can be touched on. 

The introductory essay is one of shocking realism: the Catholic situation 
in the world by the will of God is that of a Diaspora, of a minority (pp. 24-25) ; 
Lombardi's idea of a homogeneously Christian world is utopistic (p. 27); 
God's will is not a world-wide Church, but a Church in the world, not as a 
ghetto, on the defensive, introverted, but as a Diaspora, always on mission 
(pp. 38-40). Christianity today is no longer a matter of milieus but of free 
personal choice (p. 33); Church and state are no longer rival powers, as they 
were in the past (pp. 34-35). 

With regard to the Mass and teen-agers, I am afraid I have to criticize 
R., not because of what he thinks but because of the way he expresses his 
shought. Fighting against the monomania of a Mass piety in the exaggerated 
cultic-liturgical sense, he says that "the Mass is not Christianity"; then 
later: " . . . neither devotion to the Sacred Heart, nor to our Lady, nor to the 
Holy Spirit, nor the Mass could be considered as the one and basic principle 
of religious life" (p. 153); again: "the Mass is not the absolute center. . . . 
God alone is the center" (p. 155). Such statements could be easily misunder
stood and certainly are not in harmony with what R. himself says a little 
later: "It is not only true that there is a Eucharist because there is a Church, 
but it is true also—understood in the right sense—that the Church exists 
because there is a Eucharist" (p. 253). R.'s remarks on televised Mass are 
highly interesting; Mass is not for onlookers but for participants (p. 190). 

R.'s well-balanced remarks on the meaning of the bishops in the Church 
against a one-sided exaltation of the primacy deserve serious consideration. 
The theological meaning of the local Church, the diocese, does not have its 
due place in average Catholic thinking (cf. Dom Gréa, L'Eglise et sa con
stitution divine [2nd ed.; Paris, 1907]). 

In recent decades there has been a discussion in Europe, at times rather 
heated, about the parish principle: the territorial parish vs. a pastoral 
ministry centered on more modern social (vocational, racial, cultural, age, 
etc.) formations. Are not these last classifications more influential for man's 
religious life than the neighborhood (pp. 441-44)? R. does not want to give 
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up the territorial parish principle, but he thinks that it should and could be 
more elastic in facing the modern social situation. 

Writing on parish libraries, R. develops some profound notions on the 
theological meaning of the book (p. 472) and its canonical mission (p. 476). 
For further development of this thought, cf. his Über die Schriftinspiration 
(Freiburg, 1958) p. 85. A startling observation: in the eighteenth century 90 
per cent of all books published were theological or religious; in 1950 only 6.2 
per cent were in this category. In this connection R. raises the problem of 
nonreligious, yet religiously meaningful literature (pp. 485-86). 

In conclusion: although a full translation can hardly be expected, still, a 
number of the essays are, in my opinion, such that their reading is a must 
for an awakening lay intelligentsia as well as for the clergy. 

Notre Dame University CHARLES H. HENKEY 

AMERICAN CATHOLICS: A PROTESTANT-JEWISH VIEW. Edited by Philip 
Scharper, with an afterword by Gustave Weigel, S.J. New York: Sheed & 
Ward, 1959. Pp. viii + 235. $3.75. 

The present volume is a collection of six essays by four Protestant and two 
Jewish contributors, who were asked to give their opinion of contemporary 
American Catholicism. They responded with a frankness and clarity that 
cover every important phase of Catholic relations with the non-Catholic 
world in the United States. 

Typical of the stature of the contributors is Robert McAfee Brown, 
editor of the Layman's Theological Library. His analytic survey of "The 
Issues Which Divide Us" argues from an authentic Protestant tradition 
that the basic criticism of the Catholic Church is its claim to being above 
the Scriptures, that consequently "the gospel can no longer, in any signifi
cant way, reform the Church." Martin E. Marty of the Christian Century is 
perhaps as critical of Protestants as of Catholics in his "Dialogue of His
tories." But for him as for all the essayists, the crucial problem in American 
religious thought is the Catholic concept of authority, with its center in 
Rome and its sense of obligation directed overseas. The effect at home is to di
vide the allegiance of Catholics between political loyalty to the country and 
spiritual obedience to the Pope. Rabbi Arthur Gilbert of the Jewish Anti-
Defamation League drew on years of experience to narrate at some length 
what he calls the Catholic misconception of Judaism. With rare exceptions 
he finds in Catholic writers on the subject such insistence on Christianity as 
the fulfilment of Judaic ideals that the resulting attitude towards Jews is 
either condescending pity or an oppressive zeal. 
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Running through the chapters is an outspoken judgment on the Catholic 
Church and faith that is not surprising, given the authors and their theme. 
It may be factual, as Stringfellow Barr's "I do not believe the Catholic 
Church or any other Church ever advanced its true mission by either force 
or deceit But the Catholic Church has more power to use them than 
perhaps any other Christian Church." Or it may be evaluative, like Arthur 
Cohen's "Jesus Christ, from the Jewish point of view, is no guide to the 
world, because the Christ vanquishes the world before its time." 

American Catholics is a stimulating book that every priest can read with 
profit to himself and others. But I feel the average Catholic needs more 
than Fr. Weigel's excellent concluding reflections to make an objective 
appraisal of this incisive critique of Roman Catholicism. 

West Baden College JOHN A. HARDON, S.J. 

MORALITY AND THE HOMOSEXUAL: A CATHOLIC APPROACH TO A MORAL 

PROBLEM. By Michael J. Buckley. Westminster, Md.: Newman, 1960. Pp. 
xxv + 214. $3.50. 

While praising Fr. Buckley's sincere attempt to contribute to the science 
of pastoral theology, it is necessary to evaluate his work in terms of the same 
discipline. It appears that B. is handicapped in discussing matters involving 
clinical endocrinology and statistical surveys, for which he does not seem 
to have the training. Excessive space is devoted to demonstrating that 
homosexuality is usually not attributable to physical factors—a position 
already generally held. Since the psychic elements are more important 
than the physical in the genesis of a homosexual, B. would have done better 
had he investigated the psychology of the invert more thoroughly. 

B. assumes that most homosexuals can get rid of the very tendency 
itself by a process of re-education of the will. But many genuine inverts 
have not had a true interest in the opposite sex since the dawn of conscious
ness. They come to realize their condition sooner or later, but usually too 
late to do anything about the redirection of the instinct into heterosexual 
tendencies. As will be noted later, the viewpoint taken towards the condi
tion of homosexuality determines the attitude assumed towards the possi
bility of cure. 

In his discussion of the homosexual problem in England, B. makes use 
of Kinsey's report on Sexual Behaviour in the Human Male (1948), while criti
cizing its lack of reliability. Imperfect as this first study of Kinsey may be, still 
it contains the most complete statistics available on the incidence of male 
homosexual practices. One wonders why B. introduces Kinsey's first work 
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into his book when he has so little regard for it. At any rate, B.'s refutation 
of Kinsey is not convincing, especially in his dismissal of Kinsey's second 
volume on women by a footnote criticism taken from an American author. 
Throughout his work B. does not demonstrate a mastery of the sources he 
himself used, leaning too heavily on the Wolf enden Report and other British 
sources and remaining a stranger to recent American literature on the 
thorny question of subjective responsibility (cf. Hagmaier-Gleason, Coun
selling the Catholic [New York: Sheed & Ward, 1959] pp. 237-38, for refer
ences on subjective responsibility of the homosexual). 

In his evaluation of genetic and hormonal factors, B. concludes that 
homosexuals do not reproduce themselves physically. Homosexuals come 
forth from similar environments. Again, the homosexual tendency is "rarely 
by itself alone a subject for clinical treatment." Frequently the homosexual 
comes to the doctor via the police authorities; frequently he comes because 
of some psychopathic condition other than inversion; frequently he comes 
because of depression or acute anxiety. The character of homosexuality is so 
complex, however, that in the vast majority of cases it does not seem trace
able to any "single determining factor." 

B. rightly observes that the testimony of homosexuals is open to suspicion 
because of their propensity to justify themselves before society. Studies 
made by heterosexuals are also subject to personal prejudices by writers 
seeking to prove or disprove a particular theory. One must be circumspect 
in examining works in this field. 

B.'s excellent analysis of the early family environment of the homosexual 
points up the truth that "family environment, particularly in early years, is 
now regarded as a crucial factor in a person's formation." Among many 
homosexuals the feeling of "not belonging" can be related to the fact that 
they never really belonged to their parents or to their home. Starved for 
affection at home, they sought it elsewhere, and so it is not surprising that 
many homosexuals come from broken homes. Other influences include 
excessive maternalism, faulty sex education, and lack of a father. 

Because the dominant person in his life has been his mother, many homo
sexuals turn away from other women. Maternal domination prevents the 
son from identifying with his father and his own sex. Unfortunately, the 
mother's dominative tendency may be the effect of her own desire for affec
tion denied her by her husband. Then the close bond between mother and 
son stunts the emotional growth of the boy. Sometimes, however, it is the 
absence of the father which is at fault—at least an absence of any influence 
on his son. 



BOOK REVIEWS 493 

In his study of early family environment, however, B. overlooks the fact 
that the homosexual tendency is neurotic in origin—an emotional disorder 
growing without any advertence by the subject and with the affliction of 
diverse degrees of damage before the inception of rational activity. Were B. 
to see this point clearly, he would take a different stand on the nature of the 
cure which a homosexual can hope for in the present state of our knowledge. 

Referring to the fact that segregation of the sexes has been a source of 
homosexual practices, B. spotlights the emotional response of one male to 
another as the greatest source of danger. "A chance homosexual act rarely 
makes a man into a homosexual for the rest of his life, but what often happens 
is that in these all male surroundings an intense emotional attachment is 
established which dominates his future life." Hence, the emotional dangers 
of segregation as a factor in inversion should be stressed rather than physical 
proximity. 

To those who hold that seduction during adolescence is merely the occa
sion and not the cause of subsequent homosexual behavior, B. points to much 
contrary evidence. Seduction at the time of puberty may be a turning point 
towards the development of a homosexual. Yet in many cases where the 
youth seems to be the victim of the adult, the adult has been attracted by 
the passively seductive qualities of the youngster. But one cannot agree 
with the gratuitous conclusion drawn by B. from his study of homosexual 
activity during adolescence. He states that "acquired homosexuality by 
initiation and indulgence must be admitted as the main causative factor in a 
large number of homosexual cases." So far it has not been proven that a real 
homosexual tendency is mainly the result of initiation. 

With regard to the objective morality of homosexual acts, B. devotes 
much space to an analysis of the Sodom and Gomorrah incident 
(Gn 19:4-11), following in this respect the previous study of Bailey, Homo
sexuality and the Western Christian Tradition (1955). It would be profitable 
to give a more complete exegesis of the NT references cited: Rom 1:27; 1 
Cor 6:9-10; and 1 Tim 1:9-10. Since, moreover, there are many today who 
do not accept the authority of Scripture, the natural moral law arguments 
summarized by B. probably will be more probative for many homosexuals. 

It will be discovered that usually the homosexual is already ill at ease 
concerning his way of life. At least he suspects that what he is doing is 
wrong, but he wants to know what can be done about it. B. replies that in 
many instances the invert can get rid of his condition. B. distinguishes three 
types: "(a) He may will to change and to become heterosexual at whatever 
the cost; or (b) he may feel unable to will a change, either because of his 
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distrust in the efficacy of an attempted cure, or because he is afraid of the 
consequences involved in heterosexuality ; or (c) he may be content to remain 
as he is in a state which he feels is desirable." 

Also, B. contends that the invert is "generally as mentally healthy as a 
normal man and therefore the usual moral standards must be applied to 
his sexual activities." As soon as he discovers his condition, he is morally 
obliged to take adequate steps to rid himself of the condition. Would to 
God it were so simple for him! 

In developing such conclusions concerning moral responsibility of homo
sexuals, B. forgets what he has written in previous chapters concerning the 
complex origin of the condition. If neurotic patterns are found in their 
origin, hardly can it be expected that they can be uprooted simply by 
conscious acts of the will. The homosexual condition is more than a bad 
habit fixation; it is a neurosis of personality, more difficult to control than a 
comparative bad habit in a normal person. It would be more fruitful advice 
to tell an invert that he has a moral responsibility to control his neurosis, 
for which there are adequate means, than to insist that he eradicate the 
same, which is rarely possible. 

B. makes a good point when he says that priests should offer inverts hope 
of a better way of life, but he does not have much to offer in the way of 
genuine vocational advice, a positive program of life, inspiring motivation 
coupled with specific ascetical practices to bring interior richness into loneli
ness. The invert needs not a hobby but a vocation. 

B. asserts that moralists tend to regard the homosexual as one who can 
really change his condition if he so desires, since moralists regard homo
sexuality as "completely acquired." This assertion would not be confirmed 
by the moralists found in the Hagmeier-Gleason reference lists (op. cit., pp. 
237-38), who regard the subject as more complex. 

Again, B. seeks confirmation of his view that the invert can be completely 
changed into a heterosexual by referring to an article in the British Medical 
Journal (June 7, 1958) in which Dr. Hadfield claimed that some of his 
patients were completely cured. But B. fails to note the careful qualifica
tions made by the author in this article. From a few cases H. feels that the 
homosexual tendency seems to be cured in the full sense, "provided we can 
trace conditions back to basic causes." Another of H.'s qualifications is that 
inverts are very difficult to cure because the roots are so deep, because the 
patient is reluctant to get rid of the symptoms, and because it is so time-
consuming and expensive, taking as many as 164 interviews. 

The greatest weakness of B.'s work is his failure to see that in practically 
every case of homosexuality there is a neurotic pattern, if only in the direc-
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tion of the sexual instinct itself. Were a priest to assume that inversion is 
merely a bad habit formation, he might do grave harm. He might be dealing 
with a paranoid schizophrenic psychotic, a task difficult enough for a 
skilled psychiatrist to handle. This is not to say that the priest should not 
handle the moral aspects of the problem; but it should be kept in mind that 
he is treating the actions of a neurotic to the extent that they are free and 
human. Probably some of these actions are notably less free than others, and 
a qualified judgment is in order. 

Despite these criticisms, the book is worthwhile for professional people 
who want a general introduction to the question of homosexuality. 

De Sales Hall, Hyattsvüle, Md. JOHN F. HARVEY, O.S.F.S. 

THE SPIRITANS: A HISTORY OF THE CONGREGATION OF THE HOLY SPIRIT. 

By Henry J. Koren, C.S.Sp. Duquesne Studies, Spiritan Series 1. Pittsburgh: 
Duquesne Univ. Press, 1958. Pp. xxi + 641. $6.50. 

A LIGHT TO THE GENTILES: THE LIFE-STORY OF THE VENERABLE FRANCIS 

LIBERMANN. By Adrian L. van Kaam, C.S.Sp. Duquesne Studies, Spiritan 
Series 2. Pittsburgh: Duquesne Univ. Press, 1959. Pp. xi + 312. $4.75. 

After gaining renown for their development of an educated clergy for 
both the domestic and foreign ministry in the eighteenth century, the 
Congregation of the Holy Ghost was almost annihilated during the French 
Revolution. In succeeding decades it was unable to recoup its extensive 
losses, both spiritual and material, and by the mid-nineteenth century it was 
on the brink of destruction. It was at this juncture that a Jewish convert, 
Francis Mary Paul Libermann, founder of the Congregation of the Holy 
Heart of Mary, joined forces with the embattled community and injected 
the new life that was so desperately needed. Since then the Spiritans, as 
this congregation is generally known, have advanced their apostolate to the 
far corners of the earth and are presently enjoying a tremendous period of 
expansion. The stories of this heroic congregation and its saintly "restorer" 
are admirably recounted in the first two volumes of the Duquesne Studies, 
Spiritan Series. 

The author of the History has divided his study into two sections, the 
first a rather good historical narrative tracing in some detail the story of the 
congregation from its founding by Claude Francis Poullart des Places in 
1703 until the present, and the second a concise survey of the Holy Ghost 
Fathers throughout the world, country by country and mission by mission, 
since 1852. Fr. Koren relates the humble origins of the congregation and its 
advancement to the position of leadership in the field of seminary education 
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in the eighteenth century. Having attained prestige and renown, however, 
the congregation incurred the wrath of influential hostile forces, for the Holy 
Ghost Fathers were dedicated to a reform of the clergy and constantly 
warred against eighteenth-century Jansenism and the bitter forces of Galli-
canism. The new religious spirit inculcated in the young priests under their 
direction was in marked contrast to the current spiritual and secular ten
dencies of the age. Oppression and suppression of the Spiritans, principally 
from secular authorities, frustrated their apostolate, and the congregation 
entered the nineteenth century broken in spirit and despoiled of most of its 
temporal possessions. Efforts at restoration were never successful in these 
early decades, but in 1848 Providence fashioned their union with the Con
gregation of the Holy Heart of Mary. With the advent of Libermann and 
his election as Superior General, the Spiritans never ceased to expand their 
apostolate and succeeded in writing a significant chapter in the history of 
the Church. 

In the first section K. has presented a good summary of the life of Liber-
mann, especially of his spiritual doctrine and his incisive observations on the 
life and activity of the foreign missionary. The second section contains a 
plethora of facts and, from the very nature of the subject matter, lacks the 
highly readable style of the first section. Nevertheless, it is a good compila
tion of facts and maps, and constitutes an invaluable reference work. 

Three themes are outstanding: first, the mid-nineteenth-century spiritual 
regeneration under Libermann, which is more acceptable in the twentieth 
century than it was to his contemporaries; second, the accent on a well-
organized missionary program; finally, the perennial Church-State problem, 
which had disastrous results for the Church in the traditionally Catholic 
countries and their colonies. 

In the second volume under consideration, Fr. van Kaam has attempted 
to demonstrate the coherent and telling relationship between the multiple 
factors in Libermann's life story and the manifold activities in which the 
Spiritans subsequently engaged. In pursuing this objective the author makes 
the psychology of the Jewish convert to be the unifying theme of his story. 
He presents a satisfactory account of the life of Jacob Libermann (he as
sumed the name Francis upon his reception into the Church in 1826) from 
the days of his youth in the old Alsatian town of Severne, through his 
spiritual odyssey which brought him into the Church, his seminary days, 
his continual physical and spiritual trials, the founding of his congregation, 
and the few years he served as ' Restorer" of the Congregation of the Holy 
Ghost. 

Special emphasis is given to L.'s interior life. As a consequence, the most 
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important features of this story are the spiritual heritage of the saintly man 
and his legacy to the later field of missiology. In his spiritual instructions L. 
emphasized the individual personality, or God's unique idea for each man. 
Far in advance of his time, he led a movement against the current conserva
tive trend in spirituality which labeled suspect every liberalizing and pro
gressive tendency in the spiritual life. 

Van Kaam has established clearly L.'s position in the field of spirituality, 
but he fails to recount satisfactorily the religious and secular convulsions of 
the era, so that the reader might grasp more readily why L. was viewed with 
suspicion on his first journey to Rome, and then, having finally succeeded in 
Rome and pledged his loyalty to the Pope, was persecuted by the Gallicans 
on his return. Furthermore, a sharper explanation of the current intellectual 
and social milieu would provide a clearer background for his narrating of L.'s 
role in contemporary society. Van Kaam has employed many lengthy 
quotations, so that too much of the story is told by L. himself. The use of 
marginal notations for bibliographical references (a system also followed by 
Fr. Koren) might annoy students who prefer the conventional system of 
footnoting. 

Both volumes are significant contributions to the field of Church history 
and will be welcomed by general reader and student alike. 

Woodstock College FRANCIS G. MCMANAMIN, S.J. 

SHORTER NOTICES 
GOD SPEAKS. By a Group of French Priests. Translated and edited by 

Bernard Murchland, C.S.C. Themes of Theology 1. Chicago: Fides, 1959. 
Pp. 250. $3.95. A slightly edited translation of the first three of ten 
series of brief essays, entitled Eléments de doctrine spirituelle, published by 
the Association Catholique de la Jeunesse Française, 1948-55, written by 
competent theologians. Introductory essays on religion, revelation, and 
Scripture are followed by several on Genesis (creation, the place of woman 
and sexuality, evolution, original sin); the rest of the book is ordered ac
cording to the history of salvation as presented in the Bible (from Abraham 
to the beginning of Christ's public life). The essays are well done and the 
translation smooth and pleasant to read. If the remaining essays in this 
series are to be translated, it is suggested that the value of the books might 
be increased by appending to each chapter such items in the original bibli
ographies as have been translated into English; e.g., for chap. 6, Mouroux' 
Sens chrétien de Vhomme and Leclercq's Le sacrement de mariage. 

Woodstock College M. J. O'Connell, SJ. 
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THE PRESENCE OF GOD. By Jean Daniélou. Translated by Walter Roberts. 
Baltimore: Helicon, I960. Pp. 60. $1.95. The field of biblical theology 
has been enriched by two noteworthy treatises on the presence of God. One is 
Yves Congar's Le mystère du temple, a very detailed development of the 
theme (THEOLOGICAL STUDIES 20 [1959] 116-17). And now Walter Roberts 
has given us a long-overdue English translation of Daniélou's Le signe du 
temple. In his development of this theme D. first considers the cosmic temple 
and then in rapid succession the temple of Moses, the temple of Christ, the 
temple of the Church, the temple of the prophets, the mystical temple, and 
the heavenly temple. Once again D. has brought to bear his vast store of 
biblical, patristic, ascetical, and dogmatic lore, and the reader will find on 
every page rich new insights into the development of this theme. The sole 
defect—and this is hardly a defect—is the seemingly jejune treatment of the 
seven temples. So thoroughly does D. hold the reader's attention that each 
chapter ends too abruptly. This volume is strongly recommended, both on 
its own merits and as an introduction to the far more comprehensive treat
ment of Congar. 

Alma College John E. Huesman, S.J. 

LA SAGESSE DE DIEU: EXPLICATION DE LA 1W ÉPITRE AUX CORINTHIENS. 

By Gaston Deluz. Neuchâtel: Delachaux & Niestlé, 1959. Pp. 294. 10 fr. 
To encourage the ordinary layman to read and profit from the Bible, D. 
has composed a simple running commentary on 1 Corinthians to which he 
has given the title, "The Wisdom of God." This term frequently occurs in 
the Epistle and aptly designates its contents, which can be described as 
practical Christianity. Although dispensing with the ordinary introduction, 
footnotes, and excursuses, D. has assimilated the best of the commentaries 
of F. Godet, A. Schlatter, J. Weiss, W. Meyer, and J. Héring. Special 
tribute is paid to the work of Godet, whose spirituality was not smothered 
by his erudition. The viewpoint is devotional but solidly exegetical, and the 
interpretations usually are the traditional ones. Thus Paul agrees with 
Matthew and Mark on the question of divorce, and Matthew's exceptive 
clause permits separation but not divorce. In 7:36-38 it is a Christian father 
who is concerned about the marriage of his "superadulta" daughter. After 
proposing several interpretations of baptism for the dead, D. finally declines 
to opt for any of them and is content to argue from the assumption under
lying all the interpretations. In discussing immortality and the resurrection, 
he proposes a position adopted by Cullmann and many others : the Christian 
awaits a regeneration of his entire person and not only a vague survival of 
his immaterial being. The doctrine of the immortality of the soul is the 
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result of a spiritualist thought incompatible with the religion of the 
Incarnation. 

Weston College John J. Collins, S.J. 

ECUMENICAL COUNCILS IN THE CATHOLIC CHURCH. By Hubert Jedin. 
Translated by Ernest Graf, O.S.B. New York: Herder and Herder, I960. 
Pp. 254. $3.95. The noted historian of the Council of Trent has pro
vided for the seminarian and student of college theology a compact, accurate, 
and readable summary of the twenty ecumenical councils. The relationship 
between each council and the politico-social environment in which it took 
place is outlined in excellent fashion. The issues before each council are 
presented clearly and the personalities involved in them are handled suc
cinctly and judiciously. The treatment of Trent is, of course, masterful. The 
last chapter on the Vatican Council is clear, though perhaps somewhat over
simplified and too melodramatic. There is a good bibliography, a chrono
logical table, and a summary. The absence of an index is unfortunate, 
because it militates against the use of this book for handy, rapid reference. 

Woodstock College Herbert J. Ryan, S.J. 

THE CHURCH AND THE NATIONS. Edited by Adrian Hastings. London-
New York: Sheed & Ward, 1959. Pp. xxii + 238. $4.75. The Church 
must offer herself to all mankind as the divinely established means of 
salvation. The human race is a highly diversified entity. The constant 
challenge for the expanding Church, then, is to preserve both her unity and 
her catholicity or, to use words which create such tension in our times, 
authority and freedom. The editor of this collaborative work, in a vigorous 
introduction, defines the problem with some sharp observations from history 
about failures and successes. Christendom has been gone for centuries as a 
limited European fact. However, a nostalgia for it lingers on to our dis
advantage. The Church is a minority in most of the nations of the world 
and so in its cultures as well. Should her attitude be one of insertion or with
drawal, courageous confrontation or self-protecting insulation? The chapters 
of the book attempt to discuss the experience of the Church in fourteen 
countries of Europe, the Middle East, Asia, Africa, and the Americas, as 
seen by authors who belong to these nations. The variety of cultures involved 
emphasizes the nature of the Church's task as well as the difficulties in 
performing it. The book is recommended as a helpful contribution toward 
understanding the goals and efforts of the Church in a universally changing 
society. 

Jesuit Missions, New York, N.Y. Edward L. Murphy, S J. 
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D E SACRAMENTIS. By P. F. Ceuppens, O.P. Theohgia biblica 5. Turin: 
Marietti, 1959. Pp. 446. C.'s posthumously published volume, after 
brief remarks on the term "sacrament" and on sacraments in each Testa
ment, discusses the seven sacraments in order, following in each the classical 
series of dogmatic questions. His method is thus that of his previous, 
deservedly well-known books. Especially notable in this volume is the 
lengthy discussion of priesthood in the OT and NT. Question may well be 
raised whether C. presents a properly "biblical theology"; further, the non-
Catholic writers referred to seem generally to be the adversaries of a former 
age, but doubtless they represent permanent or classical positions which 
have continued to exist in slightly modified guise. C.'s purpose is, in any 
case, a primarily constructive one; the volume is a fitting crown to his series. 

Woodstock College M. J. O'Connell, S.J. 

THE EUCHARIST-SACRAMENT. By Francis J. Wengier. Stevens Point, 
Wis.: The Author, 1960. Pp. xxii + 328. $5.00. Readers who are 
acquainted with W.'s previous book, The Eucharist-Sacrifice (reviewed in 
THEOLOGICAL STUDIES 17 [1956] 598-99), will know what to expect, by way 
of style, idiom, and development, in this companion volume. The vocabulary 
is predominantly Scholastic, often rendered quite literally from the techni
cally precise Latin. As chapter succeeds chapter, the procedure remains 
much the same: a thesis is set forth, carefully analyzed, demonstrated by 
recourse to evidence in Scripture and tradition, and discussed in accord with 
the thinking of great theologians of the past. In comparing his own views 
with those of diverging schools, W. belabors adversaries with more merciful 
blows than in his earlier work. He himself adheres faithfully to the Eucharis
tie teaching of St. Thomas, which he thoroughly understands and which he 
complements, as occasion offers, with clarifications contributed by Billot, 
de la Taille, and others. A long, detailed examination of the Scholastic 
doctrine on sacramentum tantum, res et sacramentum, and res tantum is the 
guiding motif of the treatment and pervades the book throughout. The 
chapters on the causality of the sacraments, with special attention to the 
Eucharist, and on the necessity of the Eucharist for salvation (necessity of 
means, involving at least an implicit desire for actual reception of the 
sacrament) are particularly notable. In Appendix 1, "Theologians and the 
Offerer of the Mass," in which he upholds de la Taille's teaching against the 
proposals of G. Filograssi and R. Garrigou-Lagrange concerning Christ's 
actual and formal oblation, W. is at his best and sheds new light on this 
question. 

St, Mary's College, Kansas Cyril Votiert, S.J. 
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ENTRETIENS SUR LA GRÂCE. By Charles Journet. Bruges: Desclée de 
Brou wer, 1959. Pp. 216. 69 fr. These eight conferences bear the stamp 
of the accomplished theologian who is capable of putting aside, without loss 
of accuracy or penetration, the technical jargon and perpetual hesitations 
of his craft. In the first part, "The Essence of Grace," J. covers the teaching 
of the Church and the theologians on habitual grace and the divine in
dwelling, actual grace, predestination, justification, merit, and the con
sciousness of grace. The second part, "The Existential States of Grace," 
compares the grace of Paradise, of the regime of the natural and Mosaic 
laws, of the Christian in the Church, and of the various classes of mankind 
outside the Church who receive grace which is christique de suppléance. 
No brief summary can do justice to the skill with which difficult conceptions 
are put within the reach of the educated layman. A simple and familiar 
style, well-chosen comparisons, and allusions to classic and current literature 
make the reading a real pleasure. Theologians will recognize here and there 
Thomistic positions and formulations developed by the author in his more 
scholarly works. However, the general tone is serene and free from polemi-
cizing. An English translation of this splendid volume would enable priests 
to put into the hands of the laity a work of unusual theological excellence 
and spiritual charm. For priests themselves it offers a refreshing review of 
the theology of grace. Professional theologians may find in it an example of 
brilliant popularization. 

Woodstock College Thomas E. Clarke, S.J. 

THE CONCEPT OF DISCRETIO SPIRITUUM IN JOHN GERSON'S " D E PROBA-

TIONE S P I R I T U U M " A N D " D E DISTINCTIONE VERARUM VISIONUM A F A L S I S . " B Y 

Paschal Boland, O.S.B. Catholic Univ. of America Studies in Sacred Theol
ogy (Second Series) 112. Washington, D.C.: Catholic Univ. Press, 1959. 
Pp. χ + 169. $2.00. The Chancellor of the University of Paris, John 
Gerson, better known for his role in the Conciliar Movement, wrote two 
treatises on mystical theology during the controversy over the genuinity of 
the revelations granted to St. Bridget of Sweden. We are indebted to Fr. 
Boland for presenting us with the first English translation of Gerson's De 
probatione spirituum; the summary of Gerson's De distinctione ver arum 
visionum is also quite useful. The best sections of this doctoral dissertation 
are B.'s own contribution in treating the origin and development of the 
concept, discernment of spirits, and in his commentaries on Gerson's 
treatises. The bibliography will certainly aid any person desiring to read 
more fully on the subject of discernment of spirits. An index makes for 
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ready reference for those who desire to confine their attention to some 
particular phase of the same subject. 

Woodstock College Edmund G. Ryan, S.J. 

SAINT IGNATIUS LOYOLA: LETTERS TO WOMEN. By Hugo Rahner, S.J. 
Translated from the first German edition by Kathleen Pond and S. A. H. 
Weetman. New York: Herder and Herder, 1960. Pp. xxiii + 565. $11.50. 
In his introduction to this remarkable volume R. issues an arresting chal
lenge: "Only he who has taken the trouble to read and study the twelve 
volumes of Ignatius' letters in Spanish, Italian, or Latin, is qualified to say 
anything about the character of this man, which is so difficult to under
stand." He then proceeds to give a brilliant demonstration of his own high 
qualifications to speak of St. Ignatius with intimate understanding. Skil
fully and convincingly he reveals the everyday holiness of Ignatius as he 
met the common and ordinary circumstances of life. The core of this volume 
is a series of 139 letters, 89 of Ignatius to women, 50 from women to Igna
tius, the Saint's correspondents being divided into six categories: royal 
ladies, noble ladies, friends, benefactresses, spiritual daughters, and mothers 
of fellow Jesuits. With each of these six sections there is a detailed and 
informative introduction, and with each letter there is a lucid commentary 
that fits the correspondence within its historical setting. This admirable 
combination of Loyola's letters and R.'s observations throws a bright light 
on the attractive human qualities of Ignatius, his delicately refined courtly 
manner, his instinct for solidarity with the feudal nobility, his abiding 
sense of gratitude for material assistance, his strong masculine style, his 
motherly strain of concern for his fellow Jesuits, his openhearted delight in 
friendship. Ignatius comes to life not only in the external response to his 
everyday problems but also in the clearly discernible maturing of his own 
interior life. This is hagiography of the first class. Smoothly translated, 
neatly printed, and beautifully illustrated, this superlative work is certainly 
one of the best and most successful attempts to reach the humanity of 
Ignatius, "that humanity without which there is no holiness in the Church 
of God made Man." 

St. Andrew-on-Hudson 
Poughkeepsie, N.Y. William V. Bangert, S.J. 

LA NATURE DU DROIT CANONIQUE. By Germaine Lesage, O.M.I. Ottawa: 
Editions de l'Université d'Ottawa, 1960. Pp. 224. Society and law are 
correlative realities, so canon law is indispensable to the Mystical Body, 
pertaining to the intimate nature of the Church. The supernatural destiny 
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of the Mystical Body gives the law of the Church its characteristic qualities 
of charity, stability, and flexibility. Its peculiar stability occasions within 
and without the Church criticisms of rigidity, of a "legalism" which stifles 
the riches of the supernatural life; because of its peculiar flexibility, critics 
doubt whether it really deserves the name of law, so abundantly does it 
provide for the needs of the individual soul, through dispensations, induits, 
and like exceptions. The author of this Gregorian dissertation combats these 
two extremes in an investigation into the nature of canon law in the light of 
theology—demonstrating that canon law is true law, though unique, as the 
Church is unique. The basic plan of the dissertation is simple (end, author, 
structure, and content of canon law), but the unity and coherence of the 
whole are somewhat marred by the inclusion of some material which is not 
entirely pertinent to the theme. No little confusion is caused the reader by 
the fact that chapter and section headings at times have little relationship 
to chapter and section contents. 

Weston College Maurice B. Walsh, S.J. 

L'OFFICE DIVIN: HISTOIRE DE LA FORMATION DU BRÉVIAIRE. By Pierre 

Salmon, O.S.B. Lex orandi 27. Paris: Editions du Cerf, 1959. Pp. 256. 990 
fr. This volume originated in a series of articles on the reform of the 
Roman Breviary which the author had already published over a period of 
ten years in Maison-Dieu, Ami du clergé, Vita cristiana, and other periodicals. 
This small work with its many excellent pages on the historical develop
ment of the Divine Office does not surpass the monumental achievements of 
Dom S. Bäumer and Msgr. Batiffol in this field, but discusses the problem of 
the Breviary in terms of the actual state of the question. The author poses 
the question: What is the Roman Breviary in the light of its historical origin 
and evolution? The answer is developed through five chapters: (1) the 
historical genesis of the obligation to recite the Office; (2) the Office in the 
great urban churches of the Middle Ages; (3) the interpretation of the 
liturgical psalms; (4) the lectio in the Office and the principal phases in its 
evolution; and (5) a synthesis of the history of the Office and the breviary. 
This work is worthy of the careful study of all who wish to find clarity and 
understanding in fulfilling their obligation of canonical prayer, the liturgical 
prayer of the Church. 

Woodstock College Robert E. McNally, SJ. 

THESE LAST DAYS: TIME SEEN THROUGH CHRISTIAN EYES. By a Religious 
of C.S.M.V. London : Faith Press, 1959. Pp. 101.9s 6d. A view of God's 
history with men in three phases: the immense period before the Incarnation 
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in which God was already preparing for Christ and teaching man His purpose 
for him; the Messianic age in which first Christ, then His Body pass through 
the birth pangs of the kingdom; and the consummation (the prevenient 
signs, Second Coming and resurrection, general judgment and the life of the 
world to come). Most interesting to this reviewer were the chapters (2-4) 
of the first part. In chap. 2, "The Creature Man," the author conveys some 
of her own enthusiasm for this "incredibly exciting. . . creature man" (p. 
16), as she suggests an analogy, on the basis of Lk 3:38, between the human 
origins of Christ and Adam; how the image of God was realized in Adam; 
and the significance of Adam's being put in charge of the earth. In chap. 4, 
"God and the Pleistocene," the sparse evidence of geology and paleontology 
affords a basis for projecting back into the experience of prehistoric man the 
patterns of salvation-experience given in the OT and NT, on the principle 
that man was from the beginning under the salvine providence of God and 
that God's education of the race for the coming of Christ began immediately 
after the Fall. In chaps. 5 and 6 ("The People and the Pattern," and "The 
Days of Messiah") the Scriptures seem at times to be somewhat forced in 
the attempt to show at the major points of the history of salvation the 
chaos-conflict-cosmos pattern which is first verified in creation itself as the 
latter is presented, not in Genesis, but in fragmentary passages of the Psalms 
and prophets. But the author is always worth listening to for her stimulating 
ideas and happy formulations. 

Woodstock College M. J. O'Connell, S.J. 

TRANSFIGURER LE TEMPS: NOTES SUR LE TEMPS À LA LUMIÈRE DE LA TRA

DITION ORTHODOXE. By Olivier Clément. Neuchâtel: Delachaux & Niestlé, 
1959. Pp. 219. 5.75 fr. An essay full of insights and perceptive com
parisons, on the conception of time in the light of Orthodox theology. After 
preliminary chapters on cyclic time (in archaic religions [repetition as return 
to paradise] and in the higher religions of India and the West [repetition as 
a sign of hell: here an amazing similarity, in mood and expression, between 
these religions and some streams of current existentialism]), C. studies the 
new structures of temporality according to revelation: (1) God's eternity is 
not defined in opposition to time; (2) time is created, therefore good and 
meaningful; (3) the value of time is connected with the revelation of the 
person and of love; (4) time, in the eternal kingdom, will not disappear but 
be transfigured. In the light of these structures, C. then considers the linear 
conception of time in the OT, time as liberated and "recapitulated" in the 
economy of the Son, and time as deified in the economy of the Spirit (the 
time of the Church) with the various paradoxical tensions that mark this 
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period which is both of the "eon to come" and yet of "this eon" as well. C. 
is rather less familiar with the inner life (as opposed to the formulas) of 
Western tradition than with the Orthodox, but his occasional misdirected 
criticisms do not mar a fine book. 

Woodstock College M. J. O'Connell, S.J. 

ETUDES SUR LA VALEUR 2: LE RÈGNE DES FINS; L'ESSENCE DE LA CIVILI

SATION. By Jean Pucelle. Problèmes et doctrines 17. Lyons: E. Vitte, 1959. 
Pp. 457. Pucelle served an honorable apprenticeship as the interpreter 
of Louis Lavelle and other French spiritualist philosophers. Loyal to their 
training, he is now engaged in writing a major work of his own. The present 
volume marks the midway point in a trilogy devoted to the question of value. 
His first volume dealt with the intersubjective sources of value, and he hopes 
to continue the investigation with a study of value as displayed in our spir
itual life. But the present book focuses precisely upon one phase in the life of 
values, namely, when they become embodied in the institutions of civiliza
tion. There are two reasons why P. finds this phase of the value problem a 
crucial one. The first difficulty lies in the pluralism of civilizations, which are 
not only distinct but often pitted against each other. To save the order of 
values from a threatened disintegration, there must be an analysis of the 
civilizing act itself. In examining this constitutive act for a common pattern, 
P. finds an affinity with the phenomenologists. But his second difficulty is 
that the very act of embodying values may prove to be an alienation of them 
from their human source and significance. Yet he suggests boldly that values 
can be objectified without thereby becoming degraded and dehumanized. 
It is good to find a spiritually oriented philosopher who does not scare easily 
at the word "objective," and who has the competence to persist in the analy
sis of social institutions. Because he admits the transcendent source of val
ues in the personal God, P. carries his study of civilization to the point where 
it gives internal birth to man's personal quest for salvation. 

St. Louis University James Collins 

POLITICAL THOUGHT: MEN AND IDEAS. By John A. Abbo. Westminster, 
Md.: Newman, 1960. Pp. xv + 452. $5.75. We have here a textbook 
which "attempts to present, through a survey of the great political books 
from antiquity to the present day, the essential landmarks in the develop
ment of Western political thought." For those who prefer to teach the his
tory of political philosophy by the survey method, this textbook can be 
recommended. The general public will also find it easy and informative 
reading. The volume is divided into five parts covering five major epochs in 
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the history of political thought. Each part has its own introductory chapter, 
followed by chapters on individual writers such as Plato, St. Augustine, 
Machiavelli, and Marx. The chapters are brief, sometimes indeed a little too 
brief, and confine themselves to a presentation of the ground lines of a 
writer's thought, with a criticism of it from a Catholic point of view. The 
quality of these individual studies is high, but not uniformly so. The chapter 
on Locke, for instance, is rather superficial and credits that writer with a 
sounder doctrine than in fact he had; I refer in particular to the apparent 
confusion between Locke's "law of nature" and the traditional "natural 
law." The chapters on Burke and Tocqueville, on the other hand, are excel
lent. In general, A.'s analysis is acute and his comments measured and fair. 
The portrait of the critic himself which emerges through his comments is 
that of a Christian constitutionalist and democrat, a man with a mind that 
is broad both in sympathy and in learning. Unfortunately, however, A. also 
reveals himself as a cleric somewhat fussily concerned lest the faith of young 
and immature readers suffer harm from exposure to heretical and false ideas. 
Faith, of course, is the pearl of great price and must be protected. But one 
wonders whether an overtly protective attitude in the writer or teacher is 
the one best calculated to achieve the desired result. To illustrate: it is quite 
true that several of the "great books" discussed in this work have been 
placed by the Church on the Index; but it seems neither necessary nor de
sirable to warn the reader of that fact on the very first page of what should 
be an intellectual adventure. 

St. Peter's College Francis Canavan, S.J. 

REVOLUTION UND KIRCHE: STUDIEN ZUR FRÜHGESCHICHTE DER CHRIST
LICHEN DEMOKRATIE (1789-1850). By Hans Maier. Freiburg: Rombach, 
1959. Pp. 250. The success of the Mouvement Républicain Populaire 
in France, the Democrazia Cristiana in Italy, the Christlich-demokratische 
und Christlich-soziale Union in Germany, and similar parties in the Benelux 
countries prompted Dr. Maier to study the beginnings of Christian Democ
racy, when only a few advanced thinkers refused to identify Christianity 
with monarchical government. His study begins with the struggle between 
the Church and the French revolutionary government, in which he demon
strates how mutual hostility developed between the Church and the French 
Revolution, which was first liberal and later democratic. The second section 
analyzes the traditionalist reaction to the French Revolution as expressed 
by de Maistre, de Bonald, and the early Lamennais. The third and longest 
section analyzes Liberal Catholicism and Christian Democracy as expressed 
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from 1830 to 1850, especially by the later Lamennais, Bûchez, Montalem-
bert, Lacordaire, and Ozanam. A concluding section sketches the main out
lines of the story through the Third Republic and the reception of Leo 
XETs Ralliement policy. A good bibliography is appended. This volume pre
sents nothing entirely new on the problem, but it is valuable for showing how 
hostility developed between the Church and Liberalism and Democracy, 
and how several French thinkers saw that this hostility was accidental rather 
than necessary and permanent. It also reveals how, again because of the 
contingencies of history, their solution was premature and had to await 
further social and political development. This story, which centers around 
Lamennais, is told objectively and dispassionately, and it is helpful for those 
who want to understand the historical development of the problem rather 
than endorse or condemn the attempt to "baptize" Liberalism and Democ
racy. 

St. Lauis University Thomas P. Neill 

TSA'AR BA'ALE HAYTM—THE PREVENTION OF CRUELTY TO ANIMALS: ITS 

BASES, DEVELOPMENT AND LEGISLATION IN HEBREW LITERATURE. By 

Noah J. Cohen. Washington, D.C.: Catholic Univ. of America Press, 1959. 
Pp. xvii + 208. $2.50. The purpose of this essay is to prove that, far 
from denying to the lower animals the right to humane treatment, the He
brew Scriptures as well as rabbinic jurisprudence, which is based on biblical 
law, urges kindness toward the mute beasts. The fact that, notwithstanding 
William E. H. Lecky's reference to the tenderness evinced in the OT to 
animals, a thinker and scholar of the caliber of Arthur Schopenhauer could 
still permit himself to remark that the cruelty and barbarism displayed 
towards animals in the Occident had its roots in Judaism, underscores the 
necessity of the development of the thesis undertaken by Mr. Cohen. On the 
whole it can be said that the author has succeeded in convincing the reader 
of the validity of his thesis. He seems in full command of the pertinent litera
ture, and the evidence he adduces in favor of the doctrine of humaneness 
towards the lower forms of animal life advocated from its very inception by 
Jewish law is indeed impressive. The traditional Jewish method of slaughter
ing aims to reduce the suffering of the victim to the minimum. Jew
ish thought recoiled from torturing or killing animals for sport. Their flesh 
was, according to the Bible, permitted to man for food, not to satisfy his 
craving for excitement. If there are faults to be found with C.'s dissertation, 
it is in his sins against idiomatic English, his introduction into his argument 
of extraneous material, which detracts from its effectiveness, and his ascrip-
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tion to the teachers of the Talmud of a naïveté in their conception of the 
psyche of the lower animals which Maimonides already regarded as unwar
ranted. 

Johns Hopkins University Samuel Rosenblatt 

ORIGENE: ESPRIT ET FEU 1: L'AME. Texts chosen and presented by 
Hans Urs von Balthasar. Translated by the Dominican Nuns of Unterlinden. 
Paris: Editions du Cerf, 1959. Pp. 166. Β.'s single volume, Origenes: 
Geist und Feuer (Salzburg, 1951), will appear in French dress as four small 
brochures (Soul, Word, Spirit, God). Vol. 1 contains the Introduction to the 
whole. B.'s purpose in his organized presentation of texts is to try to recap
ture from the fragmentary and difficult work of Origen the latter's véritable 
visage, what is permanently valid in his thought, by bringing out the spirit
ual bond which gives cohesion to it. B.'s concern therefore is not purely 
historical, but neither is it to separate out the orthodox from the unorthodox 
elements in O.'s work, but rather to give a faithful spiritual portrait of the 
man who influenced so much of patristic thought, consciously in the East, in 
the West unwittingly through Ambrose and Augustine. The basic outlook 
of Origen is that of the theologia ghriae, which sees all creation as returning 
upwards to God, from the darkness of matter to the Transfiguration of Ta
bor. In this there is no denial of the cross, but it is seen as a heroic struggle, 
a part of the victorious ascending movement. It is this Origen of the aseen-
stones in corde who so deeply influenced later Christian theology. The three 
main divisions of L'Ame are: the world and the soul; the image of God; fall 
and return. Each section within these divisions is preceded by a brief sum
mary which organizes in advance the ideas in the passages presented. Esprit 
et feu will provide a companion piece to B.'s Parole et mystère chez Origene 
(Paris: Editions du Cerf, 1957 [ = "Le mysterion d'Origène," Recherches de 
science religieuse 26 (1936) 513-62; 27 (1937) 38-64]). 

L E GOUVERNEMENT DIVIN: SOMME THEOLOGIQUE, I : QUESTIONS 103-19. 
By St. Thomas Aquinas. Vol. 2 (Qq. 110-19). Introduction and notes by 
Réginald-Omez, O.P. Paris: Editions du Cerf, 1959. Pp. 299. 750 fr. 
Vol. 1 (cf. THEOLOGICAL STUDIES 21 [March, 1960] 165-66) presented the 
general questions concerning how God governs the world and realizes His 
providential plan, and more particularly concerning the interrelationships of 
the angels. Vol. 2 studies the role of creatures in the government of the 
world. St. Thomas tries to determine in the light of theological principles 
whether and in what measure creatures—pure spirits and corporeal beings 
(stars and men)—can concur in the carrying out of God's plan for other 
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creatures or resist either the divine action or human freedom. The notes and 
essays are inevitably concerned, in large measure, with separating out the 
valid theological conclusions of St. Thomas from his dated scientific world-
picture. 

CUSANUS-KONKORDANZ. By Eduard Zellinger. Munich : Hueber, 1960, Pp. 
xvi + 331. 23.80 DM. Nicholas of Cusa has drawn much attention in 
recent decades as an important figure in the history of European ideas, but 
the fact that much of his work is in essay form and unsystematized makes it 
difficult to obtain a balanced view of his thought. Z.'s unusual and valuable 
concordance, based on C.'s philosophical and more important theological 
works, will help to overcome this difficulty. Under twenty-two key words 
(Analogia entis increati et creati, Andersheit. . ., Gott als coincidental opposi-
torum . . . Substanz, Universale), there are a number of topical headings, 
and under these in turn a series of propositions (more than 300) which pro
vide an outline of C.'s thought. Each proposition is justified by excerpts from 
C.'s works (from a line to a paragraph in length), with references to parallel 
passages. A valuable tool for working in an important thinker. 
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Sacra pagina: Miscellanea biblica congressus internationalis catholici de re 
biblica. 2 vols. Edited by J. Coppens, A. Descamps, and E. Massaux. 
Bibliotheca Ephemeridum theologicarum Lovaniensium 12-13. Paris: 
GabaJda; Gembloux: Duculot. Pp. 580, 488. 
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The Word of Life: Essays on the Bible. Dublin: Gill, 1959. Pp. viii + 123. 
8/6rf. 

Doctrinal Theology 

Buschmiller, Robert J. The Maternity of Mary in the Mariology of St. Albert 
the Great. Carthagena, Ohio: Messenger Press, 1959. Pp. 106. 

Dedek, John F. Experimental Knowledge of the Indwelling Trinity: An His
torical Study of the Doctrine of St. Thomas. Mundelein, 111. : Saint Mary 
of the Lake Seminary, 1958. Pp. 167. 

Every, George. The Baptismal Sacrifice. Studies in Ministry and Worship 
14. London: SCM Press; Naperville, LI.: Allenson, 1959. Pp. 112. $2.00. 

Gélinas, Jean-Paul. La restauration du thomisme sous Léon XIII et les philo
sophies nouvelles: Etude de la pensée de Maurice Blondel et du Père Laber-
thonnière à la lumière dUiAeterni Patris." Catholic Univ. of America 
Studies in Sacred Theology (Second Series) 111. Washington, D.C.: 
Catholic Univ. of America Press, 1959. Pp. 392. $4.00. 

Genevois, M.-A. Entre dans la joie: Catéchèses sur l'au-delà. Paris: Editions 
du Cerf, 1960. Pp. 268. 9 fr. 

Gutwenger, Engelbert, S.J. Bewusstsein und Wissen Christi. Innsbruck: 
Rauch, 1960. Pp. 200. $3.70. 

Héris, Ch.-V. Le mystère de Dieu. 2nd ed.; Paris: Editions du Cerf, 1960. 
Pp. 300. 10.50 fr. 

King, John J., O.M.I. The Necessity of the Church for Salvation in Selected 
Theological Writings of the Past Century. Catholic Univ. of America 
Studies in Sacred Theology (Second Series) 115. Washington, D.C.: 
Catholic Univ. of America Press, 1960. Pp. xxvii + 363. $6.00. 

Laurentin, René. Court traité de théologie mariale. 4th rev. ed.; Paris: Lethi-
elleux, 1959. Pp. 170. 
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