
much earlier date than many historians who, by and large, see the Gregorian
reforms as the critical moment.

The concluding section in which F. applies his studies to the contemporary
church begins with the observation that profound changes in the shape of
ecclesial ministry are quite possible, since the lessons of Scripture and tradi-
tion are that dramatic change in response to changing circumstances has
been the norm. “The only binding thing for the Church,” says F., “because
it proceeds from Jesus, is the apostolate with a collegial structure and in
communion with its head” (143). Moreover, since history has shown us
examples of steps backward like returning to Old Testament models or
neo-Platonic hierarchies, it is quite possible to discard such problematic
elements in favor of ministry that returns to the pattern of following Jesus.
We need to reverse history and go from tradition to charity, thinks F. While
the early church’s shift from a focus on charisms to “posts” was understand-
able and even, to a degree, necessary at that time, the subsequent step from
“post” to career is much more ambiguous, and the step from career to sacred
status is “to be avoided at all costs” (129). The model for ecclesial ministry
is not “Christ Jesus” but the servant Jesus who died to his own ego (33).

While the general argumentative drift of the book is not especially
new, the details F. provides in the process are often fascinating and truly
creative. His practical applications in the final pages include important
discussions of the need to avoid Donatist ideas of a smaller and purer
church and the advisability of rethinking the relationship between presi-
dency of the Eucharist and the leadership of the community of faith.

All this energizing theological reflection, however, is imperiled by the
material reality of the book. Convivium produces books of considerable
beauty with excellent typefaces and lovely paper, yet they show signs of
poor judgment and even editorial laziness. This one is overly burdened with
poor proofreading, some of it absurd (ligno Christi somehow becomes lingo
Christi), and even worse for a scholarly text, the book has no index. Worst of
all, the footnotes reference any text not originally written in English in the
Spanish edition rather than in the original or in an English translation. These
decisions save money but make it less likely—more’s the pity—that more
scholars will become better acquainted with F.’s work.

Fairfield University, CT PAUL LAKELAND

WORSHIP AS REPENTANCE: LUTHERAN LITURGICAL TRADITIONS AND

CATHOLIC LITURGICAL CONSENSUS. By Walter Sundberg. Grand Rapids,
MI: Eerdmans, 2012. Pp. xvi þ 190. $18.

An odd title, to be sure, and we are not told until the last chapter
what lies behind it. Sundberg is convinced that the liturgical liberalizations
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of the last century removed something crucial from Protestant and
Catholic worship.

S. is a Lutheran pastor and professor of church history who graduated
from St. Olaf College in 1969, so he has lived through the changes that
Catholics associate with Vatican II and that have parallels in other liturgical
churches. Put briefly, he is dismayed by the way that eucharistic piety has
replaced repentance piety as a religious mindset in Christian worship. Taken
to the extreme, this revolution in spirituality leads to a belief that people
should walk out of church feeling good about themselves, and even mainline
churches tend to console and affirm their worshipers instead of challenging
them. The Catholic version of this reminds parishioners that they are the
people of God without insisting on the demands of discipleship.

To build his case, S. begins in the first chapter with the NT’s call to
conversion, and he reminds us that Kierkegaard in the 19th century
warned against identifying church membership with true Christianity, a
theme taken up in the 20th century by Bonhoeffer, who railed against the
temptation of cheap grace. Chapter 2 takes us back to the Didache and its
demand for metanoia (conversion, repentance) among those who would
follow the way of Jesus and share in his supper. Likewise, the Apostolic
Tradition views baptism in a context of spiritual warfare against the
powers of darkness and demands true repentance for sin before admission
to the table of the Lord. Christians in those days were sectarians, sepa-
ratists who insisted that would-be members adhere strictly to God’s
commandments and Jesus’ teachings, and in consequence Christian com-
munities grew—much like sectarian churches do today, in contrast with the
undemanding mainline churches that are losing membership.

The repentance requirement changed in the fourth century when the
church grew larger and tried to accommodate itself to the culture of
the Roman Empire. Instead of asking repentance of all before baptism,
repentance was required afterward only of public sinners. Holiness was
no longer expected to be found in each of the saints (as Paul called them)
but was instead made a mark of the church as such. The Donatist contro-
versy can be read as a clash between the moral rigor of the early sectarian
tradition and the catholic inclusivity of imperial Christianity.

Fast forward to the Reformation, and S. zeroes in on Luther and others
protesting against the laxness of the Catholic penitential system that in
theory demanded repentance from sins but in practice required little in
the way of changed behavior before absolution was pronounced. Although
private confession eventually disappeared from Lutheran churches, Luther
himself regarded it as a necessary act of repentance before receiving com-
munion. He preached that salvation was a gift of God’s grace and not a
reward for good works, but he also believed that such grace required
explicit faith in God’s mercy and true repentance for sin. Nonetheless,
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the Lutheran theology of grace tended to suggest that since salvation is
freely given, repentance is secondary. From that moral position it is pos-
sible to slide into a theology that assumes that people are good because
God loves them, and so repentance is unnecessary.

Luther himself saw things very differently and argued that “the world
and the masses are and always will be un-Christian, even if they are all
baptized and Christians in name” (81). Therefore he believed that the call
to repentance needed to be built into the very structure of worship, if
Christians in name were to become Christians in fact.

Chapter 3 on the Lutheran tradition traces the decline of private con-
fession through theological debate and pastoral practice, the end result
being similar to what is found in Catholicism today: many go to commu-
nion, few go to confession. As indicated at the beginning, S. sees this as
a problem to be resolved by reintroducing a theology of repentance into
Christian worship: not by resorting to fire and brimstone sermons, but by
building the call for repentance into the structure of the liturgy itself. It
is legitimate to ask, however, whether such a liturgical change is enough
to solve the problem. The Didache and the Apostolic Tradition demanded
that people’s lives be different after joining the Christian community.
How might churches make similar demands today and thus avoid being
institutions full of baptized non-Christians?

Bellarmine University, Louisville JOSEPH MARTOS

DOES GOD ROLL DICE?: DIVINE PROVIDENCE FOR A WORLD IN THE

MAKING. By Joseph A. Bracken, S.J. Collegeville, MN: Liturgical, 2012.
Pp. xvi þ 196. $24.95.

Models and paradigms shape how we understand and inhabit the world. In
this volume Bracken argues for the descriptive salience of Whitehead’s process
thought, augmented by contemporary systems theory and trinitarian theology.
The book is nuanced, logical, and theologically suggestive; it augments B.’s
previous publications in theology and science. It has three parts: Philosophi-
cal Cosmology/Natural Theology from anEvolutionary Perspective (chaps. 1–4);
Systems Thinking in the Social Sciences (chaps. 5–8); and Christian Doc-
trinal Questions (chaps. 9–12). Throughout, B. engages key postulates and
interlocutors in ways that reflect a voracious and rigorous intellectual com-
mitment. The project is one of retrieval, revision, and recommendation.

In the introduction, B. lays his divine-action cards on the table, noting,
“God does roll dice in the sense of creating a world with an ever-present
principle of spontaneity or creativity” (a claim embellished in chap. 2).
Here B. cites—albeit only as a long footnote—his 1996 exchange with
Elizabeth Johnson in Theological Studies regarding what metaphysical
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