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INTRODUCTION TO THE MASSORETICO-CRITICAL EDITION OF THE HEBREW
Bmire. By Christian D. Ginsburg. With a Prolegomenon by Harry M.
Orlinsky. New York: Ktav Publishing House, 1966. Pp. 1i 4+ 1028. $22.50.
As the present edition of Ginsburg’s Inéroduction is an unrevised mechanical
reproduction of the edition first published some seventy years ago, the
attention of students long familiar with the value of this classic study will
be focused on Otlinsky’s prolegomenon, which by way of introduction to
the new edition offers a critical evaluation of the phrase “the Massoretic
text.” O. leads up to his major point with a rapid sketch of scholarly work
in the nineteenth century on Massoretic texts which culminated in G.’s
Introduction, and a review of the history of printed editions of the Hebrew
Bible with emphasis being placed on the editions subsequent to G.’s Hebrew
Bible. Already in the course of these preliminary surveys O. has raised
several questions of fundamental importance. Is the Aleppo Codex, of
which the Hebrew University Bible Project is preparing a critical edition,
the most authentic manuscript of the Ben Asher school? And more basically,
“what is so definitive and authoritative about an authentic Ben Asher
manuscript?”’ O. believes that the crux of the matter has simply been over-
looked by editors of Massoretic editions of the Bible; for he feels that they
are pursuing a mirage in attempting to recover a single, fixed Massoretic
text, which, O. maintains, never existed. Evidence adduced for this latter
assertion are the different traditions for the ordering of the books of the
Megilloth, the other Writings, and even of the Prophets. Moreover, on the
basis of variant readings in the rabbinic literature, O. argues that the con-
sonantal text was not fixed in all particulars for all time and that the sys-
tem of Kethib-Qere readings had its origin in these variant readings. Finally,
O. denies that any extant manuscript is free from admixture of both Ben
Asher and Ben Naftali readings. He admits the possibility of producing &
Massoretic text, provided that a given manuscript is published unaltered,
or at least with the changes clearly indicated, in the same way that editions
of the LXX are edited on the basis of one or other of the great uncials. This
attractive reprinting of G.’s Inmlroduction with its wealth of comparative
material will be welcomed by specialists in textual criticism at a time when
renewed interest is being manifested in this often-neglected area of biblical
research.

Woodstock College James D. Shenkel, S.J.

La BIBBIA E IL PROBLEMA DELLE ORIGINI. By Franco Festorazzi. Brescia:
Paideia, 1966. Pp. 385. L. 2500. This commentary on Gn 1-11 and discussion
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of certain questions arising from the development of the physical sciences
and modern historiography is a moderate Catholic work which in general
is quite good, although there is little new in it. However, it is written in the
light of the most recent pertinent research. Like much recent exegetical
work, F. accepts certain a priori positions that are at least debatable and
at most are wrong. It is incorrect to say, e.g., that in the Bible as it is now
taken God first reveals Himself as savior and then as creator; Gn 1:1 belies
that assertion. Too much stress is placed on the supposed distinction be-
tween the Greek cyclic view of history and the Hebrew linear view; there
were cyclic aspects to Hebrew thought not only in the view of the recur-
rence of seasons but also in the consideration of redemptive acts: the Exodus
was similar to the release of the Jews from Babylon. It is actually incorrect
to speak of a complex concept expressed by a word: a word has a meaning
only in context; the same word can have different meanings in different
contexts. F.’s discussion of myth shows how poor a term that is, for it means
whatever a given author wants it to mean; strangely, he does not give as a
possible definition an example story. He accepts in general the provenance
of the material in the Pentateuch from the four sources; in accord with the
vast majority of exegetes, he places Gn 11:1-9 in the J source, but dates it
from the Neo-Babylonian period! He should have referred instead to E. A.
Speiser’s view (Genesis, in the Anchor Bible). Interesting is F.’s view that
the sin in Gn 2 is not sexual, and his opinion that Gn 1 does not teach cre-
ation ex nihilo but rather that God is above nature.
Saint Charles Seminary, Phila. John J. O’Rourke

THE REVELATION OF JESUS CHRIST: A COMMENTARY. By John F. Wal-
voord. Chicago: Moody Press, 1966. Pp. 347. $5.95. A fundamentalist
exposition of the Apocalypse which rarely refers to modern scientific stud-
ies, and then only to reject their results. W.’s approach is “futuristic,” i.e.,
he sees the events portrayed in chaps. 4-19 as future, even from our view-
point today (pp. 22, 101). Chaps. 2-3 refer to the “Church age,” which
precedes the rapture of the Church to heaven by Christ at His parousia,
not described, but presupposed in Ap; while the Church is in heaven, the
tribulations of chaps. 4-19 will take place on earth. In these chapters W.
finds no allusion to events contemporary with or prior to the time of com-
position; he resolutely discards the assumption that Ap was ‘“understand-
able in the first generation or that it was intended to be understood by that
generation” (p. 23). For W., apocalyptic and prophecy are practically
synonymous with prediction of the future (pp. 23, 30, 48). His ironclad
rule, applied with special zest to the millennium of chap. 20, is that the
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symbols of Ap (even the numbers) must be understood literally, unless
their transferred meaning is almost forced upon the reader. Consequently,
Babylon is a “literal city” (p. 218); it is the destruction of a “rebuilt Baby-
lon” (p. 263) that is described in chap. 18. Even with this type of exegesis,
one is dismayed to read that Catholics deify the Virgin Mary (pp. 69, 75
1.), that the scarlet woman is the hierarchical Roman Church (pp. 198, 206,
245-52), and that the “triumph of the ecumenical movement” will be the
climax of apostate Christendom (p. 256). Would that W.’s admirable love
and zeal for the Scriptures were better enlightened!
University of Notre Dame Edward F. Siegman, C.PP.S.

LacranGe AND BiBricAL RENEwAL. Edited by Richard Murphy, O.P.
Chicago: Priory Press, 1966. Pp. 169. $2.95. Last year the Aquinas
Institute School of Theology (Dubuque, Iowa) began a lecture series “de-
signed to maintain the free-flow of ideas between scholars and from them
to students, and to educated men and women of the laity.” The inaugural
series was devoted to Pére Albert Marie-Joseph Lagrange, founder of the
Ecole biblique de Jérusalem and its internationally famous voice, the Revue
biblique. This book constitutes the first volume of the Aquinas Institute
Papers. It consists of six papers on Lagrange, some by old students, others
by devoted admirers. Among the former is J. M. T. Barton, who gratefully
recalls his student days at the Ecole while describing the life story, studies,
and mannerisms of his teacher. So also is S. Bullough, O.P., who sketches
the background of NT studies from Reimarus (1694-1768) to Wrede (1859-
1907), so as to show the prudent but persistent path which L. trod in the
delicate quest for the historical Jesus. Among the nonstudents paying their
tribute to the master is P. W. Skehan, who calls attention to L.’s stature
during the “modernism” disturbances at the beginning of the century, when
he was compelled to lay aside his studies on the OT and turn his attention
to the NT and related topics. E. Maly discusses the way in which L. ap-
proached the Pentateuchal history of the Bible by proposing a distinction
between the theological teaching and the literary framework, an almost
universally accepted principle of exegesis today. B. Vawter addresses him-
self to L.’s treatment of the prophets and compares the master’s teaching
with that of Kuenen, Wellhausen, and Renan. The latter began with a
hypothesis taken from outside the Bible, to which they then adjusted the
biblical evidence, discarding whatever could not be fitted into the pattern.
The former insisted on beginning with the obvious sense of the biblical
texts. To show that biblical studies are not limited to exegesis and that L.
insisted that “sound exegesis must be followed by biblical theology,” G.
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Montague exemplifies this injunction by a study on Paul and the indwelling
Christ. The needs of his day kept L. more in the unexplored regions of
exegesis, but the work of his disciples, and theirs in turn, shows that the
master had laid solid foundations for biblical theology and pointed the
way to it.
Crosier House of Studies Martin W. Schoenberg, 0.5.C.
Fort Wayne, Ind.

MaN’s SearcH For HiMSELF: MODERN AND BIBLICAL ImaGES. By Leo
Scheffczyk. New York: Sheed & Ward, 1966. Pp. 176. $3.95. S.addsa
new work to the growing literature on biblical answers to problems posed
by modern man. Beginning with the assumption that modern man has
abandoned metaphysical absolutes and “finds himself bewildered in the
world, his hands full of bits and pieces” (p. 10), he proceeds to look at man
as presented in the OT and NT. The incompleteness of the OT is removed
by the personal intervention of the Word and the personalizing of man’s
relationship to the Father. He concludes with a confrontation of the biblical
idea of man with that of contemporary thought. Perhaps the most valuable
section is his chapter on NT anthropology: he shows that the OT’s stress
on the dependence on God remains valid but is modified and acquires a new
warmth in the relationship of the God-man and His followers to the Father.
S.’s reflections on the tension between the eschatological withdrawal from
the world and Christian presence in the world are also particularly interest-
ing in the light of current discussion of the sacred and the secular. His final
chapter is necessarily somewhat sketchy, because it deals with the many
concepts or “fragments” of the idea of man in modern thought. He is chiefly
interested in finding contact points between modern thought and Christian
anthropology. He finds some positive correspondence even in Marxism; his
emphasis, however, is on the questions which modern man proposes and
leaves unanswered. Like Padovano in The Esiranged God, he concludes
that a new look at the Christian idea of man will show that modern thought
is not so far removed from Christianity as is generally thought, or at least
that Christianity offers one answer to the problems which most concern
modern man.

St. Louis University James F. Meara, S.J.

METOUSIA THEOU: MAN’S PARTICIPATION IN GOD’S PERFECTIONS ACCORD-
ING TO SAINT GREGORY OF NvssA. By David L. Balis, S.0.Cist. Studia
Anselmiana 55. Rome: Herder, 1966. B. presents us with the results
of his research at the Anselmianum under the able direction of Dom Poly-
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carp Sherwood, O.S.B. We cannot overestimate the importance of any
study of Platonism insofar as it affects the Fathers of the Church. This was
already glimpsed by Harnack in his Dogmengeschichie, although he was not
yet aware of all the implications; and it was this insight which inaugurated
the great textual edition of Gregory of Nyssa under the late Werner Jaeger
and Hermann Langerbeck. For it was through Gregory, they felt, that the
great Platonic tradition was channeled to the theological and mystical life
of the developing Church. B.’s monograph treats the difficult area of Greg-
ory’s thought that had been touched on by such scholars as Daniélou, von
Ivanka, and others. One of its merits is B.’s superb coverage of all the rele-
vant bibliography. Gregory’s sources are oftentimes obscure; and though
the aspect of source-dependence is perhaps the weakest part of the book,
B. more than makes up for this by long textual analyses of the relevant
Gregorian passages. Especially important is the attempt in chap. 5 (pp.
121-40) to arrive at some survey of Gregory’s basic metaphysics of partici-
pation. There is a problem in seeing precisely how participation, in Gregory,
applies to the supernatural order—and B. more than once refers to this:
this is rather a participation in a special way in the divine Goodness, a
quality that was lost (or covered over) by the Fall; it was in the present
dispensation necessary for the full operation of man as God’s image. Hence,
restoration implies the renewal of this special participation in God’s good-
ness, through the mediation of Christ, through the sacraments, through
individual prayer and askésis, and finally through mystical experience.
Indeed, it is precisely in Gregory’s concept of metousia that we have the
source, at least partially, of the deficiencies of Gregory’s system, especially
in its eschatology. B. touches on the inadequacies of Gregory’s Platonism,
but he does not perhaps go far enough, and he seems reluctant to draw the
conclusions that are implicit in his monograph. But the evidence (with the
relevant literature) is all there; and scholars will find his careful dissertation
a rich mine from which to continue the enormous research that yet remains
to be done.
Fordham University Herbert Musurillo, S.J.

Gop AnD THE HuMaN ConprrIoN 1: Gop AND THE HuMaNn MmnD. By F.
J. Sheed. New York: Sheed & Ward, 1966. Pp. xv 4 301. $5.00. This
book, the greater part of which treats the relation of theology, revelation, and
reason, Scripture and the Church’s use of it, and the Trinity, is the first
volume of S.’s projected two-volume attempt at synthesis and aggiorna-
menlo. A desire to be clear and to make theology a vital experience animates
the book; S. wants men to feel the lack in their own personal lives which
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ignorance of Christian doctrines, especially ignorance of the Trinity, would
cause. The volume is a clear presentation of basic Christian beliefs and
within a certain limited framework—a framework not very biblical or sal-
vation-history oriented—it is perhaps as good a job as can be done; yet,
more is needed if theology is to be the exciting and rich experience S. wants
it to be. This reviewer was not too aware of much aggiornamento. The lack
is seen, e.g., in the chapter on the theology of revelation, where S. over-
stresses revelation as statement and proposition and makes little use of the
vitalizing insights into the nature of revelation of men such as Latourelle
and Moran. Also, from time to time S. appears to judge the OT Jews rather
harshly for not being as intellectually oriented as he feels they should have
been. “To the end, their failure to use their minds upon God blocked the
fullness of progress possible to them” (p. 108). For one who places such
great stress on the role of the intellect in theology, S. appears on more than
one occasion to be unsympathetic toward the work of scholars, and despite
his efforts to avoid mere mental distinctions, i.e., distinctions without vital
equivalents, he seems to fall into one when in discussing the inerrancy of
Scripture he distinguishes “truth” and ‘“due truth.” Nonetheless, S.’s per-
sonal touch and enthusiasm make the book worth reading.
University of Scranion Eugene J. Ahern, S.J.

HEILSVERSTANDNISS: PHILOSOPHISCHE UNTERSUCHUNG EINIGER VORAUS-
SETZUNG ZUM VERSTANDNIS DES CHRISTENTUMS. By Bernhard Welte.
Freiburg: Herder, 1966. Pp. 232. DM 24.80. The internationally
known philosopher Bernhard Welte presents a synthesis of his extensive
research on the philosophy of religion and brings to the attention of the
educated reader his new view concerning the human understanding of sal-
vation. Against the background of the theories of Hegel, Schelling, Kierke-
gaard, Heidegger, Barth, Bultmann, Tillich, and Rahner, he sizes up the
legitimacy, importance, and limits of philosophy in her attempt to scrutinize
the understandability of faith. He offers the conclusion that a substantiation
of Christianity can be deciphered from basic human considerations. Despite
the fact that philosophy cannot entirely substantiate faith as such, it is
philosophy which reveals that an understanding of Christian revelation is
not only theoretically attainable humanly, but has in actuality been accom-
plished. It is here, however, that any philosophical analysis must end. The
fact that such a proper certification of the claims of religion can be reached
through her principles and human reason attests to the great service of
philosophy on behalf of religion. Disclosure of the author’s thought is con-
densed into the following logical patterns: (1) analysis of the hermeneutic
problem of theology and philosophy, (2) the understanding of the human
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being in relation to salvation, (3) the difference in views on salvation as
possibility and reality, (4) the concept of salvation as fore-comprehension
in the light of this difference of views. W. is successful in showing that fides
quaerens iniellectum is still workable in the realm of modern philosophy. The
work will be especially useful in comparative religion, where an attempt is
made to clarify religious phenomena by exclusively scientific methods.
Rosemont College, Pa. Ludvik Nemec

FINS DE L’HOMME ET FIN DU MONDE: ESSAI SUR LE SENS ET LA FORMATION
DE L’ESCHATOLOGIE CHRETIENNE. By Henri Rondet, S.J. Paris: Fayard,
1966. Pp. 291. There is no doubt that eschatology has once again
become topical—a statement quite different from saying that it has become
important. To the vast majority of religiously committed people it has
always been—even if the word itself signified nothing to them—important.
Probably the recognition of a ‘“‘realized eschatology” in the NT, especially
as it appears in John and, to a lesser degree, in Paul, accelerated a new
approach to eschatology by Christian theologians. It has, at any rate, been
clear for the last few decades that traditional eschatology required serious
reconsideration in the light of advances made by the natural sciences and
the study of literary forms in the Bible. A number of important works have
accordingly appeared, Boros and Rahner making significantly original
synthetic contributions, and Cullmann, Cornélis, and Dyer (among others)
examining the sources of revelation with care and discernment. Much
remains to be done, and nothing like a consensus of theological thought
yet exists in this area. Rondet’s book is a historical survey of the relevant
documents, disputes, and formulations, intended, it would seem, for the
nonspecialist in theology. Many of his references are to secondary sources,
but the second part of the book is a choix de textes from which the reader
may discover the range of pronouncements and speculation on this subject.
For the nonspecialist, the book serves a useful purpose, though R. tends to
be very conservative in his judgments, showing little inclination to under-
stand the need for a thorough analysis of biblical and conciliar texts in
terms of their inherent limitations. As a result, the problems he sees are
generally those of an earlier era and not the ones which must be confronted
today.

St. Michael’s College J. Edgar Bruns

University of Toronto

TaE STRUGGLE witH GOD. By Paul Evdokimov. Translated by Sister
Gertrude, S.P. Glen Rock, N.J.: Paulist Press, 1966. Pp. vi + 218. $4.95.
This work (original title: Les dges de la vie spirituelle) by an Orthodox lay-
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man and professor at St. Serge Orthodox Seminary in Paris is the first
attempt to interpret the spirituality of the Eastern Fathers in the light of
modern atheism and secularism. As a summary of the different degrees of
progression in the spiritual life and the means to attain sanctity as con-
ceived traditionally by Eastern Christian writers, the book is a success and
should be read by all interested in the spiritual life. It is a good general
introduction to Eastern Christian spirituality; it does not pretend to be
scholarly. E., keenly aware of the challenge presented by atheism to a tired
Christianity, seeks to meet it. In his first division, “The Encounter,” he
presents the arguments of atheism against an overly formalized religion.
“Atheism rejects only an ideology, a system, a theory which man has too
often misused; it never rejects divine reality, which is revealed only through
faith.” The essence of faith, the essential elements and different ages of the
spiritual life are then presented. In his second division, “The Obstacle and
the Struggle,” E. deals with the problem of evil, the manner in which the
Fathers of the Desert met it, and the perfection of the spiritual combat as
found in monasticism. In the last division, “The Charisms of the Spiritual
Life and the Mystic Ascension,” the role of the charismatic gifts, so strongly
accentuated in the Christian East, is described in relation to the spirit of
discernment, impassibility, silence, vigilance, metanoia or repentance,
humility, joyful dying, and the different degrees of prayer, including the
“Jesus Prayer” and liturgical prayer. The last part of this third division,
“The Mystic Ascent,” summarizes the chief characteristic of Eastern spir-
ituality, which the West has too often in its history of spirituality forgotten.
In the words of St. Gregory of Nyssa, “Concepts create images of God,
wonder alone grasps something.” For the Eastern Fathers, the word “God”
is a vocative addressed to the Ineffable.
Fordham University George A. Maloney, S.J.

BeETwEEN Farra AND TrOUGHT. By Richard Kroner. New York: Oxford
Univ. Press, 1966. Pp. ix + 203. $4.95. Although it is both a theo-
logical and a philosophical commonplace that the God of revelation and
the God of rational speculation cannot be identified, there are and must be
convergences, since rational man cannot live by faith alone, nor can reason
dispense with revelation if its content is to satisfy the religious need of man.
There is nothing new about the problem, but K. does contribute some
thought-provoking insights from the sort of contemporary Protestant
point of view which still finds its roots in Schleiermacher. Revelation, he
says, does not tell the mind all it would like to know about God, the redemp-
tion, or man’s relation to God, and hence reason must speculate as to the
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very meaning of what has been revealed. To say that the God of revelation
transcends reason is not to say that reason must abdicate before the de-
mands of faith; and thus, to say with Kierkegaard “credo quia absurdum”
is out of the question, since the human mind simply cannot be satisfied
with absurdity. The book, then, seeks to harmonize the points of view of
faith and reason. Sometimes, though rarely, this takes the form of watering
down the content of faith, as in regard to the Incarnation and the Resur-
rection. More often, however, it consists in an effort to bolster both faith
and reason by showing that each is indispensable to the other if man’s
relation to God is to be existential rather than notional, if the many dimen-
sions of meaning in man’s world are to be satisfied. One can scarcely say
that there is anything startlingly new in the book—unless it be the over-all
impression which comes through, that one need not throw out the old in
order to be contemporary.
Fordham University Quentin Lauer, S.J.

ReLiGION IV PrACTICE: AN OUTLINE OF CHRISTIAN RELIGIOUS TEACH-
ING IN THE LI1GHT OF THE RELIGIOUS RELEVANCE OF HUMANE STANDARDS
oF Conpuct. By Anthony Levi, S.J. New York: Harper & Row, 1966. Pp.
xii -+ 208. $6.00. In the wake of the Council a new wave of apologetics
is taking shape, more honest with itself, more gracious with those who dis-
agree. L.’s basic contention is that “religion in practice is not arbitrary,”
for “revealed religion is consonant with and perfective of human nature,”
so that “human fulfillment is religious perfection.” L. makes his point well.
His audience, however, is very limited. His preoccupation, despite periodic
disclaimers, with Scholastic terminology will make very difficult and some-
times tedious reading for both Catholics and non-Catholics who do not
have a professional interest and training in theology. Catholic theologians
will find little new; L. intends simply to “systematize some of the theologi-
cal thinking of recent years and to draw conclusions from it.” The book will
benefit chiefly non-Catholic theologians who want a brief, well-integrated
account of Catholic belief and how it harmonizes with man’s reason and
aspirations. The book has several serious flaws. The analysis of faith slips
too quickly from an acceptance of a set of values to acceptance of a set of
truths, neglecting the relationship of these truths to God: in fact, one be-
lieves what God says because one believes in God. He overextends the
consequences of original sin (pp. 53, 151). He is not up-to-date in biblical
scholarship: e.g., “No document composed after the death of the last apostle
. . . could belong to the New Testament” (p. 82). He is imprecise about the
validity of sacraments outside communion with Rome, in a way which
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could offend the Orthodox (p. 92). On the other hand, he gives good ex-
planations of the Eucharist (pp. 129-34), of the need for sacraments (pp.
112-15) and for missionary work (pp. 180-182). Chaps. 7 (on prayer,
asceticism, and the communion of saints) and 8 (on contemporary ethical
values) are excellent.

University of San Francisco Francis J. Buckley, S.J.

FuncrioNAL ASCETICISM: A GUIDELINE FOR AMERICAN RELicious. By
Donald L. Gelpi, S.J. New York, Sheed & Ward, 1966. Pp. 191. $3.95.
G. believes that religious life in America is at the crossroads. Seminaries and
religious training centers are still harassed by intellectual isolation, rigid
regimentation, bureaucratic suspicion of initiative in the young, and the
inevitable sterility resulting when the human spirit is stifled by an authori-
tarian mood. The root evil underlying this external threat to relevance in the
modern world is nominalism—*‘“the rigid substitution of one possible con-
ceptualization of reality for the reality itself.”’ G. thinks this nominalism has
tainted our dogmatic insights and the ascetical practices built on such a
blurred image of God’s world. A younger generation of religious clamors for
intellectual honesty and asks for recognition of the fact “that in our restless
society the only certain blunder is to do nothing.” This generation must be
made to feel that the Church is on the move; it must be effectively shown
that being a religious does not involve being forced into “a predetermined
juridical mould” but being set free for a “creative exploration into God.”
Functional asceticism is simply a deepened awareness of the need for self-
emptying within community life because of intelligent devotion to a common
apostolic purpose. G. is fair of mind and facile of pen when describing the
tensions which disrupt the bond between younger and older religious today.
That functional asceticism is no breezy attempt to eliminate the cross from
the apostolate is clear from G.’s reflection on fulfilment: “Anyone who
professes to follow in the footsteps of a crucified Saviour must face the
simple fact that in a world like ours the only possible path to self-fulfillment
remains the free and gratuitous offer of oneself to others in love even when
the only foreseeable response to that offer is repudiation and rejection. In
functional asceticism the cross is sought only in pursuit of communion.”

Union City, N.J. Awugustine P. Hennessy, C.P.

AvutHORITY IN THE CHURCH. By John L. McKenzie, S.J. New York: Sheed
& Ward, 1966. Pp. 184. $3.95. One does not, and should not, expect
comprehensive, articulated syntheses from a prophet. Consequently, M.’s
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book, as he himself notes (p. 93), is not to be taken as a complete treatise
on Church authority. Rather, prophetlike, he keeps in mind whatever abuses
he finds in the contemporary exercise of Church power and emphasizes—
some might say, to a loss of balance—those elements in the NT teaching on
authority which are corrective of those abuses. In doing so, he pushes to the
front the essential quality to be sought in all those (including nonofficers)
possessed of authority in the Church: the need to be in loving service to
fellow members in the Church, who are to be viewed as free, personal beings
and not as so many “subjects.” If service, and not domination, motivates
and orientates the ecclesiastical authority-figure, peace and harmony in the
Spirit will presumably be the prevailing characteristic of the faithful com-
munity, though experience and realism forbid us to expect that difficulties
and conflicts will not sometimes arise. This is a timely, charismatic book,
because it says so much that needs to be said, particularly in the wake of
Vatican IL It is an interesting book, because M. says these things so well
and thought-provokingly. And if the prophet’s voice should be heeded, as
it was so rarely in the OT, there will be room and time for a more complete
and more balanced presentation of all aspects of Church authority in some
future book.
St. Paul’s College, W ashington, D.C. Neil J. McEleney, C.S.P.

PreEacHING As A SaviNG ENcounTeR. By Michael Schmaus. Translated
by J. Holland Smith. Staten Island: Alba House, 1966. Pp. 151. $3.50.
We would rightly expect any book by S. to be scholarly, temperate, balanced;
to give a fair judgment on complementary theological trends; to take a
broad and ecumenical approach. This work is no exception. It is sound,
sensitive, comprehensive, alive to related issues—but it is also very dull.
Inexorably, the earnest and expected truisms are revealed, all the proper
existential clichés to preach to a converted and yawning reader. Is there a
special literary form for high-level popular (and unpopular) theology these
days? Born of progressivism out of eirenics; an in-group language, pious,
humble, and with a Rhine Valley accent; and absolutely lethal to the incep-
tion and spread of genuine thought? There is no reason why faith and
mystery should be made repellent; our learned clerks have, all innocently,
done literary treason. S. has admirably exposed the theology of the saving
word, but, of all appalling crimes, he has managed to make it dull. This book
was popularly produced; one would have wanted to recommend it to priests
and teaching sisters; one would have hoped that it could light up someone’s
world with the new vision that the Church has seen. And it is because it is
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Schmaus, decause of the splendid title, because of the wealth of good things
contained, that the familiar disappointment is so much more real.
Collegio S. Roberto Bellarmino, Rome J. C. Edwards, S.J.

FRrIEDE UND MODERNE KRIEG IM URTEIL DER KiRCHE. By Karl Hormann.
Vienna: Wiener Dom-Verlag, 1964. Pp. 112, DM 7.80. PEACE AND MODERN
WAR IN THE JUDGMENT OF THE CHURCH. By Karl Hérmann. Translated by
Sr. Mary Caroline Hemesath, O.S.F. Westminster, Md.: Newman, 1966.
Pp. 162 4 vii. $3.50. There are thirty-six pages of footnotes in this
slim volume (fifty-six in the English). They serve as an introduction to the
extensive and valuable literature in German on peace and war that has
appeared since World War IT and are a guide to the innumerable pronounce-
ments of the Holy See from Pius XTI to Paul VI. This feature alone justifies
the book’s existence. The text itself reviews and synthesizes the pertinent
data of the OT and NT, the recent teaching of theologians, and the state-
ments of the magisterium. As an example of the need of synthesis, consider
Pius XII's apparently conflicting teaching at the time of the Hungarian
revolt. He expressed his strong disapproval at that time of the failure of the
West to come to the aid of the insurgents; yet he had previously taught in
another context that a small nation can be morally obliged to submit to
unjust domination, if resistance would provoke another world war. H.’s
reconciliation of the two propositions is well done. Typical topics treated are
pacifism, defensive war, war of aggression, preventive war, the use of atomic
weapons, and conscientious objection. The book antedates, however, Vatican
II teaching on peace and war. Though German Lutheran thought is repre-
sented, the Protestant literature of other lands is not; this was beyond H.’s
scope. Nor should one expect to find here a moral evaluation of protest
demonstrations, draft-card burning, and the like phenomena on the North
American scene. Unfortunately, the English version is marred by inaccu-
racies and an occasional mistranslation; e.g., commutative justice is trans-
lated “right of communication.” As a survey of the relevant data and of
current thought, as a work of synthesis and of revaluation of the traditional
doctrine of just warfare, H. makes a distinct contribution to the moral
literature on this critical subject.

Woodstock College Robert H. Springer, S.J.

CHRISTIAN IN THE MARKET PLACE. By Xarl Rahner, S.J. Translated by
Cecily Hastings. New York: Sheed & Ward, 1966. Pp. 184. $4.00. This
collection of essays follows the general trend of Christian Commitment and
Theology for Renewal. While no strict unity exists among the topics, the first
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part of the book centers around the theme that every Christian is an apostle
“in every situation and through every situation in which God has placed
us.” New historical situations demand new apostolic services to human
beings; hence the apostolic importance of Christian aid to modern travelers
(chap. 2). Changing social patterns may demand that pastoral care be given
in terms of communities of workers rather than territorial parishes (chap. 3).
A provocative reflection on the theology of books and the importance of
nonreligious books to man’s growth constitutes a chapter on “The Parish
Bookshop” and its apostolic function. There is typical Rahnerian insight
in “The Prison Pastorate” (chap. 4); for he views the prison in terms of a
real image of the prison of the world and of man running away from himself,
a prisoner unless the Spirit of God sets him free into the freedom of Christ.
“We meet ourselves when we meet prisoners in prison”; they present to us
the image we must face continually if we hope to find the grace of God for
ourselves. Chapters on the theology of the Sacred Heart and on devotion to
the Sacred Heart in Ignatian spirituality do not seem to fit in with the
general tone of the other essays, but offer valuable spirituality for a priest,
as does “First Mass” with its basic ideals for the priest apostle. In the
Appendix one finds salient reflections on obedience which, though written
ten years ago, fully agree with current insights; for R. presents common-
sense considerations rooted in the theology of participation in the paschal
mystery.
Collegio di Santa Croce, Rome William F. Hogan, C.S.C.

TeeE BrOREN CENTER: STUDIES IN THE THEOLOGICAL HORIZON oOF
MobpErRN LITERATURE. By Nathan A. Scott, Jr. New Haven: Yale Univ.
Press, 1966. Pp. xv 4 237. $5.00. This book carries forward one of
the most meaningful and exciting enterprises of our times: the study of the
contact points and interrelationships between theology and contemporary
literature. S. has been active in this area of research for some time. From
1952 onward he has written or edited a host of books on the subject. With
fine sensitivity he describes the modern author’s condition of life and field
of operation. He justly observes that the great artists of the past had a large
advantage in that they lived in a world of widely shared faith and common
values. They enjoyed on this account an ease of movement and a security of
reference that facilitated their literary transaction. Today’s authors are
disabled in the sense that they live in a society bereft of vital unity. They
cannot fall back on any universally held faith but must invent for themselves
ways of interpreting or making sense of experience. They must find on their
own the principles that give shape and meaning to experience. Only then
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can they proceed to the practice of their writing craft. S. agrees with
Langbaum in assigning the origins of this spiritual void to the iconoclasm of
the Enlightenment. In its attempt to sift out facts from the values of a
crumbling tradition, it left the Western world without any system of values.
It is in chap. 1 (“The Name and Nature of Our Period-Style”) that S.
focuses on the above-mentioned aspects of his subject, and it is here that
the reviewer holds him to be at his best. Chap. 3 (“The Bias of Comedy and
the Narrow Escape into Faith”) might also be singled out for special
commendation. Here S. evolves a very plausible description of comedy,
which he then proceeds with equal plausibility to relate to the Christian
view of life on earth. In discussing the Christian faith within this frame of
reference, S. lays stress on its robust optimism in that it affirms the essential
goodness of the world. Chap. 2 (“Mimesis and Time in Modern Literature”)
seems top-heavy in its overlong consideration of the philosophy of time.
Chap. 7 (“Society and the Self in Recent American Literature”) tends to
fall out of focus; the theological dimensions of the subject are kept in
abeyance until the last few paragraphs. A surprising absence is any direct
allusion to sin or the sense of sin. Surprising, too, is the scant notice of
Flannery O’Connor’s work—a single reference. Drawn together largely from
essays and lectures prepared for various occasions and demands, the book
as a whole does not cohere tightly. S. affirms his belief that the pursuit of
these studies can generously reward theology with “a deepened awareness
both of itself and of the age” (p. x). To this deepened awareness his book
has amply contributed.
Darlington Seminary, N.J. James C. Turro

GALILEO, SCIENCE AND THE CHURCH. By Jerome J. Langford, O.P. New
York: Desclee, 1966. Pp. xv -+ 237. $5.95. The conflict of science and
religion is no longer a topic of serious concern for men with an educated
interest in either field. It is a quite plausible conjecture that this conflict
would never have been of such universal concern had its most celebrated
symbols, Galileo and Darwin, never existed. This leads one to the conclusion
that a study of Gaileo as a study in the conflict of science and religion is of
merely historical interest. The structure of L.’s book is based on the contrary
thesis, namely, that the Galileo affair, carefully understood in its historical
detail, has a great deal to contribute to what L. considers a pressing modern
problem, the relationship of science and religion. Thus the book is divided
into two parts: a historical study of the Galileo affair, and a discussion of
the nature of the relationship between religion and science, concluding with
a recommendation for a theology of science. Careful historical research,
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interestingly presented, makes the first part a profitable and enjoyable
reading experience. In particular, L.’s lucid and well-balanced presentation
of the evidence concerning the suspected forgery in the report of the Holy
Office for Feb. 26, 1616, is to be recommended. This is but one instance of
the vivid and scholarly presentation which permeates the first part. A minor
inaccuracy should be pointed out: the phases of Venus as such do not prove
that Venus orbits the sun, as L. indicates on pages 44 and 46. One wishes
that the author had, on page 63, made use of the contribution of Vatican IT
to the woefully inadequate theology of scriptural inerrancy. In chap. 3, no.
11, of the Constitution on Divine Revelation there is a clear limitation of
inerrancy to “that truth which God wanted put into the Sacred Writings
for the sake of our salvation.” The second part does not have as much to
recommend it. L.’s attempt to discuss philosophy from Aristotle to Kant,
physics from Archimedes to Einstein, and theology from Paul to Rahner,
and relate these to the topic of the Church and science in a few-score pages
has resulted in not a few weak generalizations. In particular, L. attributes
too many far-reaching consequences to Heisenberg’s uncertainty principle,
Bohr’s principle of complementarity, and biblical criticism. For instance, he
states that because of the uncertainty principle “human knowledge has again
become important” (p. 175). One is moved, in the course of reading the
historical detail reported in a fascinating way in the first part, to a desire
for a discussion of the relationship of authority and freedom, a far more
consequential issue and one more naturally related to the history of Galileo
than that which L. has chosen to discuss in the second part.
University of Arizona, Tucson G.V.Coyne, S.J.

CHURCH HisTorY 3: MoDERN AND RECENT TmMEes. By Karl Bihlmeyer
and Hermann Tiichle. Translated by Victor E. Mills, O.F.M., and Francis
J. Muller, O.F.M. Westminster, Md.: Newman, 1966. Pp. xiv -4 585.
$12.00. This translation of the third volume of Bihlmeyer-Tiichle
completes the admirable work begun several years ago for the benefit of
students of ecclesiastical history. Mills and Muller have opened for the
student who does not read German the finest manual of Church history on
the market. This third volume covers the period of the Reformation and
the Counter Reformation; the age of royal absolutism, of state and national
churches, and the Enlightenment; and the era of revolutions, the First World
War, and the present age. As in the previous two volumes, the matter is
arranged chronologically into periods, with various topics in each period
treated clearly and concisely. This chronological-topical method is one of
several gratifying qualities of the work. Another noteworthy feature is the
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wealth of factual information regarding the more contemporary life of the
Church; in this respect the English version goes beyond even the material
found in the seventeenth German edition from which the translation was
made. But for the student of ecclesiastical history, the characteristic of this
manual which sets it above others is its rich bibliographies of sources and
current literature for virtually all topics treated. The translation is careful
and accurate, except for occasional sentences which lack the precision of the
original. This excellent work should be available as an essential reference
book for all students of Church history.
Bellarmine School of Theology William O. Madden, S.J.

TeE HisTORY OF THE DOMINICAN ORDER: ORIGINS AND GROWTH TO 1500.
Vol. 1. By William Hinnebusch, O.P. New York: Alba House, 1966. Pp. 439.
$9.75. This first volume of H.’s projected five-volume history of the
Dominicans gives promise of the usefulness of the whole project for studies
in ascetical and mystical theology, canon law, and Church history. Written
directly from the best source materials and utilizing critically previous
historical studies on the Dominicans, H. supplies a wealth of accurate and
organized detail on the beginnings of the preaching friars as well as on
religious, social, and political thought and practice in the High Middle Ages.
Those who have used H.’s Early English Friar Preachers are familiar with
his competence in dealing with source materials. It would seem that this
and succeeding volumes are most especially relevant to the postconciliar
renewal of the Dominicans, and that they demonstrate to other orders and
congregations the depth of study required to effect the “continuous return
to the . .. original inspiration behind a given community” for which the
Council has asked. H. traces the origin, purpose, character, and structure of
Dominican life from Dominic to the end of the Middle Ages. He has much
still to tell in subsequent volumes of their work and impact on society in
the Middle Ages, especially in connection with the Inquisition, and of
Dominican history in modern times. What comes through forcefully in this
first volume is Dominic’s clarity of vision regarding the needs of his time for
the structuring of religious life around the note of apostolicity (for him,
preaching), the giving of truth in charity. Equally clear from the sources is
Dominic’s conviction that apostolicity is the overflow, the fruit, of contem-
plation, and that it must be accompanied by serious sacrificial dedication
to study and the example of real poverty. H.’s objective reworking of all
available sources makes these “old facts” about the Dominican ideal stand
out with new freshness in their thirteenth-century setting, and should
provide a valuable base to renew the ideal in its twentieth-century setting.

Rosemont College, Pa. Maria Caritas McCarthy, S.H.C.J.
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Luteer zwiscEEN REFORM UND REFORMATION: DER THESENANSCHLAG
FAND NICHT STATT. By Erwin Iserloh. Miinster: Aschendorff, 1966. Pp. 90.
DM 8.50. In 1961 1. first argued that Luther did not post his ninety-
five indulgence theses on the door of the castle church of All Saints in
Wittenberg on Oct. 31, 1517. The present monograph reviews the evidence
in great detail and repels the attacks on the earlier position. I. has added a
survey of the development of indulgences out of the early medieval com-
mutations of penance. He turns then to the sordid tale of indulgences in
late-medieval theology and in the increasingly commercialized practice. The
latter reached a climax as the young Hohenzollern prince Albrecht commis-
sioned John Tetzel to preach the St. Peter’s indulgence in his Magdeburg
archdiocese. Half of the proceeds were earmarked for paying the debts
Albrecht incurred in becoming prince-bishop of Mainz while retaining two
other sees. Luther’s earliest remarks on indulgences came in his exegetical
lectures, and underscored how indulgences often sapped a true love of the
Cross. On Oct. 31, 1517, Luther finally wrote to Archbishop Albrecht to
draw his attention to the wild interpretations the people were bringing back
from Tetzel’s sermons. With the letter Luther inclosed his theses and a
brilliant little treatise on indulgences. I. reviews Luther’s later statements
about this intervention and finds no mention of the theses being publically
posted. In fact, Luther maintained until his death that he did nothing in
public until after the bishops failed to respond. At first even his best friends
did not know about the theses. In mid-November Luther sent copies of the
theses to a few friends to ask for their comments. The theological discussion
did not take place, since Luther’s friends rushed the theses into print almost
simultaneously in Basel, Niirnberg, and Leipzig. The legend of the thesis-
posting comes from Melanchthon, in a biography of Luther written in 1546,
a year after Luther’s death. There is no earlier documentation. But Melanch-
thon was not in Wittenberg in 1517, and his biography has been proven
unreliable in other respects. I. concludes that Luther’s intervention was a
true attempt to reform a glaring abuse. The reaction of Albrecht and other
bishops shows in cameo the great weakness of the Church on the eve of the
Reformation. Bishops had neither the pastoral sense nor the theological
ability to recognize a true attempt at reform. As for the posting of the theses,
L. sees no reason to call Luther’s veracity in question, as those must do who
still maintain that Luther’s theses were on the door as the crowds streamed
in for the titular feast of the castle church.

Haus Senimaring, Miinster Jared Wicks, S.J.

EccrEstoLocia Ferrcis ANtoNm GUARNIERI, O.F.M.Conv. (c. 1640~
1715). By Salvator Martinez, O.F.M.Conv. Rome: Editrice “Miscellanea
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Francescana,” 1966. Pp. xx + 175. G. was a seventeenth-century
ecclesiologist writing just before the challenge of the Enlightenment con-
siderably shifted the center of interest in systematic reflection on the Church
during the eighteenth century. Perhaps this accounts in part for the little
impact G.’s two volumes on the Church militant, suffering, and triumphant
had after his death—an oblivion that paradoxically continued during the
nineteenth—twentieth centuries’ renascence in ecclesiology. G.’s originality
consists in his attempt to organize a comprehensive theology of the Church
around the ideas of the Mystical Body and the universal dimensions of
salvation, both historical and cosmic. The work is not without its defects:
an imperfect use of biblical-patristic sources; an inadequate historical
methodology; a preoccupation (understandable) with the apologetical,
polemical, canonical concerns of the post-Tridentine era. All this hinders a
fully balanced development in depth of the underlying Christocentrism of
an ecclesiology inspired by St. Bonaventure. But the fact that the attempt
was made by a theologian of some talent at the end of the seventeenth
century is of interest for the history of ecclesiology after Trent. M.’s disserta-
tion, with its painstaking identification of G.’s sources, remote and proxi-
mate, its comparative analysis of their use by G. in relation to his
predecessors and contemporaries, as well as the biobibliographical sketch
of G., makes a valuable contribution to a fuller knowledge of the period.
St. Anthony-on-Hudson Peter D. Fehlner, O.F.M .Con.
Rensselaer, N.Y.

TrHE VictoriaN CHURCH 1. By Owen Chadwick. New York: Oxford Univ.
Press, 1966. Pp. x + 606. $12.50. Modern history seems so much more
complicated than ancient history, for the very fact that we have more
material at our disposal and we are so much closer to the times we study.
The study of the Victorian Church has many facets, intellectual, social,
historical, literary. Then, too, there are many different moods, e.g., the
influence of the romantic movement on the Church at this period would fill
a goodly volume. Pusey and Newman lived in an interesting period, and the
rise of the scientific age with the writings of Darwin, and the rise of the
common man to take his part in shaping a great kingdom, are things to take
into account. C. begins with that period when Britain ruled the waves and
the Bank of England almost all foreign currency. The very term ‘“English”
confidently described and included Scots, Welsh, and the Irish. But long
before the tumultuous twentieth century with its booms, strikes, slumps,
labor and racial problems, Victorian England was shocked into the realiza-
tion of certain changes which were to be mirrored at last in the religious life
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of the times. Long before this, such men as Hobbes and Hume at home, as
well as Voltaire and Rousseau across the Channel, had asked how true
Christian faith is. It was no longer the academic question of the medieval
Scholastics. But despite the presence of a few sceptics, the generality of the
people believed in God. It was more or less taken for granted that the God-
fearing folk were a sober, honest, and self-respecting people. A look at
France across the Channel showed the results of the French Revolution, the
logical punishment of a godless nation. This work covers the period 1829-59.
The events leading up to the Oxford movement are carefully analyzed. How
much of this was due to the romantic movement is a moot question. The
reading of Scott’s Ivanhoe or Wordworth’s Tintern Abbey tended to alter
the attitude to the Middle Ages. People who loved monastic ruins would
have sympathy for the institution which erected them. On the intellectual
side, the study of the early Church Fathers, and the translation begun in
1839 by Keble, Pusey, and Newman, convinced people of the consensus of
patristic opinion on Christian truth and practice. The work of Parliament in
attempting to right some of the wrongs in the Church of England, the rise
and growth of seven dissenting bodies, and the theory of Church and state
at mid-century are dealt with in great detail, utilizing many unpublished
sources. C. puts flesh and blood upon the bones of history, and we look
forward to the second volume, which is to conclude this work.
Catholic University of America Robert T. Meyer

TaeE ProrLE CALLED QUakERrs. By D. Elton Trueblood. New York:
Harper & Row, 1966. Pp. xi 4 298. $4.95. T., one of the more prolific
of the modern American Quaker intellectuals, presents to the general public
some understanding of Quaker faith and practice. He is at pains to insist
that his aim is not historical but ecumenical. Consequently, he attempts to
expose what is common to the majority of Quakers today, in the belief that
all Christians can learn from one another. The book is slow reading at first,
but builds in interest. Of particular value is chap. 4, “The Heart of the
Quaker Faith,” wherein is presented as clear a delineation of the Quaker
stand on the Trinity and the Incarnation as I have read. Mainstream
Quakerism is Christocentric, although its understanding of Christology is
inadequate from a Catholic standpoint, since nowhere does one find a direct
statement that Christ is God. T. is right in insisting that the power and
import of Quakerism is best seen in personalities. In four worth-while
chapters, “The Quaker Aristocrats,” ‘“The Genius of John Woolman,”
“The Gurneys of Earlham,” and “Quaker Writers,” he introduces the
uninitiated to those gifted men and women who, under God, have made
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Quakerism a truly Christian witness, with a power markedly out of propor-
tion to its numbers (200,000), in such areas as slavery, prison reform, capital
punishment, treatment of the insane, war, education, and civil rights. Two
good appendixes, on Quaker organization and an annotated bibliography,
round out a calm, honest, and up-to-date study of the admirable, largely
Anglo-Saxon American religious society, which T wisely conceives to be an
“order” at the service of the Church Universal, rather than a separate sect
or church.
Fairfield University, Conn. Augustine J. Caffrey, S.J.

TeE TEEOLOGY OF P. T. ForsyrH: THE CrOSs OF CHRIST AND THE
REevELATION OF GOD. By John H. Rodgers; London: Independent Press;
Naperville, Ill.: Allenson, 1965. Pp. xii -+ 324. Peter Taylor Forsyth
was a major influence in the Nonconformist churches in Britain in the late-
nineteenth and early years of the twentieth centuries. He is part of a tradi-
tion of liberalism begun by Coleridge and continued largely by F. D.
Maurice, whom F. read continuously. F. makes much too of his debt to
Ritschl, under whom he studied at Géttingen. Although F.’s own theological
works are conversational, occasional, and without system, Rodgers does an
invaluable job of reducing the disparate to a synthetic whole. He also
conveys the tone of the writer’s theology by lavish quotations from his
works. Although F.’s theological ideas cover a wide range of subjects (e.g.,
sin, dogma, the act of faith, the Church, the kingdom), Rodgers groups
these ideas around that which was central to F.: the Cross of Christ. In
terms of the Cross he understood revelation; it was the supreme locus of
God’s self-disclosure; from the Cross he constructed his Christology and
anthropology. In fact, F. would claim that all our knowledge of God, of
ourselves, and of our world arises from or is qualified by the moral encounter
with which the Cross faces us. Although Rodgers does an excellent job of
introducing the reader to F.’s appealing insights, he is a bit uncritical. His
attraction to and affection for F.’s theology is undisguised. This unfortu-
nately leaves the reader suspicious or at least hesitant about the merit of
F.’s soteriological focus.

Yale Divinity School John C. Haughey, S.J.

ELEMENTI “CATTOLICT”’ NELLA DOTTRINA DEL MINISTERO DI ALCUNI
TEOLOGI CALVINISTI CONTEMPORANEL By Mario Cuminetti. Analecta
Gregoriana 146. Rome: Gregorian Univ., 1965. Pp. xxvii 4 236. L. 3000.
This doctoral thesis, defended at the Gregorian University in April, 1963,
has been left in its original form because its subjects, the four prominent
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Calvinist theologians Jean J. von Allmen, Jean L. Leuba, Richard Paquier,
and Max Thurian, have not in the meantime disclosed in their publications
any significant changes in their teachings. These four were chosen for special
study because they are ecumenically minded and sincerely desirous of ad-
mitting Catholic elements into Calvinist theology. The main objective of
the thesis is to portray their ideas about the nature and source of the
ecclesiastical ministry, both sacramental and jurisdictional, but since the
answers to the many questions involved in this matter are intimately con-
nected with one’s notions about the hypostatic union and Christ’s presence
in the Church, these two subjects are also discussed. C. is cautious through-
out in interpreting the thought of the four authors. He has to cope with the
meaning of their terminology, with their variations of emphasis, and with
the risk of coloring their language and problems with his own Catholic
mentality. He finds that all four differ in their responses to certain questions.
Von Allmen and Paquier, despite their good intentions, manifest no sub-
stantial progress towards Catholicism. Yet, the very fact that they return
to the original teaching of Calvin, which gradually deteriorated in Calvinist
theology, and that they do this not merely to restore it but to discover
Catholic elements in it, indicates ecumenical advancement. On the other
hand, Leuba and Thurian have surpassed the doctrine of Calvin, especially
by their emphasis on the institutional aspect of the Church. Each of the
four authors fails to accord with Catholic teaching on various points, but
C. concludes: “My final judgment cannot but be optimistic.”
St. Mary’s College, Kansas Clarence McAuliffe, S.J.

PenTECOSTALISM. By John Thomas Nichol. New York: Harper & Row,
1966. Pp. xvi 4 264. $5.95. Submitted originally as a doctoral disserta-
tion at Boston University, this is perhaps the first really comprehensive
historical study of Pentecostalism done in English. N., a Pentecostalist
himself, writes clearly, frankly, and honestly about his belief. He presents
first the “characteristics of faith and practice that are unique to Pente-
costalism,” then proceeds to trace modern Pentecostalism from its origin
in Topeka, Kansas, in 1901 to its present world-wide status. The varieties
of groups comprising contemporary Pentecostalism are classified, the con-
cluding section dealing with “the most significant trends that have taken
place within Pentecostalism since World War IL.” N. fulfils the task he set
out to accomplish, a history of modern Pentecostalism, though at times he
seems too much taken up with many extremely minute details. He disclaims
any sociological and psychological analysis of the movement as well as any
philosophical or theological inquiry into the truth or falsity of the doctrinal
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claims of Pentecostalism. And it is the absence of these latter considerations
that makes the book not as satisfying as it could be. However, all libraries
concerned with religious history must consider this book a must.

Canisius College, Buffalo Anthony B. Braoska, S.J.

TeE WAy oF RESPONSE: MARTIN BUBER. SELECTIONS FroM His
WrrriNGs. Edited by Nahum N. Glatzer. New York: Schocken Books, 1966.
Pp. 223. $4.95. Buber ranks in the forefront of those who have
dedicated much of their talents and energies to promoting genuine dialogue
between men. In fact, from World War I to his death in 1965, in books and
addresses he continually voiced his conviction that the future of man as man
depended on a rebirth of dialogue. But dialogue is impossible when one is
preoccupied with oneself and one’s projects. Man needs to become aware of
the voice of the Other. It is commonly held that Buber’s chief contribution to
contemporary thought is the path he pointed out for man to follow: the
way of response. Human living is being addressed, summoned by life. Human
living is dialogical in character and therefore one lives to the extent that he
responds to the call of life. G. brings together in this volume selections from
Buber’s writings, neatly arranged under broad headings, and all grouped
around the motif of response. The selection is an excellent one and, since
the motif of response is inferior to Buber’s thoughts on God, faith, speech,
education, history, politics, etc., the reader is taken on a brief tour of the
mental landscape of this great religious philospher.

Georgetown University William C. McFadden, S.J.

Discourse oN THINKING. By Martin Heidegger. Translated by J. M.
Anderson and E. H. Freund. New York: Harper & Row, 1966. Pp. 95.
$3.50. The translation of Heidegger’s Gelassenheit is the first in a
series of Heidegger translations under the editorship of J. Glen Gray an-
nounced by Harper & Row. It is an auspicious start. The work, published in
a single volume in 1959, comprises two pieces of different genres. The first
is an address to the author’s fellow townsmen of Messkirch, Germany,
commemorating the 175th birthday of the composer Conradin Kreutzer, a
native son. It restates the need for contemporary man, victimized as he is
by “technicity,” to pose again the question of Being. This is to be achieved
by overcoming the calculative thinking that H. calls ‘“meditative” thought.
The second piece takes the form of a “trialogue” (between a Teacher, a
Scholar, and a Scientist), which attempts to achieve, through the discourse
presented, such meditative thought. Taken in the ensemble, the two pieces
are complementary, relatively simple in language, and offer a representative
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specimen of the later Heidegger. Moreover, they are introduced by an ex-
tremely able and illuminating exposition by Prof. Anderson. The translation
achieves, for the most part, a good balance between accuracy and readability.
Obviously, some of the translators’ options to render the idiosyncracies of
the original will be debated, and occasionally the objections are serious:
Why entitle the book Discourse on Thinking when the German title does not
warrant this? Why translate Gelassenkeit by “Releasement,” instead of the
less archaic, more colloquial “release”? Why translate Tecknik by “tech-
nology,” Wesen by “nature,” both geschichtlickes and kistorisches (p. 79) by
the same term “historical,”” Dasein as “man”’? Relatively speaking, however,
these difficulties are minor and the translators succeed well in a difficult
task. The result is very helpful indeed.
Fordham University William J. Richardson, S.J.

TaE TEACHINGS OF THE CHURCH FaTHERS. Edited by John R. Willis, S.J.
New York: Herder and Herder, 1967. Pp. 537. $7.50. An abridgment
(and translation) of the Enchiridion pastristicum (21st ed.) of Rouét de
Journel, arranged according to the propositions (250 chosen from 612) given
in the I'ndex theologicus of the original, and grouped under thirteen general
topics (e.g., “Scripture and Tradition,” “The Church,” “The One God,”
“The Sacraments,” “The Last Things”) common to Scholastic manuals.
Before citing the patristic teaching in these thirteen areas (T'CF has 1036
selections; RJ has 2390), W. introduces each topic with a brief résumé of
the Catholic teaching without personal commentary or interpretation. The
translations used are the best available today, and only in a few instances
did the editor have to serve as translator as well; each selection has its own
TCF number plus that of RJ in parentheses. A table of co-ordinating
numbers appears at the end of the volume. TCF, by reason of its language,
arrangement, and timeliness, is the modern theological student’s handiest
and most convenient guide to the teachings of the Church Fathers.

A L1rE oF LuTHER : TOLD IN PICTURES AND NARRATIVE BY THE REFORMER
anND His CompanioNs. Compiled and edited by Oskar Thulin. Translated
by Martin O. Dietrich. Philadelphia: Fortress, 1966. Pp. 210. $9.00. A
biography unique in its authenticity and composition. Following the format
of an outline chronology of Luther’s life and of the German Reformation,
T. has the Reformer, at significant points in his career, speak of himself by
generously quoting his letters, treatises, Scripture commentaries, and
disputations. To complete the portrait, there is also the contemporary
appreciation of the Reformer by his associates in the Reformation, as
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Melanchthon, his students and correspondents, and by his opponents, as
John Eck and Archbishop Albrecht. The use of these original sources, written
by those in direct contact with Luther, makes this an invaluable biography.
The book is further enriched by some 100 illustrations and woodcut repro-
ductions of the places where Luther lived and worked, pages from his many
books, and the many personages involved in the German Reformation.

ORTHODOXY AND ANGLICANISM. By V. T. Istavridis. Translated by Colin
Davey. London: S.P.C.K., 1966. Pp. x -+ 182. 30s. Orthodox-Anglican
contacts have been in existence since the early part of the seventeenth
century. A summary history of these contacts up to the year 1960 (the book
first appeared in Greek in 1963) forms Part 1, wherein I. synopsizes the
various exchanges and conferences between both Churches, gives an outline
of the discussions, and lists the participants. The book’s second part is
theological, with a brief treatment of the many doctrinal and practical
questions (i.e., customs and usages) studied by the Churches. I. notes the
points of agreement and disagreement among the representatives, and in
many instances, through ample quotations from the meetings, the reader
observes the gradual advance toward doctrinal conformity. The book’s chief
merit lies in its documentation and in making these data available in a
single book. L is an Orthodox theologian and Professor of Modern Church
History and Ecumenical Studies at the Patriarchal Theological Seminary in
Halki.

THE ArT OF PRAYER: AN ORTHODOX ANTHOLOGY. Compiled by Igumen
Chariton of Valamo. Translated by E. Kadloubovsky and E. M. Palmer;
edited by Timothy Ware. London: Faber & Faber, 1966. Pp. 287. 50s.
A selection of passages interpreting the nature, meaning, and art of prayer
compiled from Fr. Chariton’s early monastic experience in reading the saints,
mystics, and startsi of the Orthodox Church. The citations cover a range of
authors from the fourth to the nineteenth century, with the majority of
texts taken from the writings of Theophan the Recluse (+1894) and Bishop
Ignatii Brianchaninov (-+1867). Almost as important as the anthology is
Ware’s Introduction, which synthesizes the spiritual teaching of the
Orthodox tradition on the meaning and practice of prayer.

Bisricar Homirres. By Karl Rahner. Translated by Desmond Forristal
and Richard Strachan. New York: Herder and Herder, 1966. Pp. 191.
$4.95. Forty-five brief homilies on NT texts preached in the university
church at Innsbruck between 1953 and 1958, and now offered as matter for
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private prayer and reflection. The homilies are arranged according to the
sequence of biblical books rather than the cycle of the liturgical year.

REeLI1610US REVOLUTION IN THE PHILIPPINES: THE LIFE AND CHURCH OF
GREGORIO AGLIPAY 2: 1940-1965. By Pedro S. de Achfitegui, S.J., and
Miguel A. Bernad, S.J. Manila: Ateneo de Manila, 1966. Pp. xiv 4 502;
23 plates. 15 pesos; 8 pesos paper. A previous volume narrated the life
of Fr. Gregorio Aglipay together with the origin and history of the Philippine
Independent Church (PIC) up to the founder’s death in 1940 (cf. TS 22
[1961] 344-45). The volume at hand continues this history into the present.
Almost immediately upon Aglipay’s death the PIC suffered a major schism,
with both factions initiating endless litigation against each other. The data
of this internal dissension is the subject of the first part of the volume, and
tells how the seceding faction became legally recognized as the PIC, while
the original mother church was forced to change its name to Independent
Church of Filipino Christians. This latter church remained doctrinally
faithful to the Unitarianism given it by its founder, but the separated
church, ie., PIC, returned to Trinitarian beliefs. The book continues the
history of the officially recognized PIC and narrates its conversations with
the Protestant Episcopal Church of America and its petition to the same
“for the gift of Apostolic Succession for our Episcopate” (p. 126). In response
to this request, the PIC hierarchy were reordained priests and reconsecrated
bishops according to the Episcopal rite, and finally entered into full com-
munjon with the Episcopal Church through the Detroit Concordat of 1961.
In the book’s third part, the authors delineate Aglipayanism as it is today,
with its thirteen different sects and with an ever-diminishing number of
adherents. The authors promise a third volume, which is to be the docu-
mentary appendix to the first two. The present work is the only scholarly
history of the PIC and will undoubtedly become the definitive history of
the Aglipayan Church.



