BOOK REVIEWS

Tue SymBoLiC LANGUAGE OF RELIGION. By Thomas Fawcett. Minne-
apolis: Augsburg, 1971. Pp. 288.

It is at once a cultural and a theological necessity: somehow, if we are
not to go mad, we must find our way back (or forward) into what Thomas
Fawcett calls “symbolism” and I call ““mythic consciousness.” What is at
stake is whether, as Wallace Stevens put it, man is “a native in this
world.” Theology and Western culture have tended to say “No.” The
result is alienation so severe as to disintegrate both culture and theology.

As I write these words, two earthlings are prowling the surface of the
moon in an electric car. As on previous voyages, the astronauts carry with
them not only their scientific instructions but also a prepackaged cere-
mony to lend a certain ritual to their otherwise scientific visit. In the
present instance, Col. Scott takes along a virgin, new-issue postage
stamp, which he proceeds to frank while standing upon the distant
space-shore of our silent satellite. On a previous occasion, as I remem-
ber, the principal rite was the whacking of a golf ball, though I do not
forget that at still another time part of the Book of Genesis was read to
us from a spaceship. ,

Philately, sport, religion. It is not that the domains are wrong but that
none of them, not even the latter, is able, in our use of it, to overcome the
banality into which our language nowadays falls on occasions we know in
our hearts might move us, were we more human, to rapture and awe.

The failing does not, of course, belong to our language as such, though
one might think so from the plethora of contemporary writing that goes
in for titles such as Prof. Fawcett’s The Symbolic Language of Religion.
Overconcern with language, to the point where it comes to be regarded as
a cause (rather than a symptom) of spiritual states, is a legacy from posi-
tivism, which could not, on principle, enter the human psyche by the
front door and so attempted to come in by the back. There, in the portals
of language analysis, it got stuck. While many latter-day analytic re-
visionists have succeeded in loosening themselves a trifle from the
jam(b), it is in fact not possible ever to get into the house of the human
psyche by the back door unless you have somebody or something that
entered by the front door to pull you in.

The front door of the human psyche is called “intersubjectivity.” It is
wide open, but it is also, to certain people and certain cultures (like our
own for at least the past two and a half centuries), more than a little
frightening; for it requires, in order to be crossed, a blatant (not to say
naive) affirmation of one’s own subjectivity, plus an unaccountable trust
that one’s own subjectivity is waiting to be received on its own terms by
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the subject in the house. The frightening part is that there is no way to
demonstrate the validity of the assumption either before or after the
event, save by recourse to that very subjectivity which is the hypothesis
to be tested in the first place. In short, subjectivity (and its correlate, in-
tersubjectivity) is either an absolute premise or a chimera. Language
analysis (and indeed, as Fawcett shows, a good part of Western philos-
ophy altogether) tends to temporize about this, which is why it gets
stuck and can go neither in nor out.

All the while, there is some (subjective) information that is hard to
dismiss. As Heinrich Ott asks in a recent essay, what is the source of
that conviction we have upon meeting a person who speaks an unknown
language that communication is possible if only we will stick at it? (Cf.
The Future of Philosophical Theology, ed. Robert A. Evans [Phila-
delphia, 1971] p. 166.) Indeed, what is the very possibility of that com-
munication? The existence of language tends to obscure this unanswer-
able question, which is in principle the same even if it be my twin brother
whom I encounter. I wonder if he will ever understand me, yet I risk the
hope that he may. In ‘““deep’” matters we often fail, yet the miracle of
rapport occurs often enough and carries such an immediate reward of
bliss that I refuse to be deprived of it against all odds, and against all
systems of logic.

The matter of subject (subjectivity) here raised is frequently allowed
to pass even the censors of neopositivism, because it refers only to human
intersubjectivity, which can, so some think, be bracketed as a special
case. The easiest, and for some purposes the most useful, device is to
regard mankind as a peculiar wart on the skin of existence. But what if
it be held, a la Martin Buber for instance, that intersubjectivity is a
phenomenon that may occur not only among humans but also between
humans and things—or even from thing to thing? Ah, then we are said to
have passed from philosophy to poetry, a noncognitive order of dis-
course that serves the amused delectation and personal comfort of
those whose fancies are strong.

Is that so? The argument now becomes “curioser and curioser.” The
embattled subjectivist now appeals to all the ‘“great poetry” (some of
which he wishes he could compose on the spot) as well as to “the religious
traditions of mankind,” including animism, witchcraft, and superstition.
He denies that mankind is an evolutionary wart and attempts to turn the
argument full around by maintaining that man is the index of nature, not
vice versa; that whatever is manifest in man is at least latent in nature;
and that to restrict intersubjectivity to mankind is to render nature for-
ever opaque except in the terms of that greatest fancy of all, which is
mathematics.
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To this the mind of objectivity replies with a yawn. It has heard all this
before and desired nothing in the first place so much as to be rid of these
pseudo arguments based on appeal to mere feeling and what is known in
the trade as ‘‘experience,” fickle experience.

But the issue is now, in fact, joined; for the question that looms is as old
as Pythagoras and as young as the astronauts drifting their way on accu-
rate trajectories toward the moon and wondering what to say. The ques-
tion is: What has mathematics to do with subjective feeling?

Knowing that this is the question to which they would come, the sub-
jectivist was prepared with an expert witness. He summoned Mozart. The
latter was, at the time, engaged in the nonverbal entertainment of Karl
Barth, who in his turn was pondering the possible relation between this
celestial sound, which he had already heard on earth, and the Eternal
Word, which he had also heard—or was it touched?—earthly on earth.

So Mozart arrived to give testimony. But he had missed out on all the
recent developments in the controversy, not to mention the earlier ones,
and it turned out that all he was prepared to do was to play music, which
both our antagonists enjoyed but of which neither found himself able to
give an explanation.

The only one disappointed by this lack of clarity was Mozart, who re-
moved himself again wistfully to heaven, uncertain as to whether that
place was already the perfection of perfections of whether its lingering
questions were yet to be answered in the eschaton—or in the divine coda,
as he, in his Greek illiteracy, put this matter to himself.

The telling of this fable is about as far as I can go in describing the
impasse that has been reached by objectivity and subjectivity in our time.
I have digressed considerably from Fawcett’s book, yet I should claim that
these musings are quite germane to its topic and treatment.

When I received the book, I turned, as I often do, first to its conclusion.
There, after a page of mild prose, I read that the death of God “has taken
place because the angels have been destroyed” (p. 273). ““Oh dear,” 1
thought, ‘“the man has been reading John Macquarrie and thinks we
can put angels back into our cosmology by casual affirmation.” I prepared
myself for the worst. .

It is true that Macquarrie is cited several times in the book, but never
on angels. In fact, F. has a precise and most meaningful sense of what an
angel is—namely, any agent or agency that succeeds in communicating
awareness of divine presence. The principal motif of the book is such
awareness, together with its reflection in various linguistic and icono-
graphic forms, especially symbols, allegories, parables, similes, meta-
phors, analogies, models, and myths. These are the topics of the first part
of the book, where F. is concerned to distinguish and compare them.
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Perhaps this does not sound exciting, but I suggest you have a look. In
nothing that I have read are these forms of expression more clearly ex-
pounded than here. F. shares Macquarrie’s (Scottish?) gift for simple
lucidity in matters that most writers make obscure in the vain hope of
profundity.

The second part of the book discusses several major “mythological
models” that have characterized societies devoted to the sacred. The
third part examines the transition from early mythological religion to the
great major religions: Judaism, Christianity, Buddhism, and Islam. The
fourth part rehearses the familiar ‘“‘erosion of symbolism in Western
thought.”” Philosophy and mechanism are, as one expects, the principal
causes of the erosion; yet F. is careful to show how the great religions
helped prepare for their own wastage by turning their own symbols into
literal statements and by overemphasizing transcendence.

This latter fault F. may himself unwittingly perpetuate through what
he says about polytheism. He seems to regard the polytheism of ancient
myths as only ‘“apparent.” Strictly speaking, he says, there can ‘“be no
pantheon of gods because each one is merely a symbol standing for one
aspect of the one deity”’ (p. 106). This is, I believe, to read history, philos-
ophy, and religious psychology backward. The giveaway is the phrase
“merely a symbol,” which is surely, in the context of this book, an un-
fortunate slip. The gods of mythology are neither more nor less symbolic
than “‘the one deity.” The moment they are denigrated, ‘‘the one deity,”
known as Yahweh, Allah, or God, begins to lose his reality. For if divinity
cannot appear in the concrete particular, which is the essence of poly-
theism and angelology alike, then it cannot appear in experience at all
and becomes, in time, an irrelevance. The death of God comes not only
by destruction of the angels but also by neglect of the gods.

Far from monotheism’s being the hidden implication of polytheism,
the transition to belief in one God never takes place without a struggle.
Whenever and wherever the struggle ceases, religion is dead. The way
is then open for a rebirth of “mythic consciousness,”” which comes by im-
mediate, intersubjective encounter between man and the world. This is
what may be occurring in our time, though F. does not say so. However,
I read his book, on the whole, as an encouragement of the process.

Occasionally F.’s insights are nothing short of beautiful. Commenting
on the Reformation’s ‘“justified revolt against symbols which had become
signs,” he suggests the pathos of Protestantism is that it ran out of time.
“Protestantism had chosen the hard road of almost total rediscovery.
It had begun again and needed time. History, however, was speeding up
and the basis of a non-religious appropriation of the world being rapidly
laid. Before a new sacralization could take place, modern man under
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Protestantism was left.with a natural world devoid of any clear means of
being the revelation of the sacred” (p. 263).

This fine book argues that religious symbolism and faith are the ex-
pression of experience in which man encounters God simultaneously with
his grasp of the world and of particulars within it. The encounter is es-
sentially intersubjective. It therefore tends to disappear when the sub-
jective is either objectified in mechanical models of thought or undercut
by philosophical reason. “The God of encounter and the absolute of
philosophy are not the same. Invariably one is destroyed by the other”
(p. 260). I used to think, with Tillich, that the genius of Christianity was
to behold these two as one—a view I no longer share.

Although F. does not remark upon it, today’s counterculture is also an
“encounter culture.” The (ontological?) primacy of “meeting’’ over “re-
flection” is today being asserted in many popular ways. Theology should .
take note, and avoid the temptation to align itself, out of habit, with those
who trust speculation more than the data of immediate presence.

F., who teaches at Chestér, England, and was previously unknown to
me, deserves to have his book read by every student of theology.

Union Theological Seminary, N.Y.C. Tom F. DRIVER

FaLsiFicaTioN AND BELIEF. By Alastair MacKinnon. The Hague: Mou-
ton, 1970. Pp. 106. 20 glds.

MacKinnon’s short book is a lucid and important contribution to the
postpositivist discussion of religious epistemology and the meaning of
religious language that stems from the influential anthology of Antony
Flew and Alastair MacIntyre, New Essays in Philosophical Theology
(1955). In the course of this discussion, which was considerably more
nuanced and careful than the abrupt positivistic dismissal of all religious
claims but which remained under the general influence of empiricist
theories of meaning, two charges were made against religious statements:
(1) religious claims are unfalsifiable and therefore vacuous; (2) the founda-
tions of religious belief are undemonstrated and indemonstrable. It is
these two charges that M., professor of philosophy at McGill University,
sets out to answer. It is his contention that the charges ignore the actual
functioning of religious utterances and reflect “restrictive dogmas” (p. 20)
of the empiricist philosophical tradition in the analysis of language.

M.’s strategy in replying to these charges is to point out their similarity
to charges leveled against the scientific enterprise by Hume and other
empiricists and then to propound a threefold analysis of the basic scien-
tific claim that the world has an order, which then serves as a model for
his analysis of basic religious claims. The three senses of the scientific
claim are (1) assertional, making a factual claim that a determinate order
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is found in nature; (2) self-instructional, enjoining the scientist to con-
tinue in his search for order; (3) ontological-linguistic, stating a basic and
necessary fact about the world, namely, that it has an order, even though
this order is not known in its determinateness. Both the second and third
uses “understand ‘order’ in its heuristic sense” (p. 30); and utterances
involving these uses are not falsifiable. In the self-instructional use they
are not statements that can be true or false, but expressions of resolve; in
the ontological-linguistic use they state a necessary truth. This necessary
truth, that the world has an order, serves as the foundation of science as
an interpretative activity and is not itself in need of demonstration.

In the two following chapters M. applies his analysis of this basic sci-
entific utterance to two basic religious utterances: “God is love” and “I
believe in the existence of God.” Like the assertional claims about scien-
tific order in the world, these religious utterances are inadequate to the
reality they point to and can be falsified. But more characteristic of re-
ligious belief is the believer’s adherence to the second and third uses, in
which he commits himself to revising his conception of God’s love in the
light of God’s activity in the world and to affirming the existence of a
necessarily existent being beyond all our conceptions.

M.’s analysis thus allows for the falsification and revision of assertional
utterances about God as part of the progress of faith and for the believer’s
persistent commitment to the truth of God’s existence despite the falsifi-
cation of these utterances. M.’s account of this commitment is much
more satisfactory than Hare’s proposal that it is a prerational “blik”;
and it may be said that his analysis of the uses of key religious utter-
ances catches much of the difficult union of ‘“reason and risk” (p. 102),
which religious belief involves. M.’s analysis also provides a framework
within which we can appreciate both the decisive importance of nega-
tive theology and the dangers of an idolatrous use of theological asser-
tions, and in which there is room for development on the part of the be-
lieving individual and on the part of the religious community (though
M. is not specific about the latter point).

There are some major difficulties in M.’s work. First, he emphatically
rejects the view that the existence of God is a merely contingent matter of
fact. His attribution of this view to Aquinas is a historical anachronism,
since the notion of fact seems to be an essentially empiricist one, and is
also a distortion of Aquinas’ thought, since it suggests that for him it is
somehow possible that there might be a world without God. Second, it
is not clear what M.’s position on the ontological argument is. At one
point (p. 85) he uses a line of argument which seems to be a restatement
of the ontological argument in one of its Anselmian forms. But he also re-
marks that the basic religious claim about the existence of God does not
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admit of demonstration (p. 81). Third, in his treatment of the basic sci-
entific and religious claims, M. clearly wants to defend the unfashionable
view that synthetic a priori knowledge is possible; but he does not give
any general account of the extent and limits of such knowledge, though
he does give us numerous polemical warnings against empiricist theories
of meaning and knowledge.

Fourth, in his discussion of the religious claim that God is love, M.
treats “love” as a variable which is determined in its meaning by God’s
action, so that nothing that happens can ultimately count against the
claim when it is taken in its ontological-linguistic sense. In doing this, he
gives to “love” the same indeterminateness of meaning that he gives to
“order” in his scientific model; but it is doubtful that this can be done
without weakening and distorting the religious uses of this claim. While
it is true that the believer treats “every event as revealing, however
darkly, something more of the nature of God’s love” (p. 79), it seems to
me that the primary use of the claim that God is love is an assertional one
and that this claim points to a determinate quality in God’s dealings with
us, a quality which is discernible in the life of Jesus but which in many
events is simply not discernible by us in our present condition. The point
here is not that we do not know what meaning to give to “love” so that we
can eventually resolve the problem of evil by redefining “love,” but that
we do not have the perspective to see how certain events can be manifes-
tations of what we know love to be. Fifth, M. gives an ambiguous account
of the attitude of the believer. On the one hand, he speaks of the be-
liever’s recognition of the necessary and indubitable truth that God ex-
ists; on the other, he continues to speak of belief in such voluntaristic
terms as ‘“‘commitment’ and “resolve” (p. 97). Presumably, if it is a nec-
essary truth that God exists, there is no need of any special commitment
or resolve to maintain this claim, any more than there is need of special
commitment to assert the truths of mathematics.

University of Michigan JOoHN P. LANGaN, S.J.

ON THE WAY T0 LANGUAGE. By Martin Heidegger. Translated by Peter
D. Hertz. New York: Harper & Row, 1971. Pp. 200. $7.95.

This collection of six essays, beginning with “Die Sprache’ (1950), end-
ing with “Der Weg zur Sprache” (1959), was first published in 1959 as
Unterwegs zur Sprache. A translation was certainly overdue, since this
work has greater import than Being and Time as regards theology and
even perhaps Anglo-American linguistic philosophy. Hertz could not
include, however, the first essay; and, oddly enough, he has changed
the original, and chronological, order to 2, 3, 5, 4, 1. Quite unfortunate,
because H. carefully spelled out his thought over this period; along the
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way, terms gather rich connotations, unretainable without their order,
certainly in translation. This fact has often obliged H. to make a more
consciously interpretative translation. Still, he has done remarkable
work: it is readable English with no strict contresens in the eighty-five
pages I studied phrase by phrase—a rare experience with English trans-
lations of H. Furthermore, the text is devoid of hyphenated construc-
tion and contortions; nor are there any German parentheses or foot-
notes. This procedure, however, has its limitations: a unity of expres-
sion is lost as it unfolds its manifold dimensions (thus, Wesen is
translated as nature, essence, essential nature, being, essential being,
reality, and presence). I shall point out only two significant cases of
particular interest to our readers: “‘relation” and ‘‘appropriation.” In so
doing, I cannot avoid giving some personal philosophy.

The new order, however, has the advantage of starting off with “A
Dialogue on Language.” This eminently readable piece between H.
and a Japanese scholar introduces the reader to hermeneutical phenom-
enology and into the midst of today’s usually misplaced quest for
“relevant language.” If the initial question centers on how two people
of different cultures can communicate, what is then really communicated,
or better, what is being revealed? For, if language is the House of Being
and we live in different houses (p. 5), then what? Another advantage of
this essay consists in its biographical data, whose most important re-
mark—ironically, as concerns the possibility of H.’s philosophical
thought—is his admission that ‘“without this theological background I
should never have come upon the path of thinking”’ (p. 10). One should
recall that ‘“‘thinking” has become for H. the authentic path of inquiry,
if not of humility. It is precisely because of its neutral—or neutralized—
language that his thought lends itself so readily as a theological tool,
or at least as an invitation to theological thinking.

On the other hand, a great deal is lost by not concluding with the
original essay, since it closes at the apogee of the élan of H.’s “public
thought”’—this qualification admits the difficulty of knowing how much
is really going on, e.g., H.’s scriptural exegesis, his study of the Spanish
mystics. It is this essay, “Der Weg zur Sprache,” which explicitly harks
back over thirty years of published thought. Let us examine a few phrases
from its last part: “All language is historical ...” (p. 133). “Thus our
saying—always an answering—remains forever relational. Relation is
thought of here always in terms of the appropriation, and no longer con-
ceived in the form of a mere reference” (p. 135). ‘“We might perhaps pre-
pare a little for the change in our relation to language”; saying is
“thought as thanks” (p. 136).

A good translation, but the repetitious terms leave too much behind in
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order to pick up the trace of the path, of the questioning still going on.
The first “relation” is Verhdltnis, suggesting some active role on man’s
part (sich verhalten); the second usage, “relation to language,” is Bezug,
a more “metaphysical” notion concerning a relation that already is but
must still be accomplished (cf. vollziehen: to realize but never quite ac-
complish as long as Time is). “Thus our saying” implies fundamental
questions: How much is any saying really “our own” (cf. ‘“von uns voll-
zogenen’’)? For ‘“Every spoken word is already an answer” (p. 129) and
thinking is a “thanks.” But ‘“‘thanks” presupposes a Gift (cf. p. 127) and
thus Being has the initiative. How, then, do we come to stand in “rela-
tion to” language and Being? Or better, perhaps, to Logos, which is the
name for both Being and Saying (p. 80)? In expectation and “trust”
(pp. 33, 127)? In interpreting the silent dimension of language’s pointing
(pp. 65, 131)? But this must be the language of, in, and through Ereignis!

The phrase “in terms of appropriation” is misleading. Lost is “aus
dem Ereignis gedacht.” This aus is used to mark what is proceeding from
Being. Elsewhere H. speaks of the ‘“Verhiltnis zum Sein” as the “Wesen
des Denkens.” This is possible in that as thinking proceeds from man, it
also proceeds from Being—the latter aspect is the emphasis of this vol-
ume. It proceeds from both, as out of (aus) the relation (Bezug, realizing
itself, we dare add, as Verhdltnis). But how does this relation come about
historically? It is Ereignis: “appropriation,” yes, but we must add, as
within an event understood as both e-vent and ad-vent: what comes forth
out of the relation and what come to it simultaneously to “realize” it as
revealing-concealing. Thus language points to, comes out of, and belongs
to the Ereignis, the event which is, but is still coming, and is still to come.
Without keeping Ereignis in mind, the reader could scarcely understand
the Appropriating business dominating this book, especially the culmi-
nating essay. It is this that gives the background to such men as Ebeling,
Fuchs, and Ott. Without Ereignis so understood, “‘encounter” (p. 129)
is senseless.

This is the central point for H. “Appropriation. .. cannot be repre-
sented either as an occurrence or a happening”’; yet Hertz employs these
very terms (pp. 45 and 47) to translate Ereignis. Omitting the nuances
of Ereignis leads him to miss a crucial point about man’s role: “To speak
about speech qua speech” (pp. 112, 130) renders ‘“Die Sprache als die
Sprache zur Sprache bringen.” Bringen has dropped out; no room for it
is had when one does not see the reciprocity involved in Ereignis. It is
due to the explicitation of language “as” Ereignis that Unterwegs ends up
with a unity of question in an endless quest, now more explicitly oriented
and positively open than H.’s earlier and, to date, better-known works.
We are tempted to explicate this saying of bringing language to language
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and link it with the insight into temporality: man as a “poetic’”’ way-
farer. Better to let it stand as H.’s invitation to take up, not so much his
thought as one’s own, as experience to be explicated as both philosoph-
ical and theological tasks. Clearly, this translation is very good for such
an invitation;, more clearly, it cannot be used to study H.’s thought as
such. But then, the study of another’s thought “as such” is not the cru-
cial issue.

St. Peter’s College, N.J. R. H. CousiNeau, S.dJ.

TuHE Gobs oF ATHEISM. By Vincent P. Miceli, S.J. New Rochelle, N.Y.:
Arlington House, 1971. Pp. xvii + 490. $12.50.

The catchwords of yesterday do not always become the tombstone lines
of today; for sometimes they not only express a passing mood but also
raise a difficult question, thus serving as a research imperative for some
discerning minds. Such is the case with such fashionable phrases of
yesteryear as ‘“‘God-seeking atheist” and ‘“‘godless piety.” They pointed
toward some steady cultural phenomena and influential thinkers, for
whom atheism was a positive response and a kind of religious existence.
These phrases indicated the presence of mystery in the recent develop-
ments of atheism having a strong human allure. Among the research
responses were three useful studies: Cornelio Fabro’s exhaustive histor-
ical analysis of God in Exile: Modern Atheism; Luijpen and Koren’s
phenomenological interpretation of Religion and Atheism; and Henri de
Lubac’s pioneer and sympathetic report of The Drama of Atheist Human-
ism.

Now we can add Fr. Miceli’s The Gods of Atheism to this select com-
pany for the distinctive openings it makes upon the question. Its his-
torical scope is more restricted than Fabro’s, since it concentrates upon
the nineteenth- and twentieth-century forms of atheism. It makes some
use of descriptive phenomenology, but mainly in the broader spirit of
Marcel. Luijpen’s Phenomenology and Atheism is criticized for stressing
the shortcomings of Catholic life as an impetus for atheism, and the im-
manent orientation of phenomenological method is viewed as weakening
the constructive study of the human tendencies to transcendence. M.
remains closest to Lubac in stressing both the biodoctrinal aspects and
the theological implications of atheism, while including the more recent
phases and those writers who are most interesting to American philoso-
phers and theologians.

The source thinkers are arranged under four thematic headings. Part
1 (“Gods as Adventures of the Mind”’) deals with four nineteenth-cen-
tury atheists: Feuerbach and Nietzsche, Marx and Comte. M.’s use of
biographical materials is most effective in the case of Comte, since it
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forces us to think of how to translate into overt act and social form the
ideals of religious humanism. How can their expression avoid both
Comte’s fantastic symbolization of Clotilde de Vaux and his oppressive
social regimen? The long chapter on Marx moves restlessly on to a
treatment of twentieth-century communist policies toward God and
organized religion. Perhaps due to this broadened canvas, the specific
problems in Marx’s own development are not considered in detail and
in their own right.

With Part 2 (““Gods as Passions of the Heart’’) we move into the pres-
ent scene of existential thought on God. M. teaches me more about the
men whose ambiguity arouses his sympathy (Camus and Merleau-Ponty)
than about those who lead him to a negative judgment (Satre and Hei-
degger). In two 1957 interviews Camus stated: “I do not believe in God;
that is true. But I am not an atheist for all that....I am aware of the
sacred, of the mystery in man. And I do not see why I should not confess
the emotion I experience before Christ and his teaching.” Camus was
not as fearful as Merleau-Ponty that our sense of wonder and our moral
conscience might shrivel up in the presence of the meaning of God. Still,
M. finds in Merleau-Ponty’s morality of freedom, self-realization, and
community concern “‘a very high goal of moral goodness,” one which
could only be intensified by being related to our religious community
with God. Unfortunately, Heidegger is treated as a philosopher of
nihilism, so that his problems on naming the gods never come here to a
sharp philosophical focus.

In Parts 3 and 4 (““Gods as Myths of the Modern Mentality’”’ and “Gods
as Victims of Man”) M. concentrates on leading present theologians.
There are drawbacks in making definitive statements about men whose
thinking about God is still in progress. M. would probably want to
modify his stern judgment that Harvey Cox ‘“‘refuses to respect the rich
complexity of reality, natural and supernatural, because he will not
listen to the diverse needs of the orders of being.” There are snapshot
views of “Vahanian: God’s Cultural Pallbearer’” and “Altizer: Mortician
of a Mystic God,” which set out some difficulties that are also recognized
and wrestled with by the respective subjects of these chapters in their
subsequent writings.

But these problems in any present-tense study of God and religion only
indicate how vigorously, diversely, and developmentally the whole theme
of transcendence is being reconsidered. M. captures many aspects of
these discussions in his well-researched book, which seeks a balance be-
tween recognition of the values incorporated in these many views of God
and criticism of their total effect upon human potentialities. Each reader
can reap some good fruit from this effort to work out a specifically modern
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meaning for Pascal’s “Atheism is an indication of spiritual vigor but only
to a certain degree.”

Saint Louis University JAMES COLLINS

ENTSAKRALISIERUNG: EIN EPOCHALES SCHLAGWORT IN SEINER BEDEUTUNG
FUR DIE ZUKUNFT DER CHRISTLICHEN KIRCHEN. By Heribert Miihlen.
Paderborn: Schéningh, 1971. Pp. xiv + 568. DM 32.

With this impressive book the author of Una mystica persona, a com-
prehensive systematic treatise on the Holy Spirit in the Church, has
proved once again his ability to investigate a current theological tepic at
great depth. Miihlen presents a philosophical and theological study of
modern man’s notion of the sacred by tracing its biblical and later eccle-
sial development, in order to lead to a projection of the meaning of the
sacred in the new epoch in which modern man already has begun to live.
M.’s theme is that modern man must undertake the work of desacraliz-
ing many of his notions of the world and of the Church in order to avoid
absolutizing the sacredness of anything apart from the sacredness of
God Himself; but this very process of desacralization leads man to re-
discover the truly sacred aspects of his experience, so that there results
a more balanced resacralization which corresponds to man’s continual
search for the sacred in all the facets of his life in the world. After stat-
ing the nature of the problem of desacralization (chap. 1) and after
developing a theological framework with which to discuss the problem
(chap. 2), M. takes up some concrete examples of desacralization both
of the world precisely as political power (chap. 3) and of the Church in
the much-discussed areas of priestly service (chap. 4) and of marriage
and celibacy (chap. 5). The book thus offers the reader an excellent
in-depth theological reflection on desacralization, and then applies the
insights to some central problems which face the twentieth-century
Church.

The most useful and provocative sections are the first two, which
provide a phenomenological description of modern man’s continual
search for that which fascinates him, and the theological ground of that
fascination. An investigation of man’s present concern for what is always
more amazing in the areas of technology, sports, and the cult of the per-
son leads M. to conclude that man is continually enticed by what is more
and more new (das je und je Neue), but that this fascination is always
frustrated, for in all his search for the more and more new man really is
longing for the totally new (das ganz Neue). In the area of the profane,
i.e., in the world as world, man experiences the sacred as a character-
istic of his worldly life (das welthafte Sakrale); his search for what is more
and more new in the world, however, is marked primarily by frustration
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(Entzug). In contrast, the experience of grace reveals to man an area of
the sacred (das gnadenhafte Sakrale) where he discovers the totally new,
and where his contact with the revelation of the communal life of the
Trinity is marked primarily by enticement (Anziehung). This analysis
leads M. to the realization that every experience of human existence has
as its ground the dimension of the holy. By means of transcendental and
interpersonal philosophical reflection, M. concludes, in opposition to
R. Otto, that “the experience of the overpowering, of the incomprehen-
sible, and of the unlimited is the fundamental ground (Grunddimension)
of human existence and is thus ineradicably at work in every man. Every
man is a ‘homo religiosus’”” (p. 14). M., however, does maintain a dis-
tinction between the sacred and the profane, but in such a way as to point
out the constitutive sacredness of the profane, which is rooted in its
drive towards the holy God. Through the revelation of Jesus Christ the
glory of God has become evident in the profane, and through the totally
new experience of the sacred in grace the relatively sacred character
of all creation is affirmed as the locus where grace is experienced and
through which it is mediated to man.

M. strongly asserts that the Church through word, sacrament, and
office embodies and concretizes the a priori spiritual experience of grace.
Though there is the danger of absolutizing the particulars of the embodi-
ments of grace to the point where the holiness of God’s action through
them is obscured, there is the equal danger that without definite forms
through which the totally new of grace is communicated to man, the
Christian faith would become mere ethics or politics.

In the remaining sections M. carries out a careful, extensive historical
study of how the Church has absolutized certain definite expressions of
its interior faith on the one hand, and has failed to make the sacred
character of its external forms evident to man on the other. The Church
must desacralize many of its own political aspects and help the people of
the world at large to be critical of those political forms which do not in
some way make evident the experience of God’s Trinitarian or communal
presence among them. The Church must rid itself of pre-Trinitarian and
monarchic forms of thinking and acting so that it enters into a partner-
ship with the world and gives witness to all human communities of the
essential ‘“‘we-ness” (Wirheit) of human society, which the Church
grounds in the mystery of the Trinity itself. Though the Church repre-
sents the “totally new” of grace, it experiences the totally new through
the “continually new” of its history in the world. It already experiences
the presence of God’s kingdom, but has not yet fully reached its goal.
It should serve the function of helping human society to be critical of
itself and to make those changes which would more perfectly reflect the
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Trinitarian love of God which grounds and penetrates all of human
society and history. :

Priestly service, marriage, and celibacy must also be desacralized so
that these forms of Christian life are freed from fear, are personalized
and spiritualized to the degree that in all of their human aspects they
give witness to the historical orientation of the profane towards the
holiness of God. Because of the power of grace which is present in the
Church in a particular way, all these forms of Christian life and service
should represent to the world the basic orientation of all human sexuality,
love, and service towards the mystery of salvation and reconciliation
revealed in the personal life and mutual love of the Trinity.

M. once again has done a great service to modern Catholicism by
bringing together under one basic theme a deeply reflective consideration
of the Church’s role in the world. Though some of the less important and
slightly polemical subjects which M. touches on might disturb some
readers, the general theme would challenge all contemporary Christians;
for M. provides a framework in which to understand at a profound level
the challenge which faces the Christian Church to make ever more
explicit the implicit religious experience of man in the world. He shows
clearly how desacralization is the catchword which represents for
modern Christians the task of making the fascinating and timeless
newness of Christianity understandable to men who live in the continu-
ally new experience of history.

Woodstock College, N.Y.C. Paip J. Rosaro, S.dJ.

LEAVE It TO THE SPIRIT. By John Killinger. New York: Harper & Row,
1971. Pp. xviii 4 235. $6.95.

ASCENT OF THE MOUNTAIN, FLIGHT OF THE DovE. By Michael Novak.
New York: Harper & Row, 1971. Pp. xvi + 237. $5.95 (paper $2.45).

One of the few justifications for considering these two books in one re-
view is that they are both concerned with (forgive the flaccid word)
relevancy. It is a testimony to the dangers of being relevant that one
book accomplishes its task rather well while the other manages the
patina of modernity without really addressing itself to substantive con-
temporary issues.

Killinger, professor of preaching and literature at Vanderbilt Univ-
ersity Divinity School, is concerned about the vapid structure of church
worship, especially in the nonliturgical, American Protestant tradition.
He feels that church worship is out of tune with contemporary secular
modes of expression. He wants a worship that is spontaneous, involved,
tactile, emotive, and holistic. To point out the urgency of the problem,
he contrasts modemn dance, art, literature, electronic media, architec-
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ture, etc. with the stylized, almost quaint rituals of the Sunday-moming
service in the U.S. Quite correctly, and predictably enough, there are
abundant references to Sam Keen, Robert Neale, Harvey Cox,
Johan Huizinga, et al. With all this there is little to quibble about, even
though the reader may raise an eyebrow or two about the manner in
which the evidence is marshaled at times (one could start with the little
excursus into pop-Freudianism on pp. 62 ff.).

On a far more substantive level, K.’s book is unsatisfactory because
he either raises fundamental questions that are left unanswered or ac-
cepts assumptions that are not easily defended. If, e.g., dance, theater,
or aesthetic experiences in themselves are sources of the experience of
the transcendent for some, does it not follow that for that some the
dance etc. is worship and Sunday-morning church is not only redundant
but dishonest? In other words, does worship (understood as church on
Sunday) have an integrity of its own that is normative for all of.us or
only for some? Again, K. contrasts the holistic nature of Black worship
with the essentially cerebral rituals of white Protestantism. Many have
done so. The question is (and K. never addresses himself to it), are
Black forms of worship so characteristic of that culture that attempts to
emulate their style would be false and sterile? What is the relationship
between culture experience and cultic expression? To put the question in
the concrete, what should a creative liturgy look like that arises from
the middle-class WASP experience? K., in short, is dealing with an im-
portant subject in an essentially trivial way. He never quite comes to
grips with the fundamental questions of the nature of worship, its de-
limitations, its demands, and its relation to cultural expression. Without
such clarifications, attempts at liturgical modernization will be, as
experience so vividly shows, aleatory and superficial.

My response to Novak’s new work is one of enthusiasm, if for no other
reason than that it contains a wealth of genuine insights useful for one
who teaches undergraduate religion courses in a state school. The sub-
title indicates the true nature of the book: An Invitation to Religious
Studies. The subtitle should be taken quite seriously, so as not to mis-
interpret what N. is setting out to accomplish. He is writing both an
apologia and an introduction to a methodology for those interested in the
serious study of religion as a disciplined inquiry. Hence it is not a text-
book for an introductory course in religion in the same way that Winston
King’s Introduction to Religion or Frederick Streng’s Understanding
Religious Man is. Yet it cannot be too highly recommended for those
who either teach or study religion in an academic setting, for it provides
a well-thought-out framework within which religious phenomena can be
studied more specifically.
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Those familiar with N.’s writings will find many of his favorite themes
taken up and enlarged in this work. He anchors his definition of religion
in the dynamic structure of man both as individual and as social animal:
“I understand by ‘religion’ a root intention, an ultimate drive. Religion
is the acting out of a vision of personal identity and human community”
(p. 2). This ultimate drive, rooted in the dynamic of one’s person, per-
mits one to choose the possibilities, the viewpoints, and the perspectives
of his life; it also permits alteration or expansions of horizons. How the
dynamic self is alert to the dialectic of the sacred as one orders his life
in the matrix of his culture, his institutions, and organizations makes
up the subsequent chapters.

N. is also at pains to point out that religious reflection is influenced
by variables such as social base, inherited categories, etc. Thus the
standpoints from which religious reflection can begin are multiple.
Because of the flexible and mobile nature of American culture, there is, in
a real sense, the possibility of “doing” religion in a characteristically
American way. N.’s conviction, one I fully share, is not to be construed as
theological jingoism; it is rather a challenge to the creative minds of Amer-
ica to root their reflection in the very experience of their own culture in
order to contribute to the ongoing dialogue of theology. N. correctly ob-
serves that “theology is reflection upon lived experience. If that symbiotic
cord is broken, theology becomes reflection upon reflection—pale, anemic,
fruitless” (p. 186).

N. has written an immensely.readable book, unmarred by the hastiness
of some of his earlier efforts (notably A Theology For Radical Politics),
that is valuable both for the fecundity of its insights and the verve of its
style. It is most highly recommended to those who labor seriously to
bring some degree of clarity to the protean field of religious studies.

Florida State University Study Center LAWRENCE S. CUNNINGHAM
Florence, Italy

MESSE IM GOTTESVOLK: EIN NACHKONZILIARER DURCHBLICK DURCH
MissaRUM SOLLEMNIA. By Josef Andreas Jungmann, S.J. Freiburg:
Herder, 1970. Pp. 126. DM 10.

CHRISTLICHES BETEN IN WANDEL UND BESTAND. By Josef Andreas Jung-
mann, S.J. Munich: Ars Sacra, 1969. Pp. 200. DM 14.80.

Jungmann needs no introduction. What is astounding is that he is still
so active and creative. The recipient of Festschriften on his sixtieth and
seventieth birthdays, at eighty years the modest Austrian scholar declined
this honor and chose instead to delight his friends and readers with new
masterpieces of his own.

The immediate occasion for Messe im Gottesvolk was an offer from
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Corpus Publications to write a monograph on the Mass for the Theological
Resources Series. Ironically, the current malaise in theological publishing
may prevent the appearance of the originally planned English edition.
The subtitle well describes the contents: a postconciliar look at Missarum
sollemnia, J.’s classic work, since 1962 in its fifth German edition.

The work has three parts: theological, liturgical, and pastoral. The
opening theological section is substantially a reprint of an article in ZKT
92 (1970) 342-50. Basing himself on liturgical and patristic sources, J.
competently describes how the Mass is a sacrifice: an objective reprae-
sentare, commemorare of the true sacrifice of the cross, well summed up
in Leo the Great’s sacrificii oblatio. Disappointing, however, is J.’s depre-
ciation of the meal character of the Eucharist (p. 23): the basic liturgical
shape of the Mass is the prayer of thanksgiving over bread and wine in
which is implied the sacrifice of the Church. In my opinion, much of the
present confusion in Eucharistic theology stems from a one-sided approach
which fails to consider the multiple dimensions of the Mass—a sacrifice,
a meal, and a thanksgiving (Eucharist)—all of which must be maintained
in any viable theological treatment.

J. devotes the greater part of Messe to a genetic explanation of the
liturgical structure of the new Order of Mass promulgated in 1969. This
is his home ground and he remains unsurpassed. Especially interesting
is his consideration of those parts of the Mass which have received the
greatest revision: the introductory rites, including the place of the pen-
itential act; the simplified preparation of gifts (offertory); the variety of
Eucharistic prayers; the rite of Communion. He emphasizes that the
general norm of celebration is no longer the post-Tridentine missa pri-
vata, but a Mass with a congregation—hence the name of this book.
While praising the tendency towards decentralization and liturgical
adaptation, in one of his rare personal reflections upon the future of the
liturgy J. ambiguously states that new fixed regulations will soon be laid
down to safeguard the liturgy from the excesses of spontaneity and ar-
bitrariness (p. 110).

In the concluding pastoral section on the Mass in the life of the
Church, J. stresses the importance of Sunday Mass as the assembly for
worship of the local parish community. His presupposition that the faithful
should know one another (p. 119) rings idealistically true, but is im-
practical for many larger congregations today. J. is positive towards
the phenomenon of Masses for special groups, but wisely cautions against
the identification of the whole of liturgy with Eucharistic liturgy, a de-
velopment which could lead to an inflation and a devaluation of our
appreciation of the Mass.

The volume merits reading, but its lasting value is already limited
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as a result of the subsequent publication of the new Lectionary and
revised Missale Romanum.

There can be no doubt, however, that Christliches Beten, best rendered
“Christian Prayer through the Ages,” will endure as a classic of the
Jungmann corpus, comparable to The Early Liturgy. J.’s aim is a his-
torical investigation of extraliturgical prayer (p. 7); his material, replete
with extensive documentation, is drawn from primary sources and in-
dividual studies which he arranges in chronological perspective.

In an opening methodological chapter, J. poses questions such as these:
How has prayer been understood: as an ascent to God, or as the ful-
filment of an obligation, or as a surety of salvation? How has Christian
prayer been nourished by the sources of revelation, especially Scripture?
To what extent has private prayer been formulated in word and gesture?
What is the relationship between prayer and Christian living? What in-
fluence has the refined prayer-culture of monks and clerics exercised
upon the laity? Does prayer have the capacity to withstand the process
of secularization? J. is asking the right questions, yet readily admits
that the brevity of his study can only allow an outline of such a vast topic.

dJ. then embarks upon a historical overview, beginning with the prayer
life of the early Church. Clement of Alexandria, Tertullian, and Hip-
polytus attest to the tradition of times of prayer in the morning and
evening, at the third, sixth, and ninth hours, as well as at midnight.
The Psalms, often in Christological interpretation, provided a popular
subject for prayer; the Lord’s Prayer and the Creed were the Christian
prayers par excellence. J. asserts that for the early Christians personal
individual prayer predominated over liturgical prayer, although the two
were co-ordinated (p. 27). He shows that the origin of the Divine
Office is traceable to the cathedral services at Lauds and Vespers, which
in the fourth century were more a prayer of the local church than a
clerical prerogative. .

Particularly insightful is J.’s application to personal prayer of a thesis
well known to readers of an earlier volume, The Place of Christ in
Liturgical Prayer, namely, the repercussions of the anti-Arian reaction
which have plagued Christian piety to this day. J. considers this phenome-
non in two phases. Already in the fourth and fifth centuries the reaction
to the Arian heresy led to an inordinate stress on the divinity of Christ,
to the neglect of His role as mediator between God and man. This loss
of a per Christum spirituality explains the excessive Carolingian con-
sciousness of poverty and sinfulness before God and the creation of
prayer forms addressed indiscriminately to the three divine Persons or
to the Trinity itself.

A second phase of this development began in the eleventh century,
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when the image of the risen Christ virtually disappeared from the Chris-
tian world of faith. The result was a yearning for secondary forms of
mediation, e.g., Mary, and a concentration upon the events of the
Lord’s earthly life, e.g., contemplation of Christ’s passion. As the spheres
of liturgical prayer and personal individual prayer drifted farther apart,
the Volksfrommigkeit turned to a myriad of devotional practices, the
cult of Eucharistic worship, processions, litanies. The fulness of the
paschal mystery became obscured. This situation for the most part ob-
tained until the liturgical movement of the twentieth century.

This timely study on personal prayer by a man generally regarded as
the greatest liturgical scholar of our day deserves an English translation.

Immaculate Conception Seminary CHARLES W. GUSMER
Darlington, N.J.

ElNiG IN DER RECHTFERTIGUNGSLEHRE? By Vinzenz Pfnir. Verof-
fentlichungen des Instituts fiir europdische Geschichte 60. Wiesbaden:
Franz Steiner, 1970. Pp. xii 4 432. DM 56.

A fascinating chapter of Reformation history is the story of the “col-
loquies” held between 1530 and 1541 at which Protestants and Catholics
attempted to clarify and negotiate their doctrinal differences. From our
vantage point, these meetings (1530 at Augsburg, 1534 and 1539 at
Leipzig, 1540 at Hagenau and Worms, 1541 at Regensburg) appear as
oases of calm and fruitful discussion amid the barrenness of polemical
pamphleteering found in the controversial writings of these years. Many
find it astounding that on crucial disputed questions, such as original
sin, free will, “faith alone,” and justification, the face-to-face negotiations
at the pre-Tridentine colloquies led to wide-ranging agreement. The
present book, by a junior associate of Erwin Iserloh in Miinster’s Catholic
theology faculty, narrates in great detail the discussion on justification
at the Imperial Diet of 1530 and the subsequent return to unprofitable
polemics in the time immediately after the Augsburg conversations.

Pfniir’s subtitle indicates the focus of his interest: the doctrine of
justification in the Augsburg Confession of 1530 and in the response of
Catholic controversial theology down to 1535. His historical work offers
help to the ecumenical efforts of our day by throwing considerable light
on the Confession composed by Melanchthon and espoused by Lutherans
as a normative standard of belief down to our own time.

P. is well aware of traveling in choppy waters as he discusses Mel-
anchthon and the Augsburg Confession. Both Lutheran and Catholic
historians have voiced their dissatisfaction with Melanchthon’s for-
mulations and with his conduct in the ensuing negotiations. The lapidary
articles of the Confession are judged to be mediocre formulae that
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soft-pedal central themes of Luther’s work. Some critics are merely
reacting to the difference between Luther’s vigorous prose and the
reticence and precision of a public confession. But there is some justice
to the criticism that the Confession makes no mention of the Reformers’
attack on the papal Antichrist (a criticism first raised by Luther) and
that Melanchthon concluded the doctrinal section with a patent false-
hood: ‘“Tota dissentio est de paucis quibusdam abusibus’ (Art. 21).

The book falls into three main sections. P. first shows the precise
adversaries envisaged by Melanchthon in the articles on justification in
the Confession and in the Apologia confessionis of 1532. The adversaries
turn out to be adherents of the Ockham-Biel wing of the via moderna.
Second, P. offers a detailed exegesis of Melanchthon’s statements in
the Confession on grace, justification, imputation, good works, and
“faith alone.” Third, he narrates the Catholic reactions in the meetings
at Augsburg and in published responses of six controversialists. Along
the way, he sustains two principal arguments with convincing cogency.

P. rejects the judgment that the Augsburg Confession is an ad hoc
exercise in false irenicism. Although Melanchthon longed for peace
and religious unity, he did not compromise the doctrine on justification
being taught in Wittenberg between 1527 and 1535. The Augsburg Con-
fession of 1530 is a moderate document, but in this it agrees with the
contemporaneous works of Luther and Melanchthon. Modern criticism
of the Confession rests on an a priori choice of 1520-22 as the period of
normative articulation of the Lutheran Reformation. This approach dis-
counts the self-corrective process that set in after 1525 as Luther and
Melanchthon defended the Eucharistic real presence against Zwingli,
contested antinomian views emerging in their own camp, and sought
to regulate popular preaching and religious practice by supervisory
visitations in the Saxon territories. Melanchthon’s commentary on
Colossians (1527) is a clear index that Wittenberg theology was pulling
back from the excesses of 1520-22, when, e.g., predestination had been
formulated as determinism, the life of the righteous was depicted as
filled with serious sin, and good works were scored as religiously ir-
relevant. The Augsburg Confession’s doctrine of justification is an
authentic statement of the self-corrective reaction of the late 1520’s.

P.’s second argument is a proposed explanation of why the agree-
ments reached in the oral discussions of August 1530 were nullified in
Melanchthon’s Apologia and in the printed Catholic responses. In
Augsburg a general agreement on original sin and justification gave
way to an impasse over restoration of episcopal jurisdiction in lands
then becoming Lutheran. After Augsburg, the leaders on both sides went
back to attacking positions the opponents had already disavowed. Mel-
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anchthon’s Apologia polemicizes against an alleged Catholic position de-
rived from Biel, i.e., teaching congruous merit of grace by actions ex
puris naturalibus and admitting a valid satisfaction for sin by certain
wholly external works. But no one had defended these views in the
Augsburg colloquy. Similarly, Catholic controversialists went back to
attacking what they saw as patent errors in the 1520-22 works of the
Lutherans. Most refused to take the Augsburg Confession seriously,
some attacked Melanchthon’s cunning in presenting such a misleading
document, others railed against the preaching of sola fide for opening
the door to libertine movements. Thus, after 1530 both sides were jus-
tifiably incensed over a twisted form of Christianity; but both were wrong
in attributing this form to the opponents against whom they were writing.

In addition to these two main arguments, P. brings out a series of
interesting points that could well be noted in future histories of the Refor-
mation. (1) In the late 1520’s the Lutherans were seeing the need for
a concise summa dogmatum, so that the people could have a clear notion
of the obligatory tenets of Christian belief. Whatever the implications
of fiducial faith, it did not make dogmatic formulations of belief super-
fluous. (2) The phrase opus operatum played a fateful role in Reformation
controversy less as an expression of the objective character of sacra-
mental efficacy (Luther agrees with this) than as a formula expressing
the value of certain good works done to satisfy for sins committed.
(3) Although Catholic controversialists of the early 1530’s were opposing
a primitive Lutheranism already out of date, they did at times hit on
engaging formulations of their own views, e.g., as when Cardinal Cajetan
(in De fide et operibus) explained that merit in the righteous man is
only a ius attenuatum, because it is due more to Christ’s work in him
and to God’s free decision to reward than to the objective quality of
what the man does.

Thus, serious students of the Reformation will be grateful on many
counts for P.’s painstaking research.

Bellarmine School of Theology, Chicago JARED Wicks, S.J.

DEer CATECHISMUS ROMANUS UND DIE REFORMATION: DIE KATECHETISCHE
ANTWORT DES TRIENTER KONZILS AUF DIE HAUPTKATECHISMEN DER
REFORMATOREN. By Gerhard Bellinger. Konfessionskundliche und
kontroverstheologische Studien 27. Paderborn: Bonifacius-Druckerei,
1970. Pp. 312. DM 22.

This work is the outgrowth of an inaugural dissertation, Die Antwort
des Catechismus Romanus auf die Reformation, presented to the Faculty
of Catholic Theology of the University of Miinster in 1966, the fourth
centenary of the appearance of the Tridentine Catechism. Revised



692 THEOLOGICAL STUDIES

and re-edited, it now appears under the auspices of the Johann Adam
Méhler Institut. The central theme is the catechism inspired by the
Council of Trent (1545-63) and generally known as the Catechismus
Romanus because of the important role which Pope Pius V (1566-72)
played in its completion and issuance. In the whole history of the Church
no catechism has enjoyed the great authority and prestige of this one.
It was the product of many minds working over many years; it epito-
mized Trent’s definitive answer to the Reformation and its catechisms;
and it was intended to reach down to and influence, as it did indeed,
the mass of Catholics in the age of the Counter Reformation. Translated
into every modern language, it has gone through countless editions over
the past four centuries. It was greatly admired by John Henry Newman
and has been designated by Michael Gatterer “das Religionsbuch der
Kirche.” .

This study of the CR, which is evaluated in the context of the Protestant
Reformation of the sixteenth century, poses and answers three principal
questions: (1) How in the historical origins of the CR does the idea of
responding to the Reformation emerge? (2) To what questions raised
by the Reformers and their catechisms did the CR address itself? (3)
To what extent did the answers provided by the CR prove successful?
Thus the book as a whole falls into three parts corresponding to these
questions: historico-biographical, material-systematic, and formal-
catechetical. Its professed aim, to discover and express parallels and
relations between the CR and the catechisms of both Protestants
(Luther, 1529; Calvin, 1542; and Heidelberg, 1563) and Catholics (the
Jesuits: Peter Canisius, 1555-66; and Edmund Augerius, 1563-68) of
the sixteenth century, provides valuable insight into the religious
mentality of the Tridentine Church.

B.’s conception of the problem is comprehensive, ample, and reason-
able. His research is methodologically sound, his approach historico-
theological, and he is complete in his selection of the underlying source
material. In his undertaking, therefore, B. has succeeded admirably.
He has given us a readable book, highly informative, and well re-
searched, a significant study of an important moment in the history and
theology of catechetical literature. It should be further noted that this
work is of considerable relevance to the history of the first stirrings of
ecumenism in the Christian community. The book is provided with
lists of sources, commentaries, and literature; it contains serviceable
indices and thirteen illustrations.

As a handbook for teachers, pastors, and preachers the CR syste-
matically presented the principal articles of the Christian faith: an-
thropology, eschatology, sacraments, moral, and ascetica. Of special
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interest to the ecclesiologist are the chapters of the CR which explicitly
deal with the Church, an aspect of Catholic doctrine on which the
Council of Trent unfortunately had very little, if anything, to say. In
view of the fact that the treatise De ecclesia Christi was traditionally
affiliated more with canon law than with theology, certainly not with
biblical theology, it is significant that ‘“the Roman Catechism seeks to
explain the essence of the Church through the well-known biblical
metaphors” (p. 112): people of God, God’s house, flock of Christ,
bride of Christ, body of Christ, Christ’s vine, and kingdom of God. It
is indeed unfortunate that the biblical tradition which the CR here re-
sumed and expressed did not take firm roots in Catholic ecclesiology
in the centuries after Trent.

It is the thesis of this book that ‘“the Tridentine Catechism in its ex-
position and in its form left open the possibility of dialogue between the
confessions” (p. 287). Trent promulgated no personal condemnations
against the Reformers (Luther, Calvin, Zwingli); neither did its Cate-
chism. This was at least a grand gesture; perhaps more than that, it was
a heraldic sign that the rupture between the confessions need not be
definitive. Further, face to face with the delicate problem of the
schism, the Catechism tried to work on common ground, i.e., from
the “Christian” more than from the ‘“Catholic” factor. This attitude
was congenial to all parties involved in the confessional dispute. Thus,
‘“‘the heretics” are not simply placed “outside the Church.” Because
there is only one baptism and one faith, they belong in a sense to the
whole body of the Christian faithful. Their error is not “against the faith”
but “within the faith.” The reality of this line of thought is revealed
in the claim of the post-Tridentine Church that all validly baptized are
subject to it, because they are all baptized “in the one Church.” Ex-
ceptional at this time is the Catechism’s instruction to pray for those
separated from communion with the whole Church. Whereas the earlier
catechisms of Canisius and Augerius tended to exclude the possibility
of open dialogue with “the heretics,” the CR by certain basic attitudes
which it adopted set the foundation for what might have proved in one
way or another programmatic to the development of an ecumenical
attitude to the schism. This is indeed remarkable in view of the fact
that the CR stemmed from Trent and was issued with the authority of
the Holy See at a time which is not generally considered open-minded.

As a detailed study of one aspect of sixteenth-century Church life,
this book demonstrates the complexity of the Tridentine age and the
sheer futility of judging it apart from its historical context. Without
saying so explicitly, it affirms the necessity of search and research as a
propaedeutic to grasping the meaning of this influential phase of our
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historical past and evaluating it in terms of the current condition of the
Christian Church.

Fordham University RoserT E. McNaLLy, S.J.

Erasmus: His THEOLOGY OF THE SACRAMENTS. By John B. Payne.
Richmond: John Knox, 1970. Pp. 343. $10.95.

Erasmus is known as a humanist, classical and patristic scholar, and
the first editor of the Greek NT, but rarely, if ever, is he referred to as
a theologian. He has been the subject of countless monographs; never-
theless, Payne is the first to present his thought on all the sacraments—
an enormous task, since he had to gather the material from E.’s widely
scattered statements. This labor is evident in the 105 pages given to notes;
the book’s first 97 pages deal with introductory background material,
e.g., E.’s anthropology, hermeneutics, Christology, and soteriology. Of
the entire volume, only 132 pages deal with the sacraments.

E. was primarily interested in “practical theology,” i.e., the trans-
formation of life, the imitation of Christ in the Christian’s living, the
close relationship between theology and piety. In writing on the seven
sacraments, his emphasis is always on the manner in which they should
be lived, on the effect (res) of the sacrament rather than the sacrament
itself. Due to this emphasis, some theological points concerning the sacra-
ments are never touched upon.

E. must have had very little to say about orders as a sacrament, since
what P. offers is E.’s thoughts on priestly duties and the priestly life,
and E. is depicted as a proponent of marriage over against sacerdotal
celibacy. Marriage is the superior state and the “most saintly kind of
life” (p. 110). E. doubts whether the Ephesian text could be used to
demonstrate that marriage is properly a sacrament (p. 113); in fact, P.
thinks it is debatable whether E. actually did consider marriage a
sacrament in the narrow sense of the word (p. 112). Because of the un-
fortunate conditions resulting from clandestine marriages in his day,
E. proposed divorce as the solution. What about the N'T prohibition? As
virginity applied to apostolic times, so also did the prohibition of divorce
(p. 123).

The Eucharist, for E., stands next to baptism as the most important
sacrament, for in it we have represented the death of Christ. When he
says that the Mass renews the unique sacrifice of the cross, P. reads this
renewal as “undoubtedly in the sense of ‘renew in mind’ or ‘recall’”
(p. 134). Though E. maintained belief in the Real Presence, he was
somewhat skeptical about transubstantiation (p. 144).

On baptism, E. is a faithful representative of the tradition, but again,
his emphasis is on the inner appropriation of the gifts of baptism in the
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exercise of the moral life. To achieve this, he insists on catechetical in-
struction prior to baptism and even suggests a postbaptismal (nonsacra-
mental) ceremony wherein youth can dedicate themselves to Christ. On
the relationship of baptism and original sin, E. says that “in infants
there is no real sin but only the privation of grace, the inclination to sin
and the calamity of human life” (p. 42); “all sin, whether original or
personal, is washed away” (p. 164). But P. understands these texts,
as a result of his study of E.’s anthropology, as saying that “original sin”
is to be identified with the “inclination to sin”. (pp. 164, 177, 223) and
is not eradicated by baptism. Could not E. be interpreted to read that
baptism removes that “privation of grace’” which is original sin, while
the consequences of that sin, i.e., “inclination to sin,”” remain?

Connected with baptism is the question of the causality of the sacra-
ments. Here E. follows the Franciscan school, “which regarded the
causa existing in the sacraments as merely sine qua non” (p. 98). This
opinion is more commonly termed ‘‘occasional” causality (cf. B. Leeming,
Principles of Sacramental Theology [New York, 1956] pp. 290 ff.). Re-
ferring to baptism, P. says (p. 163) that “grace does not come through
but with the water. The water is not a causa instrumentalis but a causa
sine qua non.” P. seems to be uneasy with causa instrumentalis; perhaps
he reads this as attributing ‘“magical” powers to the sacrament. P.’s
judgment: is (cf. p. 275, n. 5) that even though Erasmus at times does
say ‘‘grace is infused through the sacramental signs...this is not his
characteristic thought.”” If E. or P. is unwilling to call sacraments instru-
mental causes of grace, John Calvin surely was not; for in his Antidote
to Trent,(Session 7, canon 5: Corpus reformatorum 7, 494) he does not
hesitate to call them by that term.

Confirmation is accepted according to the traditional teaching; so is
extreme unction. P. attributes to E. the opinion that extreme unction
imprints an indelible character (pp. 157, 179).

Occasionally before an audience of conservative theologians E. over-
stretched his view on the divine institution of the sacrament of penance,
but P. feels that E. generally doubted its institution de iure divino on
the basis of his philological and historical study (p. 190). But out of obe-
dience to an ecclesiastical institution E. recommends the use of the sac-
rament. Since contrition necessarily precedes confession, sin has already
been forgiven and absolution can only have a declarative, not a sac-
ramental, meaning (p. 210).

I regret having to register disappointment. In this volume we have E.’s
thoughts, reflections, and opinions on the sacraments as well as his
ascetical admonitions on how the Christian should live the life of the
sacraments. The disappointment may be due to Erasmus himself; it could



696 THEOLOGICAL STUDIES

be that the humanist has no (systematic) theology of the sacraments.
Payne, who is associate prof. of history at Bradley University, Peoria,
has meticulously collected the texts and, as one reviewer has said, ‘“his
study is of great historical and more than historical interest” (p. 343).
Perhaps there still remains the possibility of a theological interpretation
of the Erasmian writings.

Rome JosepH N. TYLENDA, S.J.

LA VISION DE L’HISTOIRE CHEZ TEILHARD DE CHARDIN. By Francisco
Bravo. Paris: Cerf, 1970. Pp. 448.

Paradoxically, the absolute gratuity of revelation is characterized by
historical contingency. Revelation is an event which can be neither fore-
seen nor influenced, but at the same time it establishes a new historical
reality and defines the future. The thought of Teilhard de Chardin
simultaneously recognizes the ineluctable character of revelation and
witnesses to the new conditions of salvation. For Teilhard, this new sit-
uation demands of man a ‘conversion of heart and decision of faith which
in turn lead to a knowledge of the intrinsic historicity of man.

In this fascinating study, Bravo proposes that T. was aware, even if
not consciously, of contemporary understandings of history. The unique
Teilhardian vision of history, however, is not so much concerned with a
theology of salvation history as it is anxious to provide a framework for a
theology of earthly realities. T. roots his theology in the Incarnation and
offers cosmogenesis as the universal historical event by which the law
of complexity-consciousness and the effect of radial energy (love) can
move the world to its completion in Omega. At all times T. understands
that finding God in all things means that God is the beginning as well
as the end of creative discovery. History for T., therefore, is the promise
of the birth of a new man and in turn the birth of a new world which
recognizes itself in the presence of its Creator.

Fundamentally, it is B.’s responsibility to contend with three con-
temporary theories of history and to show how T. accepts, assimilates,
or rejects each. He undertakes the task with the dual talents of his-
torian and theologian, and focuses on the meaning of history especially
according to Hegel, the historical methodology of Dilthey, and man’s
historicity as understood by Heidegger.

T. does not systematically turn his attention to history as a problem,
although his works embrace a universal history. Nevertheless, it is B.’s
contention that T.’s thought contains sufficient elements to enable him
to understand the points of view and the principal problems that
history poses for these thinkers. Thus, the Teilhardian optic offers a
theory of complexity-consciousness to further the thought of Hegel,
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an objective appreciation of the dynamism of history which presumes
critical familiarity with the methods of research to give cohesiveness to
Dilthey’s position, and an enthusiastic understanding of evolution which
enables man to accept the conditionality of the temporal world in answer
to Heidegger.

Hegel’s interpretation of history as the manifestation of the spirit
coming to comprehend itself partially parallels the thrust and energy of
T.s view of cosmogenesis. In Hegel’s view, both individuals and
nations are self-explications of the spirit as such. The focus is on the
self-realization of the world-spirit, and although the individual has
value, it is more as a merging and merged movement of totality than as
an independent organism. For Hegel, this is a necessary process of
freedom and results in the freedom of the individual passing into the
freedom of the universal. This Hegelian heuristic search is not the same
as an understanding of evolution leading toward a unity in diversity
centered on the cosmic Christ and the individualization such a view
after all maintains, but Hegel and Teilhard do share something of the
same philosophical feel for history.

The complexity of T.’s thought can be unraveled not only by ob-
serving parallels in his and Hegel’s historical approaches but also where
they differ. T. may relate to Hegel’s metaphysic of the “spirit,” but
where Hegel fails to take account of the historical method, T. appreciates
Dilthey’s interest in the problem of historicism.

In the Critique of the Historical Reason Dilthey proposes an immanent
interpretation of social and historical research by focusing both on his-
torical events and the interconnectedness of life and on history as an
unlimited continuum of a general history of the spirit. Similarly, T.
grapples with history as a chronicle of consciously human events and
as the process of salvation and offers a theology of history in which
human events play a cosmically salvific role.

Lastly, it is with the phenomenology of Heidegger that we are able
to glean perhaps the most perceptive and far-reaching of T.’s insights.
Man defined as Dasein is a changing, developing being existing in a
concrete historical world. Heidegger sees man required to decide, act,
and respond in time to the possibilities of his altering environment.
Man is caught in the circumference of history, but he creates his own
ontological story. This dynamic can exist because of the openness of
the encounter between man and man and man and the world, and this
theme of creative openness coupled with Heidegger’s insistence on
presentness highlight aspects of T.’s thought. Certainly, in the first
pages of The Divine Milieu T. presents himself as a man who, in a
phenomenological context, passionately believes in his time.
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B.’s study carefully separates T.’s work into three parts. The first
considers T.’s historical conscience, which, for B., reveals not an ab-
stract problem in the fashion of Heidegger but a concrete phenomenology.
Parts 2 and 3 consider the possibility of historical knowledge in general
and take into account an evolutionary history, which seem to form not
only a viable but a perceptive exposition of the backbone of T.’s
theory of a converging universe.

Fordham University Doris K. DONNELLY

DEeATH AND IMMORTALITY. By D. Z. Phillips. London: Macmillan, 1970.
Pp. xii + 83.

Phillips wishes to challenge the traditional theistic account that im-
mortality is logically connected with survival after death—indeed, finds
the latter concept unintelligible. He utilizes the standard Flewian chal-
lenges against the notion of personal survival, and expresses agreement
with the Wittgensteinian remark that ‘‘death is not an event in life.” To
be sure, if death marks the end, then it terminates all my experiences,
but P. fails to argue for such a thesis about death as eventful. Perhaps
if he had paid sufficient heed to the sundry arguments of Broad, Chis-
holm, Ducasse, Price, etc., he might have come to appreciate the illogic
of much of Flew’s case against immortality. Instead, he rejects the pri-
vacy-thesis, and fails to even consider the claims of intentionality, or
investigate the data of parapsychology (e.g., psychokinesis, retrocog-
nition, telepathy, etc.). Accordingly, he disregards the heuristic Paulian
simile of a planted seed that grows into corn, as employed by Geach (cf.
Price’s “astral body”), and accepts instead the Humean explanation
that “there is no such process which makes talk of buried corpses lead-
ing to new bodies rising from the dead intelligible to us” (p. 14).

By rejecting the privacy-thesis wherein the spectre of ghostlike in-
ner performances arises, P. commits himself to a linguistic framework
wherein meanings are associated with performances of certain language
games in a shared way of life. Talk of life after death then becomes very
tenuous, inasmuch as characteristic human relationships are temporal
processes, thereby making it difficult to form a picture of eternal life.
Oddly enough, P.’s peculiar form of theism allows for “religious pic-
tures” (not to be confused with Braithwaitean psychological tools) in
which the believer shares in the life of God. This is a form of immortal-
ity, but questions of truth and evidence are not applicable to such pic-
ture preferences, for they themselves ultimately prove the very measure
of assessment. Hence, for P., belief in immortality, when associated
with belief in the existence of some disembodied entity, rests on a mis-
take.
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P. also considers the Geachian notion of “vindicating” the idea of sur-
vival after death—the point being that immortality as guaranteed by
divine providence serves as a sufficient condition for the reasonableness
of being virtuous in this life. Quite contrary to P., I find Geach’s thesis of
vindication plausible, and I decidedly do not read his version of provi-
dential power-worship as maintaining that it is not love of virtue that cre-
ates a person’s need for virtue, but only that independently of what virtue
means, a person needs virtue. Indeed, Geach writes (God and The Soul,
p. 123): “You cannot decide at the outset to act virtuously only when it is
not too awkward or dangerous or unpleasant—that is deciding not to
have the habit of virtue at all.”’ Nonetheless, P. maintains that ‘“what is
needed is the recognition that moral considerations cannot be accounted
for purely in terms of purposive action.... They have to do with the
character which action may or may not have” (p. 33). Ironically, Geach
could agree with such a view, inasmuch as a certain action (e.g., adultery)
is intrinsically evil for the reason that it counters the divine purpose. Per-
haps Geach had P. in mind when he remarked: “A moral philosopher
once said to me: ‘I don’t think I am morally obliged to obey God unless
God is good.’ I naturally asked him how he understood the proposition
that God is good; he replied: ‘Well...I'd say it meant something like
this: God is the sort of God whom I’d choose to be God if it were up to me
to make the choice.’ I fear he has never understood why I found the an-
swer funny” (God and The Soul, p. 127). I am not arguing for Geach’s
version of religious descriptivism as much as I am questioning P.’s read-
ing of Geach’s position.

Throughout, P. argues that questions about whether a man has a soul
or not are not empirical, but rather “questions about the kind of life he is
living” (p. 44). He has in mind the notion of purification described in
Plato’s Phaedo, as well as the Kierkegaard of Purity of Heart who speaks
of eternal life as the reality of goodness in terms of which a person’s life is
assessed. “Eternity is not an extension of this present life, but a mode of
judging it. Eternity is not more life, but this life seen under certain moral
and religious modes of thought” (p. 49). The purport of this noncogni-
tivist interpretation of immortality is that dying to the self or self-re-
nunciation, wherein the believer participates in the life of God, is the
crux of immortality. Death lies in alienation from God, immortality in
union with God.

Indeed, P. suggests that the reality of God is just a matter of our inten-
tional attitudes, therein conflating propositions in sensu diviso with
propositions in sensu composito. “In learning by contemplation, atten-
tion, renunciation, what forgiving, thinking, loving, etc. mean in these
contexts, the believer is participating in the reality of God; this is what
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we mean by God’s reality” (p. 55). Moreover, given his analysis of im-
mortality, it would seem senseless to continue to speak of ‘“prayers of
the dead,” or any “activity of the dead” (p. 58), yet P. commits such
a howler. It may be that the traditional doctrine of survival after death
rests on a mistake; it is beset with conceptual difficulties; but given
P.’s own analysis of the doctrine, it seems safer to apply Prichard’s ex-
pression to such an account.

Fordham University JOHN DONNELLY

CoNSscIENCE: ITs FREEDOM AND LiMrTaTIONS. Edited by William C. Bier,
S.J. New York: Fordham Univ. Press, 1971. Pp. xii + 397. $10.00.

This volume is a good example of the interdisciplinary approach.Theol-
ogy, philosophy, psychiatry, psychology, sociology, law, history, Scripture,
political science, all bring their gifts to the symposium. Only the fair muse
of literature was not invited. The guests are highly qualified each in his
respective field, and most are competent in more than one. From such a
happy gathering there emerges, predictably, more than just theory about
conscience in itself. The book ranges through most of the crucial problems
of conscience, conscientious objection, dissent and change in the Church,
civil disobedience, student protest, the sociopath, scrupulosity, superego
and conscience, anomy, the conscientious decisions facing political lead-
ers, civil servants, educators, bishops, religious, and confessors.

This volume assembles the papers presented at the 1969 Pastoral Psy-
chology Institute of Fordham University, the latest in a series dating back
to 1955. The editor early recognized the importance of the behavioral
sciences for theology. This is perhaps the best of the series to date.
Though all the contributions merit comment, only a few can be cited
here.

Civil disobedience is treated from the viewpoint of law and political
science. Richard Regan points out the newness of current disobedience,
the violating of just law to protest against another, unjust law. He sets
down the border limits within which both parties must act: “Individuals
cannot appeal to the rights of conscience as a formula of absolution from
their obligations as citizens” (p. 33) and “society cannot simply appeal to
citizens’ general obligations to obey legal prescriptions without weighing
the actuality and degree of the injustice alleged by the civil disobedi-
ents” (p. 34). Lawyer William Cunningham gives a firsthand account of
the trial of the Catonsville Nine, where the second norm above was not
observed.

Political scientist John Rohr shows the naivete of defenders of selec-
tive conscientious objection (SCO) who make the “leap of faith”: be-
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cause one must follow his conscience, therefore public policy should
recognize SCO. This is to confuse an argument for civil disobedience,
following one’s conscience, with an argument for a specific governmen-
tal response, SCO. No legislator could follow a principle that would
justify refusing to send one’s children to an integrated school. R. also
finds an unmistakable tendency in SCO literature to separate politics
and morality. Such a tendency would be self-defeating.

On a deeper theoretical level, psychiatrist William Meissner addresses
himself to the question of the freedom of conscience. Not from philosophy
but from the data of psychiatry, he presents the best case for man’s psy-
chological freedom, limited though it be, that this reviewer has seen. His
argument should not only give pause to those psychiatrists who admit
only theoretical freedom. He reassures the layman that ‘“man lives with
his unconscious, not by it” (p. 139), and indicates the importance of
superego functions even in adult life.

John McNeill also treats freedom of conscience but from a philo-
sophico-theological view. From a theology of Vatican II and the phil-
osophy of Blondel he lays a strong foundation for greater freedom of
conscience. The risk of freedom, man’s grandeur, is his theme. One
regrets not having been present to hear the discussants draw out the
implications of this paper.

One section is devoted to Humanae vitae. Paul Palmer surveys the
pastoral letters of the national conferences of bishops and concludes: “No
pastoral statement of the various hierarchies brands contraceptive inter-
course as a serious sin” (p. 301). Historian that he is, P. points out the
change in doctrine this represents as contrasted with the severity of Casti
connubii.

John Connery treats the same topic from the viewpoint of the confessor
dealing with contraception. With his usual clarity and consistency, C.
tells how the confessor might respond to the penitent practicing con-
traception in good faith, in doubtful faith, and with a perplexed con-
science. His guidelines, however, are based on a dubious premise, the
duty of the confessor to follow the position of the “Church,” though he
allows expression of a contrary opinion. Unfortunate is the pre-Vatican
II concept of the Church C. uses, identifying it with the hierarchy. His
position also ignores the biblical datum of the sharing in the teaching
function by others in the Church. C.’s otherwise helpful guidelines are
not based on a viable ecclesiology.

Other contributions supply the deficit. Avery Dulles makes a solid and
forthright re-examination of the role of the magisterium vis-a-vis freedom
of conscience. His realistic theory of official teaching concludes that cer-
tain errors of the past'should be acknowledged, certain condemnations
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lifted. His idea of freedom of conscience courageously admits freedom to
leave the Church.

Frederick Crowe sees the search for truth in the Church as a dialectical
process, of which he gives a penetrating philosophical analysis. A dialectic
necessarily involves dissent, or progress by opposition, leading through
dialogue to ultimate grasp of truth. So reasonably does he expound the
necessity of dialectic from the nature of human thought and the history
of dogma that the reader can accept with understanding his approval of
the theologians’ dissent to Humanae vitae and the need of a certain vio-
lence in the Church to discover the truth.

Gordon Zahn, in “Conscience and the Soldier,” goes far beyond draft
boards and conscientious objection into the complex workings of military
judicial procedure. Its sometimes cavalier treatment of the soldier vio-
lates respect for conscience which would not be tolerated in a civilian
context. William O’Brien unearths overlooked ethical aspects of the po-
litical scene, e.g., the functions and goals of the president and congres-
sional leaders. His broad spectrum of moral issues facing the politician
goes beyond what the professional ethicist could conceive. But maybe we
should consider O’B. a political ethicist. Lastly, Howard White breaks
new ground in “Conscience and the Civil Servant.” He develops the di-
vided and sometimes conflicting loyalty of the civil servant to the civil
service, to the country (one thinks of Ellsberg and the Pentagon Pa-
pers), to the administration.

The usefulness of this volume would be enhanced by an index. The
Institute would render a greater service if future volumes included se-
lections from the discussions of the participants. A concluding chapter,
perhaps the work of a team, should synthesize the deliberations of the
Institute.

Woodstock College RoBERT H. SPRINGER, S.J.

EGLISE ET VIE ECONOMIQUE. By René Coste. Paris: Editions Quvrieres,
1970. Pp. 299. 24 fr.

HoreE AND PLANNING. By Jiirgen Moltmann. Translated by Margaret
Clarkson. New York: Harper & Row, 1971. Pp. ix + 228. $6.50.

QUEL SYSTEME ECONOMIQUE? By René Coste. Gembloux: J. Duculot,
1971. Pp. 205. 160 fr. b.

THeoLoGY MEETS ProGrEss. Edited by Philip Land. Rome: Gregorian
Univ. Press, 1971. $5.90.

Theology pays the price of self-mutilation if it tries “to offer a world
without salvation a salvation without the world and a reality without God
a God without reality,” remarks Moltmann (p. 204). M. acknowledges
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that theology has its own subject matter but “can only understand and
develop this subject matter when it enters into current problems and, in
this way, shares the difficulties as well as the opportunities of its con-
temporaries” (p. vii).

Coste, in Quel systeme économique?, says it is an “essential charac-
teristic” of the theologian to keep his “windows wide open on the world”
and to observe carefully human experience (p. 9). His other title, Eglise
et vie économique, argues against employment of categorical state-
ments to represent “official”’ Church teaching on economic matters. If
it is to relate properly to the nuances of evolving economic life, Church
teaching in this area must itself evolve and change. C., professor of so-
cial and political theology at the Institut Catholique de Toulouse, pre-
sents a scholarly analysis of evolving Christian social thought set in a
context of evolving social systems.

Philip Land edits a set of essays on development—economic, social,
cultural, and political—viewed from a theological perspective.

Curiously, the German edition of Moltmann’s Hope and Planning (a
collection of articles written between 1960 and 1968) is titled Theological
Perspectives, thus providing us with a conceptual link for all four books:
they attempt to discover relevant aspects of the Christian faith in the
changing conditions of time. Further, as M. suggests, theological per-
spectives “seek to discover theological dimensions within present reality”
and to bring this into public discussion (p. viii).

What Paulo Tufari, one of the contributors to Theology Meets Progress,
sees as a possible description of the Second Vatican Council might well
be applied to the volume in which his observation appears: ‘“Vatican II
refers to [a] number of documents containing in embryo a plurality of
theologies enmeshed in a far-from-coherent series of callings to action”
(p. 269). This volume offers eight essays, authored by professors at the
Gregorian, together with a bibliography on the theology of development.
The absence of biographical notes on the authors is unfortunate, since
some are not well known outside Rome and most are completely unknown
to a significant audience this book could serve—development economists,
anthropologists, sociologists, and others not trained in theological disci-
plines. As the editor acknowledges, the book does not go into the de-
velopment-vs.~liberation debate. The omission results in an inade-
quate discussion of the issues and avoids dealing with the critique of
capitalism implied in the vocabulary of a theology of liberation.

Land’s volume contains essays on the history of the idea of progress
(Peter Henrici), on a Christian basis for commitment to the world (Trutz
Rendtorff), on the methodology of a theology of development (Zoltan
Alszeghy and Maurizio Flick), on moral aspects of human progress
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(Josef Fuchs), on progress through violence (an excellent analysis by
José Diez-Alegria), a case study of religion against development in
China (Joseph Shih), and Tufari’s reflections on “The Church between
Ideology and Utopia,” where the “thread” of an ethic is isolated and a
difficult two-pronged question is raised: whether a theology of develop-
ment emanating from a cultural fixture like the Church can in fact trans-
form the existing order, and whether a theology of development might
not be an ideology useful in changing symbols but ineffective in chang-
ing social structures.

After remarking that theology meets development first at the ethical
level, Alszeghy and Flick ask a question (p. 108) to which an answer can
be drawn from Moltmann’s book: “What is the relationship between
hope as a Christian characteristic, and hope which leads men along the
path of technological and cultural development?” M.’s answer, I suggest,
is contained in the following passage: ‘“‘History can be made, planned and
predicted, but this planning and making is subordinate to a higher in-
sight into the general tendency of nature [which M. would call provi-
dence].

“The next step will now be the drawing together into a dialectic of this
dualism between the tendency of nature and the history of man. There
is always a reciprocal relationship between the supposed and postulated
outline of meaning and the corresponding planning and making. What is
presupposed as providence or the intention of nature always has an effect
on the making of history by prospective investigation. These presupposi-
tions can also be understood actively as ordinances of the spirit which
brings forth history according to its own designs. Planning and acting are
then not only equivalent in value but also value-producing. Only in this
way does the knowledge of history emerge from theoria, so that it is no
longer insight into fundamentals but, rather, the production of new
things. Knowledge no longer looks into something that is there but
rather produces something which is not yet there. It produces by pros-
pecting. It does not bring to light facts or intentions, but rather sets in
motion human action. Prognostication is then no longer an anticipation
of fate but rather an anticipation of human practice” (p. 190).

“Planning must be aware of its origin in hope and of the projection of
hope. If it puts itself in place of hope, it loese thie transcendent impetus
of hope and finally also loses itself” (p. 194).

None of these books cuts deeply enough into the questions of right and
obligation. Is there a right to development? What corresponding obliga-
tions are generated and where do they reside? How should human action
toward development begin? Why should it begin? M. does not meet these
questions adequately. For him, “‘the dilemma of Christian social ethics
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is decisively attached to the fact that theology dares to give man hope for
himself but not for the conditions in which he works and suffers, in which
love requires that he sacrifice himself”’ (p. 125). M. says that ‘‘the people
of God who travel in Hope” can provide a directive for the larger society
which “sinks into the trauma of resignation in the face of meaningless
determinism” (p. 124). He says this, but his arguments for Christian di-
rectives or activities aimed at improving the conditions in which man
works and suffers are neither clear nor persuasive.

Land inspires little confidence when he discusses (in his essay on “So-
cial and Economic Processes of Development’) whether the ‘“disquiet-
ing consequences’ of modern industrial society do not in fact call for the
repudiation of the whole system as “completely de-humanizing.” His
reply: “We are not prepared to give an answer here. Qur task is only to
point out that along the continuuma of industrial development, auto-
mation becomes an inevitable ‘set’ of society. We cannot undo it. We
must comprehend it and live with it” (p. 27). This carries the depress-
ing tone of fatalism, the least Christian of the basic models of social
change. Whether reform is possible or revolution necessary are the real
issues.

Fuchs inquires whether progress, understood as “‘being a person in the
world,” is not ‘“‘the real moral norm of man,”” hence eliminating the ‘“‘need
to search for moral norms for progress—the development of the ‘man in
the world’” (p. 152). He replies affirmatively and thus states that “it is
immoral to remain indifferent to—true—progress, not to concern oneself
with it” (p. 153). Progress, taken as an affirmative precept, is always valid
but does not have to be carried out on every occasion, writes Fuchs, as he
places the issue in a traditional moral context. So, while leaving aside the
question of precisely when man must act for progress (admittedly too
complicated and concrete for this essay), F. asserts that man, “in build-
ing the man-world reality, is bound constantly to build for the better-
ment of the world, that is, to progress.” The practitioners will be par-
doned for seeking further guidance; the moralists will be encouraged to
continue the refinement of their principles.

No one should blame a theologian for posing a question he cannot an-
swer. Coste, therefore, need not apologize for not offering a blueprint-
reply to the question-title of his book Quel systéme économique? His
reply is general; “la création collective” is the label he puts on the
needed system. It would be a form of economic organization that is a
participatory process engaging the creative contributions of technicians,
artists, workers, and the young. The practical interplay of power groups
in such a system is not discussed. As for the Church, C. says it cannot
afford not to participate. The outcome of the process will be a system
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that protects the joie de vivre. The best economic system, therefore,
the one most likely to produce progress and development, would be the
one that can engage the widest possible participation in planning for
development. In discussing ‘“‘imperative’” and “indicative” planning for
development (pp. 68 ff.), C. sketches an opening for alternative ways.
Purely imperative planning sins by excess; it is paternalistic and author-
itarian. Purely indicative planning sins by default. Rather than flatly
order or'simply indicate, the system should stimulate or incite men to
engage in the process of development.

From his familiarity with the recent French experience of noncoercive,
indicative planning, C. seems to be calling for a further refinement of the
indicative process through broader-based and theologically-inspired par-
ticipation in the operation of the system. The theology involves a recon-
ciliation of Christian responsibility for the world with the notion that if
God does not build the house, he who builds it labors in vain. C. refers to
the concluding sentence of John F. Kennedy’s inaugural address as il-
lustrative of an authentically Christian statement: after asking ‘“‘His
blessing and His help,” the Christian proceeds ‘“knowing that here on
earth God’s work must truly be our own.”

But the question remains: Will C.’s suggested system, or any other
for that matter, work? Adam Smith saw self-interest as the factor that
holds society together and thus the most likely centerpiece for any sys-
tem of economic organization. Moltmann affirms that the “hope of sal-
vation and fear of condemnation are the ultimate impulses behind
human activity” (p. 205). Neither he nor the other authors represented
in these books probe into this notion of self-interested hope and fear as
a possible basis for a moral impulse to sustain development activity.
More attention to the refinement of the notion of obligation may bring
all these writers into closer range of the target they seek in common: a
form of social organization that will enhance the development of man-in-
the-world. Entering in this way into current problems, and sharing the
difficulties of man’s struggle to be free to develop in this world, Chris-
tian theologians will perhaps come to a new understanding of the fact
that “to overcome the world” the Christian must be willing to act in a
way that requires him to move beyond self-interest.

Woodstock College, N.Y.C. " WiLiam J. Byron, S.J.

CELEBRATION OF AWARENESS: A CALL FOR INSTITUTIONAL REVOLUTION.
By Ivan Illich. Garden City, N.Y.: Doubleday, 1970. Pp. 189. $5.95.

THE CHURCH, CHANGE AND DEVELOPMENT. By Ivan Illich. New York:
Herder and Herder, 1970. Pp. 125. $4.95 (paper $2.45).
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DEscHOOLING SocIETY. By Ivan Illich. New York: Harper & Row, 1971,
$5.95.

Within the past decade Ivan Illich has emerged as a leading social
critic speaking and writing from the vantage point of Christian faith. His
home base is the influential Center for Intercultural Documentation
(CIDOC) in Cuernavaca, Mexico, where he has energized a continuing
searching review, among a host of inquirers, on social, cultural, and theo-
logical issues of the day, most recently in the field of education. From
that center he goes out to the corners of the earth to bring his message and
to issue his revolutionary challenge to a whole range of established orders
that he believes have become sources of injustice in the modern world.

Until the publication of these three volumes, 1.’s pronouncements were
available only in informally circulated documents, in reports of inter-
views or speeches, or in separate articles, most of which had caused
widespread discussion and a growing clamor for an ampler and more ac-
cessible statement of his views. The present volumes meet that de-
mand, giving for the first time a reasonably full presentation of his posi-
tion. The first two are collections of articles and speeches on a variety
of occasions from 1956 to 1970, dealing with a wide range of social and
religious issues such as the nature of Christian missions, the role of the
clergy, the problem of family planning, and the bases for intercultural
understanding. Deschooling Society consists of material on education
published for the first time (except for three chapters), based on mem-
oranda submitted for discussion in a 1970 CIDOC seminar.

Like all collections of occasional pieces, these Illich composites have a
somewhat episodic quality that one would not find in more systematic
works. The same ground is traversed in a variety of different contexts,
and the perspective shifts from one situation to the next. Nevertheless,
what would ordinarily be a disadvantage in this mode of presentation
may be meritorious in L’s case. First, the nonsystematic quality main-
tains the sense of vitality so characteristic of him. He thinks concretely,
in terms of living contexts of decision, rather than in abstract categories.
Second, within any particular context, I. grapples with his problem from
a comprehensive perspective, ranging far and wide over history, theology,
and the social sciences to support his claims. Hence, in his treatment,
particular situations never appear as separate and isolated but as hav-
ing universal moment. Finally, no matter what the occasion or subject,
1. has certain common themes that shine through, giving unity of per-
spective to what might otherwise be disparate concerns. Consequently,
one comes from a reading of these variegated works with an integral
sense of I.’s message.

Illich is a man with a message. Though widely read and highly compe-
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tent as a scholar, he does not write primarily as a theologian, philosopher,
or social scientist. His mode is that of the prophet. The dominant im-
pulse in all he says is a consuming zeal for social justice and implacable
wrath directed against the agencies that imprison and warp the human
spirit. His speeches and writings are thus not primarily pieces for in-
tellectual stimulation or aesthetic delight (though these may be by-prod-
ucts) but for persuasion, conviction of wrongdoing, and conversion of
life. They are apodictic and proclamatory in manner and frequently
aphoristic in form. The urgency of the message leaves little occasion for
deliberating the pros and cons of his propositions or for exploring the
complexities of his proposals.

Yet L. is a great believer in dialogue. All his writings have grown out of
interchanges with students and associates at CIDOC and elsewhere. How,
then, can one explain the categorical quality of his declarations? I think
they must be seen as intentions to project convictions into the arena of
dialogue, by one who sees truth emerging only from the confrontation of
beliefs passionately held, bluntly stated, and profoundly tested by the
reality of contemporary experience. )

The ground on which I. stands and from which he launches his pro-
phetic proclamations for dialogue is the Christian faith. He sees himself
as one who responds to the grace of the God who humbled Himself to be-
come man and who continually dwells with His people, inspiring them
with hope, convicting them of sin, accepting their repentance and refor-
mation, and establishing them in community. His harsh criticisms of
existing social arrangements spring not from cynicism or despair but
from a fundamental persuasion of the creative possibilities in the world,
to which the celebration of the faith through the liturgy of the Church
bears the most eloquent witness.

The Christian God whom I. would proclaim and serve is immanent in
His incarnation in the world where life is to be accepted and enjoyed as a
precious gift, and transcendent in the mystery of unique creative possi-
bilities and in the denial of ultimacy to any institutional structures that
would limit the divine-human creative energy. Accordingly, his message
contains both powerful negative judgments on existing social and cultural
forms and suggestions of man’s potentialities that are little short of
utopian.

The dominant target in I.’s prophetic proclamation is the ethos of
middle-class Western industrial democracy. He says that its fortune-
favored advocates, a minority of the world’s people, self-righteously re-
gard it as the ultimate and the indubitable good, which they seek to
impose on all the world by economic, military, and educational means.
This threefold effort, through money, troops, and teachers, is the way in
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which Americans express their ‘“‘benevolence’ to marginal peoples both
at home and abroad—e.g., in the war on poverty, the war in Vietnam,
and the Latin American Alliance for Progress. Each, 1. claims, fails be-
cause it presupposes as an ultimate norm for all peoples a standard of
competitive enterprise, high production and consumption, and liberal
political process that is specific to a few rich nations in a particular epoch,
but quite impossible and undesirable for the great majority of the world’s
inhabitants. ’

The institutional Church, he says, has lent itself to this idolatry, and
in such ill-conceived programs as that of the Papal Volunteers for Latin
America in effect gave sacramental sanction to the Yankee imperialist
thrust. But of all the institutions that serve the American idol, I. thinks
none is so destructive as that of compulsory schooling. Not only does he
regard the school as singularly ineffective in educating—that could be
done far better by a variety of other agencies, the nature of which he
suggests in Deschooling Society—but the effect of the present system is
to increase the injustices of society, benefiting those who already have
much, condemning to inferiority those who have little, and by its cre-
dentialing function forcing everyone into the middle-class consumption-
oriented framework.

An important key to L’s thought is the distinction he makes between
political revolution and cultural or institutional revolution. No change in
the ruling power alone will suffice to humanize the nation. What is re-
quired is a revolution in institutional arrangements that will free persons
for creative realization. Among the needed changes is the generation of
much more flexible alternatives for education and the abandonment of
the present system of politically controlled compulsory schooling.

In this revolution the Church can play a central role, I. thinks, but only
if as an institution she remains free of political involvement. The Church
is a fellowship of witnesses to the divine presence, and as such must pro-
vide for a variety of ideological positions. Only within such a varied fel-
lowship of mutually trusting believers can the dialogue necessary for con-
structive revolutionary change take place. The symbol of the Church is
the Cross, which points to the essential powerlessness of the divine pres-
ence among men. When the Church as institution allies itself with par-
ticular political programs, it lends itself to idolatry and loses the treasure
of holy poverty out of which strength comes for the individual Christian,
in his own chosen secular political and ideological affiliations, to take
effective action for reconstructing the instifutions by which men live.

One may differ with Illich, as I do, on many of his particular judgments
and recommendations. He may be charged with excessive negativism
about American culture and with being too sketchy about the new forms
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of culture he would propose. In his case I think such criticisms are quib-
bles that do not touch the core of his message, which I regard as a clear
and consistent application of a prophetic Catholic faith. I see him as fol-
lowing closely in the tradition of One who came to proclaim good news to
the poor, who rejoiced over the flowers of the field and loved little chil-
dren, who turned the water into wine at the wedding feast, who unspar-
ingly damned the righteous do-gooder Pharisees, who wept over Jeru-
salem, and who, though His kingdom was not of this world, turned the
world upside down.

Teachers College, Columbia University Purr H. PHENIX

SancTions FOR EviL: SOURCES OF SociaL DESTRUCTIVENESS. Edited by
Nevill Sanford, Craig Comstock, & associates. San Francisco: Jossey-
Bass, 1971. Pp. xviii + 387. $9.50

CrRIMES OF WaAR: A LEeGAL, PoLITICAL-DOCUMENTARY, AND PSYCHO-
LOGICAL INQUIRY INTO THE RESPONSIBILITY OF LEADERS, CITIZENS, AND
SoLpiers FOR CRIMINAL AcTs oF WaR. Edited by Richard A. Falk, Ga-
briel Kolko, and Robert Jay Lifton. New York: Vintage, 1971. Pp. xvi +
590. $2.95.

Sanctions for Evil derives basically from the proceedings of a public
symposium on “The Legitimation of Evil”’ conducted under the auspices
of the Wright Institute at Berkeley. Reflecting Wright’s thrust (a center
for interdisciplinary research and social action), this volume draws upon
the expertise of scholars from many fields, especially the social and be-
havioral sciences, calling in the end for countermeasures to social de-
structiveness and therefore for that positive vision of man and human
society without which countermeasures cannot be effective. The de-
structiveness of which the authors write is not necessarily physical vio-
lence nor need it be aggressive in intent. It is any policy or pattern of
behavior that in whatever way or for whatever motive leads to dehu-
manization of others. It is “social’”’ in that its victims are not materials
or property or labor but persons, its agents receive sanction from other
people for what they do (hence the book’s title), it usually involves a
negative value judgment passed by one group upon another (indeed,
sometimes a denial of the other group’s very humanity), and its dele-
terious effects can be felt not merely by the immediate victims but by
the whole of society. In the authors’ view, these are characteristics
typifying a general process of social destructiveness that has surfaced
or is surfacing in historical phenomena such as the Indian massacres,
anti-Semitism, racism, or Nazi- or My Lai-type atrocities. Sanctions
attempts to present this process “through its social forms, through its
psychological background, and through its cultural matrix” (p. 8). Fol-
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lowing on all this is a section dealing with resistance to social destruc-
tiveness, and an epilogue in which the editors focus upon institutional
sanctions for evil, the dehumanization which is at once the cause and
the effect of evil, and destructiveness as a “‘psychological disposition.”

Crimes of War is a collection of documents and essays bearing upon
war crimes in general and those of the Vietnam War in particular. First,
it sets up a legal framework by offering the reader formal material relat-
ing to criminal responsibility in both recourse to war and the conduct of
warfare. There is, second, a compilation of firsthand accounts of war-
time destruction and atrocity (a section called, a little curiously, “The
Political Setting”). Finally, in “The Psychological and Ethical Con-
text,” seventeen essayists point up in different ways the roots of the
evil perpetrated in war and the guilt in which we all collectively share
and which we should but may not experience. These three sections are
prefaced by essays from each of the editors. “The Question of War
Crimes: A Statement of Perspective” comes from Falk, a professor of
international law and practice. Kolko is a historian at York University,
Toronto, and his “On the Avoidance of Reality”’ underlines the “liberal
myopia”’ that “immunizes most Americans to the dominant political
facts, experiences, and trends of our age—to war, repression, and war
crimes everywhere” (p. 13). Lifton’s field is psychiatry. Having lived
and worked in Hiroshima in order to study the human effects of the first
atomic bomb, he is able to draw upon his personal experience in ‘“‘Be-
yond Atrocity” to speak with authority of such things as “death immer-
sion,” “psychic numbing,” “residual guilt,” or “apocalyptic imagina-
tion.” Each of these editors has also contributed an article to one of
the three sections.

At the time of this writing, Lt. Calley has been convicted of murder at
My Lai and the New York Times has just hit the streets with its publica-
tion of the Pentagon Papers. My Lai looms large in each of these books.
They see it as “an emblem of the larger destructiveness to which our
country was contributing in Vietnam’’ (Sanctions, p. 1), as an example of
“the profound alienation—the lost bearings and unconnectedness” (ibid.,
p. 40), the “apocalyptic absurdities and dislocations” (Crimes, p. 22)
which emerge in such atrocities, and as “a product of our self-deception”
that allows us to base our policy in Vietnam on myths (ibid, pp. 426-27).
Moreover, the sensational disclosures in the newspapers are giving sharp
emphasis to K.’s claims that “to fully comprehend American war crimes
in Vietnam, therefore, is to understand the war, the reasons why the U.S.
became involved in Vietnam in the first place, and the sources and ob-
jectives of American power in the world today’ (p. 14), and that “the
U.S. effort in Vietnam is grounded on former Secretary of Defense
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McNamara’s concepts of cost effectiveness, which weighs firepower and
available resources against political-military needs and objectives”
(p. 15).

In all this the writers have had plenty to work on: the attitudes at all
levels to the Indochina wars over the years; the evidence regarding My
Lai and similar atrocities; the “police riot” in Chicago at the 1968 Demo-
cratic National Convention; the Cambodian invasion; the killings at
Kent State, Augusta, and Jackson State, etc.; and, very importantly,
the public response to such events. Now they can add the Calley verdict
and the publication of the Pentagon Papers; for the public reaction to
these bears out many of their claims, e.g., that there are psychic and
social pressures at work that legitimize, authorize, mobilize for, and ra-
tionalize evil, that subtly, perhaps imperceptibly, the U.S. has devel-
oped all the conditions for guilt-free massacre, that “groupthink”
among our policy makers has enabled them to take little or no account
of some of the major consequences of their actions, including the moral
and humanitarian implications, and that most Americans are incapable
of making the searing reappraisal of the cherished assumptions and
their vision of society which a confrontation with the realities of the sit-
uation calls for so urgently.

Not everyone will accept fully the analyses, interpretations, and con-
clusions of the many writers represented in these two volumes. Some may
want to challenge even some of the data out of which they work. Never-
theless, it is undeniable that these are extraordinarily important collec-
tions, Called as Christians to be ministers of reconciliation, peacemakers
in a world of violence and destructiveness (indeed, in the case of most
readers of T'S, called to be leaders and catalysts at one level or another
in the lives of Christians), we cannot afford to be ignorant of the political,
social and psychological realities to which both books forthrightly call our
attention. These realities constitute our ‘“‘situation’ and, as Paul Leh-
mann has put it in his Ethics in a Christian Context, any analysis of
Christian ethics involves “a kind of running conversation between the
New Testament, on the one hand, and our situation, as heirs of the New
Testament, on the other,” We must, first, read that situation. This can
only mean that, if we are to make an intelligent, effective, and Christian
response to the challenges of our violence-ridden and war-torn world,
paving the way to peace by creating the will to peace and the conditions
for peace, the wealth of information and reflection contained in these
and similar writings constitutes a necessary starting point and an es-
sential background. Without it we cannot even approach our task,
which is “to confront atrocity in order to move beyond it’’ (Crimes, p.
27).

Catholic Theological Union, Chicago Nicuoras Crorry, C.P.



BOOK REVIEWS 713

BiopumosopHy. By Bernhard Rensch. Translated from the 1968 Ger-
man edition by Cecilia A. M. Sym. New York: Columbia Univ. Press,
1971. Pp. xi + 377. $12.50.

GENETICS OF THE EVoLUTIONARY PrOCESS. By Theodosius Dobzhansky.
New York: Columbia Univ. Press, 1970. Pp. ix + 505. $10.95.

The potential threat of the new biology is revealed in these two works.
They present a panoramic view of genetic engineering, an expanding ev-
olutionary theme, and resulting infringements upon vitalism.

Dobzhansky, with 1260 references, outlines the processes of mutation,
natural selection, and species formation. But contrary to jacket state-
ments, his terminology is far too complex for the layman. The irony is
that this book describes tools that will become very influential upon so-
cial and ethical developments; and yet those most likely to control said
developments might not comprehend D. The reader becomes awdre of
the strides of modern geneticists: producing desired kinds of fruit flies,
changing mutation rates at random, transforming cells into other kinds of
cells. Evolution can be witnessed and quantified, genes can be traced
from generation to generation. Geneticists have even devised their own
vocabulary: Darwinian fitness, synthetic species, genetic death. Some
men are called “translocation heterozygotes’’; Mongoloids are said to
have a Darwinian fitness of nearly zero; a species is a “supraindividual
biological system.”

One hopes that sociologists and moralists will come to balance the
process of human improvement. A graph on page 192 frightens this re-
viewer: the cost of maintaining genetically inferior lives is plotted as a
function of their contribution to society. But D. admittedly presents the
genetic, not the social, picture.

Rensch is not as specific as D. In fact, disregarding all his other works,
one wonders how he could be so inaccurate and speculative. Although it
is more easily read and is a valiant attempt to reconcile biology and phi-
losophy, he may fall short of his goal due to a lack of solidarity in this
work’s conclusions. His thesis is: there is a design in nature, but a purely
materialistic design. He talks of an ‘“unbroken chain of causal events’’;
“biological rules or laws, like all chemical and almost all physical and as-
tronomical ones, fall within the scope of a universal causal law acting
without interruption.” To show cause for events, he writes of instincts,
hormones, moods, cell activities, and bird flight. He shows a corre-
spondence between consciousness and the nervous system. But per-
haps no one would disagree with the causal explanations he so outlines.

If the reader is decidedly a vitalist, R. will not change his mind. He at-
tempts to prove complete causality, but can never do so. “[It is] likely
that every life process is causally conditioned. The only ‘exceptions’ oc-
cur when the context is so complex....” “All evolution is ultimately
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based upon causal laws, though it is difficult to grasp their complicated
interactions.” “We are only beginning to understand. ...” What weak-
ens his effort most perhaps is the list of one hundred rules of evolution, to
show causality. Several are incomplete, some are misleading, many are
irrelevant to his cause. He denies free will, but says: “in most human
thought processes the interplay of determinant factors is so complex that
an adequate analysis is not possible.” To deny free will, he states that a
spontaneous thought would disrupt the law of conservation of energy; but
he never elaborates upon this most basic premise. He likewise shrugs off
Heisenberg’s uncertainty principle, whereas it is crucial to his thesis: if
there is no subatomic causality, everything built of atoms could retain
an element of uncertainty in it.

R. and D. differ markedly on some issues. R. believes in a natural de-
sign; D., as an evolutionist, believes that evolution is random. As a con-
sequence of R.’s chemical and physical design, he personifies natural se-
lection throughout the book, going counter to all biological thinking.
“The relations of living organisms to their habitat are. . .purposefully
developed.” Natural selection does not cause organisms to adapt, but se-
lects those that have adapted. Natural selection “is a strictly biolog-
ical phenomenon, in the sense that it is a sequel to life,” but R. says it
‘“also operates...when atoms and molecules form chemical com-
pounds. ...”

The only major error in D.’s work is his confusion re modern vitalism
and creationism. However, R. is in biological error in the following state-
ments, among others: (1) “natural selection has prevented the origin
of structural and functional disorder”; (2) “The causal method in re-
search has stood every test without exception...”; (3) ‘“ribosomes
[are] where specific nucleic acids are synthesized’; (4) “Man differs
from [chimpanzees and gorillas] only in the relative size and particular
shape of certain parts of the body and, in some cases, in their relative
positions.” He is also wrong in saying ‘““The Christian conception of the
creation . .. has proved inconsistent with the idea that man has grad-
ually evolved from animal ancestors.”

If only D. were correct when he says “evolution as a process that has
occurred in the history of the earth is no longer questioned either by
scientists or by the informed public.”” And if only R. were incorrect when
he says “In the past decades, too many philosophers have . . . sacrificed
exactitude and clarity in favor of brilliant phrases.”

Both books are recommended highly, subject to the above restrictions.
Anyone who does not read D., or the equivalent, cannot fully know evolu-
tion—at least not enough to refute it or to build a philosophical system
upon it.

Stonehill College, Mass. PauL R. GASTONGUAY
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NuN, WrtcH, PLAYMATE: THE AMERICANIZATION OF SEX. By Herbert W.
Richardson. New York: Harper & Row, 1971. Pp. 147. $4.95.

Bobpy aND SouL: GESTALT THERAPY AND RELIGIOUS EXPERIENCE. By
James Lynwood Walker. Nashville: Abingdon, 1971. Pp. 208. $4.95.

“The degree and kind of a man’s sexuality reach up into the ultimate
pinnacle of his spirit,” wrote Nietzsche. In Richardson, Nietzsche finds a
successor willing to search out the historical interplay between sexuality
and spirituality, in the understanding that the voluntary control of sexual
impulse is a primary condition of personalization in Western culture. R.
does more, however, than give the history of sex and the spirit. He applies
Erikson’s theories of the life cycle and, in particular, of intimacy to sex-
ual morality, and he discloses the spiritual resources of American sexual
behavior with a warmhearted confidence rare in Christian moralists.

The history of sex is a story of man’s progressive emancipation, from
the drive for instinctual release to the nuanced control of the body for
expression of intimate personal communion. R. presents a speculative
theory of this evolution in five stages. These sexual developments corre-
spond to five states of consciousness, with attendant social and theolog-
ical perspectives. R. lists these types of consciousness as mimetic, ego,
rational, self-conscious, and polyconscious. Mimetic consciousness is
characterized by participation in and imitation of rhythms of nature. So-
cially mimetic consciousness expresses itself in the tribal village. Theo-
logically, its god is the mother goddess; its cult, ritual copulation. Ego
consciousness issues in and is advanced by urban warrior societies. The
“lord” of battles, the “king,” displaces the mother goddess; ritual en-
thronement takes the place of the fertility cult. Ego consciousness is
replaced, in turn, by the rational consciousness of Karl Jaspers’ axial
period with an ideal of a universal community. The god of this period is
eternal reason, word. Contemplation is the characteristic practice of this
rational religion.

Penultimately comes self-conciousness with “the new image of man
as a being who can unify within himself the voluntary and the instinc-
tual. . ..” The chief social fact of this period (1300-1700) is courtly love.
The courtier and his lady sought to make sex an expression of love, and in
the process they changed the nature of sex itself from a biological-social
reality to a personal one. Accordingly, the theology of the period is
marked by the rediscovery of the personal God and the greater dignity
given our Lady; the cult, personal devotion to Jesus and Mary. Self-
conscious also includes, it seems, the romantic-democratic marital pat-
tern of contemporary America with its protracted preparation in an ex-
tended adolescence. R. attributes the origins of romantic (personal) mar-
riage (vs. the courtly parallel of arranged marriage and personal court-
ship) to American Puritans and Quakers. Romantic marriage, however,
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is also giving way under the transformation of self-consciousness into a
polyconsciousness whose social forms we only vaguely suspect. In his con-
cluding chapter, “Sex without Sex?”, R. suggests that the sexual prac-
tice of such nineteenth-century utopian sects as the Oneida community
and the Shakers may suggest means for socialization of the three long-
range tendencies: the moralization of sex (displacement of instinctual
agression by voluntary shared love), individuation of men and women
(including identification with the feelings of the other sex), and the
eroticization of society.

One regrettable aspect of R.’s treatment is the loss of theological per-
spective after the treatment of the Marian cult. In particular, he fails to
discuss the relation of Puritan and Quaker personalism to their religious
belief. Oddly, the Trinity never appears as a theological model for mar-
ital behavior. A Trinitarian vision would, it seems, widen the I-thou in-
timacy of romantic love to include generation (a factor R. sees as sec-
ondary under the conditions of romantic personalism). Generativity, with
its care for the young, is an important and lengthy stage in the life cycle.
Though longevity, extended youth, and other changing physical and so-
cial patterns may decrease the proportional time devoted to child rear-
ing, personal growth in the foreseeable future will still require passing
from intimacy through the crises of generativity to care for a wider fam-
ily. A person cannot leap from love @ deux to the kingdom of brotherly
love without joining intermediate communities, and especially without
care for the next generation.

The history of sex is largely a history of its control toward the expres-
sion of love between persons. The latest social institution R. sees foster-
ing personalization in sex is the American practice of petting. It is the last
in a series of social arrangements which have led to the moralization of
sex. Male virginity among the Hebrews, for example, fostered a high le-
gal and ethical culture by segmentalization of sexual feeling from people
and situations which were sexually arousing, and Christian monasticism
cultivated agapic love by renunciation. The modern American grows by
degrees toward expression of personal intimacy through sex by the whole
range of practices called “petting.” Graduated experimental initiation
to sex among peers of both sexes has three effects. There is (1) a loosening
of fixed sexual roles leading (2) to equality between the sexes. Further (3),
the prolongation of sexual initiation means that sexual responsiveness is
reconstructed along a set of freely chosen “invisible lines,”” correlative to
degrees of intimacy.

The social fact of “line drawing’” has a weighty, personalizing effect on
morality. First, “line drawing” sustained by free choice demands the
ability to endure the tension of contrary feelings and questions, while
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bearing the anxiety that such openness involves resisting the urge to clo-
sure. Second, in the context of freely determined intimacy institutional
legitimations of morals naturally give way to personal ones. Lastly, affec-
tion becomes the accustomed goal and norm of sexual intimacy.

Though he acknowledges the difficulty of the adolescent’s incorpora-
ting a long phylogenesis within his own epigenetic development, R. does
not mention the problems created by this development: the lifelong
binds and compromises it forces upon persons of low ego strength, little
education, or low social status, who are incapable of sustaining the ten-
sions which moralize petting. He omits a whole range of social factors in
modern American life which depersonalize men and women such that
sexual activity becomes a surrogate for genuine personal growth, but a
surrogate defended by the rhetoric of personalism. He romanticizes the
“romantic marriage,” without adverting to the overinvestment of expec-
tation in this institution which has so often yielded only spiritual bank-
ruptcy. If any charge can be laid to R., then, it is that he has failed to
elucidate the counterfeits of the sexual ideal he proclaims as the Ameri-
canization of sex. Nonetheless, this is a welcome book for its positive in-
sight into American morality and behavior, as well as for its speculative
contribution (on the relation of sexuality and spirituality) to Christian
anthropology.

Like Richardson, James Walker of Berkeley’s GTU explores the bodily
springs of religious experience. Unlike R., he does not single out one set of
bodily experiences, but examines the whole range of bodily energy and
organization as it is known in Gestalt therapy. An exploration of the re-
ligious elements and potentials of Gestalt therapy is a project which has
needed doing, since Gestalt shares a common tradition with religious
disciplines in the West. Its aims are a positive “indifference’ whereby the
subject is free from rigid attachments to make unconstrained and willing
commitments, and full awareness and presence to the world and other
persons. The contact between the therapy, by Fritz Perls, and the disci-
plines of the spiritual life are all the more needed because each has re-
sources to share with the other. Perls’s legacy is a connoisseur’s knowl-
edge of the body, its energies and organization as they express and af-
fect the psyche. Christian asceticism and mysticism, for their part, know
a variety of routes to indifference and presence, especially through
prayer, and of the effects of this heightened awareness. In addition, the
historical study of these disciplines offers a rich vein of understanding as
to the social and psychological conditions under which these comple-
mentary goals arise, are effected, in turn affect a society, and then fade
into rigid ritual routines. Unfortunately, W. does not provide us with such
an encounter of complementary insights. Instead he offers a sketchy but
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valid comparison of the OT notion of soul with that of the ego in Gestalt
therapy. This discussion is followed by a presentation of the therapy’s
methods for the lay reader and an interpretation of the therapy as relig-
ious. W. invokes the humanistic litany, “excitement, movement, process,
energy . .. ecstasy, transcendence, mystic absorption,” to validate the
religious element in the therapy.

What is Gestalt therapy? It is a method which concerns itself with the
“wholes” in the continuum of experience. Its interest is the transpiring
of full and complete experiences where each element of experience re-
ceives its due expression and diverse experiences are had in their proper
time. Pathology from this point of view consists in failing to come to clo-
sure of an experience, in the unresolved tensions of premature closure,
and in fixed attention when the subject cannot shift interest to a new
realm of experience. The therapist works by noting the body of the client
for signs of tension and constraint: the tone of voice and its projection;
the depth and rhythm of breathing; gestures, posture, facial expression;
verbal qualifications, hesitancies, and omissions. He interprets neither
this nonverbal communication nor verbal statements of the patient.
Rather he directs the patient to accentuate what he is doing: to breathe
more heavily, to clench a fist more tightly, to tap fingers more vigorously.
Such physical accentuation makes a person aware of his tensions, block-
ages, and avoidances. Given this recognition, the therapist instructs the
patient to act out his situation: to give voice to his tensions, to act out a
daydream, to pantomime a fear. The purpose of this vigorous repetition
and dramatization is to break down the blockage or burst through the
avoidance, to live out the experience, to complete the whole. The body
is central to this process of experience. Its flow of energy, of active inter-
ested attention, is the symptom and source of health. Lack of energy,
boredom, and tedium are the signs and enforcers of iliness. Health,
then, is the function of the person’s engaged attention to his environ-
ment. Since that environment has an infinity of facets, health is also the
free flow of attention from one experience to another. Thus the dual
aims of therapy: awareness, or engaged attention, and indifference, the
free flow of attention in a many-faceted world.

The twin goals of presence and indifference make Gestalt therapy and
Christian spirituality pertinent to one another. Gestalt enhances presence
by breaking open suppressed levels and items of consciousness and by
developing a sense that the experience is one’s own. Basic Christian
doctrines, creation, Incarnation, love of neighbor, etc., long ago estab-
lished a groundwork for awareness which developed into a rich tradition
of presence in the Augustinian memoria Dei and the Ignatian contem-
platio ad amorem and contemplativus in actione. The symbolic struc-
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tures which supported these approaches are not to be understood as
alienating, but rather as necessary for extended presence beyond the
sphere of immediate, gratifying awareness. Perls himself saw the need
for prolonged and extended forms of presence, and on this basis he
founded a therapeutic community.

With respect to indifference, the Gestalt method offers positive and
dynamic exercises whereby indifference arises from felt consciousness
that all possibilities are one’s own, rather than by denial of some values
or willed reduction of all values to some common affective chill. Each
value exercises its attraction. Because this manifold of interest arouses
energy, eventual commitment to a specific value is made with whole-
hearted strength. Faintheartedness is no longer a problem—in the face
of vital interests, commitments cannot be kept simply for the sake of sus-
taining them. Heightened awareness, moreover, prevents decision on
the basis of an unexperienced hierarchy of values. Most of all, this form
of therapy is a bulwark against ressentiment, that suppressed regret for
lost opportunities which denigrates values once “freely” renounced, and
in the guise of virtue seeks to draw all values into the mud of its own mal-
aise. Cumulatively, Gestalt therapy is a lively help to “purity of heart.”

Christian spirituality also has much to share in the matter of freely
committed presence. Indifference and openness traditionally are the ef-
fects of prayer. There is a release of inhibition, and a flow of energy for
making contact with others and for achieving high purposes. The differ-
ence is that Christian indifference arises from a long-and-wide-range in-
tentionality and is achieved in an intensive presence. As Gordon Allport
wrote, ‘It [religious sentiment] is the portion of personality that arises at
the core of the life and is directed toward the infinite. It ... has the
longest range intentions, and for this reason is capable of conferring
marked integration upon personality, engendering meaning and peace
in the face of the tragedy and confusion of life.” The awareness of wider
commuhnities to which he belongs motivates a Christian to a care for the
world and men even when the more immediate excitement of Gestalt
has faded away. Religion is “individuality in community.”” Between ther-
apy and spirituality the difference is the range of community to which
they adhere. The person, however, belongs to them all. Theoretically,
it seems that Whiteheadian philosophy, as Perls himself indicated
(Walker, Appendix C, p. 188), with its foundation in the notions of order
and energy and its understanding of the soul as prehensive activity, of-
fers conceptual ground for rapprochement of therapy and spirituality.

There is another place of contact between these two approaches, the
exodus experience. W. sees this, and devotes his third chapter to “death
and rebirth.” But he misses the opportunity for another encounter of
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Christian symbols and ritual with therapeutic exercises. He acknowl-
edges that symbols must correspond to experiences which give them life,
but he regards Christian symbols as sterile. “Sacrosanct symbols and
icons prevent fresh symbols and icons, based upon present experience,
from coming into being.” Two oversights with respect to symbolism of
death and rebirth make W.’s treatment a hollow encomium of therapy.
First, he ignores the historic plasticity of Christian rites and symbols;
second, he overlooks the need of the shared strength of archetypal sym-
bols by modern man. These oversights mark the weaknesses of Gestalt
therapy and as such might have been a source of fruitful encounter. With
its focus on personal history, therapy ignores a wider context of knowl-
edge, and in creating the conditions of personal integration encourages
a private imagery which excludes shared meaning.

The worth of W.’s book is that it points up the disparity between pub-
lic symbols and personal experience in the lives of contemporary Chris-
tians. It suggests that humanistic psychology has become a religion for
many because of this disparity, and that for this same reason devotees
within the humanistic movement turn to Eastern religion in search of the
transcendent. W., like Sam Keen, provides an important service for
Christians in whose tradition spirituality is forgotten, But for Catholic
Christians with multifarious experiences of religious development he
should offer a challenge to join with others to share knowledge of body
and soul.

Woodstock College, N.Y.C. ANDREW CHRISTIANSEN, S.J.

UropriaN MoTHERHOOD: NEwW TRENDS IN HumAN REPRODUCTION. By
Robert T. Francoeur. Garden City, N.Y.: Doubleday, 1970. Pp. 278.
$6.95.

Utopian Motherhood is a deeply disturbing and controversial book.
Francoeur’s subject is the new social and technological revolution in hu-
man sexuality and reproduction. Relentlessly he confronts the reader
with such capabilities and possibilities as artificial insemination, surro-
gate mothers, human sperm and egg banks, artificial wombs, embryo
transplants, genetic engineering, parthenogenesis, and asexual cloning.
As he developes his subject, the real meaning emerges behind the move-
ment into an era of profound control over human reproductive processes,
and the tremendous psychological, emotional, and religious impacts of
this control. Already, F. argues, our legal apparatus cannot cope with
some of our existing medical advances. Even our vocabulary dealing with
human sexuality is becoming unintelligible. The traditional meaning of
words like incest, adultery, infidelity, even parent, mother, father, son,
etc., are inadequate to deal with our new technological capabilities.
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Others have said these things, but F. makes them personally relevant
through a rare combination of scientific competence, capacity for inte-
gration of complex ideas, lively imagination, warm humor, and deep
humanism.

His concerns are clear. (1) We must recognize the power of this revolu-
tion. (2) We must seek new images of human sexuality as we discard old
beliefs about male and female and their interrelationships. (3) We must
pose provocative questions about our use of new reproductive techniques
and their human implications before we make naive and perhaps disas-
trous decisions. (4) We must find new forums for dialogue at all levels of
society, particularly among professionals, who have a special responsi-
bility to be catalytic agents in creating this dialogue.

The urgency behind F.’s concerns flows from three trends he fore-
casts. First, sexual intercourse and procreation will increasingly become
distinct human activities. Sexual intercourse, therefore, will open up
new meanings for interpersonal communication, and reproduction will
increasingly become a deliberate human choice. Second, the exclusivity
of the conjugal family will be modified by more pluralistic forms of male/
female relationships and parenthood. Third, moral dictates of the past
will become increasingly difficult to apply to the new issues surrounding
human sexuality and reproduction. An evolution in fundamental human
values and sexual morality must therefore emerge within a deep histori-
cal Judeo-Christian perspective. We’must move from a fixed cosmology
with an emphasis on genital sex to a process view which sees man as a
constantly evolving sexual person.

F.’s probing, incisive questions overwhelm and bludgeon the mind.
Many will be deeply upset by some of his proposals. He has few answers
to offer, because many of his questions deal with issues without prec-
edent in human history and morality. However, a lack of answers does
not detract from the importance of his message: we must face these kinds
of questions individually and collectively and direct our scientific capa-
bilities to the advancement of mankind. Otherwise we must accept a
mindless wandering into the future—or worse, the utter dehumanization
of man. This book is a must for any thoughtful, concerned person who
wants to be part of the dialogue demanded to invent a truly human fu-
ture for mankind.

Syracuse, N.Y. RogerT F. BunDY

DER DREIZEHNTE ZEUGE: TRADITIONS- UND KOMPOSITIONSGESCHICHTLI-
CHE UNTERSUCHUNGEN zU LukAs’ DARSTELLUNG DER FriUHzEIT DES PaAu-
Lus. By Christoph Burchard. Gottingen: Vandenhoeck & Ruprecht,
1970. Pp. 196.
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Ever since P. Vielhauer’s article “Zum ‘Paulinismus’ der Apostelge-
schichte,” EvTheol 10 (1950-51) 1-15, there has been a growing recog-
nition of the difference between the Lucan presentation of Paul in Acts
and the picture of the Apostle that we find in the authentic Pauline let-
ters. Furthermore, the studies of M. Dibelius, Aufsdtze zur Apostelge-
schichte (Gottingen, 1951), and the commentary of E. Haenchen
(MeyerK 3) have led to an appreciation of Luke’s role, both as author
and theologian, in the compostion of Acts and to the abandonment of
earlier source-critical approaches to the book. These developments,
however, have resulted in certain exaggerations and distortions, e.g.,
(1) the view that Luke was so free in his use of traditional material that
the historical value of Acts is practically nil, (2) the thesis of G. Klein,
Die zwdlf Apostel (G6ttingen, 1961), that the Lucan representation of
Paul is designed to place the Apostle in a position of subordination with
respect to “the apostles,”” who, for Luke, are exclusively the Twelve.

It is against such views that the present volume by a distinguished stu-
dent of J. Jeremias takes position. Although Luke does not accord Paul
the title “apostle,” Acts 14:4, 14 notwithstanding, he does assign him
the function of a “witness” (Acts 22:15; 26: 16),the very function which,
according to the words of the risen Lord, characterizes the activity of
the Twelve (Lk 24:48; cf. Acts 1:22). Luke’s interest in representing
Paul as the witness par excellence (and not simply as a “delegate” of
the Twelve) is indicated by the fact that Paul alone actually fulfils the
promise of the risen Lord that ‘“‘the apostles” will be His witnesses to
the end of the earth (=Rome? Acts 1:8).

As for Luke’s use of traditional material regarding Paul, Acts 9 serves
as an illuminating example. Luke retains a traditional portrayal of the
Damascus event (vv. 3-19), with only modest redactional changes, al-
though this depiction of Paul’s ‘“‘conversion” contrasts with the Lucan
understanding of the event as a “vocation’ (cf. Acts 26:16-18), an un-
derstanding similar to that of Paul himself (cf. Gal 1:15-16).

The fact that Luke represents Paul as preaching in Damascus im-
mediately after his conversion (Acts 9:20) and in Jerusalem together
with “the apostles” (Acts 9:28), but in no way in dependence upon
them, shows how serious a distortion it is to maintain that Luke wishes
to downgrade “‘the thirteenth witness.”

The pre-Lucan tradition for the Damascus event in Acts 9 (upon which
the versions in Acts 22 and 26 are based) shows clear form-critical con-
nections with the Jewish novel Joseph and Aseneth, which was the sub-
ject of an earlier study of B. (The detailed comparision of this Jewish
novel with pagan parallels seems to strain the unity of the present vol-
ume).
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This work represents a welcome corrective to certain dominant trends
in recent Lucan studies. However, not all the positions maintained by
B. are equally well grounded. How can it be maintained that Luke rep-
resents the devil as a tempter (p. 115), in view of the fact that the
epithet ho peirazon is missing in the Lucan version of the temptation
story (4:3; cf. Mt 4:3) and that the use of peirazé/peirasmos to desig-
nate the temptation of the faithful is totally absent in Acts?

B. believes that for Luke metanoia is simply the passage from poly-
theistic to monotheistic faith (p. 116). But if “conversion” is “not pri-
marily a moral matter,” the “forgiveness of sins’ imparted in baptism
seems almost superfluous. Rather, the forgiveness of sins comes pre-
cisely “through faith in me,” i.e., Jesus (Acts 26: 18, contrary to B.’s in-
terpretation on p. 118), and hence is intimately connected with conver-
sion (cf. also Lk 5:20).

B.’s position that all “the apostles,” and not just Matthias, were
chosen by the risen Lord (p. 130) dismisses the conferral of the apostolic
title by the earthly Jesus in Lk 6:13, ignores the close parallelism be-
tween the Gospel text and the text in Acts (1:24) concerning the elec-
tion of Matthias (cf. my Apostasy and Perseverance in the Theology of
Luke [Rome, 1969] pp. 94-96), and introduces an artificial distinction
between “Auswahl’” and ‘“Erwithlung” with no basis in the Greek, which
uses the same verb eklegesthai in both places.

B.’s rejection (p. 167) of the common view that Acts represents the
passage of salvation from the Jews to the Gentiles is also-unconvincing.
It must downplay the importance of the Cornelius episode (Acts 10) and
interpret ton ethnon (Acts 26:17) in Paul’s missionary mandate as in-
cluding the Jewish people, who, however, are mentioned separately in
the foregoing phrase tou laou.

Finally, concerning the content of the witness borne by ‘‘the apostles”
and by Paul, B. minimizes the importance of Acts 10:39, where Peter
affirms: “We are witnesses to all that (Jesus) did both in the country of
the Jews and in Jerusalem.” Does this really mean nothing more than
that “‘the risen Lord led an earthly life, which was certified by God”
(p- 135)? B. has not convinced me that Conzelmann’s distinction between
“the Age of Jesus” and ‘‘the Age of the Church” is invalid. Rather, this
distinction provides the most simple explanation of why Luke, despite
the primary importance he assigns Paul in Acts, distinguishes him from
(without subordinating him to) “the apostles,” who were witnesses of
the vita Jesu as well as of the Resurrection.

Woodstock College, N.Y.C. ScHUuYLER BrowN, S.J.

2

KYRIAKON: FESTSCHRIFT JOHANNES QUASTEN. Edited by Patrick
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Granfield and Josef A. Jungmann. 2 vols. Miinster: Aschendorff, 1970.
Pp. 972. DM 184.

Kyriakon offers the tribute of eighty-one authors from thirteen coun-
tries (six languages) to Johannes Quasten on his seventieth birthday, in
recognition of his productivity in patrology and archaeology, in early
Church history, and in Christian worship. The title was chosen to sug-
gest that Quasten’s life as scholar, professor, and priest has reflected the
sentiments of Paul: “Whether we live or whether we die, we are the
Lord’s” (tou kyriou; Rom 14:8). Having studied under him as teacher,
collaborated with him as scholar, related to him as friend, I know that
the title is appropriate, and I am happy to say that the tribute is uncom-
monly rich. Since Festschrift articles are usually lost in libraries, I think
it most useful to summarize the contents.

The first of two main groupings contains Studies in Ancient Church
History and Patristic Literature, in nine sections. (1) Articles on the
pre-Constantinian Church deal with care and concern for the conversion
of pagans (Congar), criminal accusations against Christians (R. M.
Grant, Heinrichs), nonviolence (Spanneut), political doctrine (Ziegler),
relationship between baptism and ethical living (Bakhuisen van den
Brink). (2) Patristic exegesis offers notes for a new edition of Hippoly-
tus’ On Daniel (Richard), traditions on the names of nameless NT fig-
ures (Metzger), interpretations of Jn 19:23-24 (Aubineau), the authen-
ticity of Ephrem’s Exposition of the Gospel (G. A. Egan), Marcion and
the oldest prologues to Paul (Schiifer), Jn 14:28 in the Arian controversy
(Simonetti), the different speakers in Mk 2:18 par. (Cremer). (3) On
the Apostolic Fathers and Greek apologists, we have Ignatius’ ideas of
history (Meinhold), a defense of Ps.-Pionius’ account of Polycarp’s
martyrdom against von Campenhausen (Barnard), the beginning of the
dialogue between Christianity and Greek philosophy (van Winden),
Athenagoras on the poets and philosophers (Malherbe), the difficult
passage 30:1 of Tatian’s Oratio ad Graecos (Bolgiani), a reconstruction
and interpretation of Melito’s Peri pascha 1 and 2 (S. G. Hall), stylistic
device (Halton) and typology of the Passion (Perler) in the same work.

4) On Christian theology and Gnosticism, we have reflections on the
Odes of Solomon (H. Chadwick), the origins, in Judaism, of the Gnostic
Demiurge (Quispel), the expression ‘“‘wise fire”” in the recently discovered
Gnostic Writing without Title (van Unnik). (5) The section on writers
of Christian Egypt provides judgments on Clement of Alexandria before
the first printed editions of the sixteenth century (Knauber), the dart
and wound of love in Origen (Crouzel), the Fall in Philo and Origen
(Laporte), Origen’s interpretation of Rom 8:19-22 (Lebeau), com-
position of Arius’ Thalia (Kannengiesser), manuscript tradition of
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Didymus’ De Spiritu sancto (Doutreleau), Armenian homilies attrib-
uted to Theophilus (Der Nersessian), Synesius’ Letter 4 in German
translation (Vogt). (6) Writers of Cappadocia and Syria contain the
significance of Gregory of Nazianzus’ Epiphany homily (Dorrie) and a
disputed reading in his Letter 154 (Rudberg), Theodore of Mopsuestia’s
doctrine of ecclesiastical penance (Oratibia), Chrysostom on Christ’s
divinity (Harkins), Chrysostom’s Homilies on Matthew and the version
of Annianus (Musurillo), “Divus Alexander—Divus Christus’ (Straub),
the authenticity of Chrysostom’s De sancto Babyla (Schatkin), Ps.-
Chrysostom on sinful marriage (Crehan). (7) Studies on Latin patristic
writers investigate four passages in Minucius Felix (G. W. Clarke),
conjectures on passages in Tertullian’s De pat. 12, 9 and De pud. 4, 3
(Bauer), exegesis of Tertullian on Mt 19:6 (Quacquarelli), image of the
Church in Lactantius’ De mort. persec. (W. J. Walsh), “orders” re-
ceived by Ambrose the week between baptism and episcopal ordination
(B. Fischer), Rufinus and Jerome on translation theory and method
(Winkelmann), Jerome’s first letter to Damasus and its qualified sup-
port of the papacy in doctrine (T. C. Lawler), Augustine on religious
knowledge (Ratzinger), Paulinus of Nola and ideological conflicts in the
fourth century (P. G. Walsh), Adelard of Bath and Boethius’ Consolatio
(Courcelle). (8) On spirituality and monasticism, we are given a previ-
ously unedited legend of the apostle Archippus (Halkin), Lectio divina
in Palladius (R. T. Meyer), an effort to identify the ‘“Macarian” prob-
lem (Meyendorff), Diadochus of Photike and Messalianism (des Places),
a textual problem (“et fit missa ad tertia”) in Itin. Egeriae 46, 4 (Gin-
gras), the Reichenauer glosses on the Regula Benedicti (Hanslik), the
spiritual director in Symeon the New Theologian (Graef).

9) The section on patristic research in modern times has only one arti-
cle, a fascinating presentation by Kurt Aland on Hans Lietzmann and
the Catholic patristic scholars of his time—mostly the reproduction of
correspondence with Mercati, Ehrle, Casel, J. Bidez, Ernst Stein, J.
Sickenberger, Loisy, and F. M. Braun.

The second main grouping, Archaeological and Liturgical Studies,
contains articles on the liturgical edifice (Kitzinger, J. M. C. Toynbee),
on liturgical feasts and colors (Sauser, Daniélou, R. E. McNally, Jung-
mann, A. C. Rush), liturgy of baptism (Neunheuser, Camelot, Harl),
liturgy of the word (Olivar, Heiming, Chavasse, Martimort), liturgy of
the Eucharist (Hamman, Rodopoulos, Massey Shepherd, Diirig,
Pascher, Lengeling). Of widest interest here, perhaps, are McNally on
the Magi in early Irish Latin writing, Rush on the colors of red and black
in the liturgy of the dead, Neunheuser on the oldest baptismal liturgy,
Olivar on preparation and improvisation in patristic preaching, Marti-
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mort on the origin and meaning of the Alleluia of the Roman Mass,
Diirig on the Scholastics and Communion under one species, Lengeling
on the bishop as principal celebrant of the Mass of his ordination.

An Epilogue offers personal tributes (Burghardt, Pelikan), a bibli-
ographical essay (P. Granfield), and a bibliography of Q.’s writings
(Granfield; 15 pages, 274 items). A highly appropriate compliment to
the master is the extraordinary editorial care that permeates each page
of these handsome volumes—though I suspect Q. might have insisted on

expanding and nuancing a basically adequate Subject Index.

Woodstock College, N.Y.C.

WALTER J. BURGHARDT, S.J.

SHORTER NOTICES

THE MEssiANIC IDEA IN JUDAISM
AND OTHER Essays ON JEWISH SPIR-
ITrUALITY. By Gershom Scholem. New
York: Schocken, 1971. Pp. viii + 376.
$15.00.

Many of his peers consider S. the
greatest living Jewish scholar. His
combination of meticulous philological
scrutiny, painstaking historical exam-
ination, and broad humanistic concerns
provides a worthy model for contem-
porary Jewish scholarship. Hence any
of his books, even a collection of pre-
viously published papers (as this book
is), attracts great attention. That is
particularly true because in his more
general essays S. permits himself ob-
servations on religion or Judaism in
general which he would consider in-
appropriate in his technical studies.
This volume is replete with such far-
ranging papers and their rewarding
comments. It is hardly about the Mes-
sianic idea in Judaism. Rather, the pa-
pers are spin-offs of S.’s studies on the
background and effects of the extraor-
dinary seventeenth-century messianic
movement centered about Sabbetai
Zevi. Because such intense folk feeling
was aroused and, surprisingly, there
was a strong antinomian aspect to the
movement, S. has seen it as the fore-
runner of Jewish modernity. His treat-
ment of the numerous themes involved

in the movement and its successor
mysticisms is fascinating. Many of the
papers are of intrinsic interest to the
student of religion, even as they will
open new vistas to his perception of the
authentic varieties of Judaism. Not the
least interesting aspect of this volume is
the way S. reveals how the battles of his
German youth against Orthodoxy and
liberal-ethicism have served as the con-
tinuing value-context of his scholarship.
Eugene B. Borowitz

Gop As PERSON IN THE WRITINGS OF
MAarTIN BuBeR. By Pedro C. Sevilla,
S.J. Logos 4. Manila: Ateneo Univer-
sity, 1970. Pp. 170. $3.00.

A highly competent, thorough discus-
sion of a major theme in Buber’s
thought. Indeed, the idea is so basic to
Buber’s thinking about God that it is
difficult to isolate one aspect of Buber’s
treatment of it from another. S. man-
ages this nicely by laying down a foun-
dation of what may be called, with
some license, Buber’s epistemology
and only then applying it to God. That
in turn is treated first in timeless per-
spective and only then as God makes
Himself known in biblical times.
Throughout, S.’s understanding of
Buber is keen and his insight into
Buber’s spirit deep. One could only
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wish S. had gone further, in two re-
spects. First, the contrast with other
thinkers is relegated to footnotes citing
intriguing quotations. Elaboration of
these rejected alternatives might have
taken S. far afield, but would have
added great richness to his study. Sec-
ond, S. is never finally at ease with
Buber’s absolute dichotomy between
the I-it and the I-thou. He would like to
restore a measure of I-it control or ra-
tionality to the I-thou. But though he
hints at this problem regularly, he never
fully confronts it. On either score one
can only look forward with anticipation
to S.’s future work.
Eugene B. Borowitz

BmBLicAL CrrricisM. By Robert
Davidson and A. R. C. Leaney. Peli-
can Guide to Modern Theology 3.
Baltimore: Penguin, 1970. Pp. 393.
$2.25.

A volume on modern biblical schol-
arship, here understood as roughly that
of the twentieth century, is a welcome
contribution to a series on modern the-
ology. For as the editor, R. P. C. Han-
son, points out in his introduction, bib-
lical scholarship is a contribution to the-
ology, not merely to history. Yet the
most distinctive feature of modern bib-
lical scholarship is the triumph of rigor-
ous historical criticism, aided by new
archeological, historical, linguistic, and
literary methods. Davidson presents
the OT section, begining with a fine
survey of archeology, which is a good
way to introduce the reader to many
current issues in OT studies. The sur-
vey is up to date and quite compre-
hensive; in fact, its very tendency to in-
clude so many items may bewilder the
nonspecialist. The remainder of the OT
section discusses literary criticism, text,
the religion of Israel, and OT theology.
It is a good introduction, by no means
just a listing of which scholar says what.
In the NT part, Leaney also begins with
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archeology, especially the Dead Sea
Scrolls, and goes on to deal with back-
grounds, language, text, and the var-
ious books or categories of books. The
NT has its own methods and problems,
perhaps necessitating a somewhat more
complicated approach, but L. seems
less successful in guiding the reader
through the maze of issues. He too tries
to avoid merely mentioning one
scholar after another. Perhaps gener-
alizations are inherent in this particular
literary genre, but still one feels uncom-
fortable at the frequent characteriza--
tion of, e.g., American or German or
Roman Catholic NT scholarship. In
Johannine studies, e.g., where the last
of these is mentioned explicitly, there
is as much variety among Catholics as
anywhere else, but the survey men-
tions only one work. On the whole,
however, this is a very readable and
useful introduction for the novice to
whom it is directed.
George MacRae

THE GROWTH OF THE BIBLICAL TRa-
DITION: THE FORM-CRITICAL METHOD.
By Klaus Koch. Translated from the
second German edition by S. M.
Cupitt, New York: Scribner, 1969. Pp.
xv 4+ 233.

In 1954 G. von Rad asked his col-
league Klaus Koch whether he “could
write a small guide to form criticism for
our students.” The present book was
K.’s response: a clear, orderly presen-
tation of the history, objective, and
methodology of form criticism with a
balanced judgment of its limitations
and of the need to supplement it by a
sound literary and historical criticism.
Part 1, “The Methods,” comprises two
sections. Section 1, “Fundamentals,”
treats of literary types and formulas.
Taking the Beatitudes as an NT ex-
ample and the Decalogue as an OT ex-
ample, K. illustrates the basic form-
critical concept of Sitz im Leben and
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the changes a given literary form un-
dergoes in the course of its transmis-
sion. A study of redaction history con-
cludes this section. Section 2, “A Wider
View,” discusses the relation of literary
criticism to form criticism and the de-
bate about oral transmission. K. treats
of the relation between oral and writ-
ten transmission in the OT and in the
early Christian environment. After a
brief description of the characteristics
of Hebrew poetry, this section con-
cludes with a discussion of the rele-
vance of transmission history for the
Church.

Part 2, “Selected Examples,” illu-
strates the use of the form-critical
method when accompanied by a sound
literary criticism, redaction history, and
transmission history. All the examples
are from the OT: Section 1 from the
narrative books, Section 2 from the
Songs, Section 3 from the prophetic
writings. A select bibliography intro-
duces each of the divisions of the book.
This book should be required reading
in all seminary introductions to the
Bible.

Richard Kugelman, C.P.

THE CHrISTIAN BuUDDHISM OF ST.
JoHN: NEW INSIGHTS INTO THE FOURTH
GospEL. By J. Edgar Bruns. New
York: Paulist Press, 1971. Pp. xiv +
80. $2.50.

The thesis of this small paperback is
that the writings of St. John have been
powerfully influenced by the thought
of Nagarjuna, chief exponent of Ma-
dhyamika Buddhist philosophy and
reputed founder of the Mahayana
school of Buddhism. B. supports his
argument by calling attention to the
opinion of some scholars that the Last
Supper discourses were originally
postresurrectional instruction, repre-
senting a “hidden” teaching similar to
that claimed by Nagarjuna for the
Mahayana scriptures in regard to
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Buddha’s teaching. More important,
John’s “horizontal Christology” is best
understood when related to the Bud-
dhist experience of Prajria (perfect
wisdom) through Sunyatd (the Void).
The God who is present, in a hidden
way, in the love men show for one an-
other becomes fully revealed in Jesus
Christ. Reality, including the reality of
God, is not to be sought beyond the
phenomenal. B. finds here a parallel
with Mahayana Buddhist thinking. To
conceal this heterodox teaching and
save John for the Church, B. conjec-
tures, someone—probably the other
John he thinks wrote Apocalypse—
repositioned the Supper discourses
and made other editorial changes.
Much depends on the date of Nag-
arjuna. B. places it in the first century
or earlier and quotes authorities, but
neglects Heinrich Zimmer’s guess that
it is ca. 200 A.D. (Philosophies of India,
1951) and Etienne Lamotte’s that it is
early third century (Towards the Meet-
ing with Buddhism, 1970). As Greg-
ory Baum states in his foreword, “Even
if B.’s hypothesis should not be ac-
cepted by biblical scholars...or re-
main ultimately unverifiable, his anal-
ysis of Johannine thought stands on its
own terms. It offers a scriptural foun-
dation for a horizontal Christology and
a theology that discerns God as present
in the thoughts and actions of men.”
John Moffitt

AUFERSTEHUNG: DAS BIBLISCHE AUF-
ERSTEHUNGSZEUGNIS HISTORISCH UNTER-
SUCHT UND ERKLART. By Ulrich Wile-
kens. Berlin: Kreuz, 1970. Pp. 173.
DM 12.80.

The fourth volume in the highly suc-
cessful series Themes of Theology,
which presents fundamental theolog-
ical questions to a cultivated but not
necessarily professional public. The
aim is to provide the best possible in-
formation from the results of current
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research, unencumbered by scientific
apparatus and controversial detail, in
the hope of making the tradition ac-
cessible to today’s interested reader.

W. presents first the resurrection in
the NT—the sources and their history:
the preaching of the resurrection in
Paul’s epistles, the report of resurrec-
tion in the Gospels (especially Mk 16:
1-8: the empty-tomb account), which
he considers the concluding segment of
the Passion narratives, and the reports
of appearances. These latter are pri-
marily authentication narratives which
establish in a vision of the risen Jesus
the legitimacy of the apostles’ calling
and mission. Part 2, the most original
and for the theologian most interesting
part, examines the meaning of the con-
ceptions of resurrection in the Jewish
context(s) of life and death in the OT
and the expectation of a future resur-
rection of the dead, but especially in
the popular belief of a future raising up
of Henoch and of Elijah. Thus W.
carefully delineates the extent to which
the Christian conception of resurrec-
tion is heir to Jewish tradition and
faith, but at the same time goes be-
yond it radically in professing the ac-
tual occurrence of resurrection in the
history of Jesus. Part 3 concludes to the
origin and meaning of the NT preach-
ing of Jesus’ resurrection as the divine
confirmation of His earthly work,
whereby God’s saving act in and on
Jesus becomes the source of a new
(Christian) relation to God: “who
raised Jesus from the dead” has re-
vealed Himself in the life and work,
and in the death and destiny, of this
Jesus.

The book is an exceptionally reada-
ble and scientifically balanced account
based on contemporary exegetical re-
search into the resurrection, particu-
larly from the perspective of the history
of the transmission of traditions. W.
brings to resurrection interpretation a
sense of the historical perspective and
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textual development in the NT itself
which has long been missed in the more
narrowly conceived existentialist inter-
pretations of form-critical research. He
succeeds admirably in making the
reader aware of unresolved issues with-
out confusing him in a morass of con-
flicting interpretations. Thereby he ful-
fils his stated purpose of providing
“exact and thorough information about
what the earliest Christians really
meant when they spoke about the re-
surrection of Jesus.” However, the
information remains basically an inter-
pretative paraphrase of biblical texts;
one misses any critical suggestion re-
garding the relevance of this Christian
witness beyond its purely informational
value.
Robert C. Ware

GNosTiC ETHICS AND MANDAEAN
OricINs. By Edwin M. Yamauchi. Har-
vard Theological Studies 24. Cam-
bridge: Harvard Univ. Press, 1970.
Pp. viii + 102. $3.50.

Well known as a Mandaean scholar
through his publication of the Mandaic
incantation texts and through various
articles, Y. deals in this monograph
with a somewhat broader subject than
the title implies. The book not only
treats the impact of the Coptic Gnos-
tic literature on the study of Mandae-
ism, in which the issue of ethics is prom-
inent, but also presents a carefully
argued position in the current debate
about the origins of Mandaeism itself.
There is first a useful listing of the pub-
lished Mandaean literature and a dis-
cussion of its dates of composition, then
a listing of published Coptic Gnostic
literature. Since less than a third of the
Nag Hammadi literature has been pub-
lished, one is prompted to caution that
arguments based on this material are
necessarily provisional. The book then
lists certain parallels between the two
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bodies of writings and sets forth in
more detail the ethics of Gnostics and
of Mandaeans, especially in sexual
matters. In this respect Gnostics and
Mandaeans are in sharp contrast, since
the latter positively affirm the duty of
marriage and procreation. But again a
caution: in assessing Gnostic attitudes
here, we have to rely mostly on the pa-
tristic accounts, since the documents
themselves are extremely sparing in
references to actual Gnostic practices.
The Fathers’ indignation at Gnostic
sexual attitudes is well known; it is less
clear how well grounded it is. Y. does
not believe an alleged Jewish origin of
Mandaeism can account for the Man-
daean attitude toward sex; in fact, he
opposes the trend of current Mandaean
scholarship in rejecting a Jewish origin
for the sect.

In an extensive final chapter Y. also
takes a position against much current
scholarship (Lady Drower, R. Macuch,
and to some extent K. Rudolph) in re-
maining skeptical about a pre-Chris-
tian Mandaeism, in suggesting that the
theory of a Western origin may be exag-
gerated because there is simply more
Western evidence, and in arguing that
the cult and ethics of the Mandaeans
are far more important than the my-
thology. He envisions an origin in the
penetration of Western Gnostic my-
thology into indigenous Mesopotamian
cultic practices, ethics, and mythology.
It is important to have a position like
this so clearly argued at a time when
the hypothesis of a pre-Christian
Western origin of Mandaeism risks
becoming a dogma of the history of
religions.

George MacRae, S.J.

WLISGERIGE ASPECTEN VAN HET
VROEG-CHRISTELLJKE DENKEN: KLEINE
GESCHIEDENIS VAN DE PATRISTISCHE EN
VROEG-CHRISTELUKE WLISBEGEERTE. By
C. J. de Vogel. Baarn: Wereldvenster,
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1970. Pp. 161. 5.25 fl.

An excellent survey of patristic and
early medieval philosophy, by one of
the best scholars in the field, Cornelia
J. de Vogel, professor at the Univer-
sity of Utrecht, Netherlands, already
well known in this country by her three-
volume Greek Philosophy. The ma-
terial is divided over six chapters:
Greek Christian thought from the sec-
ond till the beginning of the sixth cen-
tury, the Latin West from the second
century till the fall of the Roman Em-
pire, the Greek Orient from the sixth
till the eighth century, the Areopagit-
ica in the West, the Latin West at the
beginning of the Middle Ages, the West
till Anselm of Canterbury. The author
concludes her book with some reflec-
tions on the character of early Chris-
tian thought and adds a rather useful
twelve-page bibliography.

This little book, primarily written
not for the specialist but for a larger
audience, would be very helpful as an
accompanying text in a course on the
subject. Most schools and authors are
briefly characterized; to only a few is
a more extensive essay devoted: Ori-
gen, Augustine, John Scot Eriugena,
Boethius, and Anselm of Canterbury.
The author has a thorough knowledge
of the Greek background of early
Christian thought, which develops
either in continuity with (Justin) or
opposition to (Tertullian) the great
masters of Greek philosophy. She
clearly draws the various lines of this
development, so that her study does
not merely confine itself to mentioning
names and trends. She gives us a har-
monious picture designed in a style
that is lucid but not always elegant.

Bernard A. Nachbahr

ATHANASIUS: CONTRA GENTES AND
DE INCARNATIONE. Edited and trans-
lated by Robert W. Thomson. Lon-
don and New York: Oxford Univ.
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Press, 1971. Pp. xxxvi + 288. $10.50.

The new series Oxford Early Chris-
tian Texts (general editor, Henry
Chadwick) presents a critical text and
English translation of Athanasius’
earliest work, a bipartite single com-
position. Whether written before 323
{(the more common opinion) or in
335/336 (as T. argues), it features al-
ready the tireless Athanasian theme:
man could not have been redeemed
from sin and death if Christ were not
God as the Father is God. T.’s text
“is the first edition of this complete
double work, indicating in full the dif-
ferences between the two recensions”
(p. v). He insists that the work “cir-
culated in two forms. The revised form
was edited by theologians of an Apol-
linarian tendency, and gained the fa-
vour of the Alexandrian school of
thought.... In Monophysite circles
the altered texts eventually caused
Athanasius to be acclaimed as an anti-
Chalcedonian champion rather than
the anti-Arian hero” (pp. xxviii-xxix).

The translation (of the long, au-
thentically Athanasian recension only)
reads easily, If often it sounds pedes-
trian, it is simply recapturing the
original, where the moving force stems
from the ideas rather than the rhet-
oric. The notes, consistently crisp,
are helpful, though at times their
brevity is a betrayal of the reality.
One example: “The Alexandrian in-
terpretation of man in God’s image re-
fers to man’s rationality” (p. 7). Yes,
but to much else besides: e.g., free-
dom, incorruptibility, sonship (cf. my
The Image of God in Man according to
Cyril of Alexandria [Washington, D.C.,
1957] pp. 43-44, 101-4, 124-25). And
the Athanasian “‘rationality” whereby
man images the Logos is quite nuanced.
To be kat’ eikona is to be kata Logon;
to be kata Logon is to be logikos; and
to be logikos is to be not simply rational
in an Aristotelian-Scholastic sense, but
contemplator of the divine, seeing in
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the Word the Father of the Word: God
is reflected in the pure soul as in a mir-
ror. To be logikos is to be, in the coin-
age of Roger Leys, “Verbified.” In this
area the stimulating study of Régis
Bernard, L'Image de Dieu d'aprés
saint Athanase (Paris, 1952), is indis-
pensable.

Text and translation, however, more
than compensate for the inadequacies
in annotation.

Walter J. Burghardt, S.J.

A SuMMARY CATALOGUE OF MICRo-
FILMS OF ONE THOUSAND SCIENTIFIC
MANUSCRIPTS IN THE AMBROSIANA L¥
BRARY, MILAN. By Astrik L. Gabriel.
Notre Dame: University Press, 1968.

Provides diplomatic descriptions of
the most important scientific manu-
scripts in the Ambrosiana. The manu-
scripts included date from the tenth to
the eighteenth century and include not
only Latin texts, but also Italian,
Greek, Arabic, and other languages.
The works concerned derive from
many of the most significant figures in
Western intellectual history and repre-
sent the whole range of classical, medi-
eval, and Renaissance science. Of
Scholastic authors the catalogue in-
cludes Adam of Buckfield, Albertus
Magnus, Thomas Aquinas, Petrus de
Alvernia, Simon of Faversham, Gerar-
dus de Brolio, Antonius Andreae,
Walter Burley, and Marsilius of
Inghen. Especially well represented are
Italian Aristotelians of the sixteenth
century like Pomponazzi, Nifo, Achil-
lini, Marcantonio Genua, Piccolomini,
Vicomercati, Zabarella, in addition to
texts and translations of Greek Aris-
totle commentators, such as Simplicius,
Themistius, and Philoponus.

C. H. Lohr

IoHANNES BLUND, TRACTATUS DE
ANIMA. Edited by D. A. Callus, O.P.,
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and R. W. Hunt. Auctores Britannici
medii aevi 2. London: Oxford Univ.
Press, 1970. Pp. xxiv + 127. $20.00.

Among the naturalists and medical
writers who played an important part in
the diffusion of the new philosophical
and scientific ideas around the begin-
ning of the thirteenth century many
Englishmen stand out—Adelard of
Bath, Daniel of Morley, Alfredus
Anglicus. The present treatise on the
soul by John Blund (ca. 1175-1248) is a
most important witness to the introduc-
tion of Aristotelian teaching at Oxford.
Blund'’s early career is uncertain, but
he probably studied at Paris, became
master of arts ca. 1200, and was regent
in arts at Oxford ca. 1200-1210. After
completing his theological studies, he
was regent at Paris for twelve years.
From 1227 he was a clerk in the serv-
ice of Henry III of England; in 1232 he
was elected archbishop of Canterbury
but never consecrated; from 1234 he
was chancellor of York. No other works
certainly by him are known.

The Tractatus de anima seems to
date from the time of his regency in arts
(1200-1204). It was apparently used by
Alexander Nequam (1157-1217) in his
De naturis rerum (1197-1204) and
Speculum speculationum (1213). The
work is based on Aristotle’s De anima
and Avicenna’s Liber VI de natural-
tbus, although occasionally Algazel’s
Summa philosophiae and other works
of Aristotle (Metaph., Phys., CMund.,
GCorr., Meteor., SSens., MRem.) are
also used. It treats of the existence and
essence of the soul, the place of the doc-
trine on the soul in philosophy, the
powers of the vegetative, sensitive, and
rational soul, immortality, and the na-
ture of the intellect and free will. The
work reveals some knowledge of
Nemesius’ De natura hominis (trans-
lated by Burgundio of Pisa ca. 1155)
and Plato’s Timaeus in the translation
of Calcidius (particularly in connection
with the nature of light and the anima
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mundi). In certain places it retains
traces of earlier Latin speculation, like
that of Augustine regarding memory, of
Augustine, Anselm, and Peter Lom-
bard on free will, of William of Conches
on the firmament and light. There is
also a brief reference to the distinction
of ratio and intellectus. But in general
the work is one of a naturalist, and
stands closer to Salernitan medicine
and Gundissalinus’ De anima than to
twelfth-century theological works on
the soul, like William of St. Thierry’s
De natura corporis et animae or the
pseudo-Augustinian De spiritu et
anima, with their emphasis on Trini-
tarian vestiges, liberation from sin,
image and similitude, memory, intel-
lect, and will, wisdom, charity, and the
ascent of the mind to God. The work
has been edited on the basis of the three
known MSS., with an analysis of
sources and introduction.
C. H. Lohr

Das PARISER NOMINALISTENSTATUT:
Zur ENTSTEHUNG DES REALITATS-
BEGRIFFS DER NEUZEITLICHEN NATURWIS-
SENSCHAFT. By Ruprecht Paqué. Quel-
len und Studien zur Geschichte der
Philosophie 14. Berlin: Walter de
Gruyter, 1970. Pp. viii + 337.

On Dec. 29, 1340 the arts faculty of
the University of Paris promulgated a
famous statute condemning “certain
Ockhamist errors.” The six articles con-
cern principles for the interpretation of
standard texts and proscribe nominalist
deviations from authorized teaching by
means of an untraditional understand-
ing of suppositio personalis (in connec-
tion with the phrase in virtute ser-
monis) and of scientific knowledge (as
being not of things but of mental terms
only). The present work maintains,
against Boehner and Moody, that this
statute, although prepared during the
rectorship of John Buridan—probably
the most significant figure in the intel-
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lectual history of the fourteenth cen-
tury and himself a nominalist—is di-
rected, not at Nicholas of Autrecourt,
but at Ockham himself and perhaps
also at certain other contemporary
Ockhamists in Paris.

P. sees both Ockham and Buridan as
representing the appearance of a new
understanding of reality which is di-
rected to the res singulares that are the
only true things. Against the old realist
approach which saw realities reflected
in the peculiarities of language, these
authors saw language simply as a sys-
tem of signs or lahels, subordinated
completely to the free will of the sign
maker. Accordingly, suppositio sim-
plex traditionally understood as signi-
fying the res universales, like genera
and species, was referred by Ockham
to the mental terms and abandoned
completely by Buridan, who included
the mental term along with the vox
under suppositio materialis. Supposi-
tio personalis, traditionally taken to
refer, unsignificatively, to the individ-
ual supposites under the universals,
they understood as the standing of a
term for its only significate, the res sin-
gularis. According to P., it was the new
understanding of language involved in
this conception of supposition that en-
abled Buridan to condemn Ockham,
while maintaining his own intellectual
stance. Whereas Ockham had tried to
maintain the relation of word and
thing, Buridan abandoned the relation
of language and reality. In thus de-
linguifying the approach to the world,
Buridan made possible the modern
scientific and technological approach
in which hypotheses can be freely
formulated like the signs of nominalis-
tically understood language. The book
is a step on the way to a positive ap-
preciation of the nominalist achieve-
ment, free of theologically interested
criticisms, but is unnecessarily bur-
dened with speculation.

C. H. Lohr
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LATIN BOOKHANDS OF THE LATER
MibbLE AcEs, 1100-1500. By S. H.
Thomson. New York: Cambridge
Univ. Press, 1969.

132 dated specimens to illustrate the
development of Latin bookhands (i.e.,
to the exclusion of curial and chancery
hands) in France, Germany, Italy, Brit-
ain, and Iberia from 1100 to 1500. The
plates are lithographically reproduced
in original size. On the facing page the
manuscript is identified by library and
shelf mark, and a brief note of its con-
tents and pertinent bibliography are
provided. Then, in connection with a
transcription of the colophon and about
twenty lines of text, T. gives a detailed
paleographical analysis, describing
characteristic strokes, ductus, abbre-
viations, ligatures, letter style, and
scribal practice. These analyses,
which are made in terms clearly under-
standable to scholars who are not pro-
fessional paleographers, provide a
method of dating and ascribing to
country of origin manuscripts of the
later Middle Ages and will be of great
value to all who work in the history of
philosophy and theology.

C. H. Lohr

DEscrIPTIVE CATALOGUE OF MEDI-
EVAL AND RENAISSANCE WESTERN MANU-
SCRIPTS IN AUSTRALIA. By K. V. Sin-
clair. Sydney: University Press, 1969.

Provides a census of Western manu-
scripts up to the year 1500 which are
housed in public and private collections
throughout Australia. Entries are made
by state, town, and repository, each
arranged alphabetically. The descrip-
tions include dating, number of folios,
measurements, scripts, illumination,
binding, an analysis and identification
of contents, and bibliography. In ad-
dition to the Bible, sermons, liturgical
tracts, classical and patristic authors,
many Scholastic works are represented.
Twelfth-century  authors  include
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Anselm, Bernard of Clairvaux (34),
Hugh of St. Victor (258), Petrus
Comestor (205), and Alan of Lille (22).
Materials on the Bible include the
Glossa ordinaria (205, 215) and Nicho-
las of Lyra (99, 115). Sentence commen-
taries include those of Bonaventure
(34), Hugo of Strasbourg (34), Fran-
ciscus de Mayronis (180), and an anon-
ymous author (47). Aristotelian works
include the translation of the Ethics by
Leonardo Bruni (122), Aegidius Ro-
manus’ De regimine principum (202),
and an anonymous commentary (65).
Canon law is well represented (25, 106,
110, 112, 114, 119, 124, 125, 130, 230).
Renaissance materials include Pe-
trarch (14), Boccaccio (120, 246), and
Bruni (107, 113).
C. H. Lohr

ReLicious DISSENT IN THE MIDDLE
Aces. Edited by Jeffrey B. Russell.
Major Issues in History. New York:
John Wiley, 1971. Pp. xi + 161. $5.95
(paper $3.50).

Volumes in this series are designed
for undergraduate use. Their distinc-
tive characteristic lies in their approach
to historical study. This approach
utilizes primary sources together with
selections from modern authorities.
Each volume centers around a precise
historical problem and is generally
edited by a scholar who has demon-
strated competence and originality with
regard to the problem at issue.

R. has already established himself as
a specialist in medieval heresy and dis-
sent. The original sources he has
chosen for this volume span the eighth
to the sixteenth centuries. In his intro-
duction he argues that this period con-
stitutes a distinct unity; for before the
eighth century, heresy was primarily
theological and its proponents mainly
clerical; after the eighth century, heresy
became more moral in tenor and more
espoused by the laity. R. regards the
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concept of dissent as broader than that
of heresy. While including heresy, dis-
sent also has sociological and psycho-
logical dimensions. R. discovers six
categories of medieval religious dissent
which he describes as reformist, reac-
tionary, dualistic, intellectual and doc-
trinal, eccentric, and peripheral.

With regard to the sources, there is
some difficulty in determining what
principle is at work in their organiza-
tion. Greater unity might have been
achieved had the sources been
arranged more in accordance with the
six categories of dissent. As the work
stands, some parts correspond té sev-
eral varieties of dissent, others are
chronological, and still others are re-
lated to the development of doctrine
and to the interaction of authority and
dissent. The last part deals with the
sociological and psychological dimen-
sions of dissent. While R. regards medi-
eval dissent as essentially religious
rather than social or economic in ori-
gin, he does wel to incorporate the
views of those historians who have
adopted an interpretation different
from his own.

Both in the choice of sources and in
the selections from modern historians
R. has chosen wisely. The sources se-
lected give a comprehensive view of the
major individuals and movements as-
sociated with medieval dissent. The
modern historical analyses reflect the
works of leading European historians
on the subject. The book, then, should
well serve the purpose for which it was
designed.

Louis B. Pascoe, S.J.

MANIFESTATIONS OF DISCONTENT IN
GERMANY ON THE EVE oF THE REFOR-
MATION. Edited and transiated by
Gerald Strauss. Bloomington: Indiana
Univ. Press, 1971. Pp. xxiii + 247.
$9.50,

Modern scholarship has grown in-
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creasingly aware of the need to study
the Late Middle Ages in order to place
the Reformation in proper perspective.
While late-medieval research has made
considerable progress, there has been a
lack of translated source material re-
lating to late-medieval Germany. To
correct this situation, S. has now edited
and translated a considerable number
of sources reflective of the widespread
discontent and unrest in Germany on
the eve of the Reformation. The
sources presented are concermed with
political, social, economic, and cultural
life in Germany in the Late Middle
Ages. Theological sources have been
omitted because of their availability
elsewhere. The documents chosen re-
veal the tensions created in Germany
by the decline of the Holy Roman Em-
pire, the growth of nationalism and its
consequent anti-Romanism, the rise of
capitalism, urban unrest, the peasant
rebellions, and the plight of the impe-
rial knights.

In an introductory analysis of the
sources, S. suggests that while many
grievances were genuine, some were
generated by an inability to perceive
the forces of ¢hange operative in late-
medieval Germany. Society was fre-
quently unable to cope with the com-
plexities and ambiguities created by
rising capitalism, increased manufac-
turing, higher prices, and the advent
of new urban and laboring classes.
These developments, therefore, were
regarded as disruptions of the estab-
lished order. The cause of these dis-
orders, moreover, was frequently at-
tributed to the growing weakness and
disorganization of the Holy Roman
Empire. Social, political, and physical
evils, furthermore, were interpreted as
a sign of the approaching end of
society, when Germany would be
judged guilty of having abandoned tra-
ditional values. Germanic nostalgia for
the Hohenstaufen era, pride in the
Germanic heritage, as well as a sense
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of Germanic superiority were compen-

satory reactions to the unrest of the

times. In such circumstances reform

was generally conceived as a return to

an ideal past which can be described

as biblical, Germanic, and classical.

This primitive order was characterized

by unity, simplicity, innocence of mind,
and purity of heart.

In addition to his introduction, S. has
added a brief preface to each selection
which places the document in proper
historical perspective. Because of its
excellent choice of representative
sources, this work will be especially ap-
preciated by professors and students of
the Late Middle Ages and the Refor-
mation.

Louis B. Pascoe, S.J.

THe SpPRIT OF THE REFORMED TRA-
prrioN. By M. Eugene Osterhaven.
Grand Rapids: Eerdmans, 1971. Pp.
190. $3.75.

A broad, brief, sincere statement of
the spirit and tradition of the Reformed
Church written for church elders, stu-
dents, and those interested in the Re-
formed Church. At the outset, O. ac-
knowledges that his treatment is not in-
tended for those with formal training in
theology. With such self-imposed lim-
itations, one then expects to find gener-
alization and simplification. The Re-
formed tradition, for O., is neither a
system of theology or doctrine, nor any
particular type of church government,
nor belief in the “five points of Calvin-
ism.” These elements are important
and have their place, but they do not
constitute that tradition, nor do they
reveal its heart. Rather, it is a “con-
sciousness of being in God’s presence
with a call to live unto him. The con-
secration of life, personally and in its
social relationships, is the Christian’s
mandate and privilege” (p. 168). O.
comes to this conclusion by first look-
ing at the historical fact of the Refor-
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mation, then at the Reformed Church
as re-formed, or renewed according to
the Word of God. The chapter “In the
Presence of God” is central to this
study; the fact that the Christian is
semper coram Deo becomes the dy-
namic by which he lives his life and
which brings him into fellowship with
God. The effects of this dynamic are
then detailed in two ethical chapters,
“The Life of the Christian” and ‘““The
Christian and the Social Order.” This
book is altogether introductory; e.g.,
many doctrinal tenets of Calvinism are
given too brief a treatment to be of any
great help (cf. providence [p. 91] and
predestination [p. 101)).
Joseph Tylenda, S.J.

DonNNE’s PREBEND SERMONS. Edited
by Janel M. Mueller. Cambridge:
Harvard Univ. Press, 1971. Pp. xi 4
361. $10.00.

M.’s edition, complete with detailed
and scholarly introduction, commen-
tary, notes, and index, of John Donne’s
five Prebend Sermons is a welcome
addition to George R. Potter’s and
Evelyn M. Simpson’s ten-volume Ser-
mons of John Donne, which the Uni-
versity of California published 1953-
62, M., of the University of Chicago,
singles out these late sermons because
she concludes sensibly that all of them,
composed and delivered at intervals
of from three to nine months, are the
best of all his one hundred and fifty
known sermons. A prebend was an
officially appointed preacher at St.
Paul’s Cathedral; there were then
“thirty regular Canons, or Prebenda-
ries” at St. Paul’s. Donne had been
appointed Dean there in 1621. For five
years, until his death in 1631, he was
Lancelot Andrewes’ prestigious pulpit-
successor. For all of his prebends,
Donne was ‘““at the height of his [preach-
ing] powers.” In corso-ricorsc move-
ment, all are centered on the Psalms,
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62-66 in Authorized (King James) ver-
sions. All are majestic, with intricate
composition, imagery, and both scrip-
tural and patristic erudition: so subtly
and intricately are Latin quotations and
theological allusions to St. Paul, St.
Augustine, St. Bernard, and St. Rob-
ert Bellarmine employed that New-
man’s Anglican sermons sound simple.
Even a university congregation would
find trouble in following them today;
their tone is exuberant but scarcely
conversational. Donne, for all his ear-
lier ironies at the expense of the Ro-
man, Tridentine, Jesuitical, and papal
Church, was a family descendent of
St. Thomas More and a nephew of
Jasper Heywood, Fr. Parsons’ suc-
cessor as Jesuit superior of the clande-
stine Catholic mission to England. By
the time of his Prebend Sermons, the
polemical tone in Ignatius: His Conclave
(1611; first entitled Conclave Ignati)
had much mellowed. Without bitter or
scurrilous asides, Donne here makes
a sophisticated, prayerful ascription to
the Thirty-nine Articles of the Anglican
Communion and to the English Book
of Common Prayer. A few of M.’s own
comments, usually full, are incomplete
or simply wrong, but never so as to
impair the value of her just, telling, and
scholarly book. ,
William T. Noon, S.J.

Isaac WiLLiaMs AND His CIrRcLE. By
Owain W. Jones. London: SPCK,
1971. Pp. x 4+ 175. £2.95.

Isaac Williams, contemporary and
close friend of Newman during the
early years of the Oxford Movement,
is best remembered from the brief
chapter devoted to him in R. W.
Church’s The Oxford Movement (1891;
republished 1970, with an excellent
introduction, by the University of Chi-
cago Press). Jones’s purpose is “to cor-
rect the impression, which derives ul-
timately from Dean Church’s famous
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history of the Oxford Movement, that
Isaac Williams was little more than a
shy and retiring disciple of John Ke-
ble.”

While Williams was certainly no
man’s lackey, neither was he a lumi-
nary of the Movement. He was a mem-
ber of ‘the Bisley School,” a group
whose ecclesiology was static and whose
concern for ritual and church building
was punctuated by genuine social con-
cern for the poor, the orphaned, and
the imprisoned. His break with New-
man (in ideology, not in friendship) was
typical of other young contemporaries
who felt Newman had gone too far.
His popularity is attested by the fact
that his sermons and devotional com-
mentaries on Scripture were frequently
reprinted until the end of the century.
He clearly was not a fundamentalist
but his exegesis was neither as pro-
found nor as liberal as Jones suggests.
And his poetry, to judge by the abun-
dant selections cited, was not memor-
able.

Jones provides a more detailed pic-
ture than Dean Church, but he does
little to inspire the belief that Williams
was anything more than a sincere, ded-
icated clergyman. Jones notwithstand-
ing, Dean Church, a contemporary and
fellow Anglican, has perhaps best
summed up Williams: ‘“his was not a
mind which realized great possibilities
of change in the inherited ways of the
English Church.”

Philip C. Rule, S.J.

THoMiSTIC REVIVAL AND THE Mobp-
ERNIST ErA. By Thomas J. A. Hartley.
Toronto: University of St. Michael’s
College, 1971. Pp. 110.

To offset the tendency of publishing
houses to avoid strictly scholarly pub-
lications, St. Michael’s has inaugurated
a monograph series for which H.’s work
stands as an excellent beginning.
Tightly packed, it is professedly a Mas-
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ter’s dissertation. However, it is indis-
pensable for the Catholic historian of
the late-nineteenth and early-twentieth
century. H. studies the foundation of
the Thomist academy in Perugia (1859),
“the launching-pad of Italian neo-
scholasticism,” and the establishment
of an academy in Naples (1846). The
influence of the Collegio Alberoni (Laz-
arist), the Spanish Dominicans (Gon-
zalez), and the Roman Jesuits (Tapa-
relli, Liberatore, Kleutgen, Billot) is
well developed. The study ends with
the publication of the ‘“‘twenty-four
theses,” the basic principles of St.
Thomas (real distinction between act
and potency, etc.) promulgated by the
Sacred Congregation of Studies in
1914. Particularly valuable are the run-
ning insights into the very influential
manual tradition. H. is thoroughly fair
to the often brilliant, logical minds be-
hind the manuals but concludes that
they suffered from a dry formalism,
abuse of the argument from authority,
scanty knowledge of modern philoso-
phy, cerebral bias, the failure to em-
phasize the mystery of things, and
above all else a lack of historical sense.

This study is not about the Modern-
ist crisis. But it touches upon that pe-
riod and implicitly bolsters what re-
cent research (H. Schapker) suggests:
that the crisis was due in part to the
clash between the mind-set arising
from the manual tradition of Neo-
Thomism and a not fully assimilated
Augustinian mystical-wisdom tradition.
Pascendi (more evidence for its author-
ship by Joseph Lemius, O.M.I, is
presented) was incapable of coming to
grips with the insights of, e.g., Tyrrell,
who claimed to stand in the Augustin-
ian tradition. H. does not discuss this
point but he does recall how Bonaven-
turean Franciscans were warned by
Rome in 1898 of the great danger of
departing from St. Thomas (as Ital-
ian Neo-Scholasticism presented him).
H.’s thin volume is a bit weighed down
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with 301 footnotes, many of them cited
fully in English in the text. However,
it makes available many inaccessible
sources and is a fine contribution to
the history of Neo-Thomism.

John J. Heaney

THEOLOGISCHE AKADEMIE 7. Edited
by Karl Rahner and Otto Semmelroth.
Frankfurt/Main: Josef Knecht, 1970.
Pp. 103.

Five lectures, best read backwards.
J. B. Hirschmann’s sketch of modern
theological efforts to relate to the phe-
nomenon of revolution and radical so-
cial change is easily the most readable
and informative. F. Lentzen-Deis’s
“Resurrection Experience and Easter
Faith” is actually a discussion of W.
Marxsen’s conception of the resurrec-
tion, with which he disagrees only in
detail. It brings nothing new, and suf-
fers from a too narrow conception of
the question. The remaining three es-
says deal in more or less abstract specu-
lative fashion with the God-question.
E. Kunz posits the basis for speaking
of God in the thanksgiving recognition
(of and to God) within the concrete hu-
man experience of love and good-
ness—whence the necessity of referring
all meaningful speaking about God to
the concrete situation(s) in which
speaking with God occurred. H. Ogier-
mann’s rarified philosophic-anthro-
pological proof of God’s existence re-
affirms his final comment that “philo-
sophical reflection brings only little
light.” K. Rahner displays his usual
brilliance and almost poetic sensitivity
in describing the structure and specific
character of ‘the experience of God
today.” But he leaves the radical ques-
tions untouched and speaks only of a
rationally reflected faith, thus situating
God ““as the self-concealed, asymptotic
directedness of the experience of an
unlimited dynamic of the knowing
mind and of freedom” (p. 13). This
experience today is characterized by
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God’s radical transcendence, medi-
ated in personal existence but eluding
every human effort to establish a per-
sonal (I-thou) relationship; it is most
radically realized in Jesus’ relationship
to the Father.

All five essays share a concern to
ground the reality of faith in contem-
porary experience. But all so presup-
pose the conventional language of faith
that in practice they broach questions
of today’s experience—whether revo-
lution or the quest for relatedness to
ultimate reality (God)—in categories
and according to canons of classical
theological commitments ill equipped
to deal with today’s reality.

Robert C. Ware

THE FLIGHT FROM CREATION. By
Gustaf Wingren. Minneapolis: Augs-
burg, 1971. Pp. 92. $2.50 (paper).

The four chapters of this book were
written on different occasions but are
gathered together here as all dealing
with the neglect of the theology of cre-
ation in Continental Protestant theol-
ogy during the past thirty years. The
first chapter reviews W.’s publications
since 1939, in which the first article of
faith occupied a place of special im-
portance, in contrast to most other
European theologians. The second
surveys various forms of theology since
World War I, most of which based
their ethical viewpoint on Jesus, to the
neglect of God the Creator. W. traces
this to the influence largely of Kierke-
gaard. He notes one exception during
the 1930’s, when some German theo-
logians used the doctrine of creation
and its orders to support National So-
cialism; this also contributed to its
subsequent neglect. The third chapter
looks at the situation in Scandinavia
(W. is professor of theology at the
University of Lund in Sweden). He
wishes to point the way to a theology
(based on the doctrine of creation)
which will give a total description of
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Christianity while avoiding the exces-
sive assertiveness of the older dog-
matics and the partial views of most
monographs. The final brief chapter
is an exhortation to return to the
Christian doctrine of creation to meet
contemporary problems.

This little book is more a survey of a
small part of the theological scene than
a theological work in itself. It is of in-
terest to those who wish to understand
better some of the movements and in-
fluences that have been operative in
Protestant European theology in the
last three or four decades, especially
in Germany and Scandinavia. It gives
scarcely any positive insight into the
doctrine of creation and its conse-

quences.
John H. Wright, S.J.

DivinNe HumANNEss. By Aarne Sii-
rala. Translated by T. A. Kantonen.
Philadelphia: Fortress, 1970. Pp. 186.
$6.50.

A book knowingly at odds with itself.
As such, it is a symbol for the state of
theology on the threshold of a new per-
spective. A plea for an empirical the-
ology, it proceeds from an interpreta-
tion of Luther’s historic controversy
with Erasmus on the bondage of the
will. Rejecting scriptural, churchly,
and specialized religious experience as
true sources of religious knowledge, S.
suggests that the “web of life”” itself
(or, communion) is the locus of God’s
word. Biblical or other restricted
sources of religious knowledge, when
compared with life, are oppressive to
conscience. Thus he can write of Lu-
ther: “in battling for the authority of
the Bible he was battling primarily for
the right to be Martin Luther.” This
interpretation of Luther is justifiable
as one historical perspective, but the
evidence does not demand we take
this for L.’s own evaluation of his strug-
gle. L. was a pious man, for whom
Christian symbols were still meaningful.
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Aside from the discussion of Luther,
I found S. stimulating in what he
affirms, wrongheaded in what (and
whom) he denies. He correctly locates
the boundary of the human and divine,
in listening, in communion, in “rising”
to sin, in cruciform opposites, and in
suffering-thinking. But each of these
has a long history, in Christian con-
sciousness and tradition. On the
Greeks, as a source of rationalism, S.
is impossible. He has not met the Soc-
rates who pleads ignorance and yet
trusts, nor does he know the Plato who
writes myths because dialectic alone
cannot grasp the truth, and who iron-
ically entitled his most important work
not ‘“The Philosopher,” but “The
Sophist.”’ Finally, S.’s use of Michael
Polanyi’s theories of personal knowl-
edge are prejudicial to the role of com-
munity in developing ‘“tacit knowledge’’
(for a complementary use of Polanyi,
see Avery Dulles, The Survival of
Dogma [New York, 1971] chaps. 2 and
3). S.’s direction is correct, his aim falls
short. I look forward to the develop-
ment of his positive insights in future
works.

Andrew Christiansen, S.J.

THE MYSTERY OF SIN AND FORGIVE-
Ness. Edited by Michael J. Taylor,
S.J. Staten Island, N.Y.: Alba, 1971.
Pp. xiv + 285. $3.95 (paper).

This volume of readings contains
reprints of fourteen previously pub-
lished articles and book chapters: five
on “The Mystery of Sin,” five on ‘“The
Mystery of Forgiveness,” four on a
“New Approach to Original Sin.” On
the whole, the selections are modern
in terminology and doctrine, without
contradicting what traditionalists might
consider Christian truths, especially
in the first two parts. On the notion of
original sin, the four chapters seem to
agree somewhat on considering that
being born in original sin means being
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born into a situation where sin and en-
ticements to sin abound. Just how this
fits the traditional notion that original
sin is removed by baptism is not clear.
Perhaps there should be more of a
tie-in with the notion of covenant, as
was done for actual sin by the articles
in the first part by Paul Tremblay and
Kevin O’Shea, C.SS.R. In the first
part, Robert O’Connell, S.J., reminds
modern young people that they should
not reject a notion just because some-
one else thought of it first. They should
be able to adapt any truths to their own
personal conscience. Bruce Vawter,
C.M., is good on describing sin as
found in the Bible and in distinguish-
ing real sin from legal impurity. Trem-
blay suggests that a negative state-
ment of morality or commandment
can and often does indicate greater
freedom allowed than would an affirm-
ative command. O’Shea’s attempt to
describe a “serious sin”’ as somewhere
between mortal and venial sin could
perhaps fit an older distinction be-
tween a more serious and less serious
venial sin, or describe a sin that is mor-
tal in matter but done without full
choice. In general, this volume offers
little that is new or extraordinary, but
does constitute a handy collection of
readings for a college course on “Sin
and Forgiveness.”
Joseph J. Farraher, S.J.

GOTT IN AMERIKA: AMERIKANISCHE
THEOLOGIE SEIT 1960. By Franz Buri.
Bern: Paul Haupt, 1970. Pp. 284.

God in America is at once more and
less than a historical survey of ten years
of Protestant theology in the U.S. (In-
dividual Catholic theologians are men-
tioned in passing once or twice but
never really drawn into the discussion.)
It is more in that B., with all the acu-
men of his own existentialist system-
atic theology, enters into critical dia-
logue with the theologians he surveys.
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But his personal preoccupation with
existential-ontological relevance and/
or presuppositions and lacunae in this
one respect are too narrow a focus for
this type of study. Instead of situating,
and evaluating, American theologies
in terms first of their own context and
how they function within it, B. consis-
tently measures their importance on
the extent to which they approach his
own ontological dialectic of being and
meaning (Sinn und Sein).

His primary interest is decidedly in
philosophical and systematic theology.
The prime discussants are J. Macquar-
rie (existential ontology) and S. Ogden
(“new,” Whiteheadian metaphysies).
P. Van Buren runs a weak third with
his attempt to make statements of
dogmatic content toward a truly secu-
lar form of Christianity. This B. judges
preferable to the “new questers” (J. M.
Robinson, R. Funk, N. Perrin), who
get bogged down in hermeneutical
prolegomena. He has little use for the
radical death-of-God people—Altizer
he calls a “fanatical gnostic.” More
positive is his evaluation of C. Michal-
son’s “worldly theology” as history. He
describes in detail the developments
in Christian ethics (J. Gustafson, J.
Fletcher, P. Lehmann, H. R. Niebuhr)
but is most sceptical of the very pos-
sibility of ethics on the basis of socio-
logical evidence (G. Winter, H. Cox,
M. Stackhouse). Ever again the onto-
logical criticism is decisive for his
evaluation.

Invariably B. begins his presenta-
tion insisting on the importance and
representative character of a particu-
lar theologian, after which he amasses
such a devastating critique that it be-
comes difficult to take the man’s
thought seriously any longer, or even
to integrate positive contributions into
some larger perspective. One misses
constructive suggestions, and comes
away feeling that American theology
would be better off and on a more solid
footing if only it would adopt the Bur-
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ian ontology. Nevertheless, the final
chapter, devoted to his own position,
is not convincing, least of all in his re-
peated insistence on faith and the self-
understanding of faith as ‘“the-know-
ledge-of-being-called-to-being-in-un-
conditional-responsibility.”

Notwithstanding the one-sidedness
of B.’s critique, this is a valuable, per-
spicacious survey of the past decade of
American theology. It does raise seri-
ous questions and in many respects pre-
sents a profound challenge to American
theologians to renew the creative dy-
namism which characterized a new
generation and “a new era in theol-
ogy”)

Robert C. Ware

Aur DEM WEG ZU EINEM NEUEN GOT-
TESVERSTANDNIS: DIE GOTTESLEHRE DES
J. B. HIRSCHER ALS ANTWORT AUF DAS
SAKULARISIERTE DENKEN DER AUFKLA-
RUNGSZEIT. By Karl Frielingsdorf.
Frankfurter Theologische Studien 6.
Frankfurt-Main: Knecht, 1970. Pp.
xi + 199,

The romantic movement in Ger-
many at the end of the eighteenth and
the beginning of the nineteenth century
occasioned an unprecedented outpour-
ing of creative works in literature,
music, philosophy, and theology. In
theology this meant a breaking away
from the arid moral rationalism of the
Enlightenment period and a new in-
terest in Christianity as a historical re-
ligion. The deistic concept of God as
the absentee landlord of the universe
was replaced by the more dynamic
understanding of God as the immanent
principle of the historical process. J. B.
Hirscher, a member of the celebrated
Tiibingen school of Roman Catholic
theology at that time, sought to give
new expression to the two central
dogmas of Christianity, Trinity and
Incarnation, within the philosophical
framework provided by the Religions-
philosophie of the German idealists,
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notably Schelling and Hegel. His in-
terests were pastoral rather than specu-
lative; hence his synthesis of Christian
dogma has been sharply criticized by
subsequent theologians as inexact or
even heretical. F. seeks to exonerate
Hirscher of these charges by making
clear the historical background for his
thought: the predominance of a basic-
ally deistic concept of God in the ca-
techetical works of the day. In Part 2,
F. sketches the dynamic Trinitarian
concept of God which Hirscher em-
ploys in his writings on pastoral and
moral theology. Further analysis of
Hirscher’s understanding of salvation
history is given in Part 3, with special
emphasis on the delicate interrelation
of nature and grace. F. outlines in
Part 4 the relevance of Hirscher’s
Trinitarian theology for the contem-
porary scene. Throughout F. compares
Hirscher with Karl Rahner in this cen-
tury. Both men sought to achieve a
new synthesis of nature and grace for
their contemporaries.
Joseph A. Bracken, S.J.

ExisTentiAL THINKING: A PHILO-
SOPHICAL ORIENTATION. By Bernard J.
Boelen. New York: Herder and Her-
der, 1971. Pp. ix 4 288. $6.95.

In this reprint of a text first published
by Duquesne University Press in 1968,
B. discusses a difficult and decisive
philosophical issue: what is philosophy?
He approaches it from a carefully
chosen, fundamental perspective: ‘“‘an
attempt to systematically re-think
philosophy out of its original beginning
and most fundamental perspective:
the primordial phenomenon of wonder”
(p. vii). The main context for B.’s de-
velopment of this viewpoint is the
existential thought of Heidegger and
Marcel. He connects the experience
of wonder with existentialism by argu-
ing that ‘“the primordial question of
Being and the act of wonder constitute
one and the same reality” (p. 27).
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B. proceeds to describe those essen-
tial qualities of authentic philosophiz-
ing which manifest themselves within
the all-encompassing question of Being.
The three fundamental disciplines
guiding the philosophical process are
ontology, phenomenology, and dia-
lectics. B. points out the similarities
and differences between the scientific
method of reasoning and the authentic
method of philosophy, which for him is
the source in which all other modes of
thinking are grounded. This mode of
philosophizing is then elucidated in its
application to the esthetic and ethical
dimensions of Being.

One central remark I would make.
B. recognizes that the identification of
the experience of wonder with the
primordial question of Being is not
self-evident and that ‘“the passage...
to the primordial situation still in-
volves a leap” (p. 31). Granted that
wonder is an authentic aspect of philos-
ophy; the claim that wonder is only
authentically manifested within the
context of existential thinking seems a
bit exaggerated. Indeed, B.’s extensive
use of technical terms and his over-
simplified reduction of other philoso-
phies to absurdity tend to dissipate the
sense of wonder which should permeate
every philosophical reflection.

Thomas V. Curley

THe FUTURE OF PHILOSOPHICAL
THeEOLOGY. Edited by Robert A. Evans.
Philadelphia: Westminster, 1970. Pp.
190. $6.95.

On April 23-24, 1970, McCormick
Theological Seminary in Chicago
sponsored a Consultation on the Future
of Philosophical Theology, to which
twenty-six theologians and philoso-
phers, Protestant and Roman Catholic,
were invited. Four programmatic
essays were presented on separate oc-
casions by Schubert Ogden (Univ. of
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Chicago Divinity School), David Bur-
rell (Notre Dame), Van Harvey
(Pennsylvania Univ.), and Heinrich
Ott (Basel Univ., Switzerland). After
each essay was delivered, the con-
sultants met to criticize and discuss the
position advanced by the author and
thus hopefully to come to some con-
sensus about the nature of philosophi-
cal theology and its proper contribution
to the theological enterprise as a whole.

The present volume contains an
introductory essay by Robert Evans
(McCormick), organizer of the Con-
sultation, the four essays, and a suc-
cinct summary of the subsequent dis-
cussion by Donald Mathers (Queen’s
College, Kingston, Ontario), one of
the consultants. Evans advanced the
thesis that philosophical theology
“must be involved with a change in
consciousness that does in fact alter
one’s life-style’’ (p. 23). This conviction
that philosophical theology must be
effective for Christian life and worship
was evident in all the papers presented
and in the subsequent discussion.
There was not, however, general agree-
ment about the way this goal is to be
achieved. Some consultants, headed
by Ogden, argued that the task of the
philosophical theologian should be to
present a systematic explanation of the
faith in terms of some underlying
philosophical model or thought-system
(e.g., Aquinas, Whitehead, etc.).
Others followed the hypothesis of Bur-
rell that the era of philosophical and
theological “systems’ is over and that
the philosophical theologian must play
the role of the critic of contemporary
theological language, religious prac-
tices, etc. in order to bring the ordinary
Christian to a deeper understanding
of his personal religious experience.
This division between the consultants
over the analytic vs. the constructive
role of philosophical theology was not
settled, but it succeeded as least in
making clear the main lines of dis-
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agreement as a basis for further dis-
cussion.
Joseph A. Bracken, S.J.

FArTH AND PHILOSOPHICAL ENQUIRY.
By D. Z. Phillips. New York:
Shocken, 1971. Pp. viii + 277.

Two basic theses link the thirteen
essays in this collection. The first is that
the criteria for meaning in religious
language and concepts can be found
only in religious discourse itself; the
second is that philosophy and theology
can deal with the problem of the mean-
ing of religious language only if those
disciplines are willing to examine the
religious contexts from which such dis-
course actually derives its meaning.
These theses are given positive de-
velopment in the first six essays and are
then employed, in the later essays, in a
critical discussion of certain contempo-
rary writings in the philosophy of re-
ligion and in an exploration of the
issues of religious truth, the relation of
moral judgment to religious assent, the
Christian concept of love, and the
relation between philosophy and faith.
P.’s development of these theses seems
one-sided: while it offers a corrective
to a philosophical or theological position
which would make the justification of
religious language and beliefs stand or
fall on grounds which are not religious,
it does not offer a satisfactory explana-
tion of how religious beliefs and lan-
guage are to be justified on their own
grounds.

Philip J. Rossi, S.J.

Farrn anp ReLicious LiFe: A NEw
TESTAMENT PERSPECTIVE. By David M.
Stanley, S.J. New York: Paulist Press,
1971. Pp. 90.

From the title, one expects S. to use
his vast knowledge of the NT to sug-
gest new forms for religious life in re-
sponse to its current crisis. However,
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his unstated purpose seems to be to
defend the traditional structural pat-
terns by an outmoded harmonization
of the different theologies of Paul and
John. If he had employed the almost
universally accepted tools of current
biblical criticism, he could have drawn
on Paul’s understanding of Christianity
as freedom and the Apostle’s Corin-
thian experience to lead his audience
of major superiors to new possibilities,
consistent with early Christianity and
yet appropriate for our age. He eould
have shown that the traditional struc-
tures, especially religious obedience,
owe more to Ignatius of Antioch and
later feudal forms than to any strata of
the NT. After all, the exhortation to
Christians to imitate Christ’s obedience
to the Father by unilateral obedience to
the bishop appears first, in extant writ-
ings, in Ignatius. Yet, only on the last
four pages does S. acknowledge that
the NT records no obedience to a hu-
man superior, but even then he pre-
sumes that Jesus’ obedience provides a
fitting starting point for religious obedi-
ence. The studies of such diverse
scholars as McKenzie, Kdsemann, or
even Alois Miiller counsel a more criti-
cal approach.

Similarly, when discussing the
charism of religious chastity, S. does
not refer to Quesnell’s 1968 CBQ
analysis of Mt 19:11, where Q. shows,
I believe conclusively, that Jesus was
speaking in this pericope not about
virginal chastity but about fidelity in
Christian marriage. And this is the
traditional scriptural proof text for
celibacy. If S. had come to terms with
such break-throughs and then dis-
cussed religious chastity, all religious
would have been really indebted to
him.

- Finally, although S. eschews such
phrases as “‘a higher calling,” there are
evidences of triumphalism as he ap-
propriates the best in Christian life
without attempting to prove that re-
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ligious life existentially deserves such
accolades today in the face of deepen-
ing lay spirituality and the growing
awareness of the nonsacral nature of
the Christ-event.

Joan V. O’Brien

EvoLurion IN RELIGION: A STUDY IN
SRI AUROBINDO AND PIERRE TEILHARD DE
CHarDIN. By R. C. Zaehner. London:
Oxford Univ. Press, 1971. Pp. ix 4 121.
$6.25.

Marx may not have been the first to
say it, but he said it well: religion is
not simply a matter for the individual.
The observation is not as self-evident
as might at first seem, and Z. suggests,
in his collection of lectures delivered
in Delhi in 1969, that a significant dis-
tinction in the mysticism of Aurobindo
and Teilhard is that it is concerned not
only with individual salvation or ‘‘liber-
ation” but also with the collective
salvation of mankind.

Z. notes in passing the interest of
both these mystics in Marxian socialism
and their hope that the unity in diver-
sity which the mystic finds in himself
would be reflected in a free society in
which, as Marx had prophesied, ‘the
free development of each is the condi-
tion for the free development of all.”
Aurobindo and Teilhard, however,
have more in common than a percep-
tive understanding of Marx. As repre-
sentatives of Hindu and Christian
schools of spirituality, each in his
separate tradition produced his most
significant works during and after
World War I, and both shared the re-
peated personal experience of cosmic
consciousness and a profound and
enthusiastic belief in evolution, the goal
which they saw to be the divinization
of man.

As a Christian, Z.’s work encourages
us to believe that it is not only possible
but essential to theologize confession-
ally. His scholarship and sincerity as a
believer prevent him from falling into
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the pseudo-ecumenical error of holding
that all mysticism is alike, but rather
enable us to share the purer vision of
two men and two distinct traditions
both of which indicate, in separate
ways, a passionate fervor in extricating
egoism (the “I”) from the religious
experience so that the immortal “self”
can live,
Doris K. Donnelly

FamiLy RELATIONSHIPS AND THE
CHuRrcH. By Oscar E. Feucht. St. Louis:
Concordia, 1970. Pp. 239. $6.50.

This volume follows Engagement
and Marriage (1959) and Sex and the
Church (1961) in the Marriage and
Family Research Series arranged by
the Family Life Committee, Lutheran
Church-Missouri Synod. Its purpose
“is to help families identify, clarify and
evaluate the many contributions to
family structures, roles and relation-
ships and use them constructively.” It
is hoped that the book will help coun-
selors, pastors, and educators in the
service of families, congregations, and
communities. It is admirably con-
structed. Three interacting factors re-
late to the family: the historical-cul-
tural, the sociological-psychological-
technological, and the ethical-theo-
logical. The first chapter poses ten
questions relevant to these factors.
The following eight chapters offer the
results of research into these factors.
In the last chapter the research results
are gathered together as answers to the
questions. Each chapter has a detailed
summary and copious notes. The
material is not new but is put together
well.

Especially interesting to me were the
two chapters on socioeconomic-techno-
logical changes and the changing pat-
terns of roles and responsibilities within
the home which the behavioral sciences
have described. Some space in the NT
and theological studies is devoted to
the superordination-subordination sta-
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tus of husband and wife. This concept
has been in the Catholic and Protestant
teaching and. is vigorously preached
even today. The writers here try to
soften this teaching. But cannot it
frankly be looked at as something
culturally conditioned which the sacred
writers simply accepted without pre-
scribing as they sought to integrate
marriage and the family into the mys-
tery of salvation? I hoped to find also a
realistic research study about the
quality and effect of the religious ex-
perience in the family; but despite this
omission, I share the over-all optimism
of the book about what the Christian
family can become and do.
Robert H. Dailey, S.J.

INNOVATIONS: SCIENTIFIC, TECHNO-
LOGICAL AND SociaL. By Dennis Gabor.
London: Oxford Univ. Press, 1970.
Pp. 113. $4.95.

A broad survey of 137 hardware,
biological, and social innovations. Ideas
are presented in brief essays organized
by areas such as power, chemistry,
transport, communications, food, bio-
engineering, human ecology, economic
reforms, etc. G.’s underlying assump-
tions are: (1) a serious mismatch exists
between advanced technology and
social institutions; (2) we must curb
compulsiveness to technological innova-
tion only, and direct innovation toward
the quality of life; (3) we must stop the
race to overcrowding, armaments, and
growth addiction and create a turning
point in quantitative growth or face de-
vastating consequences. Throughout
he expresses his viewpoints on the
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probability and desirability of the in-
novations described.

G. offers breadth but not depth. Oc-
casionally some technical background
knowledge is presumed. His technical
knowledge and basic assumptions can-
not be faulted, but unfortunately he
demonstrates a Western, white intel-
lectural elitism. He shows, e.g., no
real understanding of the Movement,
the purpose and direction of Black
Power in the United States, nor the
deeper needs of the Third World na-
tions. The reader will find useful ideas
and information but no important ad-
vances in (1) proposing radical imagi-
native alternatives for the future or (2)
defining a new image of the future
needed to provide the motive power to
help mankind deal with its problems.
Essentially the book is in the tradition
of Western thinkers such as Kenneth
Boulding and Robert Heilbroner
(though he does not capture their
depth or sweep of history), Olaf Hel-
mer, Herman Kahn, and Anthony
Weiner. He does not excite the
imagination in the way Schillebeeckx,
Teilhard, Bertrand de Jouvenel, or
even Peter Drucker or Ivan Illich can.

In final analysis, an informative book
for someone who wants a broad look at
some of the important innovations of
our age and some of the important
problems an advanced technological
society must cope with. It may motivate
some creative people to exercise their
inventive powers along the lines G.
suggests, but it stops far short of pro-
viding any catharsis of the imagination
needed to invent truly creative and
humane alternatives for the future.

Robert F. Bundy
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