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Presenting This Issue 

I am persuaded that the June 1983 TS ranks among the most significant 
issues we have published in recent years. Three major articles, a lengthy 
bulletin, and two shorter notes tackle theological and spiritual concerns 
that my distinguished predecessor John Courtney Murray would have 
designated "neuralgic." 

Just-War Doctrine in a Nuclear Context analyzes the problems of 
nuclear deterrence and defense under the categories of the just-war 
principle. It concludes that a counterforce nuclear deterrence/defense 
policy combined with new defensive systems such as space defense and 
civil defense could meet just-war requirements and provide a long-term 
basis for free-world security and arms control. WILLIAM V. O 'BRIEN, 

Ph.D. from Georgetown University in international relations (1953), is 
professor of government and director of graduate studies in Georgetown's 
department of government. Areas of his special competence are just-war 
doctrine, international law with emphasis on the law of war, and inter
national relations with stress on security issues. Among his recent publi
cations is The Conduct of Just and Limited War (Praeger, 1981). Work 
in progress includes "Israel's War with the PLO: A Study in the Utility 
and Morality of Force." 

Recent Historic Events: Jewish and Christian Interpretations 
is an effort to probe some of the similarities and differences between 
contemporary Jewish and Christian theological thinking. The author 
suggests that the Jewish thinkers tend to focus their concern with history 
on recent events, whereas Christian thinkers seem more attentive to 
broad historical shifts. He then speculates that a possible explanation for 
this divergence may be found in each faith's root experience. EUGENE B. 
BOROWITZ, with a doctorate in education from Teachers College, Colum
bia, is Univ. Professor of Education and Jewish Religious Thought at 
Hebrew Union College-Jewish Institute of Religion (N.Y.C.) and concur
rently Albert A. List Professor of Jewish Studies at Harvard Divinity 
School. He specializes in Jewish theology, focusing particularly on con
temporary systematic Jewish theology and rabbinic theology. Behrman 
House has just published his Choices in Modern Jewish Thought, and 
he is doing a Wittgensteinian study of the language structure in which 
the rabbis theologize. 

Angels Black and White: Loyola's Spiritual Discernment in 
Historical Perspective argues that the Erasmus-Luther controversy 
enlarges and clarifies the intellectual importance of Ignatius' rule for the 
discernment of spirits and also his thirteenth rule for thinking with the 
Church; it thus appeals for historical method as an alternative to the 
hagiographical tradition on Loyola. MARJORIE O 'ROURKE BOYLE, Ph.D. 

189 
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in theology from St. Michael's College in the University of Toronto 
(1974), reveals particular competence in the history of theological method 
and hermeneutics, as well as in Renaissance humanism, especially Eras
mus. Her most recent book is Rhetoric and Reform: Erasmus' Civil 
Dispute with Luther (Harvard, 1983); she is editor, with Charles Trinkaus, 
of the four volumes of controversies with Protestant reformers for The 
Collected Works of Erasmus. 

Jesus from the Other Side of History: Christology in Latin 
America raises the question whether a Christology indigenous to Latin 
America is possible. In light of the methodological claims being made, 
the author finds inadequate the Christologies so far produced. Hence, in 
the language of the liberation theologians themselves, he seeks to artic
ulate the conditions that would make such a Christology possible. M I 
CHAEL L. COOK, S.J., Th.D. from Berkeley's Graduate Theological Union 
(1974), on leave from his position as associate professor of systematic 
theology in the Jesuit School of Theology at Berkeley, is visiting professor 
in religious studies at Gonzaga University, Spokane, and rector-president 
of St. Michael's Institute there. His focus on systematic theology is 
evident in his The Jesus of Faith: A Study in Christology (Paulist, 1981). 

Episcopal Collegiality and Papal Primacy in the Pre-Vatican I 
American Church indicates that the bishops and other sources of 
catechetical instruction in the U.S. Church taught a doctrine on collegi
ality and papal primacy that is more consonant with the teaching of 
Lumen gentium than with the generally perceived understanding of 
Pastor aeternus. Particular attention is paid to the writings of Francis 
Patrick Kenrick and Martin John Spalding. PAUL K. HENNESSY, C.F.C., 
professor of religious studies at Iona College, New Rochelle, Ν. Y., is most 
at home in ecclesiology, with special reference to the nineteenth-century 
American Church. He is currently working on the reception of doctrine 
as reflected in the post-Vatican II presentations of the teachings oí Pastor 
aeternus in the United States. 

Action for Justice as Constitutive of the Preaching of the Gos
pel: What Did the 1971 Synod Mean? examines the elusive term 
"constitutive" in the synod's document on justice, in an effort to deter
mine to what extent it clarifies the spiritual and religious basis of the 
Catholic Church's commitment to justice. CHARLES M. MURPHY, S.T.D. 
from the Gregorian University, is rector of the North American College 
in Rome and conducts a seminar in theological method for the Gregorian. 

The urgency of other significant articles has compelled us to omit from 
the June issue the third in a series of five essays in philosophical theology 
by the John Courtney Murray group. The series will resume in Septem
ber. 

Walter J. Burghardt, S.J. 
Editor 



BOOK REVIEWS 

THE OPEN HEAVEN: A STUDY OF APOCALYPTIC IN JUDAISM AND 
EARLY CHRISTIANITY. By Christopher Rowland. New York: Crossroad, 
1982. Pp. xiii + 562. $27.50. 

This substantial book begins with an effort to determine what is 
distinctive in apocalyptic and thus to decide which works should be 
designated as apocalypses. Rowland then discusses the contents of the 
selected works in terms of the heavenly and the earthly, of the past and 
the future. The temporal range of the apocalyptic works considered runs 
from several centuries B.C. (1 Enoch, Daniel, Jubilees) into second-
century Christianity and rabbinic Judaism. 

The definition of "apocalyptic" is notoriously difficult. Although dis
tinctive literary features are shared by many apocalypses, they are not 
universally present and are increasingly recognized as secondary ele
ments. Excluding both literary features and subject matter as definitive, 
R. finds the common factor in apocalyptic to be "the belief that God's 
will can be discerned by means of a revelation which unfolds directly the 
hidden things of God." This element is more important for him than 
eschatology, and the absence of it leads R. to exclude from his treatment 
the Testaments of the Twelve Patriarchs and the Sibylline Oracles. Al
though I have no substitute to propose, I find R.'s definition no less 
arbitrary than some of those he rejects. In the long run, he does not 
establish but merely affirms the defining factor. As for the range of works 
considered, I judge it more profitable to include Ezekiel, Trito-Isaiah, 
Zechariah, and Joel at the early end of the apocalyptic spectrum (thus 
starting the trajectory several centuries earlier than 1 Enoch or Daniel), 
whether or not those works meet the exact definition of an apocalypse— 
a definition that is always somewhat arbitrary. At the other end of the 
spectrum, I remain suspicious of R.'s inclusion of Slavonic Enoch because 
it remains uncertain how much of that work is truly of second-century 
A.D. provenance rather than of much later origin. 

The heart of R.'s book is the study of the contents of the various 
apocalypses he has chosen to consider. A good bibliography and nearly 
seventy pages of notes (unfortunately bunched at the end instead of 
being distributed as footnotes) are evidence of his control of the subject. 
The detail of the treatment, which makes the book impractical for 
beginners, offers more advanced readers a mine of information. (My 
attempts to use the subject index warned me, however, that there are 
many more references to some listed topics than indicated therein.) The 
style is somewhat rambling, but that is more than offset by solid judgment 
and truly perceptive observations about the remarkable variations in 

312 
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apocalyptic imagery and techniques. 
I judge this a significant book, but inevitably there are differences of 

opinion. In his discussion of the Son of Man, R. draws considerably upon 
the Similitudes of Enoch, but only latterly (265) does he warn the reader 
that this section of Enoch is missing from the Qumran fragments of 
some dozen manuscripts. An assertion that such absence does not dis
prove Jewish origin is not an adequate caution in this highly disputed 
subject. Similarly, I would have expected more caution to the reader 
about the identification of the Son of Man from the Similitudes with 
Enoch, or the identification of a son of man from Daniel with an angel. 
There are serious objections to both identifications, and thus more 
detailed argumentation is needed, in my judgment. Yet, all in all, the 
solidity and scope of R.'s book are hard to rival in English. 

Union Theological Seminary, N. Y.C. RAYMOND E. BROWN, S.S. 

JESUS AND THE CONSTRAINTS OF HISTORY. By A. E. Harvey. Phila
delphia: Westminster, 1982. Pp. 192. $23. 

Oxford Professor Harvey first presented the substance of this book in 
his 1980 Brampton Lectures. With its basic theme of "respect for the 
basic historical reliability of the gospels," this book in many ways 
resembles and to some extent draws upon that recent scholarship char
acterized as the new search for the historical Jesus. In some aspects, 
however, it is quite different. 

The particular approach advanced by H. is in terms of "the constraints 
of history" understood as the limits and/or options imposed on a person 
and the meaning of that person's actions within any given sociocultural 
milieu. H. argues that a great more can be known about a person's life 
from the bare facts of history than just the incontestable datum itself. 
Thus, he begins with the premises of four key historical facts: that Jesus 
was a teacher well known in Galilee and Jerusalem; that he had a 
reputation for miraculous cures; that he was seriously involved in con
troversies over the interpretation of Jewish religious law; and that he 
was crucified under Pontius Pilate. H. then expands the implications of 
these facts into what he believes is an equally unassailable overview of 
the significance of Jesus' life on the basis of the constraints which he 
terms political and legal, temporal, philosophical, linguistic, and theolog
ical. 

In his discussion of the first two constraints, H. repeats the positions 
presented in his 1977 book Jesus on Trial. Surveying both the inconsist
encies of interpretation presented by the Gospels as well as the contro
versies over Torah at the time, he concludes that Jesus was "delivered" 
or "handed over" out of political expediency on the charge of sedition. 
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This outcome was occasioned, paradoxically, by Jesus' breaking of all the 
usual constraints in the manner of a prophet of the end-time. Similarly, 
in regard to his miracles, Jesus seems to have deliberately risked his 
reputation to work signs that many were prone to attribute to charlatanry 
or even diabolic influence. 

The fact that Jesus appears to have gone out of his way to break most 
of the constraints of his time brings us to the nub of H.'s book and to 
what may well be considered its most surprising theory. He claims that 
the appellation "Christ," often vulgarly thought of as a kind of surname 
for Jesus today, very possibly, perhaps even probably, was applied to him 
even during his lifetime in much the sense used of any person deemed to 
be specially gifted by God. H. claims that the case is not much different 
when it comes to the term "Son of God," although in this latter case, 
because of the constraint of monotheism, it would not actually have been 
used of him during his lifetime. But in both cases the experience of the 
Easter event seemed to vindicate his life and message so much that Jesus 
was immediately perceived as the Christ and the Son of God. H. cautions 
us, however, not to read the latter in an ontological sense, at least in the 
context of the Synoptics. 

The book is admirable in its brevity and clarity despite some repetition. 
If not a completely fresh start in the search for the historical Jesus (in 
this case, the historical Christ), it nevertheless, in the style of much 
British theology, takes a rather independent approach to sometimes 
unpopular conclusions. Despite ample footnotes, there is no bibliography. 

Johannesburg, Mich. RICHARD W. KROPF 

THE QUESTION AND ANSWER CATHOLIC CATECHISM. By John A. 
Hardon, S.J. Garden City, N.Y.: Doubleday, 1981. Pp. 334. $15.95; $9.95 
paper. 

THE BOTTOM LINE CATECHISM. By Andrew Greeley. Chicago: Thomas 
More, 1982. Pp. 304. $14.95. 

The catechism is a venerable form of Christian literature. It is one of 
the earliest instructional media in Christian history and has served a 
variety of pastoral purposes through the centuries. At its best the cate
chism is a compendium of biblical and liturgical material, useful for 
orienting adults to the rich complexity of Christian wisdom shared in 
common. It moves gracefully among creeds, prayers, and Christian praxis, 
displaying the scope (not necessarily the depth) of the Christian heritage. 

The greatest liability of the catechism is the tendency to reduce the 
richness of Christian experience to a thin selection of viewpoints. This 
tendency is reinforced by the standard format of questions and answers. 
Especially when the catechism has served primarily apologetic (even 
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polemical) purposes, the questions have been devised in order to intro
duce the answers rather than the answers being formulated to respond 
to the real questions people were asking. The result is a certain artifi
ciality and a deceptive clarity about the meaning and diversity in the 
Christian faith. 

The two catechisms under review here do little to offset these liabilities. 
Greeley's catechism is professedly reductionist, seeking "the bottom line" 
on 21 different topics. There is no significant rationale for the selection 
or the order of the topics. More substantially, the content supplies either 
G.'s own opinions or acknowledges in generic terms what "current 
research" or "colleagues" have to say. For those interested in what G. 
thinks about these matters (and who do not subscribe to his newsletter 
Bottom Line), this catechism fills the gap. 

Hardon's catechism is professedly question and answer. Although it 
follows the classic pattern of creed-commandments-sacraments-prayer, 
the questions have an inescapable artificiality. Does anyone really ask, 
what is our duty toward the guardian angels (#150) or how is the virtue 
of humility portrayed in the Eucharist (#1234)? To be sure, there are 
more relevant questions discussed, but 1701 is more than four times the 
number of questions in the Baltimore Catechism. 

These two works are not the best representatives of what a catechism 
today could be, but they do exhibit the extremes of style which are 
compatible within Roman Catholicism today. Greeley is brimming with 
bias, energy, investment, flippancy, edges, provocation. Hardon is meas
ured, cerebral, linear, distant, precise, musty. But underneath the diver
gence of styles, behind the questions and answers, and before one reaches 
the bottom line, there is a reassuring similarity of belief: God is personal 
and triune; Jesus is divine and our Savior; he truly rose from the dead 
and founded the Church; there is a definite morality for Christians; 
worship and virtuous living are paramount; we are immortal and heaven 
is worth it. 

Perhaps most important is that in their own ways both G. and H. 
affirm an ultimate confidence that is grounded in God's desire to be with 
us. For example, regarding the central mystery of the resurrection, G. 
says: "we may not be able to explain the precise how of the resurrection 
of Jesus, and we may be even less able to describe the quality of our risen 
life yet to come. The bottom line is still the top: Jesus lives and so do 
we, or forget the whole Christianity business, because resurrection is 
what it's all about" (90). H. gets at the same conviction more prosaically: 
"#288. What should we learn from Christ's resurrection? Christ's resur
rection strengthens our faith in his divinity, because only God in human 
form could reunite his body and soul. It is the foundation of our hope in 
our own future resurrection from the dead Finally, Christ's resurrec-
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tion inspires us to love him by dying to ourselves." 
Both authors point to different indicators for belief and advocate 

different benefits, but both belong unequivocally to the Church of Jesus 
Christ and they tell us why. In-between them there is a good deal of 
room for the rest of us. 

Catholic University of America ROBERT L. KINAST 

THE CHURCH OF GOD. By Louis Bouyer. Translated by Charles 
Underhill Quinn. Chicago: Franciscan Herald, 1982. Pp. xvii + 567. $25. 

This book was first published in French in 1970. It is divided into two 
parts of unequal length. The shorter, first part is devoted to a history of 
ecclesiology; the longer, second part is a lengthy essay on ecclesiology. 
There are indices of names and subjects at the end. Apparently the book 
was written for theologians and students of theology. It is marked by 
Bouyer's emphasis upon the centrality of the Eucharist in the life of the 
Church, by his profound learning and ecumenical spirit, and by practical 
suggestions for renewing the institutions of the Church. The translation 
reads smoothly, but B.'s style is somewhat prolix. 

Sketching the history of ecclesiology, B. examines the views of both 
Catholic and non-Catholic thinkers. He attaches special significance to 
Moehler and Newman, devoting a chapter to each. Possibly this part of 
the book has been superseded by more substantial studies (at less cost) 
such as Eric Jay's The Church, Its Changing Image (John Knox). 

In his essay on ecclesiology, B. discourses upon many subjects; I can 
mention only a few of his conclusions. For one thing, he analyzes the 
data of Scripture and the contents of Lumen gentium. Among the 
deficiencies of LG, as B. sees it, are a rather poorly developed theology 
of the local church and the failure to treat the place of law and the Spirit 
in the Church. B. accepts the doctrine of infallibility as it was taught by 
the First and Second Vatican Councils. Speaking of the origin of the 
episcopacy, B. seems to suppose that we have more information about 
the activity of the apostles than we actually do. He believes that the 
bishop should give himself mainly to preaching, celebrating the liturgy, 
and personal contact, not to administration. The priest does not need 
another profession or a human family to be truly human himself. The 
Church should aim to produce mature personalities and not attempt to 
dictate practico-practical applications of Christian principles. Bishops 
and priests are not called to be organizers of sociopolitical structures. 

B. holds that the Catholic and Orthodox Churches are really one 
Church because the schism between the two has never been consum
mated. The hypertrophy of authority in the Catholic Church was the 
primary reason for the Protestant revolt. B. objects to the unconcern 
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about evangelization on the part of some priests and religious who no 
longer wish to convert others to the Church but only to help them become 
more aware of the supernatural values they already possess. Finally, B. 
expresses himself upon a wide range of institutions in the Church, 
although, strangely, he pays little attention to Catholic schools and 
universities. 

Perhaps the chief value of B.'s book is that it contains the reflections 
of an immensely learned theologian upon the Church he loves dearly. 

Cincinnati EDWARD J. GRÄTSCH 

URSTÄND, FALL UND ERBSÜNDE VON DER SCHRIFT BIS AUGUSTINUS. 
By Leo Scheffczyk. Handbuch der Dogmengeschichte 2/3a. Freiburg: 
Herder, 1981. Pp. vi + 239. 

A rapidly growing body of literature on original justice and original 
sin, from Catholic as well as non-Catholic authors, has proposed a radical 
revision of the traditional history of these doctrines as a justification for 
the reformulation of the dogma of original sin, in ways quite contrary to 
the meaning of the received formularies and their contemporary reaffir
mations by Popes Pius XII and Paul VI. Indeed, there have been calls 
for the simple abandonment of the dogma to the category of dated, no 
longer useful hypothesizing; for, it is claimed, the dogmas of original 
justice and of original sin at the time of their first appearance in theology 
never described any objectively distinct realities or crucial, historical 
events with specific, factual consequences in the moral and physical 
orders, but were merely culturally conditioned myths and symbols—in 
the case of original sin for the most part a by-product of the theology of 
Augustine, useful to explain the nature and necessity of grace in his 
polemic with Pelagius. Since the ends originally served by these "dogmas" 
can otherwise be attained with symbols more congenial to modern 
thought patterns, it is quite possible to abandon these when the logic of 
development should postulate such. 

S. takes quite a different stand, viz., that the history of these doctrines 
not only provides no justification for any such radical reformulation or 
abandonment of the dogmas, but clearly supports the correctness of their 
traditional interpretation. At each critical juncture in the history of the 
dogma of original sin between the NT and the first doctrinal definition— 
the first encounter of the biblical teaching with Hellenism in the Apos
tolic Fathers; the reflections of the Alexandrians and Tertullian; the 
Eastern and Western patristic discussion immediately preceding the 
Pelagian controversy; the synthesis of Augustine and its relation to the 
first definition of the dogma typical for all subsequent ones—at each of 
these junctures the historical evidence, far from even suggesting, much 
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less proving, the doctrine of original sin to be the by-product of specu
lation on the religious nature of man, progressively shows that doctrine 
to have been a key fact of revelation by which that speculation was 
critiqued and to which that speculation tended progressively to give 
clearer expression. By Augustine's day the doctrine of original sin might 
be described as ready for definition when the opportune moment for such 
arose. In fact, that moment was the controversy of Augustine with 
Pelagius over grace. But the definition, when it came, was not simply the 
official recapitulation of theological speculation or polemic, but the more 
exact formulation of a truth already believed and whose content was 
hardly exhausted by that speculation. In view of this long and detailed 
history of the doctrine before the time of Augustine, S. observes how 
unfounded is the widespread assumption that the first formulation of the 
dogma originated in the controversy of Augustine with Pelagius and 
represented an innovation of Augustine vis-à-vis the tradition. That 
observation is exactly the view of history championed by Augustine 
himself. 

At once competent as a dogmatic theologian and historian of dogma, 
S. is able to deal effectively with questions arising at the juncture of 
those two disciplines. These, rather than narrowly historical problems, 
are the kind presently central to the study of the dogma of original sin. 
In a brief but masterful introduction on the nature, methods, and limits 
of the history of dogma, S. clearly shows why the call for radical 
reformulation or abandonment of the dogma of original sin cannot be 
justified by an appeal to the history of that doctrine without in fact 
mistaking and abusing the nature of historical study; and why the careful 
exposition of that history in the case of a true dogma will always support 
that dogma without in any way constituting its dogmatic proof or formal 
apology. History neither proves nor disproves dogmas. These are proven 
(or disproven) on theological grounds and for the historian of dogma 
represent a given, with a history to be traced and with results which 
indeed may be of greater or less use to the dogmatician in confirming the 
sense of a dogma. 

These insights are convalidated from beginning to end of this excellent 
manual. This is a major work of scholarship indispensable for any future 
study, doctrinal as well as historical, of this theme. 

St. Anthony-on-Hudson PETER D. FEHLNER, O.F.M.CONV. 

Rensselaer, N. Y. 

THEOTOKOS: A THEOLOGICAL ENCYCLOPEDIA OF THE BLESSED VIR

GIN MARY. By Michael O'Carroll, C.S.Sp. Wilmington: Glazier, 1982. 
Pp. χ + 378. $35. 
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The frontispiece sets the tone for this theological dictionary: the 
papyrus fragment acquired in Egypt in 1917 and published by the John 
Rylands Library of Manchester in 1938, a Greek version of the prayer 
"We fly to thy patronage, O holy Mother of God." The article Sub tuum 
notes that its date is disputed: some (as G. Giamberardini) put it as early 
as the late third century, others (as M. C. M. Roberts, who first edited 
it) in the fourth century. It is still used in the Byzantine liturgy, was 
quoted in Lumen gentium (n. 66), and is the oldest extant prayer calling 
on the Virgin Mary for help. 

The concern of this book is strongly historical: over half of the five 
hundred entries are biographical, along with scriptural, doctrinal, and 
liturgical articles, and also some on devotion, as "Devotions," "Devotions 
Forbidden," and "Objections to Marian Doctrine and Devotion," and a 
few on shrines ("Apparitions," then Knock, Lourdes, and Fatima) and 
popular prayers (Rosary). 

Early authors, especially from the East, are favored, although the 
selection spans the centuries to the present, even some writers still active. 
With theologians O'Carroll includes others who have added to the appre
ciation of our Lady. We find Teresa of Avila (d. 1582) between Tarasius, 
patriarch of Constantinople (d. 806, a figure of II Nicaea), and Tertullian 
of Africa (d. p. 220); and Thérèse of Lisieux (d. 1897) close by Thomas 
Aquinas (d. 1274) and Theophylact of Bulgaria (d. p. 1092). 

In disputed questions, O. does not hesitate to take sides. He holds for 
a Marian interpretation of the second-century Abercius epitaph (with B. 
Emmi against A. Abel). In preconciliar theology Mary as Mediatrix/ 
Mediatress got much notice. O. explores this subject at considerable 
length, with particular attention to the development from the twenties 
into Vatican II. Using the now published extensive documentation, he 
traces the "subdued drama" of the pros and cons of the Council fathers 
on the retention and modification of "mediatrix," and finds the conciliar 
restraint on that term excessively cautious. He explains positively the 
Council's emphasis on "spiritual motherhood"—"a central theme of 
Lumen gentium 8, almost dominant." 

Throughout, O. is alert to the Mary-Church relationship which the 
Council favored ("Christ-type, Church-type Theories"). Articles on me
dieval Cistercians include apposite quotations on the Mary-Church bond, 
e.g., Bernard (d. 1153), Isaac of Stella (d. ca. 1178), Adam of Perseigne 
(d. 1221), Aelred of Rievaulx (d. 1167), Amadeus of Lausanne (d. 1159), 
and Stephen of Salley (d. 1252). Stephen's reflections on our Lady's joys 
were edited in 1929 by André Wilmart (d. 1941), who also rates an entry, 
along with many other contemporary scholars. 

An Irish branch of the Ecumenical Society of the Blessed Virgin Mary 
has just begun. H. Martin Gillett (d. 1980) founded the Society in England 
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in 1967, in the United States in 1976. Some entries reflect this interest: 
Anglicanism, Calvin, Luther, Zwingli and his Zurich successor Bullinger. 
There is a gem of an article on J. H. Newman, also on Newman's friend 
E. B. Pusey. A fistful of Irish selections introduces little-known names: 
St. Adamnan (d. 700), Cuimhe the Wise (d. a. 747), and especially the 
eighth-century Blachtmac, whose poems were edited by James Carney in 
the sixties. The poet speaks intimately to Mary about her Son, e.g., 
"Come to me, loving Mary, that I may lament with you your very dear 
one. Alas, that your Son should go to the cross, he who was a great 
diadem, a beautiful hero." 

Theotokos fills a big lacuna; at twenty years remove from Vatican II 
and the postconciliar confusion about the Mother of the Lord, this 
buoyant, well-written, expertly documented and attractively printed book 
comes at the right moment. For the professional theologian it will be a 
vade mecum of recent studies (the bibliographies have over seven thou
sand references); the educated browser will enjoy a delightful journey in 
a rediscovered world of Christian thought. 

Loyola University of Chicago EAMON R. CARROLL, O.CARM. 

MENDED SPEECH: THE CRISIS OF RELIGIOUS STUDIES AND THEOL
OGY. By P. Joseph Cahill. New York: Crossroad, 1982. Pp. 199. $12.95. 

Mended Speech proposes a justification for religious studies in the 
secular university and outlines a conceptual scheme for coherently or
ganizing the diverse operations within the discipline. The work, which 
originated out of Cahill's efforts to develop a rationale for establishing a 
department of religious studies at the University of Alberta, argues 
against the widely accepted notion that the history of religions is non-
normative, that theology is confessional, and that the two are mutually 
opposed. C. maintains that religious studies must include an operation 
that can and should properly be called theological, but that this theolog
ical operation cannot be pursued independently of the historical-critical 
method exploited so profitably in the history of religions. 

C.'s justification for this thesis and the consequent scheme for religious 
studies appeals to human historicity, principally as understood by Hei
degger (chap. 1), to cognitional theory (2), to hermeneutical theory (3), 
and to the interrelation of tradition and understanding (4). Brief histories 
of comparative religion (chap. 5) and of theology (6), and finally an 
overview of what C. calls "the hermeneutic field" of religious studies (7) 
provide him with the context for elaborating his understanding of the 
theological operation and its relationship with the other constitutive 
operations in religious studies. 

C. contends that the "so-called disinterested approach may well dis-
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close what was said or what happened but not what was meant" (66). If 
religious studies is to be more than "busy work," it must go beyond 
exegesis of the subject matter to a criticism of the subject matter which 
ultimately seeks to determine the meaning of religion. This in turn 
requires that the interpreter's relation to the subject matter be taken 
into account, since self-appropriation and appropriation of one's own 
tradition, whether negatively or positively, ground the possibility of 
understanding other traditions. But this theological moment, C. cautions, 
must not be conceived as an apologetic or defense of a particular belief 
system, and it must not be subjected to any authority outside itself. As 
he sees it, the present crisis of religious studies and theology is rooted 
primarily in theology's failure to fully and consistently adapt itself to the 
historical-critical method without which theology has been and "will 
obviously [continue to] be out of place in a university" (155). The 
operation he has in mind, therefore, is not simply an adjusted systematics. 
Relying heavily on Frithjof Schuon's The Transcendent Unity of Religion, 
he argues for a "theology of religion" that goes beyond "the theologies of 
particular religions." The latter he regards as only the "first stages of 
self-appropriation and the beginnings of a movement toward the one 
theology" (149). 

The book works toward the conclusion that the field of religious studies 
is constituted by four specific mental operations: literary, historical, 
comparative, and theological. Most of the analysis is devoted to explain
ing C.'s understanding of these operations and their interrelation and to 
substantiating his contention that these operations are appropriate to 
the subject matter and elements which constitute the hermeneutic hori
zon of the discipline. 

The crisis which this programmatic reflection seeks to clarify entails 
such fundamental issues about the nature of religion and religious truth 
that one could hardly expect definitive answers or an achieved "mend
ing." Although much light is shed on the problematic, readers may, like 
the reviewer, find many of C.'s assumptions questionable and many of 
his positions begging some of the most important issues. For example, 
his treatment of the truth claims of particular religions and theologies 
seems to underestimate the difficulty of resolving potential conflicts. The 
proposal for a theology of religions does not adequately explain how the 
various theologies of the religions are to be transcended without violating 
the fundamental historicity of their claims and the methodologies con
sequent to them. To satisfy the questions of many Christian theologians 
about his program, C. will have to offer a much more nuanced justification 
for his positions on conversion and authority. It is one thing to acknowl
edge the indispensability of the historical-critical method, quite another 
to specify how such an operation can be adequately appropriated. Finally, 
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to a practitioner of a supposedly dying discipline the book's initial 
premises about systematic theology's impoverishment and demise and 
about the prosperity of the history of religions seem not only "gloomy" 
but also gratuitous. 

Marquette University ROBERT MASSON 

APOSTOLIKOS THRONOS: THE PRIMACY OF ROME AS REFLECTED IN 
THE CHURCH HISTORY OF EUSEBIUS AND THE HISTORICO-APOLOGETIC 
WRITINGS OF SAINT ATHANASIUS THE GREAT. By Vincent Twomey, 
S.V.D. Münster: Aschendorff, 1982. Pp. ix + 623. DM 148. 

Studies of the Roman primacy in the patristic era usually do not linger 
long on the writings of Eusebius and Athanasius. Eusebius gave a list of 
the bishops of Rome. In his battle against Arianism, Athanasius took 
refuge in Rome, where he found support; otherwise Athanasius has very 
few references to any kind of Roman primacy. In this Regensburg thesis, 
Twomey sets out to contest such conclusions and to show that both 
authors have a more developed understanding of the Roman primacy 
than is usually assumed. The first third of the book concerns Eusebius, 
the latter two thirds Athanasius. 

Eusebius' original ecclesiology is still visible in the earlier editions of 
the Church History. He stresses the apostolic successions of the principal 
churches as seen in the bishop lists, because for him the Church is built 
on the apostles. Within this framework the Petrine sees stand out. As 
Peter repelled the assaults of Simon Magus, so the Roman bishop is the 
supreme guardian of the Church against all heresies. However, Eusebius' 
faith in Rome was shaken by the apostasy of Marcellinus during the 
persecution of Diocletian. Later, when he himself came under suspicion 
of Arianism, his conversion away from the traditional view was completed 
and he transferred his allegiance to a novel ecclesiology vesting ultimate 
authority in Constantine. This developed into the "Eusebian heresy," 
which would shortly bedevil the Church in general and Athanasius and 
his Roman supporters in particular. 

The latter segment of the book studies the events surrounding Athan
asius' resistance to Arianism and his support by Rome and the West 
against the Eusebians. Pope Julius wrote to rebuke the Eusebians and 
was astonished to find them denying his authority in the East (which 
everyone up until then had taken for granted). When Constantius took 
power in the West, he increased the pressure on the bishops. Pope 
Liberius was finally beaten into submission after being exiled. T. studies 
in great detail the pertinent writings of Athanasius, especially the Second 
Apology and the History of the Arians. Eastern and Western documents 
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are closely scrutinized. Whatever T.'s contributions to specific issues of 
Eusebian and Athanasian studies, and they are many, I must register my 
dissent from his general approach. 

T. several times contrasts a historical with a theological approach. A 
remark of this type must give the historian pause. He states that he is 
attempting to penetrate to the deeper intentions of these authors, the 
theological presuppositions of their works, to see if he can find more 
than the usual meager yield concerning the primacy. I would compare 
this stated purpose to that of certain NT scholars of a couple of decades 
ago who found, e.g., a great wealth of Marian theology in the infancy 
narratives or a complex sacramental theology in the Johannine writings. 
This approach, originally so promising and even exciting, is now viewed 
with considerable reserve. In reading this volume, it must be asked 
whether eisegesis does not sometimes prevail over exegesis. Further, it 
must be noted that the views attributed to the earlier Eusebius are 
explicitly claimed to be the traditional views of the Church as a whole. 
Even if it is granted that Eusebius spoke in terms of an apostolically 
structured Church based on the chief sees (and there are some who would 
at least wish to nuance this: cf. T. Barnes, Constantine and Eusebius 
132), the further conclusions about the Petrine sees are debatable. Why, 
e.g., is Alexandria, the see of Mark, more important than Antioch, where 
Peter himself stayed? Is the Council of Sardica really as decisive as later 
historians have tended to presume when the early fifth-century Africans 
had forgotten it completely and the Roman church (in good faith, 
presumably) labeled its canons Nicaean? 

There is no question that the Roman church commanded respect and 
its bishop held a kind of primacy in the patristic era. The perennial 
problem is: What kind of primacy? Most relevant texts are patent of 
more than one interpretation. Even for pre-Constantinian texts, this 
book almost always chooses the stronger, primatial interpretation. But 
the explanations of areas that do not conform to the theory are weak. 
Did Athanasius in one place only allude to Mt 16:18? No problem. He 
had no need to be explicit because the monks to whom he wrote already 
took for granted the papal association of Peter's confession (550). The 
fall of Marcellinus under pressure shatters Eusebius' trust in Rome, but 
Liberius' fall under pressure not only does not weaken Athanasius' trust, 
it reinforces it! 

In summary, my perception is that T. has begun by assuming as true 
what he set out to prove. He rejects the "altkirchliche Idee" of Girardet 
but seems very much to have one of his own. The contending parties are 
painted in black and white. The villains are clearly the Eusebians, who 
have sold their souls to Caesar. The claim that the rank of a local church 
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should be based on the civil standing of the city is without precedent or 
legitimacy even in the East. What conclusion is one to draw about later 
Eastern ecclesiology? In general, then, the main lines of the book appear 
to be a step backward both methodologically—a return to history as 
apologetics—and ecumenically. The volume is seriously marred by a very 
large number of printing errors; I noted more than 260. 

Catholic University of America ROBERT B. ENO, S.S. 

T H E COSMIC CHRIST IN ORIGEN AND TEILHARD DE CHARDIN. By 

James A. Lyons, S.J. New York: Oxford University, 1982. Pp. χ + 236. 
$33.50. 

The present book is an outstanding achievement: it carefully studies a 
major theme in two difficult and prolific writers; then, although the 
writers wrote in different times, cultures, and languages, their ideas are 
sensitively compared. In addition, Lyons gives a detailed and nuanced 
history of "cosmic Christ terminology" from its beginning in Germany 
in 1830, through its entrance into English theology in 1857 (where it 
soon became involved with contemporary scientific questions), and its 
introduction into French theology in 1910. The terminology did not 
become common until the 1960's with the publication of Teilhard and 
the work of Joseph Sittler. 

Origen is situated in the context of Gnosticism and Middle Platonism; 
the differences are concisely stated and the present debate on the ortho
doxy of Origen is assessed. Teilhard is situated in the context of teachers, 
events, and readings that might have led him to speak of Christ's role in 
the cosmos: one of his Scripture professors wrote in 1910 of Christ as 
cosmic mediator; and the year before Teilhard arrived to begin theology 
at Hastings, there was a "Grand Act" that summed up all theology in 
the phrase from Colossians that Teilhard was to quote so often: "in quo 
omnia constant." L. cites Teilhard's carnet des lectures to show his 
readings in patristics and his comments on Origen. Many have compared 
the two authors for their cosmic optimism or their understanding of evil, 
but L. finds the most significant parallel in their "Christ-centered uni-
versalism." In spite of the many differences noted, they are seen to have 
been motivated by a common theological concern: Christ as creating 
medium between the absolute and the relative. This concern is what L. 
finds behind the subordinationist passages in Origen and the third or 
cosmic "nature" passages in Teilhard. Thus L. deals with the two 
controversial authors' most controversial points. L. defends the ortho
doxy of both Origen and Teilhard; he attributes some of the controversy 
they provoked to the fact that they were exploratory thinkers in an area 
in need of exploration. L. finds that Teilhard's references to a third or 
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cosmic "nature" in Christ is universally criticized by his commentators: 
they claim that it is not found in Scripture or tradition. L. observes that 
the other two natures are not directly affirmed in Scripture and that 
after Nicaea Catholics were so intent on insisting on Christ's divinity 
that they did not continue to speak of his role as mediator to creation. 

I wish L. had brought out that this mediator role to creation is more 
present in Teilhard's understanding of the human nature of Christ than 
of the cosmic nature. With the recent understandings of the cosmos that 
we have obtained, L. sees that the cosmic Christ calls for careful and 
sustained theological treatment. But L. will not be part of this venture. 
An Australian Jesuit studying at Oxford, he died before the final chapter 
was complete. This was completed by his director, M. F. Wiles, and his 
degree was awarded posthumously. One can only regret that L. will not 
be able to continue the line of thought he has researched so thoroughly 
and presented so well. 

Georgetown University THOMAS M. KING, S.J. 

THE THEOLOGIAN AND HIS UNIVERSE: THEOLOGY AND COSMOLOGY 
FROM THE MIDDLE AGES TO THE PRESENT. By N. Max Wildiers. 
Translated from the Dutch by Paul Dunphy. New York: Seabury, 1982. 
Pp. viii + 289. $21.95. 

When in 1543 Copernicus proposed to colleagues that astronomy be 
made more symmetrical, and thus more worthy of the world's Creator, 
by reviving the ancient option of a static sun and a circumsolar earth, he 
wisely warned others that scientific answers to scientific questions are 
addressed to scientific inquirers (mathemata mathematicis scribuntur) 
and are therefore posted against poaching. But few Continental inter
preters of the human predicament have heeded that advice. 

This tract, for example, by a nonscientist theologian examines to what 
extent changes in the generally accepted world picture have influenced 
the development of Christian theology, particularly in the period from 
the Middle Ages to the present, and finds (214) that profound changes 
took place in all spheres of culture—except theology; for most theologians 
repeated medieval theology and Rome stifled any deep rethinking of 
Christianity. Hence only after Vatican II but quite independently of its 
ambiguous pronouncements can one discover (215) belated research for 
a new concept of Christ and a new concept of God to match a new 
experience of reality. 

Part 1 (14-78) surveys the cosmological background to medieval the
ology by recounting (a) its sources: biblical, Greek, patristic, Arabian; 
(ò) its content: a universe perfect from the start, immutable, hierarchical, 
anthropocentric; (c) its integration by Bonaventure, Aquinas, and others 
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into an interpretation of Christianity as order (creation), disorder (sin), 
and reorder (redemption). Part 2 (79-160) recounts the decline of the 
medieval world picture (a) from Copernicus (neither hierarchical nor 
anthropocentric) through Darwin (neither perfect from the start nor 
immutable), (ò) as reflected in the religious crises of the eighteenth and 
nineteenth centuries (pantheism, deism, atheism, naturalism), and (c) 
the present irrelevance of the order-disorder-reorder triad. Part 3 (161-
235) distinguishes the Lebenswelt (self, body, other, I-thou) and the world 
of science (boundless, dynamic, organic); reports favorably the pan-
psychic and bioenergetic universe of Teilhard de Chardin, and ends with 
the current encounter between world picture and theology, as formulated 
in theologies of hope, liberation, and process. 

It is, of course, regrettable but of no real concern to the many thousands 
of us who whistle while we work at extending the cognitive enterprise of 
mankind by exploring as best we can the wonderful world which God has 
made, that certain some trespassing dominies have eavesdropped on our 
shoptalk and hysterically reported to their coterie of timid divines (171) 
that man now feels completely lost in a boundless universe in which he 
does not seem to belong and which offers no support on which to base 
his existence. Balderdash! 

Moreover, those of us in science who still remain alienated from 
Catholicism know very well that while it is counterproductive, or worse, 
for modern theologians to fuss, as here, about redressing the Infant of 
Prague in a scaled-down lab coat, the spiritually naked presence among 
us of many another Mother Teresa will confound our merely intellectual 
successes and crack the frail shell of cultivated moral indifference. 
Mathemata mathematicis scribuntur. But love conquers all. 

Canisius College, Buffalo JOSEPH T. CLARK, S.J. 

NlCOLAUS CUSANUS: A FIFTEENTH-CENTURY VISION OF MAN. By 
Pauline Moffitt Watts. Studies in the History of Christian Thought 30. 
Leiden: Brill, 1982. Pp. χ + 248. Glds. 78. 

Nicholas of Cusa's comprehensive view of man, God, and the universe 
is certainly a broad and important topic, and Watts takes us through the 
general background and various aspects of Cusa's mind-set. After a bio-
bibliographical chapter, she begins with the metaphysical foundations of 
Cusa's world view based on his writings from 1440 on, when he experi
enced a vision that changed his style of writing and his thought. De docta 
ignorantia was a turning point, and his thesis of the basic disjunction 
between the human mind on the one side and the divine nature and the 
divinely created universe on the other was decisive for all his later 
intellectual explorations, although he saw the Incarnation as the key to 
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bridging the gap. Cusa turned away from the medieval scholastic tradition 
to carve out his own path, e.g., switching from formal discourse to 
dialogues and letters. A number of telling metaphors and images were 
taken up and explored by Cusa and are discussed by W., e.g., the two 
levels of religion (popular cult and true faith) and how they corresponded 
with affirmative and negative theology; man as imago Dei and therefore 
as creative and active, forming and bringing into existence his entire 
mental world, and that thes^ conjectures of man are the basis of his 
dignity, for in so doing he is most imitative of God. Man also creates in 
the external world, i.e., three-dimensional objects, and so artisanry rather 
than philosophy or book learning is at the heart of true knowledge. In 
all of this the role of the will is stressed, since creativity is a free act both 
of God in His relation to the world and of man in his ideas and artifacts. 
Finally, there are the images of the game and the hunt as creative and 
active functions that exemplify man's fulfilling his role as image of God 
and that all of his activity takes place in a communal context. 

Through this exposition there are constant references in Cusa's texts 
and illustrations. A final chapter presents Cusa's view as a Renaissance 
synthesis, a linking of metaphysics, soteriology, Christology, and episte-
mology. The result is a study that is provocative and on an important 
theme, given Cusa's stature and influence in his own time and later. Still, 
in reading this book and when finished I had a certain uneasiness. W. 
stresses Cusa's dissatisfaction with the scholastic tradition in which she 
sees him as steeped. But his major training was in canon law (six years); 
he studied scholasticism for only about 1.5 years when he was fifteen at 
Heidelberg and then for a few months more in 1425 at Cologne. How 
really well versed was he in that tradition? 

W. asserts that Cusa broke with medieval thought in his doctrine that 
there was no true proportion between finite and infinite, but did not all 
medieval thought hold something like this in the argument from analogy? 
At times W.'s translation of Cusa is so literal as to be awkward and 
obscure (Cusa himself was no help in some instances), but at other times 
she is quite free: e.g., the title of chap. 2 changes a dative singular to a 
nominative plural. She adds things that are not in the Latin: Where did 
the clause "All men (except Christ) are born through the sin of carnal 
pleasure..." (80) come from? W. translates (194-95) a perfect subjunc
tive as "would make" where the tense relationship demands "has made"; 
comitalis (111) is translated as "of the court" rather than "of the count." 
On p. 99, what does the Latin text have to do with the assertion made? 
An important clause in the Latin on p. 125 is ignored: "nisi ex affectu 
oraveris," which changes the meaning. On p. 84, n. 101, impossibilitas is 
translated as "possibility." When discussing Cusa's treatment of meas
uring, numbering, weighing as especially human activity that imitates 
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divine action, L. White's article on "The Iconography of Temperantia" 
would have been useful. Knowledge as food is an image that goes back 
beyond the Fathers to St. Paul. Cusa in stressing actions as unrepeatable 
seems to be echoing themes from Heraclitus, and his discussion of wisdom 
that has to be experienced rather than read about or defined appears to 
echo the Imitation of Christ. In conclusion, this is an important but 
flawed book that needs to be read very carefully. 

State University College THOMAS E. MORRISSEY 
Fredonia, N. Y. 

A DOCUMENTARY HISTORY OF RELIGION IN AMERICA TO THE CIVIL 
WAR. Edited by Edwin S. Gaustad. Grand Rapids: Eerdmans, 1982. Pp. 
xx + 535. $15.95. 

The first in a projected two-volume set, this book contains a fine 
sampling of documents official and unofficial portraying American reli
gious history from pre-European days to the U.S. Civil War. It is 
American religious history, not, as so often in collections, American 
Christian or American Protestant history. G.'s outlook is deliberately 
catholic, even if inevitably the lion's share of attention falls to Protestant 
Americans, whose history provides also the general framework. "Ameri
can" here means U.S.A., a rule bent only on behalf of French Jesuits in 
Huronia. Once the religions of Native Americans and the main European 
streams destined for North America have been documented, chapters 
follow on "Americanizing the Ways of Faith" in colonial times, "Revo
lution Political and Ecclesiastical," "Liberty Unleashed," and "Evangel
ical Empire: Rise and Fall." The book is beautifully and clearly arranged, 
a succession of judicious introductions followed by documentation which 
bears out the judgments. G. emphasizes the seventeenth-century novelty 
of American religious pluralism and records Anglican and Congregation -
alist efforts to squelch it. 

"Religion" in G.'s use throws a large net. There are segments on 
women's rights, peace churches and the Revolution, black religion, white 
abolitionists and white apologists for slavery. Among the latter is Bishop 
John England. There are sample passages of anti-Catholic diatribe from 
the Awful Disclosures of Maria Monk and Samuel F. B. Morse's Imminent 
Dangers. Archbishop Maréchal on trusteeism, exchanges between Brown-
son and Hecker, and good pieces by John England on Catholic obscur
antism and on civil/religious liberty are included. 

Addition of John Carroll's succinct comments on the U.S. Revolution
ary/Constitutional experience would have been a plus and might have 
lent clarity to the kindly-meant but slightly askew remark on p. 228 that 
post-Independence Catholics "learned to adapt to the Republic's novel 
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ways." That may have been true of later-nineteenth-century immigrants, 
but Catholics of the Revolutionary generation were used to minority 
status, both in Britain and in America, and had worked out their 
accommodation with it. In Maryland (and in Virginia's Northern Neck 
and in Governor Dongan's New York), the instances when they held 
colonial power within the larger political context of a Protestant empire, 
they had long since learned not to "turn away from the unfamiliar and 
the unnerving." Treatment (112) of early Maryland could also be re
phrased. Protestants and Catholics were there together from the begin
ning, the former more numerous, the latter enjoying the political favor 
of their coreligionist, the Lord Proprietor. The Act of 1649 was passed 
in an assembly where Protestants predominated. Its more restrictive 
clauses were a Puritan contribution. The actual practice of religious 
toleration in the colony had been better in earlier years. G. deserves 
congratulations for an excellent and most useful survey and a fine, 
balanced collection of documents. 

Boston College JAMES HENNESEY, S.J. 

ROMANTIC IDEALISM AND ROMAN CATHOLICISM: SCHELLING AND THE 

THEOLOGIANS. By Thomas F. O'Meara. Notre Dame, Ind.: University of 
Notre Dame, 1982. Pp. χ + 231. $20. 

O'Meara's book examines the influence of Schelling's thought upon 
Roman Catholic theology in the south of Germany during the first half 
of the nineteenth century. That period was seminal in the history of 
modern Catholic theology, not only chronologically but also in the 
richness of its intellectual contributions to the tradition, and in recent 
years English-speaking scholarship has discovered its significance. O.'s 
book is the best general introduction to it to have appeared thus far. 

O. centers his study on the lengthy career of the philosopher Friedrich 
Schelling (1775-1854), who began lecturing at Jena in 1797 as a young 
prodigy and completed his academic life in mid-century at Berlin. S.'s 
early years were his most fertile in terms of literary production. Nurtured 
in the spirit of early German Romanticism, he introduced the themes of 
process and history to the comparatively static Idealism of the Fichtean 
ego. His special contribution to the Idealist movement was made in his 
works System of Transcendental Philosophy (1800), Presentation of My 
System (1801), and Lectures on Academic Study (1802). O., moreover, 
carefully traces the progression of Schelling's philosophy by highlighting 
S.'s more voluntarist preoccupations in the Essay on Freedom (1809) and 
his sweeping efforts at speculative comprehensiveness in his later lectures 
on mythology and revelation. 

O. argues that the twists and turns in Schelling's conception of the 
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Idealist project formed the matrix for a Catholic theological conscious
ness newly awakened to the historical character of faith and its symbolic 
expression. He cogently demonstrates that S.'s Idealism, with its imagi
native marriage of intuition and revelation, presented the Catholic tra
dition with a philosophical model that could readily be employed in 
theological construction. The greater part of the book explores three 
generations of Roman Catholic thinkers who, between 1798 and 1848, 
worked at the theological application of the Schellingian categories. The 
first generation is represented by J. M. Sailer, whom O. portrays as a 
transitional figure standing between the times of Enlightenment and 
Romanticism; a man contemptuous of eighteenth-century rationalism, 
whose enthusiasm for the possibilities of Schelling's thought was none
theless tempered by his suspicion of its subjectivistic tendencies. The 
second generation, typified by F. von Baader and J. S. von Drey, turned 
its attention to the developmental dimension of the God-world relation
ship—Baader through his interest in mysticism, theosophy, and politics, 
Drey as a systematician in search of a coherent theology of revelation. 
The third generation, which O. describes as devoted to the work of 
theological system-building, comprises the students of Drey who with 
their teacher made up the well-known Catholic Tübingen School: J. A. 
Möhler, F. A. Staudenmaier, and J. E. Kuhn. O. fills out his treatment 
of these principal figures with interesting and informative discussion of 
the role of more minor figures in the Catholic reception of Schelling, 
among them P. B. Zimmer, J. J. Görres, and F. Schlegel. By way of 
conclusion, O. examines the work of M. Deutinger and I. von Döllinger, 
who towards the middle and later years of the century were the last, and 
in many respects tragic, representatives of Romantic Catholicism, by 
then under attack by the growing conservatism of Rome. 

O. is effective in capturing the spirit of challenge and commitment 
which permeated the theological endeavors of the Romantic Catholics. 
He enlivens his discussion by frequent references to contemporary de
velopments in the arts, literature, and politics. The major shortcoming 
of the book is O.'s at times sketchy presentation of Schelling's thought. 
Often S.'s own philosophical positions find their way into the text only 
as terse introductions to the manner in which they were received by the 
theologians. In a work which employs Schelling's thought as a touchstone 
throughout, the reader expects a more rigorous analysis of the ideas 
which molded this theological era. This omission is most blatant in O.'s 
brief review of Schelling's early systems, the particulars of which are 
never presented. O., however, can only be commended for providing a 
very readable commentary on one of the most important exchanges 
between philosophy and theology in the modern period. His book stands 
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out among the secondary literature as a fine overview of an often 
overlooked period in the history of Catholic thought. 

Fairfield University JOHN E. THIEL 

HEGEL'S CONCEPT OF GOD. By Quentin Lauer, S.J. Albany: State 
University of New York, 1982. Pp. viii + 339. $33.50; $10.95 paper. 

"Hegel's Concept of God represents an attempt to encompass the global 
character of the Hegelian philosophical enterprise." With this remark 
out of the Introduction, the noted Hegel scholar Quentin Lauer makes 
clear that he is not presenting a study of Hegel's philosophy of religion, 
such as Albert Chapelle offered some years ago in Hegel et la religion (3 
vols.; Paris: Editions Universitaires, 1964-71). Nor is he restricting 
himself to a careful analysis of one major work of Hegel, such as he 
himself accomplished in A Reading of HegeVs Phenomenology of Spirit 
(New York: Fordham University, 1976). Rather, he is trying to synthesize 
the entire Hegelian system in terms of its central concept, that of absolute 
Spirit, which L. claims can be properly understood only as God. The 
results are quite impressive. 

Chap. 1 takes up the issue of the relation between philosophy and 
religion in Hegel's thought. Speculative reason does not render religious 
consciousness otiose but rather illuminates the inner logic and coherence 
of its representations. This is possible because, as chap. 2 makes clear, 
the concretely real and the rational are identified in the Concept. The 
latter, however, is itself intelligible only in terms of God or the absolute 
Spirit (chap. 3). This raises the question whether the human mind can 
"think" the infinite reality of God (chap. 4). Hegel's response, according 
to L., is that human reason not only can think the Absolute but must 
also affirm the reality of what it thus conceives; for reason is not simply 
the finite activity of the human subject but the work of the divine Spirit 
in human consciousness "elevating" human knowledge of God to the 
level of its own self-knowledge (chap. 5). Does this imply pantheism? 
No, says L. (chap. 6); at most, it might imply pan-logism, the accusation 
that the truth of divine revelation is radically subordinated to the logic 
of his system. In point of fact, however, what Hegel was defending was 
the thesis that "in understanding faith we find logic confirmed—a logic 
that would really contradict faith would be a bad logic" (282). To establish 
this last point, L. sets forth in chap. 7 an overview of Hegel's theology in 
which revealed truth and speculative logic are inextricably interwoven. 

In my judgment, this is a significant book for at least two reasons. 
First, it is a sympathetic treatment of one of the truly great speculative 
minds of the modern era, thereby revealing the beauty and power of 
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Hegel's metaphysical vision. Second, and more importantly, the work 
poses some interesting methodological questions to contemporary philos
ophers, above all, those Roman Catholics who count themselves tran
scendental Thomists; for, as L. repeatedly notes, Hegel refused to accept 
Kant's limitation of the power of human understanding to the organiza
tion of sense data, the world of phenomena; instead, he postulated the 
higher power of reason in human beings whereby they can do metaphys
ics, i.e., construct in imagination an a priori scheme to explain the 
multiple relationships existing between God and His creatures and among 
the creatures themselves. By implication, then, Hegel would reproach 
the transcendental Thomists for still accepting too much of the Kantian 
problematic, i.e., for only doing philosophical anthropology rather than 
genuine metaphysics; for the latter comes into being only through the 
exercise of reason or "speculative thinking" in constructing a cosmology, 
an a priori set of concepts for the understanding of all of reality. 
Naturally, such a scheme remains hypothetical (something which later 
scholars like L. realize better than Hegel did), but at least it enables 
human beings to ponder afresh the truly ultimate questions: What does 
it mean to be an existent? What is being itself as a result, so that both 
God and all finite existents can truly be said to be? Hegel's answers to 
these questions, of course, even when presented in L.'s lucid prose, are 
far less important than the questions themselves. 

Xavier University, Cinn. JOSEPH A. BRACKEN, S.J. 

ETHICAL RESPONSIBILITY: BONHOEFFER'S LEGACY TO THE 

CHURCHES. Edited by John D. Godsey and Geffrey B. Kelly. New York: 
Mellen, 1981. Pp. χ + 340. $39.95. 

This volume is the first in a series sponsored by the International 
Bonhoeffer Society, English Language Section, and provides a sound 
report of the Third International Bonhoeffer Conference held at Oxford 
University in 1980. But it is considerably more than the usual proceedings 
volume, thanks both to the lively state of Bonhoeffer studies around the 
world and to the able work of the editors. The editors have not only 
grouped the papers in such a way that good conversations are struck in 
the reader's mind when moving from chapter to chapter within a section 
or across sections, but Godsey and Kelly have also provided an introduc
tion for each section as well as an introduction for the book as a whole. 
Together the introductions capture the flavor and work of the conference 
and suggest the nature of Bonhoeffer's ongoing relevance now thirty-five 
years after his death. The editors have thus given coherence to what were 
already good, highly varied, interacting pieces. 

The eleven papers are arranged in three sections. The first is "Church 
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and State: Resistance to State Authority." Of special note is Eberhard 
Bethge's important and deeply moving essay on "Dietrich Bonhoeffer 
and the Jews," here made available in English, together with a response 
by William Peck that matches in quality Bethge's own pathfinding 
chapter. The second section is "Bonhoeffer's Ethical Legacy: Responsi
bility and Liberation." It underscores the international reach of B.'s life 
and thought. Chapters attend to the thematic appropriation of B. for 
Latin American liberation theology, for South Africa, for North America, 
and for West Africa, Cuba, and Korea. Since much of this reflects a real 
command of B.'s thought by persons reading it through the passions of 
their experience in their home settings, there is a liveliness here that is 
often missing in the published work of the churches' professional think
ers. The last section is "Freedom and Discipline: Structures of Ethical 
Responsibility." It nicely attends to the rhythms of spirituality and 
engagement in Bonhoeffer. But not only that—as a worthy subject in 
and of itself. It also shows both the biographical dimensions here (the 
chapter by Renate Bethge) and the profound play of spirituality and 
engagement throughout B.'s mature thought (the chapters by Roger 
Poole and Geffrey Kelly). 

Without doubt, this is a volume chiefly for those already acquainted 
with the corpus of B.'s writings. It has its place as a serious resource for 
those tracing the form and impact of his ethical theology. Yet it should 
not be overlooked that many of the chapters are highly profitable just as 
they stand and do not require preschooling in Bonhoeffer studies. This 
is because they are topical (B. and the Jews, or Faith, Politics, and 
Secular Society: The Legacy of B. for Americans), situational (B. and 
South Africa), historical (B. at Sigtuna 1942: A Case Study in the 
Ecumenical Church Struggle), or because they supply sufficient exposi
tion of B.'s thought along the way so as to recruit and outfit the reader 
for the journey. Thus, while this is primarily a guild volume in both 
production and readership, its value surpasses that. 

Wesley Theological Seminary, D.C. LARRY RASMUSSEN 

SPIRITUALITY AND ANALOGIA ENTIS ACCORDING TO ERICH PRZYWARA, 
S.J. By James V. Zeitz, S.J. Washington, D.C.: University Press of 
America, 1982. Pp. xii + 346. $14. 

In expounding Przywara's basic speculative insights and relating them 
to his spirituality, Zeitz's study offers a welcome, much-needed English 
introduction to one of Germany's leading Catholic theologians in the 
period between the World Wars. P. has long been recognized as Barth's 
great adversary, but the difficulty of his style and his thought's resistance 
to facile systematization have discouraged discipleship. 
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An introductory chapter locates P. in the movement to overcome the 
static, "two-story" understanding of the nature-grace relation and 
sketches central themes (perhaps too sketchily) and influences (Augus
tine, Thomas, Newman, Ignatius) on his development. The second chap
ter briefly indicates the principal emphases of P.'s spirituality: experi
ence, spirituality as a way, service in the world, mystery. The third and 
fourth chapters constitute the heart of Z.'s study, examining the funda
mental relationship between speculative theology, especially as summa
rized in Analogia entis, and its reflection in the spirituality of P.'s 
monumental commentary on the Ignatian Exercises, Deus semper major. 
Corresponding to P.'s method of seeing an "immanent synthesis" in 
great thinkers is his speculative vision of Catholicism as a "hovering" or 
balance in tension between the polar oppositions of created reality: 
essence-existence, a posteriori-a priori, consciousness-being, source-
manifestation. No rational philosophy ever succeeds in absorbing one 
pole into the other. Their truth is found in tension, and the tensions 
point beyond themselves to a meaning transcending, yet immanent in, 
created reality: God in-above creatures. This "creaturely metaphysics" 
maintains these tensions as the vital room where divine and human 
freedoms meet, where God truly enjoys the initiative in self-revelation 
without crushing secondary causalities. The world then retains its sig
nificance while remaining open to the God revealing Himself in Christ 
as the "ever-greater" beyond human systems and claims. This is, for P., 
the basic structure of the Exercises. New, however, are the awareness of 
sin before the infinite God of love revealed on the cross and the response 
of service which transforms a hovering indifference before created reali
ties into total dedication to Christ in his Church. The Church provides 
not only the objectivity of tradition in tension with the subjective 
experience of grace but also the locus of active love. The Exercises 
culminate in Ignatius' "Rules for Thinking with the Church" and the 
Contemplata ad amorem finding God in all things which manifest the 
fundamental open-ended thrust of a love that recognizes its creatureliness 
in its binding to the concrete. 

The fifth chapter traces P.'s late attempts to develop a biblical theology 
uniting all of Scripture around "parable" and commercium. The short 
sixth chapter studies P.'s definition of the central principle of Catholicism 
and the role of Mariology. The final chapter outlines some insights for 
scriptural hermeneutics, a Catholic theology of the cross, pastoral praxis, 
and P.'s method of reductio in mysterium. 

Many of the subsidiary themes touched by Z. call for further explica
tion, and the concrete application of P.'s method should be examined 
critically. While delineating clearly P.'s fundamental insights, Z. only 
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whets the reader's appetite. Fortunately, the success of an introduction 
consists in referring readers to original texts. P. offers American Catholic 
thought an escape from the sterile debates between liberals relativizing 
all finite structures and conservatives absolutizing essences and institu
tions. His Catholic analogy of being is no closed system but a balance 
that must ever anew be incarnated in life. 

Fordham University JOHN M. MCDERMOTT, S.J. 

LONERGAN WORKSHOP 2. Edited by Fred Lawrence. Chico, Cal.: 
Scholars, 1981. Pp. vii + 403. 

As Lawrence notes in his brief preface, these essays are research of 
authors on the way to other books. Tracy on models in theology, Doran 
on psychic conversion, Tyrrell on Christotherapy, and Lamb on political 
theology all reflect their roots in Lonergan's thought and their later work 
in dialogue with contemporary culture. Each author indicates that (a) 
present-day cultures are crippled and in need of fundamental change; (ò) 
L.'s thought is involved not merely with understanding the world but 
also with changing it; and (c) in conversation with contemporary think
ers, his work can offer considerable help in both clarifying and resolving 
global problems. 

The common theme of transformation in all its facets unifies the 
essays. Each author is convinced that the human experience is in need 
of a therapeutic restoration which will not be a mere repetition of past 
legitimacies. Komonchak offers the only available attempt to understand 
the Church through L.'s quest for community as the ideal basis of society. 
His argument that the institution qua structure has a significant role to 
play in the social construction of the world is a significant critique of the 
aspectual pluralism of models in ecclesiology. Quesnell describes and 
analyzes the problem of heresy in its ancient and modern forms. He 
recovers the possible cognitive spine in religious development by a 
foundational interpretation of error. Tracy offers the basic position now 
familiar through Blessed Rage for Order (1975). Flanagan interprets the 
history of Western morality through its doctrine of natural law and 
shows what occurs in culture when the concrete person developing in a 
particular historical context becomes the norm of nature. Doran provides 
one of the clearest expositions of L.'s notion of "affective conversion" 
and the functional therapy of symbol which will permit personal religious 
integration. He sees elemental, anagogie symbols as promoting the ulti
mate good of the universe. Tyrrell wants to apply the notion of a Christian 
psychotherapy to the public domain, especially to the healing of the 
American psyche. He relates his own work to a critique of contemporary 
therapists' positions on consciousness and outlines the issues shared with 
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liberation theology. A Christian therapeutic would transcend both em
piricist and idealist misinterpretations of societal malfunction. Lawrence 
and Lamb, in two lengthy pieces (231-403), engage their often German 
partners (Gadamer, Habermas, Apel, Metz), describing the elements of 
a critical praxis which are available in L.'s works. Lawrence confronts 
Gadamer and Habermas for the sake of overcoming both in L.'s more 
nuanced interpretation of the postclassicist existential subject. Lamb 
offers his own models for theology and their applicability to the achieve
ment of a theology of emancipatory praxis in economics, politics, tech
nology, and the social sciences. 

These are serious articles by theologians who have sharpened their 
wits on both Lonergan and contemporary analysis of society. Their wish 
to apply L.'s thought to both individual and systematic distortions 
witnesses not only to an important shift in Lonergan studies (from 
exegesis of the master and analysis of the past to possibilities for a future) 
but also to an earnest desire to converse with wider fields of knowledge. 
The reader needs acquaintance with L.'s vocabulary and his general 
interpretations of consciousness, cognitional theory, and theology, as well 
as a willingness to struggle through some difficult thought. But, on the 
whole, this volume of papers from the Workshop offers direct, clear 
presentations of the major themes found in Lonergan's major collabora
tors. 

St Meinrad School of Theology, Ind. STEPHEN HAPPEL 

ROME AND THE ANGLICANS: HISTORICAL AND DOCTRINAL ASPECTS 
OF ANGLICAN-ROMAN CATHOLIC RELATIONS. By J. C. H. Aveling, D. 
M. Loades, and H. R. McAdoo. Edited with a postscript by Wolfgang 
Haase. Berlin: Walter de Gruyter, 1982. Pp. 301. DM 138. 

In light of the recent papal visit to the United Kingdom and the 
publication of the "final report" of the Anglican/Roman Catholic Inter
national Commission, the three essays in this volume have appeared at 
an optimum time. 

The essay of David Loades on the "Relations between the Anglican 
and Roman Catholic Churches in the 16th and 17th Centuries" focuses 
on the political and diplomatic relationships between the churches' 
respective heads, the popes, and the English monarchs. If the reign of 
Henry VII (1485-1509) was a period of good will between England and 
Rome, it was also a time of papal acquiescence in the policies of the 
British crown. Thus Henry VIII had precedent for expecting from the 
pope a favorable handling of "the King's Great Affaire." "Apart from 
Cromwell, John Fisher and Sir Thomas More, it seems that very few 
people either in England or in Rome understood the true significance of 
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what was happening. Popes and English kings had quarreled before; 
sooner or later, many must have thought, a negotiated settlement would 
be reached and all the high principled language of the royal supremacy 
would be quietly forgotten" (10). Instead of tranquil oblivion, alienation 
(the short-lived Marian restoration aside) became institutionalized with 
the excommunication of Elizabeth I by Pius V. While subsequent popes 
also sought the reconversion of England through doctrinal apologetics 
and missionary activity, the papacy was party to plots utilizing less 
spiritual means. "It is not surprising that Englishmen of the seventeenth 
century associated the propagation of the catholic faith with violence 
and deception long after the Papacy had abandoned such schemes as 
unworthy and unreal" (3). Since such suspicions still survive, L.'s essay 
is a salutary reminder that Anglican-Roman estrangement is rooted in a 
legacy of unforgotten and perhaps unforgiven hostilities. 

While alienation between England and Rome intensified at the upper 
levels of society, the pastoral clergy took a more accommodating ap
proach. As Aveling's study of "The English Clergy, Catholic and Prot
estant, in the 16th and 17th Centuries" observes, "the vast majority of 
pastoral clergy stayed put in their cures throughout the great changes of 
official religious policy" (82). Whatever the reason for this occupational 
tenacity—pastoral loyalty to local congregations or practical indifference 
to governmental decision, semieducated complacency about doctrinal and 
liturgical changes or prudential concern about job security—"the clerical 
body, and society at large, were so firmly wedded to acceptance of a 
traditional pattern of religion and Church organisation that by 1700 the 
explosive forces bad been assimilated and contained, and the pattern still 
stood in its basic outlines" (140). Reflecting on this experience of plus ça 
change, plus c'est même chose, readers may wonder whether the clergy 
will help or hinder ecumenical rapprochement between the two commun
ions. 

On the doctrinal level, McAdoo's essay on "Anglican/Roman Catholic 
Relations, 1717-1980" surfaces a number of recurrent themes. For ex
ample, the correspondence between Archbishop Wake and three Gallican 
theologians (Du Pin, Girardin, Le Courayer) early in the eighteenth 
century recognized both the need for, and the existence of, full agreement 
on fundamentals, while allowing for areas of legitimate diversity; in 
particular, Wake "could conceive of a primacy of order or dignity within 
a strongly collégial setting" (166). Decades later, the conversations be
tween Viscount Halifax and Abbé Portal led to their advocacy of "union 
by convergence"; unfortunately, their choice of ministry and orders as a 
dialogue topic led not to greater openness, as they had hoped, but to the 
rejection of Anglican orders in Apostolicae curae. Thus the agenda of the 
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Anglican/Roman Catholic International Commission had to address the 
conclusions and concerns of earlier conversation attempts, such as those 
at Malines. In this respect, M.'s essay is most valuable in showing the 
continuity of themes, as well as in giving a firsthand account of the way 
consensus was achieved in the Windsor, Canterbury, and Venice State
ments. 

These three essays provide a wealth of historical information and 
theological insight about Anglican-Roman relationships and so form an 
important resource for ecumenical research; regrettably, given its price, 
this volume will not get the circulation it merits. 

Catholic University of America JOHN T. FORD, C.S.C. 

THE SOCIAL TEACHING OF VATICAN II: ITS ORIGIN AND DEVELOP
MENT. By Rodger Charles, S.J., with Drostan MacLaren, O.P. San 
Francisco: St. Ignatius, 1982. Pp. xxvi + 569. $25.95. 

The purpose of Charles's "comprehensive textbook of Catholic social 
ethics," which grew out of a series of seminars which he and MacLaren 
conducted in the late 1970's at the Catholic Institute of Social Ethics, 
Oxford, is to consider the main points of the social teaching of Vatican 
II and examine the evolution of that teaching from the Scriptures and 
through the Church's experience in history. While this purpose is partly 
fulfilled, one has the impression that had the book been written before 
Vatican II, it would not have differed substantially from the present text. 
Accordingly, anyone who purchases the book solely on the basis of its 
title, thinking it to be a systematic, chapter-and-verse study of the social 
teaching of Vatican II, is likely to be somewhat disappointed. The average 
well-informed reader may also feel that, since all of the conciliar docu
ments and all of the pertinent pre- and post-Vatican II papal statements 
are readily available in inexpensive pamphlet or booklet form, it was not 
necessary for C. to include 130 pages of selected extracts from these 
documents in his Appendix. 

The plan of the book is very simple. There are five basic chapters 
followed by a Summary and Conclusions: (1) The Ultimate and Objective 
Norm: The Divine Law; (2) The Proximate and Subjective Ethical Norm; 
(3) The Ethics of Marriage and Family; (4) The Ethics of Political Life; 
(5) The Ethics of Economic Life. 

C. has a thorough knowledge of the literature in the field, and his 
writing style is clear and readable and, on the whole, refreshingly non-
polemical. In general, he has a good sense of history, but he tries too 
hard at times and too apologetically to prove beyond a shadow of a doubt 
that there has been absolutely no discontinuity, over the centuries, in 
the Church's treatment of certain moral issues, notably, e.g., slavery. 

C. analyzes Catholic social teaching through the interpretive lens of 
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standard Neo-Scholasticism and does so rather inflexibly. His Neo-
Scholastic approach is most evident in his first two chapters. The 
ultimate and objective norm, he argues, is the divine law. Conscience is 
the proximate and subjective ethical norm. These are the basic principles 
or norms found in all the standard pre-Vatican II Catholic manuals of 
moral theology. C. includes a section on "Modern Catholic Objections to 
the Classical Theory," but this covers only three pages and hardly does 
full justice to the subject. In assessing the newer approaches to moral 
reasoning in this brief piece, C. cites in particular one essay by Joseph 
Fuchs of the Gregorian University. C.'s description of the new or propor
tionalist approach is inaccurate. He says, e.g., that "The inference is that 
what is against the objective moral order, God's law, can be made 
objectively good by the intention of the doer of the act." It is extremely 
doubtful that any proponent of the revisionist position would agree with 
that statement. 

C.'s analysis of Catholic social teaching on marriage and the family 
follows the traditional or classical Catholic approach. Many women will, 
predictably, be disappointed by his nuanced but, in the end, rather rigid 
emphasis on what he considers to be the inherently patriarchial structure 
of the family. 

C.'s approach to political and economic life in chapters 4 and 5 can be 
described, in general, as intelligently conservative. It should be noted, 
however, that his critique of capitalism, past and present, is "liberal" by 
current standards and will not be to the liking of American neoconser-
vatives, who in growing numbers are uncritically singing the praises of 
"democratic capitalism." C. is at his best in dealing with labor-manage
ment relations in Great Britain, which happens to be his academic 
specialty. His treatment of this subject is realistic and moderately pro
gressive. 

C.'s treatment of liberation theology is less than adequate and will 
undoubtedly strike many Latin American liberation theologians as being 
rather patronizing in tone. He dismisses liberation theology rather sum
marily, mainly under the heading of the use of violence. His discussion 
of violence in this context is curiously ambivalent. He admits that at 
times individual Christians or groups of Christians may legitimately 
resort to revolutionary violence, but argues unqualifiedly that the Church 
as such may never condone it. This argument may or may not involve C. 
in a logical contradiction. At the very least, however, it leaves unanswered 
the intriguing question as to whether or not C. would adopt the same 
attitude towards violence in the case of an armed conflict waged by his 
own country (or one of its allies) in what he would judge to be a morally 
justified war. 

Catholic University of America GEORGE G. HIGGINS 
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THE CHURCH OF THE POOR DEVIL: REFLECTIONS ON A RIVERBOAT 

VOYAGE AND A SPIRITUAL JOURNEY. By John S. Dunne. New York: 
Macmillan, 1982. Pp. χ + 180. $14.95. 

The appearance of this, Dunne's sixth book, requires something differ
ent from the sincere but unfocused appreciation which often greets his 
books; for his work and his way are one, a quest for insight along the 
human journey with God in time. It encompasses a wide range of human 
experience as illumining and illumined by Christianity. It engenders 
theology in the traditional sense, a speaking of God, unlike academic 
theologies content merely to interpret and to analyze what others have 
said of God. 

Why, then, does D.'s work still go largely unrecognized among theolo
gians? Is it not because its genre is so unfamiliar? Metz can help to 
orient us to it by his call for and description of a new way of theological 
reflection: "In the biographical mediation of theory and praxis, theolog
ical reflection is articulated as the mystical biography of a life of faith, 
as the history of its daily testing, without great changes and turning 
points, special illuminations and conversions" (Glaube in Geschichte und 
Gesellschaft 196-97). Obviously, such reflection does not move within or 
employ the conventional categories and jargon of academic or ecclesias
tical theologies. How, then, can it be interpreted? 

Milan Kundera says that a novel's unity derives "from several basic 
words, which gradually take on the force of philosophical categories... a 
novel exploits several basic situations or images." Though D. is not a 
novelist, following these suggestions enables us to understand what he is 
about. 

In the present book the "basic words" are many. Some have appeared 
in his previous book (e.g., circumstances, solitude, heart's desire) and so 
their meanings are here expanded, deepened, and made more precise. 
They show this book to be a continuation of his move out of solitude 
"back again into the human circle," a major theme of The Reasons of the 
Heart. Yet this book uses new "basic words" and exploits new images. 
They emerge from a voyage within his life's voyage. In company with 
people from all the different classes of society, he traveled on a riverboat 
up the Amazon to Manaus. His destination was a small chapel, the 
Church of the Poor Devil; his purpose was to be present at the festival 
celebrated yearly there with singing, processions, candlelight, and the 
sharing of food. 

D. took his journey as a image of life itself, and this echoes the images 
of journey that structure so much of his earlier work. Yet, meditating on 
it gave rise to new images, such as that of the festival and of the Church 
of the Poor Devil, and new "basic words," such as "personal religion" 
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and "religion of the poor." They crystallize his insights into what our life 
is and what it could be, his discovery that we are all poor devils whose 
religion is the religion of the poor, his realization that therein lies our 
hope. 

D.'s method of "passing over," coming to understand a culture or a 
person from the inside, as it were, has been a constant in his work. Here, 
however, its focus has notably shifted. Previously D. was passing over 
mainly to the dead who disclosed their souls in writing. On this riverboat 
voyage he began to pass over to the living and especially to the poor who 
disclose their souls in weeping, laughing, singing, celebrating, sharing, 
and building. What he discovers of the human condition—himself, Chris
tianity, Christ, and God—resonates within the reader who is willing to 
accompany him on the way. 

The Church of the Poor Devil grounds even more firmly the claim that 
Dunne is one of the few genuine theologians among us, one who dares to 
speak of God. 

Loyola University of Chicago JON NILSON 

COSMOS AND CREATOR. By Stanley L. Jaki. Chicago: Regnery Gate
way, 1982. Pp. xii + 168. $8.95. 

There are two words coming down from ancient Greece that are central 
to an understanding of the universe: chaos and cosmos. Chaos would be 
a universe without intelligibility, without a form or structure or pattern 
open to understanding. Cosmos is a thing of beauty, a reality inspiring 
wonder and awe and even amazement. The creative scientist lives and 
works by means of the frequently unarticulated and often undefended 
conviction that our universe is a cosmos. 

Why our universe should be a cosmos is an easy question for a theist. 
The basic explanation of our world is at or above the level of intelligence. 
The interior transparency of stars and atoms to mind is understandable 
because the root underpinning of these objects is an intelligent or 
superintelligent reality distinct from them. This root grounding to exist
ence is called God. The universe is a cosmos because it has a creator. 

J. has explored this theme before and now produces a short exposition 
of his past efforts. Again J. is convinced that the rise of science in the 
Christian West stems from the belief in the rationality of the universe, 
a conviction not shared in other traditions where science in fact did not 
experience the explosive growth it has in the West. 

J.'s command of scientific and philosophic literature is enormous. He 
is not, however, a thinker who rejoices in the delicate wielding of a 
surgeon's scalpel. He prefers the battle axe and so delights in broad 
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swings that wipe out a herd of philosophers at a single pass. At times 
this style makes him sound like a pre-Vatican II apologist. At times it 
almost pushes him into the realm of religious obscurantism. Darwin, for 
instance, is a bête noire. Unfortunately, nonphilosophic thinkers are out 
after Darwin's hide too, and J. only at the last moment pulls back from 
joining the antievolutionist camp in a simplistic sense. Obviously, if by 
evolution one means that the universe changes in time, every scientist 
agrees. If one descends to particulars and narrows the question to living 
beings and uses in biological processes natural selection as the mechanism 
of change, controversy is endless, even if very fruitful. No doubt, some 
evolutionists think that the discovery of a mechanism for evolution gets 
rid of belief in God. Such thinkers fail to see that the existence of a 
highly rational and formalizable process only more clearly leads to a 
recognition of intelligence undergirding such a reality. That must be 
pointed out to them, but without shouting. 

J. struggles repeatedly with the question whether the world is what it 
is because it has to be so or is what it is because it has been chosen to be 
so. Neither chance nor necessity can be universal explanatory tools, he 
points out, if only because we experience freedom within ourselves and 
so know with certainty realities that are not explained by chance or 
necessity alone. Moreover, J. underlines the fascinating specificity of 
initial conditions in current big-bang cosmology. The original energy-
matter soup assumed in big-bang models is very detailed and could easily 
be imagined to have been different. It is hard to see that it could be 
necessary. 

Recalling one of his own major contributions, J. reviews Kurt Gödel's 
incompleteness theorem. Briefly put, Godei in the thirties proved that 
mathematical systems are such that it is always possible to raise a 
question within a system that cannot be answered in the system. By an 
obvious extension, no cosmological model can be constructed that is 
complete, that explains why the world is as it is. Some element of 
contingency must be apparent. J.'s work on the point has not yet been 
tested or developed by other thinkers as it should be. 

J. treats for the first time the existence of intelligent life elsewhere in 
our universe. Anyone who takes the Copernican revolution seriously 
must believe in life on other worlds. Our planet earth is not the center 
of the universe and can scarcely be thought to be unique in its charac
teristics. Clearly, then, life must exist elsewhere or at least could exist 
elsewhere and will some day do so. 

Unfortunately, J. gets sidetracked by some of the popularizers of the 
search for extraterrestrial life, such as Carl Sagan, who are at times 
abrasively nontheists. We cannot forget that why a scientist does the 



BOOK REVIEWS 343 

work the scientist does, what prejudices may motivate a scientist, or what 
personal beliefs the scientist may have say nothing about the value or 
validity of the scientist's efforts. 

This reviewer cannot help wishing that J. had seen the motion picture 
E.T before writing his comments. His argumentative approach blocks 
him from discussing the interesting questions that abound in this area. 
Even Teilhard would have been illuminating on the point of how similar 
to us extraterrestrial life will be found to be. 

J. remains one of the most knowledgeable thinkers in the philosophy-
of-science arena. If only he did not like that battle axe so much. 

Le Moyne College, Syracuse FRANK R. HAIG, S.J. 

THE OPEN UNIVERSE: AN ARGUMENT FOR INDETERMINISM. By Karl 
R. Popper. Edited by W. W. Bartley, III. Totowa, N.J.: Rowman and 
Littlefield, 1982. Pp. xxii + 185. $23.50. 

This is the second of three volumes (along with Realism and the Aim 
of Science and Quantum Theory and the Schism in Physics), written from 
1951-56 but abandoned in galley proofs because of operations on Popper's 
eyes, which together comprise the Postscript to his The Logic of Scientific 
Discovery. In this volume P. criticizes "the commonsense arguments, the 
philosophical arguments, and especially the scientific arguments, which 
have been used in support of determinism" as a way "to make room 
within physical theory, and within cosmology, for indeterminism" (1, 
xxi). "This book is then," as he explains, "a kind of prolegomenon to the 
question of human freedom and creativity, and makes room for it phys
ically and cosmologically in a way that does not depend on verbal 
analyses" (xxii). 

P.'s constructive position is that we are part of an "open universe," in 
which "the creativeness of life does not contradict the laws of physics" 
(174). How can this be? Imagine a teakettle at the boil. The kettle "is an 
open system in the sense that a lot of energy flows into it from the 
bottom and out of it at the top and at the sides" (173). The system itself 
is intrinsically open; likewise, "every living system, and even the whole 
earth, with its developing and growing flora and fauna, is an open system" 
(172). Naturally enough, then, physical theory ought to reflect such a 
system. It ought, e.g., to be probabilistic (in order to account for physical 
"propensities") and indeterministic (to permit explanations of fluctua
tions in acceleration to be tested). Moreover, physics ought to reflect 
emergence: the "arrow of time" and the asymmetry between a closed 
past and an open future. Indeed, he shows how Einstein's special theory 
of relativity, at least, does so. In short, P. argues for a physical theory 
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not only compatible with, but also expressive of, indeterminism in that 
world, certain features of which it is designed to help us understand. 

However, with this position contrast an alternative metaphor. Consider 
the world as a motion picture. The present is to be thought of as a frame 
taken from a reel, whose subsçguent or future frames are as fully 
determinate as is its already projected past. Furthermore, suppose that 
what happens in these future frames can be deduced as precisely as we 
like from a sufficiently careful inspection of the present frame (the 
"initial conditions") and a knowledge that the speed of the projector will 
remain constant (the "laws of nature," understood deterministically). 
What about this other, deterministic metaphor for a closed system? 

First, P. points out that only someone who is watching the motion 
picture could know it is not simply a still photograph. But we, and the 
scientists among us as well, are in the world, on the film. Therefore there 
is this cruciaj difference between the motion-picture metaphor for a 
closed universe and the predictions of scientists in particular. Such a 
metaphor may reflect what P. calls "metaphysical" determinism, but it 
has nothing whatever to do with science. Second, neither does science 
have anything to do with determinism; for, as P. explains, not only may 
an indeterminist theory of probability be better testable than a determin-
ist one, but the very argumentative use of language in science may be 
incapable of explanation by means of a deterministic theory of language. 

In sum, the result of P.'s hardheaded criticism is "the restoration of 
the naive view of the world" (109). 

Hancock, Maine PHILIP E. DEVENISH 

POLITICAL PHILOSOPHY AND THE OPEN SOCIETY. By Dante Germino. 
Baton Rouge: Louisiana State University, 1982. Pp. 189. $18.50. 

Political philosophy has been fortunate in the past half century to 
have had first-class thinkers like Leo Strauss, Eric Voegelin, Jacques 
Maritain, and Hannah Arendt, who themselves were in direct contact 
with classical and revelational intellectual traditions. We are now begin
ning to see the many fruits of these teachings in the writings of Joseph 
Cropsey, Alan Bloom, Dante Germino, Ellis Sandoz, Gerhard Niemeyer, 
Charles N. R. McCoy, John Hallowell, and others. The meaning of 
political philosophy is, as Strauss suggested, itself a necessary context 
for discovering what philosophy and even revelation might be. 

The notion of the open society, from Bergson and Karl Popper, has 
for some time come to be used as the end or purpose of man himself. But 
just what man is open "to" and who is to be included in this "openness" 
have become questions significantly "reduced" by specifically modern 
political philosophy itself. This reduction meant that any transcendent, 
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personal meaning or communication has been replaced by a this-worldly, 
social "uniyersalism" that would include, at most, only those living on 
this earth at one time. Voegelin himself called it "immanentizing the 
eschaton," if that helps. Collectivities began to replace individuals. How 
this has come about from classical Greek, Jewish, and Christian origins 
is, in one sense, the burden of the history of political theory, provided, 
of course, that history itself is able to grapple with metaphysics and what 
Gilson called "the unity of philosophical experience." 

From this background, Germino, at the University of Virginia, with 
likewise a skilful eye on Italian thought, has written an extraordinary 
and penetrating treatise, following the pioneering thought of Voegelin, 
about the actual meaning of an open society which would include precisely 
every human being and not merely some historical humans while in this 
world under some political regime. Since much modern theology has 
itself turned to politics as its chosen mode of analysis, it has been evident 
for some time that political philosophy, for its own integrity, would need 
to seek from its own authentic sources to re-establish the rightful place 
of the transcendent by regaining the universal prospective it had since 
its origins in Socrates, Plato, and Aristotle, a universalism grounded both 
in a human knower and in a First Mover or Good known at least to be. 

What G. very brilliantly has endeavored to do, in many ways within 
the traditions of Augustine and Aquinas—with Voegelin, he does not 
hesitate to acknowledge the significance of Aquinas' "Question on Christ 
as the Head of All Men" (3, 8, 3)—is argue that a personal openness to 
the transcendent is what alone unifies mankind. Without a highest 
activity beyond politics we are not human. All merely political endeavors, 
all strictly innerworldly efforts are too narrow and usually seek to impose 
a purely manmade ideology as a substitute for the transcendent that 
establishes our greatness. 

My only reservation with G.'s very penetrating thesis concerns his 
reluctance to give any principle by which we could judge the various 
"theophanies" we have in fact experienced in history or will experience. 
As his thesis stands, we have no protection from the demonic. This was 
one of the reasons for Aquinas' insistence that grace "built" on nature. 
In a sense, the liberal this-worldly principles G. rightly rejected in the 
open society reappear at the Godhead, so that mankind, in being happily 
"open" to the transcendent, might receive just about anything passing 
for the "divine." 

Throughout the book G. resolutely inveighs against "dogma" and the 
dangers of institutionalizing revelation. He recalls many political abuses 
done in its name. Yet, if we can suspect that revelation, if it is authentic, 
might actually be directed to human intelligence, to make it more 
precisely "intelligence," then formulating what is and is not true is not 
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a threat to true theophany but precisely a consequence of it in the 
rational being, doing what rational human beings do. In any case, this is 
a very powerfiil book, worthy of widespread reflection and consideration. 

Goergetown University JAMES V. SCHALL, S.J. 

QU'EST-CE QU'UNE RÉVOLUTION RELIGIEUSE? By Daryush Shayegan. 
Paris: Les Presses d'Aujourd'hui, 1982. Pp. 259. Fr. 100. 

This is the most intelligent approach I have met towards the under
standing of a religious revolution in general, and of the religious revolu
tion that has taken place recently in Iran in particular. Shayegan, former 
professor of comparative philosophy at the University of Tehran, also 
former director of the Iranian Center for the Study of Civilizations, has 
reached a depth in his search for causes and effects beyond which perhaps 
no one can go. Unfortunately, his explanation is encrusted in the philo
sophical jargon common in French universities and, in spite of the 
familiarity of the words, is hard to understand in the context of English 
and American thought. Moreover, while he displays a good knowledge of 
Greek philosophy, he appears less familiar with medieval developments. 
He also appears hesitant or too shy to take a firm position one way or 
another in the case of modern philosophical theories. The successive 
systems of Hume, Kant, Hegel, and Marx seem to him to be manifesta
tions of a unified stream of thought, all together gradually unfolding the 
mystery of life. S. does not seem to notice the quite radical differences 
among them in spite of the obvious influence of one over another. 

Notwithstanding such limitations, S. is able to show that any religious 
revolution takes place first in the minds of human beings, long before it 
becomes a movement or breaks out in a bloody event. There is the 
example of Iran for all of us to contemplate. S. invites his reader to 
penetrate beyond the facts reported in the media and see what has been 
happening in the minds of the Iranian people. Theirs was an ancient 
Islamic culture offering a transcendental, all-embracing vision of God, of 
man, of a cosmic order in the universe, not very different, in S.'s view, 
from the medieval Christian civilization. But with the waning of the 
Middle Ages and the rise of the new empirical sciences, the Western 
world has taken a new turn, which led to the death of ancient magic, 
myths, and divinities. (Or so S. claims; his perception of modern Euro
pean history is somewhat one-sided.) No such transformation has taken 
place in the East. The mythical world of the Persians survived and came 
into head-on collision with the spiritual nihilism of the West. The result 
is the tragic conflict we all know something about. The Iranian people 
never assimilated the Western ideas. Their choice was, and is, either 
servile submission to an alien ideology which they cannot understand, 
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and which was represented by the regime of the last shah, or the uncritical 
return to ancient traditions, led by the ayatollahs. 

The Iranian people find themselves in a world where their ancient 
symbols cannot mediate, still less explain, the universe which surrounds 
them, and they cannot handle the business of this universe with their 
restricted categories. Hence the simple slogans, e.g., "the children of God 
must fight the sons of Satan." Their minds have become captive to 
sharply drawn alternatives, so that no room is left for an accommodation 
or for a reasonable compromise. S. concludes that nothing short of 
changing the minds of people on both sides, in Iran and in the West, can 
change the situation. How can this be brought about? 

There is still a world of art and poetry, of beauty and belief, in the 
West, but this is not what the Iranians have come to know. There is 
room in the Islamic traditions for the understanding of astronomy, 
chemistry, and empirical sciences in general. Through such means, if not 
today, perhaps in some distant future, bridges can be built. So there is 
hope. But the transformation of the inner world of human beings has 
always been slow. As long as it is not accomplished, conflicting visions 
will separate nations and peoples from each other; they may even cause 
extreme violence if the flow of history brings one group near the other. 

S. shows, with a sure touch, where the problem lies. I wish only that 
he could be heard the world over in a language that is more universal 
than the jargon he speaks. His work could be rewritten in English; to 
translate it would not be enough. His approach could help statesmen on 
all sides to penetrate more deeply into the cause of events and see 
remedies for so much violence. All in all, S. has written a fine study not 
only on the nature of religious revolution in general and of the religious 
revolution in Iran in particular, but on the very nature of the human 
mind. It takes a great philosopher to do that. 

Catholic University of America LADISLAS ORSY, S.J. 

CLASSICAL HINDUISM. By Mariasusai Dhavamony, S.J. Rome: Gre
gorian University, 1982. Pp. vii + 525. $31. 

Two series originating from the Gregorian University deserve to be far 
better known in American theological libraries. Classical Hinduism is a 
good example of why both the Documenta missionalia and the Studia 
missionalia series ought be appreciated more widely. These works address 
interreligious questions with a thoroughness and theological acumen 
many other works simply lack. 

Classical Hinduism is a vast and yet very sophisticated portrait of the 
Hindu religious tradition articulated in language and categories capable 
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of dialogue with theology. Indeed, it is a pioneering work insofar as it 
frames its study of Hinduism within such familiar categories as revela
tion, incarnation, salvation, worship, meditation, monasticism, and mo
rality. Such classic theological categories invite to dialogue and fuller 
understanding. 

A strength of the work is precisely this depiction of Hinduism within 
language which both safeguards the special character of the Hindu 
tradition and simultaneously presents itself to theology in anticipation 
of further and deepened conversation. Thus chap. 3, "Incarnation," 
presents a thorough study often different forms of Hindu "incarnation" 
(avatara); it emphasizes the critical initiative of divine grace (prasada) 
to explain why Krishna chooses to begin the divine-human conversation 
of love (bhakti). When D. describes such divine-human "surrender" in 
terms of theism accompanied by strong leanings to practical monotheism, 
an apt starting point for conversation with theology has been located. 
Similarly, when dealing with the Absolute of the Upanishads, D. consist
ently points to this Brahman-param-atman experience as religious and 
not simply a brilliant philosophical insight. Such emphasis on religious 
experience promises to open theological doors. Moreover, when dealing 
with worship, rites, and "sacraments," D. invariably goes to the heart of 
the matter by emphasizing the critical transformative importance of 
religious faith (sraddha). Ritual without such faith is simply empty and 
vacuous—still another point for deeper mutual understanding. 

Yet, a unique and extremely valuable contribution is to be found in 
the last two chapters, which deal with salvation and redemption. Follow
ing an excellent etymological study of various Hindu understandings of 
"sin" (already an extraordinary source for the moral theologian), D. 
explains how the human ego (ahamkara) and imperfect human ways of 
knowing (avidya, ajnana) can be formidable obstacles to salvation for the 
Hindu. Then with scholarly precision, salvation as depicted in the Vedas, 
the Upanishads, the Mahabharata, and the Bhagavad-Gita is presented 
with appropriate distinctions. It is just such precise scholarship as this, 
reinforced by a variety of Sanskrit texts, that makes Classical Hinduism 
such a valuable source book for both Hinduism and theology. 

Moreover, from still another perspective, this work promises to become 
just this needed source book of Hinduism. D. draws on German, French, 
English, and American scholarship to supplement his already vast com
mand of the basic Indological sources. Thus, citations from Otto, Eliade, 
and Dumézil are accompanie4 by extensive quotations from the Hindu 
bhasyas of Sankara, Ramanuja, and Madhva as well as the more contem
porary insights of Ramakrishna, Aurobindo, Gandhi, $nd Radhakrish-
nan. Moreover, Sanskritists will be delighted to find extensive pertinent 
quotations from Guadapada, Vyasa, Vijnanabhiksu, and Vacaspatimisra. 
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In summary, Classical Hinduism is a thorough theological source book 
for discovering and exploring the "immense and yet vast ocean" of the 
Hindu religious tradition; it is unique insofar as it invites contemporary 
theology to take up this book and considei* more deeply. Such reflection 
promises mutual stimulation and enhancing enrichment. 

Seton Hall University FRANK PODGORSKI 

SHORTER NOTICES 
ESSAYS ON JOHN, By C. K. Barrett. 

Philadelphia: Westminster, 1982. Pp. 
viii + 168. $18.95. 

Gathered here are essays that were 
scattered in hard-to-find Festschriften 
and sometimes originally composed in 
foreign languages. The contributions 
do not simply reprint or rephrase ob
servations made in the second edition 
(1978) of Barrett's masterful commen
tary on John. Rather, we are given 
examples of applications to specific 
topics of three decades of B.'s wrestling 
with John—lucidly cleat writing by one 
who knows the literature on John and 
has something perceptive to say about 
real problems. The price of the volume 
may put it beyond the range of most 
students, but it will be a library service 
to make available this convenient col
lection of opera minora. 

Particularly astute is B.'s analysis of 
Jewish and Judaizing opponents in the 
epistles of Ignatius, a piece Î found very 
useful in diagnosing the opponents of 
John (some twenty years before Igna
tius) in The Community of the Beloved 
Disciple, The only previously unpub
lished essay (on Jn 21:15-25) is a ser
mon that illustrates beautifully how to 
use critical biblical knowledge in 
preaching. Without using what has 
been gained by critical study, B. says, 
"The preacher will loâe, and deserve to 
lose, both the respect and the attention 
of the congregation." In treating Jn 6, 
B. focuses on John's reference to the 
(Eucharistie) bread as the flesh of the 
Son of Man. This draws attention to 

the eschatological asj>ect of the Eucha
rist: the bread from heaven is the flesh 
of the one who has come down from 
heaven. Moreover, it clarifies the rela-
tiofl of John to the Synoptics in por
traying the Son of Man as one who 
gives of himself for others. 

The first essay in the book suggests 
that theocentrism might be a better 
description for Johannine theology 
than Christocentrism because the Jo
hannine Christ is essentially a revealer 
of God. Curiously, however, B. rejects 
the thesis that egó eimi ("I am") re
flects an application of the OT divine 
Name to Jesus. True, the name is not 
meant to make Jesus the God of the 
OT; but I would maintain that the idea 
of God's giving His Name to His Son 
is a striking illustration of John's thesis 
that the identity of God is now known 
(only) in and through Jesus. That very 
disagreement illustrates how Barrett 
makes all of us think, and he does so 
in a thoroughly enjoyable way. 

RAYMOND E. BROWN, S.S. 
Union Theological Seminary, N.Y.C. 

BIBLIOGRAFÍA TEOLÓGICA COMEN
TADA DEL ÁREA IBEROAMERICANA 
7:1979. Edited by Eduardo Bierzychu-
dek. Buenos Aires: Instituto Superior 
Evangélico de Estudios Teológicos, 
1982. Pp. 607. $35. 

This book constitutes the seventh 
volume in a series of annual bibliogra
phies on Latin American theology, 
bringing the material through the year 
1979. The vast majority of references 
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is to Spanish and Portuguese books and 
articles, but some books in other lan
guages are referred to when they have 
relevance to the Latin American scene. 
Although the theological references 
constitute by far the greater part of the 
book, it begins with a briefer and more 
selective list of publications in the so
cial sciences which provides back
ground material for the theology. In
cluded in this category are sections on 
economics, politics, history, sociology, 
culture, art, and psychology. Here as 
elsewhere in the book, short summaries 
are included in English, but I did not 
find these very helpful. Also, many but 
not all of the references are accom
panied by brief summaries describing 
their contents. 

The theological references are 
grouped under the major divisions of 
practical theology, history of the 
churches, the Bible, the biblical con
text, and systematic theology. Practical 
theology as here understood perhaps 
covers too broad a spectrum, ranging 
from liturgy, sacred music, religious 
life, and spirituality to evangelization, 
ministry, and church law. I found the 
section here on base communities very 
helpful in its analysis and references. 
In the church history section, the treat
ment of the evangelical churches was 
disappointingly brief, although this 
may reflect the paucity of solid re
search in the area. Four detailed indices 
conclude the book, which certainly can 
be recommended as a valuable research 
tool for those interested in Latin Amer
ican theology. 

ALFRED T. HENNELLY, S.J. 
Woodstock Theological Center 

Washington, D.C. 

FAITH AND THE MYSTERY OF GOD. 
By Maurice Wiles, Philadelphia: For
tress, 1982. Pp. viii + 146. $6.95. 

A sequel to Wiles's earlier The Re
making of Christian Doctrine. It is an 

attempt to indicate how traditional 
dogmas of faith can be intelligently 
understood today. 

W. first evolves a framework of 
interpretation. A person's faith com
mitment may be absolute, but the hu
man is always contingent and limited. 
This means that our beliefs can 
undergo real changes not merely in the 
way these beliefs are expressed but 
even in what is basically apprehended 
and felt. Religious language is then 
shown to be symbolic. It can both dis
close what has always been a potential 
in God's world and create deeper reality 
for the believer. 

W. then proceeds briefly but system
atically to examine central Christian 
dogmas, such as the Eucharist, Incar
nation, church, resurrection, and Trin
ity. While acknowledging an evocative 
value in their symbols, he believes that 
their traditional understanding is no 
longer intelligible and a new signifi
cance must be sought. He understands 
the above dogmas in a symbolic sense. 
Each in its own way discloses and cre
ates for the believer a new awareness 
of how God is personally and actively 
involved in the world in the order solely 
of final causality and love. 

W.'s approach to the relationship be
tween faith and reason is to emphasize 
critical reason. Though he tries to 
counter the charge of reductionism, he 
seems to have ended up there. Granted 
the inherent difficulty in specifying 
what is essential to the "objective" con
tent of dogmas, I believe that there are 
more enduring elements to the tradi
tional dogmas than what W. proposes. 
The issue seems to center on whether 
and how far one can accept the dictum 
credo ut intelligam. 

In brief, this is a well-written, in
sightful, and thought-provoking work 
that requires some theological sophis
tication to see where W. is coming from 
(a Liberal Protestant stance) and 
where he is going (a new and different 
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understanding of major Christian dog
mas beyond what has been traditional). 

FREDERICK G. MCLEOD, S.J. 
St Louis University 

LIVING BREAD, SAVING CUP: READ
INGS ON THE EUCHARIST. Edited by R. 
Kevin Seasoltz, O.S.B., Collegeville: 
Liturgical, 1982. Pp. xiii + 314. $12.95. 

Some of the more useful statements 
on contemporary Eucharistie liturgy 
and theology are found in the pages 
of Worship. Limiting himself to the 
articles which have appeared in that 
publication, S. has done a fine service 
in gathering together sixteen recent ar
ticles which address central Eucha
ristie concerns. The work begins with 
a treatment of Paul's teaching that the 
foundation of Eucharist is the Church 
as a community of faith (Murphy-
O'Connor). A major portion of the se
lections deals with the Eucharistie 
prayer: its Jewish structure (Ledogar 
and Talley), its traditional and contem
porary formulations in the Roman rite 
(Kavanagh), the roles of the congrega
tion (Dallen) and the president (Le-
grand) in its recitation. The major the
ological issues of sacrifice (Power) and 
presence (Schillebeeckx and Gray) are 
addressed in a creative and ecumenical 
fashion. Other concerns treated here 
are the function of Eucharist in the 
forgiveness of sins (Quinn) and the 
meal aspect of Christian Eucharist 
(Rouillard). Pastoral concerns of con-
celebration (Taft), the Eucharist with
out priests (Leclercq), modes of cele
brations (Seasoltz), and the order of 
worship (Smits) provide an overall bal
ance to the collection. 

These selections present liturgical 
scholarship at its best. Each article is 
at the same time attentive to technical, 
historical, theological, and anthropo
logical concerns while it also offers a 
constructive commentary and critique 
of contemporary worship. The juxta
position of these articles builds a co

herent and consistent picture of the 
richness of Eucharistie worship and the 
ongoing pastoral demands to be faith
ful to that tradition. Overall, this work 
emerges as a most useful tool for stu
dents and a handy source for those 
entrusted with responsibility for Eu
charistie worship. The editor also pro
vides a welcome, though incomplete, 
index. 

EMMANUEL CUTRONE 
Quincy College, IU. 

PROCESS THEOLOGY AS POLITICAL 
THEOLOGY. By John B. Cobb, Jr. Phil
adelphia: Westminster, 1982. Pp. xvi + 
158. $8.95. 

Here we have Cobb at his best as a 
theologian of dialogue and co-opera
tion, though not of compromise, calling 
both for the movement of process the
ology "for its own sake and for the sake 
of the gospel to become a political the
ology" and for the movement of politi
cal theology to become, in its own way, 
a process theology (152). 

As C. sees it, process theologians 
need to respond to the call of political 
theologians such as Metz, Moltmann, 
and Solle to take part in "the discus
sion of Christian responsibility for pub
lic affairs, especially as these are polit
ically conceived" (vii). C. seems to af
firm the basic methodological point of 
all political theology: "theory is in the 
service of practice" (14). He also ac
cepts fully its demand for the "deideol-
ogizing" involved in political self-criti
cism, as well as its call for the "depri-
vatization of our understanding of hu
man existence and of salvation" (15). 
Thus, process theology as political the
ology. 

On the other hand, C. also argues 
that process theology can contribute to 
the task of developing a political the
ology which is theoretically sound by 
contemporary standards. For instance, 
he criticizes the anthropocentrism of 
German political theology, which re-
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suits in a merely "sociological theol
ogy" exclusively attuned to urban and 
technological environments, and ar
gues that process thought gives rise to 
an "ecological theology" which ad
dresses both urban and rural, techno
logical and traditional situations. 
Moreover, C. suggests that White
head's nonapocalyptic eschatology, ac
cording to which history, though open-
ended, is continually finding its end in 
God, can serve as credible encourage
ment for realistic efforts at social jus
tice in ways in which apocalyptic vi
sions of perfect justice no longer can. 
Thus, political theology as process the
ology. 

Perhaps C.'s work will so focus at
tention on common issues as to help 
undermine the distinct theological 
"movements" it presupposes. 

PHILIP E. DEVENISH 
South Bend, Ind. 

DOES CHALCEDON DIVIDE OR 
UNITE? TOWARDS CONVERGENCE IN 
ORTHODOX CHRISTOLOGY. Edited by 
Paulos Gregorios, William H. Laza-
reth, and Nikos A. Nissiotis. Geneva: 
World Council of Churches, 1981. Pp. 
156. $7.95. 

This volume of essays summarizes 
the dialogue between the Eastern Or
thodox and the Oriental Orthodox 
(non-Chalcedonian) churches which 
took place, in connection with World 
Council Faith and Order meetings, be
tween 1964 and 1971. The volume in
cludes the agreed statements from the 
four unofficial consultations held in 
Denmark, England, Switzerland, and 
Ethiopia, and a selection of eight of the 
more important essays in that dialogue. 

It is noteworthy that the Christolog-
ical controversies marking the long
standing divisions in Christianity are 
nearing resolution. The "remarkable 
measure of agreement" in Christology, 
particularly the relationship of the na

tures and person in Christ, warrant a 
recommendation that these churches 
move toward official dialogue leading 
to full communion. These agreed state
ments and essays are helpful, for they 
raise the canonical, liturgical, and ju
risdictional problems involved when 
churches have remained divided for so 
long on fundamental dogmatic issues. 
Since the Roman Church and its the
ologians are in dialogue with these 
churches, it is important for Roman 
Catholic scholars to be conversant with 
the content of the dialogues. 

The Western scholar will be fasci
nated to note the evaluations given to 
Cyril, Leo, and other voices that influ
enced the decisions at Chalcedon. The 
discussions following the papers on the 
question of Cyril's and Leo's formula
tion, relative to the one incarnate na
ture of God the Word, are instructive 
for the scholar intent on catching the 
mood of Orthodox Christological 
thought. Historical developments at 
the time of Chalcedon and subsequent 
theological reflection were formed by 
the personalities, language, and culture 
of the moment as well as by the theo
logical convictions of Orthodoxy. 

Of special importance is the essay by 
John Zizioulas, "Ecclesiological Issues 
Inherent in the Relations between 
Eastern Chalcedonian and Oriental 
Non-Chalcedonian Churches." This 
essay goes beyond Christology to the 
questions of anathemas, position of 
saints in the life of the Church (espe
cially when some saints have been 
anathematized by the other church), 
and the question of ecclesiological rec
ognition. Locating the veneration of 
the saints in the context of communio 
sanctorum and relating it to the eccle
siological dimension of church life 
places the role of the saint in a wider 
context and makes the discussion im
portant not only for inter-Orthodox or 
Orthodox-Roman reconciliation, but 
also for the Protestant community, 
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where saints have not been part of its 
tradition or experience. 

JEFFREY GROS, F.S.C. 
National Council of the Churches 

of Christ, Ν. Y. 

EIGHTY-THREE DIFFERENT QUES
TIONS. By Saint Augustine. Translated 
by David L. Mosher. Fathers of the 
Church 70. Washington, D.C: Catholic 
University of America, 1982. Pp. xxii 
+ 257. $24.95. 

Why would the bishop of Hippo have 
written a work composed of and enti
tled Eighty-three Different Questions? 
Augustine answered this query in his 
Retractations in a manner that was, 
evidently, convincing enough to inspire 
Mosher to undertake the arduous task 
of the first English translation of the 
text. 

This volume, then, is composed of 
questions put to Augustine by his 
brother companions during his years 
(388-96) in the monastic community 
he had organized. The translator's In
troduction provides information on the 
literary form, chronology, and doc
trinal content of the Questions. 
Throughout the volume, footnotes pro
vide scriptural references, the Latin 
underlying a difficult translation as 
well as alternate translations that 
merit consideration, explanatory notes 
supplying background to a polemical or 
doctrinal point, parallel texts in other 
works by Augustine, or references to 
scholarly discussions of some difficult 
or obscure passage. 

The questions themselves are of the 
greatest variety in both subject and 
length. One of the shortest is answered 
in three lines; longer answers reach to 
seven and eight pages and cover topics 
in philosophy, biblical exegesis, Chris
tology, good and evil. In reading the 
Questions, we find evidences of Augus
tine's Platonism and Neoplatonism, 
his knowledge of classical literature, 
and his number mysticism. 

The volume's presentation will en
courage use by students and scholars 
alike. There is a helpful General Index 
and an Index of Scripture. The quality 
and accessibility of the text argue in 
favor of the translator's application of 
his own criteria for the happy rendering 
of Augustine into another language (cf. 
xvii). 

AGNES CUNNINGHAM, S.S.C.M. 
St. Mary of the Lake Seminary 

Mundelein, III. 

CONGRESSO INTERNAZIONALE DI 
S T U D I ΒΟΕΖΙΑΝΙ (PAVIA, 5 - 8 O T T O B R E 

1980): ATTI. Edited by Luca Obertello. 
Rome: Herder, 1981. Pp. 386. 

Boethius belongs—as one of the 
most important transmitters of the 
classical tradition—to the founders of 
the Middle Ages. On the occasion of 
the fifteenth centenary of his birth, a 
distinguished group of scholars gath
ered in October 1980 at Pavia, where 
he was executed in 524, to discuss var
ious aspects of his life and works. This 
volume of the acts of this international 
congress contains 28 essays, divided 
into 20 relazioni and 8 communicazioni. 
The essays cover Boethius' relation to 
Pavia and Roman history, theology, 
philosophy, the classical tradition, and 
the Middle Ages. The papers are so 
different in their approaches that a 
lengthy discussion of each is impossible 
here, but they are important because 
they show the complexity of B.'s influ
ence during the Middle Ages. For a long 
time research concentrated on the De 
consolatane philosophiae, but many of 
B.'s other works also became standard 
texts for theology and the seven liberal 
arts. 

Several of the essays deal with the 
philosophical and linguistic problems 
behind his reflection on the concepts 
"nature" and "person" within the con
text of the Trinitarian controversies of 
the fifth century. B.'s influence in me
dieval logic is well known, but an im-
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portant essay (Stump) throws new light 
on the tradition of his De topicis differ-
entiis, showing how the twelfth century 
came to abandon the attempt to find 
warrants in topics for categorical syl
logisms (for Abelard, only the condi
tional propositions used in hypotheti
cal syllogisms are dependent on the 
topics). Many of the essays treat B.'s 
place in the history of medieval science, 
one especially on the place of his trea
tise De institutione arithmetica in the 
development of mathematics from 
Roger Bacon to Thomas Bradwardine 
(Masi). Important is the hypothesis 
that Boethius composed—in addition 
to his treatises on arithmetic, music, 
and geometry—an adaptation of Ptol
emy's Almagest (Lucidi). 

CHARLES LOHR 
Raimundus-Lullus-Institut 

Freiburg 

PAVIA AND ROME: THE LOMBARD 
MONARCHY AND THE PAPACY IN THE 
EIGHTH CENTURY. By Jan Τ. Hallen
beck. Philadelphia: American Philo
sophical Society, 1982. Pp. xii -I- 186. 
$18. 

In the early eighth century the Lom
bards replaced the Byzantines as the 
dominant secular power in Italy. They 
remained so until the later part of the 
century, when the Franks under Pepin 
and Charlemagne dominated and fi
nally eliminated the Lombard mon
archy. As the inheritors of Romanitas 
in barbarian Italy and secular rulers in 
the Roman area, the popes had many 
and complicated dealings with the 
Lombards, especially in the eighth cen
tury. Hallenbeck has tried to explicate 
the nature of these dealings. I say 
"tried" because much of the evidence 
is sketchy and ambiguous, and H. must 
constantly hypothesize. This slows the 
book considerably, it involves regular 
reconsideration of the evidence. But 
those familiar with early medieval 
church history will appreciate and ap

plaud H.'s efforts. He never stretches 
the evidence, and his hypothesizing is 
a model of sound scholarship. 

H. concludes that papal-Lombard 
relations depended on the individual 
popes and kings and the contempora
neous political situation, which was 
complicated by the Byzantines and am
bitious Lombard nobles. The kings, rul
ing from Pavia, wished to create a 
unified state, which meant dominating 
the southern dukes, which in turn 
meant occupying central Italy, sur
rounding papal territory, and cutting 
Rome off from the Byzantine exarch in 
Ravenna. Diplomacy was tried, but the 
inevitable territorial incursions de
stroyed the fragile peace time and 
again. When the popes finally con
cluded that any united Lombard king
dom would endanger Roman interests, 
they appealed to the Franks, who also 
tried diplomacy. To their credit, the 
Lombards strove to preserve their 
kingdom, only to lose it when the 
Franks resorted to force. H. concludes 
that there was simply no room in 
eighth-century Italy for a strong pa
pacy and a strong Lombard state. 

JOSEPH F. KELLY 
John Carroll University 

Cleveland 

TREATISES AGAINST THE ANABAP
TISTS AND AGAINST THE LIBERTINES. 
By John Calvin. Edited and translated 
by Benjamin Wirt Farley. Grand Rap
ids: Baker, 1982. Pp. 336. $16.95. 

A modern translation of two of Cal
vin's lesser-known treatises. Calvin 
published his Brief Instruction for 
Arming All the Good Faithful against 
the Errors of the Common Sect of the 
Anabaptists in 1544, intending it as a 
response to Michael Sattler's Schleit-
heim Confession of 1527. When the An
abaptists began to show gains in the 
French-speaking cantons of Switzer
land, the Reformed pastors became 
alarmed and urged Calvin to answer 
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the seven articles in Sattler's confes
sion. As expected, Calvin responds to 
the main tenets of Anabaptism, estab
lishing the legitimacy of infant baptism 
and the ability of Christians to take 
oaths, use the sword, and participate in 
government. In addition, Calvin took 
the opportunity to refute Melchior 
Hoffmann's teaching that the body 
Christ took in the Incarnation was not 
human but "celestial," and added a 
summary of his previously published 
(1542) treatise Psychopannychia. 

Calvin's second treatise, Against the 
Fantastic and Furious Sect of the Lib
ertines Who Are Called "Spirituals/' 
dates from 1545. The Libertines were 
an antinomian sect among the Protes
tants who disregarded Scripture, over
emphasized the possession of the 
Spirit, had a pantheistic understanding 
of God and Christ, and whose advocacy 
of Christian liberty approached license. 
Farley has translated both treatises 
from Calvin's French text as published 
in the Calvini opera, and has provided 
introductory essays describing the 
background and origin of each treatise, 
and many clarifying footnotes. The 
translation is so smooth-flowing that 
the reader easily forgets that what he 
has in his hands is a translation. 

JOSEPH N. TYLENDA, S.J. 
Georgetown University 

YVES DE VALLONE: THE MAKING OF 
AN ESPRIT-FORT. By James O'Higgins, 
S.J. The Hague: Martinus Nijhoff, 
1981. Pp. 248. $35. 

O'Higgins attempts to reconstruct 
an intellectual biography of Yves de 
Vallone (1666 or 1667-1705), who 
started as a canon of St. Geneviève, 
went over to Calvinism, became a Cal-
vinist minister, and probably ended as 
a libre penseur. The work is somewhat 
of a footnote to Hazard's famous book. 
But rightly, O. modifies the thesis that 
between 1680 and 1720 the intellectual 
climate of Europe was radically and 

completely altered. The transforma
tion in Vallone and in others like him 
was painfully slow, so that even at the 
end of his life Vallone had traces of the 
theism with which he had started his 
tortured spiritual Odyssey. 

The analysis of Vallone's thought is 
based on two writings, a Profession de 
foi (1701) and an undated Religion du 
chrétien, a holograph with many cor
rections now in the Austrian National 
Library. From these two works and 
from other sources, most of them sug
gesting more than one probability, O. 
writes a chapter on Vallone's life. This 
is followed by chapters on God, the 
soul, authority, Scripture, Christian re
ligion, a consideration of Vallone's 
unorthodoxy, and a final chapter in 
which the unorthodox writings of some 
authors, roughly contemporaries of 
Vallone, are discussed with the purpose 
of ascertaining Vallone's degree of 
unorthodoxy. 

Except for a rather massive misun
derstanding of the causes for and the 
purpose of Jansenism and its location 
within the French Catholic Revival, O. 
has produced an admirable study of a 
subject whose checkered religious ca
reer must have been especially difficult 
to follow, particularly in an age when 
religious conformity was the rule rather 
than the exception. 

SAMUEL J. MILLER 
Boston College 

M Í S T I C O , POETA, R E B E L D E , SANTO: 

EN TORNO A SAN JUAN DE LA CRUZ. 
By José Nieto. Translated from the 
first English edition by Guillermo Hir-
ata. Mexico: Fondo de Cultura Eco
nòmica, 1982. Pp. 334. 

ST. JOHN OF THE CROSS: REFLEC
TIONS ON MYSTICAL EXPERIENCE. By 
Alain Cugno. Translated from the orig
inal French edition by Barbara Wall. 
New York: Seabury, 1982. Pp. 153. 
$13.95. 

As we have now come to expect from 
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Ν., his Místico is not simply a Spanish 
translation of his 1979 book Mystic, 
Rebel, Saint: A Study of St. John of the 
Cross (see TS 41 [1980] 239) but a 
thoroughly revised and rewritten ver
sion of the English edition which in
cludes much new material. The major 
additions include three new chapters 
(the introduction and chaps. 3 and 4), 
three appendices (Spanish translations 
of two of N.'s articles previously pub
lished in English and an anthology of 
St. John's poetry), and some eighty-
four items to the bibliography. The on-
omastic index of the English edition is 
omitted. 

C.'s book is a translation of his 1979 
book Saint Jean de la Croix. This work, 
in the author's words, is "primarily 
philosophical, not theological" (1). Its 
purpose is to "respect John's thought 
. . . to let it be, not to question it" (9), 
while at the same time recognizing the 
power of John's writings "to alter the 
basic principles of philosophical study" 
(10). C. divides his study into an intro
duction, six chapters, and a conclusion. 
Each chapter is subdivided into two 
sections: "the first devoted to a theo
retical account of [John's] thought, the 
second to how it worked out in practice 
in his life" (12). Among the topics 
treated are mysticism, God's absence, 
the desire for God, the world and the 
kingdom of God, the body. A particu
larly welcome feature of this book is its 
emphasis on John's activity as a spir
itual director as a source of his thought 
and writings, something often over
looked. There is an ample index but no 
bibliography. 
JOSEPH F. CHORPENNING, O.S.F.S. 

Allentown College 

CARMELITE STUDIES 2: CONTEM
PORARY PSYCHOLOGY AND CARMEL. 
Edited by John Sullivan, O.C.D. Wash
ington, D.C: Institute of Carmelite 
Studies, 1982. Pp. ix + 300. $6.95. 

Following the practice established in 

the first volume of this annual publi
cation (see TS 42 [1981] 519-20), the 
first part of Carmelite Studies 2 con
sists of four essays focused on a com
mon theme, contemporary psychology 
and Carmel, while the second part is 
comprised of two essays, their only 
common denominator being that both 
treat Carmelite topics. In Part 1, four 
young American scholars, three Car
melites and one laywoman, who have 
done doctoral theses on either Teresa 
of Avila or John of the Cross, share the 
fruit of their researches in a series of 
essays which approach either Teresa's 
or John's descriptions of spiritual de
velopment from the perspective of the 
findings of such twentieth-century psy
chologists as Rollo May, Abraham 
Maslow, Carl Rogers, and Carl Jung. 
The results are well balanced and ex
tremely illuminating. Three essays are 
devoted to John, one to Teresa. David 
Centner draws upon the work of several 
contemporary psychologists in his dis
cussion of Christian freedom and the 
nights of St. John; Kevin Culligan does 
a comparative study of John as spirit
ual director and Rogers as psychother
apist; Russell Holmes offers a Jungian 
approach to forgetting and memory in 
John; J. Ruth Aldrich studies Teresa 
in light of Maslow's description of the 
self-actualized person and concludes 
that she was very healthy psychologi
cally, thus defending her against some 
twentieth-century psychologists who 
have judged her to be hysterical. 

Part 2 contains two items: an Eng
lish translation of John Paul II's Latin 
summary of his doctoral thesis in the
ology on faith in John of the Cross, also 
written in Latin (the first English 
translation of this thesis was published 
under the title Faith according to St. 
John of the Cross in 1981 (see TS 43 
[1982] 751-52), which was originally 
published in the Warsaw theological 
journal Collectanea theologica in 1950; 
and a most interesting original article 
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by John Sullivan entitled "Mary, the 
Bees of the Exsultet and the Carme
lites," based on a paper read at the 
1979 Eighth International Mariological 
Congress in Saragossa. 

The Institute of Carmelite Studies is 
to be commended again for the high 
quality of its continuing effort to mine 
and make available to an ever-widening 
audience the rich tradition of Carmel. 
Carmelite Studies 3 will publish the 
proceedings of the symposium held at 
Catholic University in Washington, 
D.C, in October 1982 to commemorate 
the fourth centenary of Teresa's death. 
JOSEPH F. CHORPENNING, O.S.F.S. 

Allentown College, Pa. 

A PÉKIN AVEC TEILHARD DE CHAR
DIN, 1939-1946. By Dominique Wang. 
Paris: Robert Laffont, 1981. Pp. 270. 

The Belgian author, founder of La 
Société Internationale Pierre Teilhard 
de Chardin, was one of a small group 
of friends that gathered around Teil
hard during the confinement of the 
Japanese occupation of Peking. Teil
hard often spoke of being "perfectly at 
home in good old Peking" and told of 
finding "a second family there." The 
city was ravaged by war, famine, and 
disease during the Japanese occupa
tion, the author's husband was ar
rested, but Teilhard sustained a small 
group of friends by his vision of a new 
world that was forming. "Each war— 
and I know the undescribable horror— 
results in a binding and a mixing of the 
nations." Beneath the events of the war 
Teilhard saw a wave of sympathy form
ing a united humanity. Such ideas are 
not new to those familiar with his 
thoughts; but the present book sets the 
ideas in the context in which they were 
developed. While friends spoke of Yin 
and Yang, Confucius and the Tai Chi, 
Teilhard expressed both his sympa
thies and reservations with Chinese 
thought: "Personally I love the cosmic 
sense and the intuition of the Chinese," 

but their understanding of God is "dan
gerously assimilated to the firma
ment." Teilhard tells of his own in
volvement with Peking Man: "My 
work was to supervise the excavations 
and classify and inventory the discov
eries." The author kept a daily record 
of the group conversations; this has 
been revised and edited to give the 
present book. With text, a map, and 26 
pictures, she gives a feel for the man 
and for his adopted city. 

THOMAS KING, S.J. 
Georgetown University 

KARL BARTH—RUDOLF BULT-
MANN: LETTERS 1922-1966. Edited by 
Brend Jaspert. Translated and edited 
by Geoffrey W. Bromiley. Grand Rap
ids: Eerdmans, 1982. Pp. xiii + 192. 
$13.95. 

An English edition of the Barth-
Bultmann correspondence is a welcome 
addition to the literature on these 
giants and the theological history they 
shaped. Barth, the premier Protestant 
theologian of our century, and Bult-
mann, who enjoyed a similar eminence 
among Germany's NT scholars, were 
at one time allies in the effort to leave 
behind the religious climate of the late 
nineteenth century and move toward a 
postliberal theology. Later their theo
logical paths diverged, and their re
spective methods were championed by 
opposing sides in the mid-twentieth-
century debate over demythologizing 
and existentialist interpretation. 

This book, which includes all the 
available letters and postcards ex
changed by Barth and Bultmann over 
more than forty years of correspond
ence, helps tell the story of twentieth-
century theology in a vivid and illumi
nating way. Especially striking is the 
high regard the two men had for each 
other personally, in spite of the growing 
theological distance between them. 
The early letters show the difficulty of 
achieving a clarification of their agree-
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ments and differences. When their cor
respondence resumes after the war, 
Bultmann argues for the necessity of 
translating the NT message into the 
language of human "self-understand
ing" (as opposed to the "objectifying" 
thinking of myth). Barth objects to 
Bultmann's existentialism as exces
sively anthropological and liable there
fore to miss the real center of the ker-
ygma. 

In addition to exchanges between 
the two principals, the book includes 
Berth's reply to a bishop who had in
quired about accusations of heresy 
being directed against Bultmann. 
Barth responds with both a critique 
and a defense of Bultmann—defending 
him against the heresy hunters, while 
pointing out the real problem with 
Bultmann's approach (unrecognized by 
his vociferous critics). This analysis of 
the charges against Bultmann is one of 
the best pieces in the volume. 

One criticism of the translation: "de-
secularization" (92) is hardly a helpful 
rendering of Entweltlichung, which for 
Bultmann means the surrender of hu
man security in order to venture the 
authentic existence of faith. Since 
there seems to be no English equiva
lent, a paraphase would have been pref
erable. Also, this English edition is 
somewhat abridged. In many instances 
we are given the translator's summary 
of a letter rather than the letter itself; 
the reader is referred to the original 
German edition for the full text and 
notes. Generally, though, Bromiley ap
pears to have exercised sound judgment 
in his selections, and the bulk of the 
correspondence is in the words of the 
correspondents themselves. 

RUSSELL W. PALMER 
Univ. of Nebraska at Omaha 

A METAPHYSICS FOR THEOLOGY: A 
STUDY OF SOME PROBLEMS IN THE 
LATER PHILOSOPHY OF ALFRED 
NORTH WHITEHEAD AND ITS APPLI

CATION TO ISSUES IN CONTEMPORARY 
THEOLOGY. By Sten M. Philipson. 
Stockholm: Almqvist & Wiksell, 1982. 
Pp. 174. $17.50. 

The title of this dissertation leads 
the reader to expect that a constructive 
metaphysical proposal will emerge out 
of the critical consideration of White
head's thought. Instead, a careless 
treatment of W. merely serves as a 
springboard for the author's leap into 
the deep waters of analytic epistemol-
ogy, where, however, he has yet to learn 
to swim. 

P. claims that theology needs meta
physics, since "without a satisfactory 
metaphysics assertions about God will 
be unintelligible, and no assessment of 
them will be possible" (22). He thinks 
Whitehead's metaphysics may be re
garded as "compatible with Christian 
theology," but criticizes W.'s theory of 
perception, with its alleged assertion of 
"a certain kind of deep, preconceptual 
experience," and his realism, according 
to which P. contends we are supposed 
to have u access to a position outside the 
world, which enables us to know, and 
speak meaningfully about, what reality 
is from a point of view external to 
reality" (72,67,88). P. argues that such 
realism is inconsistent with White
head's relational ontology, and he pro
poses a theory of "conceptual realism" 
as the solution to W.'s problems. 

The work is an ambitious failure on 
both main counts. On the critical side, 
e.g., P. fails even to consider whether 
Whitehead's "causal efficacy" is better 
understood as a type of experience or 
rather as an aspect of experience in the 
mode of "symbolic reference," of which 
conceptual interpretation is the dis
tinctive feature. P. also fails to observe 
Whitehead's own distinction of "real
ism" and "rationalism." Such careless
ness is reflected in P.'s mere citation of 
uninterpreted passages as putative evi
dence for his own claims. On the con
structive side, P.'s treatment of "cor
respondence" and "coherence" theo-
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ries of truth fails to exhibit a firm grasp 
of the issue of how assertions are to be 
given experiential meaning. Finally, P. 
never refers to Whitehead's thought at 
all in the course of presenting his own 
proposal. One senses that his passing 
interest in W.'s philosophy is also 
somehow beside the point. 

PHILIP E. DEVENISH 
South Bend, Ind. 

CHRISTIAN ETHICS IN THE MODERN 
AGE. By Brian Hebblethwaite. Phila
delphia: Westminster, 1982. Pp. 144. 
$6.95. 

H. sketches the most trenchant crit
icisms of Christian ethics since the En
lightenment, finding them in the works 
of Hume, Kant, Fichte, Hegel, and es
pecially Nietzsche, Marx, and Freud. 
Together these indict Christian ethics 
for its denial of moral autonomy, its 
excessive individualism, its reliance on 
illusion and immaturity, and especially 
its disastrous social consequences, 
which range from impotence before evil 
to outright collusion with oppression. 
After a look at how more recent critics 
continue and deepen these attacks, H. 
responds by considering Christian ethi-
cists who reject the quest for autonomy 
as itself illusory and dangerous, who 
balance a concern for the individual 
with other-regarding love, who stress 
the mature appropriation of the Chris
tian vision of a good life, and who reject 
both the failure of Christian social eth
ics and the extravagances of Marxist-
Leninist dogma. Of those considered, 
Dietrich Bonhoeffer and Reinhold Nie-
buhr predominate. H. also offers a pro
vocative treatment of situation ethics 
and liberation theology as two sides of 
the same coin, a helpful look at Chris
tian ethics among world religions and 
in Christian religion, and a curiously 
tentative "positive interpretation" of 
Christian ethics as conformity to divine 
love. Missing in the book are any spe
cific discussion of a Christian ethicist 
since Niebuhr, and any mention of cur

rents in contemporary ethical thought 
apart from those mentioned above. On 
the whole, though, this is a well-
thought-out and readable book that 
will repay its use in an introductory 
class. 

RICHARD BONDI 
Atlanta 

WHAT ARE THEY SAYING ABOUT 
SEXUAL MORALITY? By James P. Han-
igan. New York: Paulist, 1982. Pp. vi + 
121. $3.95. 

Like many others, H. sees a crisis in 
sexual morality. The change is from a 
rather restricted concept of sexuality, 
in which it was linked too closely to 
procreation, to a quite liberal view, in 
which it becomes largely an aspect of 
social life and a source of pleasurable 
experience. He traces this change to a 
number of factors: a new reading of 
Scripture, a more critical view of the 
historical tradition, the contribution of 
the social sciences, and the emphasis 
on the role of love. 

Responding to this development, the 
Church, giving love a more central role, 
no longer considers procreation the pri
mary goal of sex. On the other hand, it 
continues to teach traditional norms. 
At this point the birth-control contro
versy enters the scene. H. views this 
not as an isolated problem but in the 
context of a more extensive movement 
away from traditional norms. He dis
cusses in detail the approach taken by 
the CTSA Committee in its book Hu
man Sexuality, in which "creative 
growth toward integration" is set as the 
goal of sexual activity. He then goes on 
to treat André Guindon's appeal to the 
meaning of sex as opposed to legal 
norms as the basis for sex conduct. His 
third discussion centers around Philip 
Keane's proportionalist approach. Fi
nally, he devotes some space to the 
work of Germain Grisez and other au
thors who do not depart from tradi
tional norms but try to given them a 
rational undergirding. 
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As one may have already concluded, 
H. deals almost totally with American 
theologians, so his view of the crisis is 
limited to the American scene. Some 
may differ with his analysis of past 
tradition. There are authors, e.g., who 
do not agree that the love aspect of sex 
was as neglected in the past as some 
maintain. Ample evidence of this is 
found in treatises on the sacramental 
aspect of marriage and in the medieval 
sacramentarles. Looking into the fu
ture, H. sees greater recognition of the 
importance of sex, a closer identifica
tion of sex with love, growth in inti
macy, and greater attention to the so
cial importance of sex. The reader may 
not agree totally with H.'s analysis, but 
he will find it helpful. 

JOHN R. CONNERY, S.J. 
Loyola University of Chicago 

HEALTH CARE ETHICS. By Benedict 
M. Ashley, O.P., and Kevin O'Rourke, 
O.P. St. Louis: Catholic Health Asso
ciation, 1982. Pp. xvii + 483. 

This revised edition will be wel
comed by those wanting a credible, co
herent, and thorough presentation of 
Roman Catholic medical ethics. The 
book was originally well received and 
this revision merits a similar reception. 

As with the original, the book is or
ganized around several ethical princi
ples clearly presented and cogently ar
gued for. These are continually referred 
to in the analysis of problems. Thus 
the authors maintain a high level of 
principled integration. Nor do they re
strict themselves to Catholic authors; 
the range of positions considered is 
ecumenical, though the primary focus 
is Catholic. 

Areas of revision include more cur
rent discussion of the right to health 
care and the need for universal health
care insurance, plus expanded sections 
on issues of sexuality, including contra
ception, sterilization, abortion, and 
sexual reassignment. A very helpful 

section on ethical theories has been 
added which helps set a better context 
for the authors' position of prudent 
personalism. They continue, in a help
ful way, the Catholic debate about pro-
portionalism as a method. A more thor
ough account of prudent personalism is 
provided. 

The section on contraception is sig
nificantly and carefully expanded, 
though the authors' rejection of artifi
cial birth control remains firm. Though 
careful and faithful to papal teaching, 
the description of the ethical difference 
between a natural and artificially in
duced period of sterility (God-given 
natural teleology) will remain unper-
suasive to many. The authors, on re
evaluating the evidence, now reject the 
use of DES as part of treatment for 
rape because it acts almost exclusively 
as an abortifacient and not as an anti-
ovulant. Of particular disappointment 
is the absence of any reference, textual 
or bibliographical, to Susan Nichol
son's work on abortion, one of the most 
substantive critiques of the Catholic 
teaching in recent years. Ethical dis
cussions must, I think, take her teach
ings into account. 

This book remains a most welcome 
and substantive contribution to medi
cal ethics. Although some will disagree 
with specifics, as I do, the book is an 
excellent text and presents a well-
thought-through and integrated vision 
of Catholic medical ethics. 

THOMAS A. SHANNON 
Worcester Polytechnic Institute 

THE PRACTICE OF SPIRITUAL DI
RECTION. By William A. Barry and 
William J. Connolly. New York: Sea-
bury, 1982. Pp. 211. $11.95. 

This book is intended as a help for 
those who want to specialize in the 
ministry of spiritual direction. The au
thors speak from a rich background of 
experience at the Cambridge Center. 
They have progressively refined what 
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they have learned for over ten years 
and shared their reflections in numer
ous publications. 

Part 1 consists of two chapters, one 
describing spiritual direction, the other 
emphasizing the centrality of the direc-
tee's experience. B.-C. then take up the 
various spiritual-direction processes 
that promote communication between 
the directee and the Lord. Included 
among these are the contemplative at
titude, receptive openness to the inte
rior signs of the Spirit's action, dealing 
with resistance to the latter, and eval
uation of religious experience. A final 
section of four chapters is concerned 
with the relationship between director 
and directee. Topics include develop
ment of the director as a human being 
and the acquisition of professional 
knowledge and supervision. Spiritual 
direction and psychological counseling 
are carefully distinguished. 

Among many admirable qualities, 
the book is authored by working direc
tors who have the academic back
ground to extract the significance and 
evaluate the pertinence of their expe
rience. The second chapter, on religious 
experience, is especially insightful in 
its interpretation of the contemporary 
paradigmatic shift to interiority and 
theology's current reconciliation with 
spirituality. 

In The Christian Commitment Karl 
Rahner speaks of helping towards per
sonalized Christianity: "It is obvious 
that this guidance of a Christian to
wards finding himself, towards assimi
lating Christianity . . . through the dis
covery of its grace-given inwardness... 
is essential.. .pastoral work" (106). 
After marveling that spiritual direction 
should have been regarded as an eso
teric Christian concern, B.-C. echo 
Rahner: "It seems rather that it should 
be the core from which all the Church's 
other pastoral care radiates" (44). For 
all who experience a call to pastoral 
ministry this book is highly recom

mended for reflective reading and re
reading. 

T. GERARD CONNOLLY, S.J. 
Loyola College, Baltimore 

CHARISMATIC SPIRITUAL GIFTS: A 
PHENOMENOLOGICAL ANALYSIS. By 
William Joseph Sneck, S.J. Washing
ton, D.C: University Press of America, 
1981. Pp. xiv + 298. $21.75; $12.25 
paper. 

The Word of God Charismatic Com
munity of Ann Arbor, Michigan, the 
largest primarily Catholic but ecumen
ical covenant community in America, 
provided the setting for this doctoral 
dissertation in psychology at the Uni
versity of Michigan. In the tradition of 
William James's Varieties of Religious 
Experience, this phenomenological re
search follows a seven-step process of 
analysis as outlined by the philosophi
cal historian Herbert Spiegelberg. 

Volunteer subjects, nine men and 
thirteen women who were "willing to 
share their experiences of healing and 
prophecy," responded to the structured 
questions of the researcher for typically 
one and a half hours each. Encouraged 
to speak freely about all the spiritual 
gifts, they also reported their experi
ences—either as those who prayed for 
others or as those who were prayed 
for—of such gifts as deliverance, word 
of knowledge, and word of wisdom, 
which were included in this research. 

The first third of the book thor
oughly reviews the scientific literature 
relevant to the psychology and sociol
ogy of religion and to the paranormal 
experiences of miracles, prophecy, and 
faith healing. Scholars will be gratified 
by the clarity and depth in thought and 
expression of this summary of theolog
ical, spiritual, and psychological issues 
involved in the charismatic movement. 
The next half gives a thumbnail sketch 
of each subject and records the detailed, 
often verbatim, reports of the inter-
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views. This section reads like a docu
mentary. Most readers will find these 
stories fascinating and inspirational. 
The last part presents the phenome
nological analysis and an extensive bib
liography up to 1976. There is no intent 
to question the authenticity of the ex
periences. The primary focus is on 
meaning, understanding, relationships, 
modes of appearance, and development 
in consciousness. This section makes a 
contribution to constructive thinking 
about religious experiences which char-
ismatics should find helpful. 

JOSEPH E. BROWN, S.J. 
Saint Louis University 

SOLIDARITY WITH VICTIMS: TO
WARD A THEOLOGY OF SOCIAL TRANS
FORMATION. By Matthew L. Lamb. 
New York: Crossroad, 1982. Pp. xv + 
158. $12.95. 

This book addresses the problem of 
doing theology in a world filled with 
the victims of the oppression and alien
ation which result from society's naive 
faith in practical reason and innocent 
theory—the victims, e.g., of militarism, 
sexism, racism, destruction of the en
vironment. L. asks how theologians can 
work in effective solidarity with those 
victims and contribute to the establish
ment of genuine freedom, which is 
understood as praxis conforming to the 
transcendental precepts. L.'s response 
is threefold. First, he examines contem
porary theology in light of critical so
ciology and finds theology insuffi
ciently self-critical. Second, he dem
onstrates the centrality of the theory-
praxis relationship to theological 
method and describes five basic types 
of that relationship. Third, he argues 
that only a political theology—by 
which he designates all those theologies 
which "acknowledge that human ac
tion, or praxis, is not only the goal but 
the foundation of theory" (103)—can 
contribute to such transformation. 
Only political theologies (which in

clude, e.g., work of the liberation theo
logians, the later Lonergan, and Metz) 
can retrieve the radically subversive 
and thus socially transformative di
mensions of the Christian experience 
of faith in the victim Jesus Christ. 

MICHAEL J. MCGINNISS, F.S.C. 
Washington Theological Union, D.C. 

POLITICS AND THE STATE: THE 
CATHOLIC VIEW. By Thomas Molnar. 
Chicago: Franciscan Herald, 1980. Pp. 
xxiii + 153. $7.50. 

Molnar argues that only three 
schools of political theory are consid
ered respectable in the United States: 
the theory undergirding the Federalist 
Papers, the approach to theory associ
ated with Leo Strauss, and the political 
theory elaborated by Eric Voegelin. Ac
cording to M., none of the above makes 
known the Catholic view of man and 
politics, namely, that there is a "super
natural element in the makeup of man 
and political society." 

M. attempts to familiarize Ameri
cans with Catholic political theory or 
"politics in the light of Catholic doc
trine." He first reflects on various mo
ments in the history of political theory, 
e.g., Aristotle, Plato, Augustine, Aqui
nas, Machiavelli, Hegel, and Marx. 
Then he summarily presents Christian 
principles on the state and politics and 
finally discusses present problems in 
the light of those principles. 

M.'s main assertion is that the in
creasing secularization of the state and 
society is leading to the "desacraliza-
tion" of many clergy, if not the very 
structures of the Church. Conse
quently, American Catholics must 
work for the internal restoration of the 
Church, so that it may resume its po
sition as a moral and spiritual guide of 
society. He believes that modern soci
ety desperately needs the leavening in
fluence of a renewed church. 

While M.'s book contains many 
thoughtful insights, he does not sue-
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ceed in presenting a comprehensive 
view of a Catholic political theory. His 
treatment of political philosophers and 
the Catholic view of the state is so brief 
as to be of little value to most readers. 
In addition, he sometimes is simply 
inaccurate in his brief summaries, e.g., 
arguing that Augustine elaborated an 
apolitical system of thought. 

J. BRIAN BENESTAD 
University of Scranton 

THE CHURCH AND POLITICS IN 
CHILE: CHALLENGES TO MODERN CA
THOLICISM. By Brian H. Smith. Prince
ton: Princeton University, 1982. Pp. 
383. $30; $9.95 paper. 

Observers of the Latin American 
Catholic Church, faced with the task of 
explaining its persistence as an influ
ential societal actor, have lamented the 
lack of descriptive, historical case stud
ies upon which a more general theory 
of Church-state relations might be 
based. S.'s book is a major contribution 
to the historical literature. Although 
his primary focus is the Church's po
tential to adopt the role of "prophetic 
voice" under the Pinochet regime, he 
argues that the Church's success in 
meeting its current challenge must be 
understood in the light of its historical 
adaptation to sociopolitical challenges. 

Beginning with the formal separa
tion of Church and state in 1925, S. 
divides the twentieth century into six 
periods, each representing a particular 
challenge to which the Church had to 
respond. In attempting to show that 
the Chilean Church has successfully 
adapted to the forces of social change, 
he measures change along four dimen
sions: the degree of coincidence be
tween the Church and societal norms; 
the pattern of authority flows within 
the Church (hierarchical versus decen
tralized); the configuration of Church 
membership according to class; and the 
availability of international resources 
(primarily theological, but also finan

cial). S.'s use of voter surveys and in
terviews offers a number of interesting 
insights into the dynamics of Church 
behavior within each period; however, 
these dimensions are used inconsist
ently and often with little continuity 
across the six periods. 

The book raises several suggestive 
questions. Does Church adaptation to 
societal changes signal institutional 
strength or weakness? To what extent 
do hierarchy members' private atti
tudes explain institutional behavior? 
How does the Chilean Church compare 
with other Latin American churches 
which have faced similar historical 
challenges? Smith's sound documen
tation of the sociopolitical trends in 
Chile as well as the corresponding 
changes within the Church provides a 
solid foundation for further research on 
these questions. 

HANNAH W. STEWART 
Duke University 

GOVERNMENT INTERVENTION IN 
RELIGIOUS AFFAIRS. Edited by Dean 
M. Kelley. New York: Pilgrim, 1982. 
Pp. 216. $9.95. 

In 1977 the National Council of 
Churches, because of a number of cases 
before various state and federal courts, 
decided it would be appropriate, in con
junction with its member bodies as well 
as with the Roman Catholic and other 
independent churches, to discuss to
gether and publish a scholarly account 
of the main lines of concern wherein 
government intervention in religious 
affairs seemed evident. This volume is 
a very readable and thorough analysis 
of many of these issues. Some, such as 
a fuller treatment of the abortion ques
tions and the use of the taxing powers 
on individual religious, could perhaps 
have been more thoroughly considered, 
but the general scope of interest is very 
complete. The authors are neither hos
tile to government as such, nor do they 
panic about the situation. But they are 
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concerned that through the taxing 
powers and information agencies, as 
well as in the area of political action 
and "deconversion," there is a growing 
tendency to encroach on religious free
dom. 

Charles Whelan's essay on "Who 
Owns the Churches?" as well as Wil
liam Ball's "Government as Big 
Brother to Religious Bodies" are of 
particular interest to Catholic readers. 
The cases of Concordia College, the 
Worldwide Mission, and Bob Jones 
University deserve careful study from 
the viewpoint of religious freedom un
der the Constitution. Sharon Wor
thing's wonderment about the poten
tial for "government surveillance of re
ligious organizations" makes sober 
reading. William P. Thompson noted 
in his Introduction that none of these 
areas of concern is overly alarming, 
"but the pattern that they form when 
viewed together is an alarming one" 
(19). No doubt there are cases of reli
gion's own excesses, to which the state 
legitimately addresses itself in the 
name of the public good, such as fraud 
or a Jonestown. 

On the other hand, government 
agencies often do not realize the First 
Amendment implications of their ac
tions. Reflected in these excellent es
says is the healthy notion that religious 
bodies have a stake in their own free
dom. They should support each other. 
They should actively protect their lib
erties even in small matters. Following 
a remark of Madison that it is best to 
defend liberties in the beginning, Kel
ley remarked that our system "envi
sions a minimal role for government 
with respect to religion, and that is the 
one we emphatically advocate for the 
(continuing) public policy of this na
tion" (190). What happens when "re
ligion" politicizes itself, however, re
mains a question hardly touched in 
these essays. 

Just what "legally" is a religion, 
what are its particular institutions and 

freedoms, its limits, these are things to 
be often hammered out in legal contro
versy. Do unions threaten religious lib
erty in religious schools? What must 
the clergy reveal about their various 
religious and secular activities? What 
is a seminary? Who is to pay taxes? 
Rendering unto Caesar is not a self-
evident proposition when it comes to 
spelling out in detail what belongs to 
Caesar and what does not. This book 
is a most useful and insightful analysis 
of this process of defining what belongs 
where and why. 

While William Lee Miller's essay 
took a rather benign position that none 
of these problems really were outside 
the state's oversight, in many areas it 
does begin to seem as if the churches 
had best look to their own interests 
precisely as a major aspect of the public 
good. As William Ball emphasized, 
"Religious liberty is part of the com
mon good" (22). We need neither to 
apologize for it nor minimize it. Reli
gion is the first limit on the state, but 
only by remaining itself. 

JAMES V. SCHALL, S.J. 
Georgetown University 
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