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STANDING AGAIN AT SINAIL: JUDAISM FROM A FEMINIST PERSPECTIVE.
By Judith Plaskow. San Francisco: Harper and Row, 1990. Pp. xix +
282. $21.95.

This book is an outstanding contribution to the dual feminist enter-
prises of recovering women’s contributions and transforming the history
of humanity from an androcentric one to a human-centered one. Plaskow
seizes the traditional image of the people of Israel standing at Sinai and
receiving from God the Torah and Mishnah and moves it along to a new
wholeness. These pillars of Jewish life are seen as normative. But P.’s
analysis of these “normative” materials demonstrates their bias and the
resulting deformations in the religious system of Judaism.

She argues that Jewish women’s experience is not reflected in this
tradition, so half of the Jewish people are not seen when the gathering
at Sinai is pictured. Jews have received only half a Torah and half a
Mishnah based on this incomplete picture. Yet P.’s experience as a
Jewish woman within communities of Jewish women reveals that this
description of the Sinai community is incorrect. Women did indeed stand
at Sinai, women are in covenant with God, women have had theophanies
and are deeply spiritual people. But until women are recognized as
contributing to Judaism, the identity and heritage of all Jews is fragmen-
tary and disfunctional.

P.’s goal is to encourage the process of transforming this deformed
Judaism into an inclusive system which will come closer to capturing the
mystery of revelation and of God’s free choice of covenant relationship
with Israel. Claiming the kabbalistic idea of the Torah of fire which is
the full and divine Torah, she understands the Torah of paper and ink
to be a limited human understanding of God’s plan and community which
can move toward completeness by becoming more inclusive of the past
and present contributions of Jewish women.

P. does not undertake this task lightly or without sensitivity. She
moves within the twin contexts of a faith and ethnic identity powerful
in the lives of millions and of the feminist quest for recognition of full
humanity for women. Most importantly, the question itself is asked
within the context of what it proposes to enable: a “repaired” Judaism
which reaches both within itself and without to the contemporary fem-
inist movement to journey toward fulfilled identity. She argues that this
fulfilled identity is possible, and that Jewish feminists who have come of
age in an era strongly influenced by feminism and want to claim their
Jewish roots can do so without compromise.

732
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P. thus attempts to do in this book a functional equivalent of what
Elisabeth Schussler-Fiorenza has done in In Memory of Her. P. builds
on that work and on the works of Jewish feminist scholars. She assumes
that her readers know that history is written by the winners and that
women seeking to recover and uncover their role in history must look at
the underside of history to find the materials with which to write a new
history. It is not parallel to men’s history, but is a new history which is
the narrative of women and men together shaping and naming the
realities in which they live.

The book is then a balance of deconstruction and reconstruction. P.
rejects the easy answers of ignoring the patriarchal tradition, or of
focusing only on the accounts of extraordinary women in an apologetic
way. She commits herself and her readers to the difficult task of reading
all of the tradition critically for both its biases and its fragmentary clues
to the lives of ordinary women. In the reconstructive portions of the book
she celebrates the existence of alternate Jewish communities which not
only seek to live out this vision of a renewed religion, but which are
leaven for change of the whole.

The one weakness is that the book seems to be addressed to several
audiences. One is feminists who question the value of remaining in an
oppressive system. Another is feminists who want to be able to claim
their Jewishness without sacrificing their values. A third is Jews hostile
to feminism who may be converted through appeals to Judaism’s long-
standing commitment to justice or disarmed by focusing on the positive
aspects of the feminist enterprise, radical though its program may be in
terms of changes required for the new (or in this case renewed) religious
system. The audience best served by the book is that of knowledgeable
feminists who are aware of the power of imaginative reconstruction
(Schissler-Fiorenza’s term) to restore beloved but oppressive systems to
liberating potential. They will gain powerful insights into the viability of
Judaism as a home for women and men. Feminists hostile to Judaism
and Jews hostile to feminists will probably be unmoved by the arguments
of the book, impressive as they may find the scholarship and commitment
to be. That is their loss.

Rockuille United Church, Md. BARBARA A. CULLOM

JEREMIAH 2: A COMMENTARY ON THE BOOK OF THE PROPHET
JEREMIAH CHAPTERS 26-52. By William L. Holladay. Edited by Paul D.
Hanson. Hermeneia. Minneapolis: Fortress, 1989. Pp. xxxi + 543.

The study of the book of Jeremiah has become the touchstone of OT
theological and canonical investigations today. Its apparent diversity of
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materials and the complex history of its development put into sharp
focus most of the relevant questions about the dramatic shift in Israelite
religion from preexilic times to the postexilic period. In somewhat sim-
plistic terms, this is the shift from a convenantal theology to a more
broadly-based torah theology, and from open-ended religious traditioning
to a written canon of sacred literature. Jeremiah stands squarely in the
middle of the controversy; his book reflects both his own last stand as a
covenantal prophet in the earlier tradition and the redactional and
interpretive remolding by the theologians of a new age. The vexing
problem that fascinates modern exegetes centers on how much of the
process of change can be traced through his book and whether critical
examination of its contents will reveal where the real Jeremiah stood.
This fascination has led to three major critical commentaries on Jeremiah
in the last four years: that of Robert Carroll, that of William McKane
and now the concluding volume of Holladay’s massive study, perhaps the
largest ever attempted in English.

Appearing in the Hermeneia series, H. follows a format set up for use
by the scholar more than by the educated layperson. Indeed, the organi-
zation into form-critical steps probably hampers the presentation of H.’s
ideas more than it helps them, since it cramps the discussion of the
literary flow and power of the text in units larger than a chapter or so at
a time. Although H. certainly has mastered all the textual and critical
questions that need to be dealt with word by word and line by line, his
real contributions lie in his ability to put the whole book together. And
since the book as a whole has vital importance for getting a perspective
on the exile and its effects, H.’s conclusions on the nature of the text, its
originality with the prophet and its theological aims will be significant
for decades to come.

Volume 1 (1986) covered Jeremiah 1-25; see my review in Biblical
Theology Bulletin 18 (1988) 35. This second volume not only examines
the remaining chapters; it includes the major introduction which H.
saved until he had completed the full commentary. Its 95 pages are a
gold mine of current Jeremiah scholarship. And in this limited space it
will be best to note some of its more important contributions.

(1) H. pulls together what we know about the textual difficulties which
are especially acute in Jeremiah. The Greek version is about 1/8 shorter
than the standard Hebrew text, which indicates that it stems from a
shorter Hebrew original which may have been carried to Egypt by Jewish
settlers at an early date. It was translated into Greek (the LXX) after
200 B.C.E. Meanwhile, the Hebrew version in Palestine was expanded
over the years largely on the topics of disobedience and punishment but
not by the addition of entirely new material. Thus for critical purposes
the LXX prototype is usually closer to the original form of the book.
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(2) Most scholars have distinguished three types of material: original
poetry from Jeremiah, prose narratives by a follower, and prose sermons
by a deuteronomistic author. H. prefers the insight of Claus Rietzschel
that prose and poetry existed simultaneously and were collected in blocks
that were gradually joined together. He finds clues in two factors: (a) the
ability to detect the authentic “voice” of Jeremiah with its use of the
language of metaphor, surprise, and freshness in its message; (b) the
evidence of chap. 36 that Jeremiah wrote his oracles on a scroll that was
burned by King Jehoiakim in 601 and that he prepared a second and
expanded collection after that. H. argues for a first scroll made up of
parts of chaps. 1-7, 24-25 and 25:1-7; the second scroll added further
parts of present chaps. 1-6, 7-10 and 25:8-13. He determines that two
further major collections were added in 594 and 587; smaller additions
were made here and there. Remarkably, almost all of this stems from
Jderemiah himself, including the oracles against foreign nations. Thus H.
attributes more of the book to the original prophet than any other major
commentator today. Except for the narratives of Jeremiah’s last days in
chaps. 37-44, written by the scribe Baruch, H. attributes only 40 or 50
verses to later redactors. Even if one does not accept all the particulars,
this proposed history of the growth of the book is a major accomplishment
against which future proposals will have to be measured.

(3) Under the life of Jeremiah, H. puts forth his case that Jeremiah
was born in 627, began his preaching in 615, and gathered much of his
orations, esp. those in prose, around the septennial public reading of
Deuteronomy (Deut 31:9-13) that took place between 615 and 587.

(4) There is a superb survey of the reminiscences of earlier biblical
material in Jeremiah. Notable are the strong echoes not just of Hosea,
but also of Amos and Isaiah, and of the early Pentateuchal traditions of
Genesis and Exodus. Not surprisingly, Jeremiah knew a form of proto-
Deuteronomy well, and the language of his prose sermons may have been
influenced by the public reading of Deuteronomy at the septennial feast.
In turn, the exilic editors of the completed Deuteronomy made use of
Jeremiah!

(5) In his message, Jeremiah was the prophet who centered most
clearly and consistently on the covenant obligations of Israel. To this he
adds the distinctive notes of a call to repentance and of the prophet’s
role of intercession. In assessing the impact of this message on later
Israel, H. does a thorough survey of postexilic literature, but perhaps his
chief innovation is analyzing Jeremiah’s influence on Ezekiel. This has
been long disputed, but H. thinks Ezekiel got his inspiration from hearing
Jeremiah in person before being sent off among the exiles to Babylon in
598. Five years later he himself was called to carry on the message.
Jeremiah was also well known and used in the Qumran community
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literature, and though rarely cited in the NT had his most profound
effect there in the very idea of a new covenant.

These are H.’s general conclusions. His vast commentary carefully
documents each chapter in detail to back up his arguments. This is not
only the largest but also the most challenging and provocative of current
studies of Jeremiah. It is an invaluable research tool. It will shape the
discussion of much of the ongoing debate on how the exilic experience
shaped the theology of a new era—out of which emerged the beginnings
of rabbinic Judaism and ultimately of Christianity.

Washington Theological Union, Md. LAWRENCE Boapr, C.S.P.

COMPANION GOD: A CROSS-CULTURAL COMMENTARY ON THE GOS-
PEL OF MATTHEW. By George T. Montague, S.M. New York: Paulist,
1989. Pp. 330. $13.95.

So many new directions are being explored and basic assumptions
challenged by biblical researchers today that it would be impossible to
capture in any one commentary “the best in recent scholarship,” as a
note on the back cover of this book claims. Nevertheless, this is a
substantial volume offering a thoughtful reading of Matthew’s gospel by
a well-known biblical scholar who recently returned to the States after
spending six years in Nepal and India as a Marianist priest directing
novices.

A brief preface outlines Montague’s basic approach to the gospel
through a description of the Matthean community. Situated in Syria in
the period following the temple’s destruction in 70 C.E., this community
was confronted by the Pharisaic leadership within Judaism and experi-
encing alienation because of the split between church and synagogue. M.
also points out the cross-cultural tensions which must have arisen from
the growing numbers of Gentile converts joining this early Jewish-
Christian community. He sees two opposing groups as dividing the
community: the “laxists” who are careless about fulfilling Jesus’ ethical
demands and the “rigorists” who are impatient with weak and straying
members. A final problem for this beleaguered community came in the
form of false prophets. All of these perspectives, drawn by M. from the
mainstream of Matthean research, find expression in the commentary
that follows.

Taking the Gospel of Mark and “Q” as written sources underlying
Matthew’s text, M. launches into an expansive exposition of the First
Gospel based on a five-book structure. These five “books” he titles as
follows: “Proclaiming the Kingdom,” “Mission in Galilee,” “The Gath-
ering Storm,” “Preparing for the Passion and the Church,” and “Collision
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Course and the Final Times.” The Infancy Prologues are introduced as
“Roots and Shadows Cast Before”; Jesus’ Passion and Resurrection forms
the climax; and the Great Commission serves as the conclusion.

M. writes in a style that is lucid and engaging, creating an interesting
mix of demanding scholarly commentary (sans footnotes) and a personal
sharing of relevant experiences and anecdotes that put the reader at ease.
Following commentary that never fails to illuminate a part of Matthew’s
gospel, M. often draws up a list of pastoral insights and applications.
This emphasis on pastoral implications together with the author’s per-
sonal reflections should make the book especially useful for homilists.

However, neither the book’s attractive title, Companion God, nor the
promising reference in the subtitle to a cross-cultural perspective are
adequately developed or sustained within the commentary. This is due,
in no small part, to the traditional commentary format that breaks up
the gospel narrative into small, manageable units of text which, in the
course of exposition, take on a life and importance of their own. As a
result, a sense of the whole is readily lost. M.’s generous sharing of his
experiences living in a culture, as he says, “vastly alien to my native
America” is always refreshing and very helpful. But, overall, the cross-
culture material remains sporadic and incidental rather than transfor-
mative and essential. Moreover, the insights of recent sociological analy-
sis by New Testament scholars are not in evidence. A telling example is
M.’s novel reference to Joseph’s celibate fatherhood (18-19).

The entire text of Matthew’s gospel is conveniently printed within the
commentary but not in a distinguishing type for easy location. The
translation used is the RSV, but M. makes expert use of other English
translations to amplify and illustrate the rich texture of the original
Greek. There are no indices.

Seattle University KAREN A. BARTA

PAUL THE CONVERT: THE APOSTOLATE AND APOSTASY OF SAUL THE
PHARISEE. By Alan F. Segal. New Haven: Yale University, 1990. Pp. xvi
+ 368. $29.95.

Segal provides a fresh and stimulating discussion of what has been the
hottest topic in Pauline research for the past decade: Paul’s attitude and
relation to Judaism. This work is not so much a linear argument as it is
a collection of (some already published but revised) studies. Under “Paul
the Jew” S. treats Paul and Luke, Paul’s ecstasy, and conversion in
Paul’s society. Next under “Paul the Convert” he deals with the conse-
quences of conversion (Paul’s exegesis) and Paul’s new conversion com-
munity among the Gentiles. Finally “Paul the Apostle” treats circumci-
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sion and the Noahide laws, Romans 7 and Jewish dietary laws, and the
salvation of Israel. An appendix examines Paul’s conversion in light of
sociological and psychological research. As is the case with most collec-
tions, there is some repetition in presentation and unevenness in quality.
Nevertheless, the volume stands out as a major treatment of Paul and
Judaism and deserves serious consideration.

S. makes important contributions in methodology by using the New
Testament as a source for first-century Judaism and by interpreting Paul
as part of Jewish history. Moreover, he makes effective use of social-
science research on the sociology of conversion and brings it to bear on
the case of Paul. Thus he specifies the nature of Paul’s conversion as a
transformation from Pharisaism to Christianity. Though Paul regarded
himself as still within Judaism, his insistence on transformation in Christ
for both Jews and Gentiles led to the perception of Pauline Christianity
as a new religion. S. would like to agree with Krister Stendahl, John
Gager, and Lloyd Gaston that Paul proposed distinct ways to God for
Jews and Gentiles. But his reading of Paul will not let him. His approach
to Paul’s emphasis on conversion to Christ highlights the controversy
that surrounded Jews and Gentiles eating together and even marrying in
Christian communities. What startled people in the first century accord-
ing to S. was Paul’s claim that saved Jews and Gentiles could form a
single community and freely interact. Thus some Jews regarded Paul as
an apostate.

Despite the power and ingenuity of S.’s presentation, there are some
questionable positions and unconvincing arguments. Though he is on
solid ground in assuming that Paul had mystical experience, I am puzzled
how he can claim to know about the content of those experiences on the
basis of 2 Cor 12:1-9. The so-called God-fearers are an essential element
in S.’s reconstruction of first-century life, though A. T. Kraabel (in
Numen 28 [1981] 113-26) has urged great caution against placing too
much historical weight on what may be a Lukan creation. Also doubtful
are the antiquity of the distinction imputed to Paul between the ethical
and ceremonial aspects of Torah, whether Paul preached the end of the
ceremonial laws and gave up adherence to them, and the importance
attached to the Noahide commandments for Gentiles by first-century
Jews. Intriguing but finally unconvincing to me are S.’s attempts at
interpreting 2 Cor 3 as referring to the veiling of the head with the prayer
shawl, and Rom 7 as reflecting Paul’s struggle with returning to the
observance of the Jewish dietary laws.

Weston School of Theology, Mass. DANIEL J. HARRINGTON, S.J.
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CHRISTIANISME ET RELIGIONS PAIENNES DANS LE CONTRE CELSE
D’ORIGENE. By Michel Fédou. Théologie historique 81. Paris: Beauchesne,
1988. Pp. 665. Fr. 255.

Fédou’s massive and complex study cuts across various levels of his-
torical and theological investigation. The primary historical material
involves the non-Christian religions presented by Celsus in his lost work,
The True Logos, which is available to some extent in Origen’s response;
the interpretations of Celsus and Origen form the next historical level.
F. also touches on numerous aspects of Christian dogmatic theology and
finally relates his findings to contemporary work in the history and
theology of religion. F. offers a wealth of detail and displays a remarkable
power of synthesis. The patristic material is analyzed in and for itself,
but is also viewed in a modern context, an approach which is essential if
the early church is to be studied and understood, not as a fossilized
object, but as part of a living process called tradition that is still
flourishing today.

F.s general purpose is to examine Origen’s theological judgment on
religious expressions of the pagan world through his apologetical treatise
against Celsus. This is not modern paganism, which tends to imply
absence of religion; it refers rather to ancient forms of religion that were
indeed religious, but were neither Christian nor related to Christianity.
Judaism is, therefore, excluded, as are heresies and even Gnosticism,
despite the latter’s reputed links to non-Christian religion or philosophy.

A key concept in the structure of F.’s book is conflict, which, when
applied to the areas of religious beliefs, religious actions, and interpre-
tations, gives rise to the book’s three major sections. The conclusion
looks at Origen’s work against Celsus in the modern context of the
history and theology of religion; such an approach raises the issues of
religion and reason, revelation and non-Christian religions, and the
significance of non-Christian religions in light of Christianity’s self-
understanding as the true religion.

A description of the first section on the conflict of beliefs will serve to
indicate F.’s methodology. He begins by analyzing the beliefs of Greek
religion presented by Celsus and opposed by Origen. He concludes that
Celsus rejects most of the mythological trappings, while using them
against Christianity. Origen not only attempts to defend Christianity,
but also tries to show its superiority over Greek religion; his arguments
are based on issues of faith and reason, morality, and the general effects
that religions have on human beings. F. then discusses doctrines which
are crucial to this conflict: the Incarnation, the Passion and Resurrection
(of the incarnate God), and the “substance” of the Christ, i.e., the
significance of the Greek terms ousia and hypostasis in the Christian



740 THEOLOGICAL STUDIES

tradition. Some thoughts on myth and allegory, and on the conflicting
hermeneutics employed by Celsus and Origen, close this part. Chapter 2
applies the same methodology to so-called barbarian religions, namely,
the religions of Egypt, of Mithra, and of several geographically defined
groups.

The conclusion of the first section deals with the conflict between
polytheism and monotheism, which develops out of the syncretism found
in pagan religions contemporary with early Christianity. F. speaks of a
pagan henotheism, which acknowledges a single supreme deity, but also
believes in other, subordinate gods, and is, therefore, a form of polythe-
ism; it would reject the divinity of Jesus, and Origen opposes it with a
true but trinitarian monotheism, in which a key element is the Logos, a
concept used in widely different ways by the pagans and by Origen.

Conflict is not limited to beliefs, and so F.’s second section deals with
religious practices; this includes places (such as temples), objects (such
as images, and their veneration), and the mysteries and other specifically
cultic or ritual actions. Conflict is also observed, in parareligious phenom-
ena, between magic and miracles, and divination and prophecy.

F.s final section deals with the conflict of interpretations and is
subdivided into studies of tradition and innovation, religions in history,
and the theology of the Logos. Crucial here is the Incarnation, through
which the true Logos offers a revelation that transcends the pagan
religions with their understanding of history as fixed and static. Origen’s
dynamic approach to tradition, history, and religion has been indicated
above, and central to it is the true Logos of Christianity, not the “true
Logos” in the title of Celsus’s attack on Christianity. In the end Origen’s
defense of Christianity leads him to a total rejection of polytheism and
idolatry and still allows him to find, through the progressive revelation
of the Logos, some good in the pagan religions he opposes. This leads to
contemporary applications and to the final conclusion that Origen’s work
is relevant today, not as an object of slavish imitation, but through its
spirit and through its focus on Christ, the true Logos, which is the
ultimate source that links it to, and yet transcends, the significant
religious expressions of the pagans.

This is a scholarly and extremely interesting study of Origen and his
work against Celsus, of the latter’s attack on Christianity, of pagan
religions, of Christian theology, and especially of the interrelationships
among different religious traditions. It shows that Origen did not defend
Christianity by simply rejecting paganism; he used reason in defending
his faith and emerges as a complex person with a great intellect and a
deep faith, who has much to say to people of intellect and faith today.

St. John’s University, N.Y. GERARD H. ETTLINGER, S.J.
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JESUS DER CHRISTUS IM GLAUBEN DER KIRCHE 2/2: DIE KIRCHE VON
KONSTANTINOPEL IM 6. JAHRHUNDERT. By Alois Grillmeier (with the
assistance of Theresia Hainthaler). Freiburg-im-Br.: Herder, 1989. Pp.
xxv + 588. DM 95.

For most people interested in exploring early Christianity, the sixth
century remains an uncharted and forbidding sea. Although abundant
evidence on its political and religious intrigues survives, much of it is
unpublished, unreliably edited, or difficult of access, and few serious
attempts have been made to sort out its details comprehensively. Sixth-
century theology, in particular, has attracted few modern students,
perhaps because of its abstruse, academic literary dress and its predom-
inantly polemical tone, as well as its sheer unfamiliarity. Yet by any
historical standards this was a crucial time in the development of Chris-
tianity: the last century in which the ideal of a politically and culturally
unified Christian Roman Empire, including the whole Mediterranean
basin, could be seriously pursued, and so in a real sense the last century
that could lay claim either to a universal classical culture or a universal
Christendom.

Grillmeier’s massive new account of the Christology of the churches
ruled by Constantinople in the sixth century provides at least some of
the necessary keys for understanding that age’s importance as a time of
both synthesis and disintegration. The main preoccupation of Christian
preachers and writers during these years was clearly still the reception
of the Chalcedonian definition of Christ (451). “Everywhere,” writes G.,
“it was the question of how to understand Christ that still moved the
spirits. Before the Arab conquest, the Orbis christianus presented itself,
with a peculiar consistency, as an Orbis christologicus” (4). And since it
was the Byzantine part of that world—the part dominated by the Church
and court of Constantinople—that set most of the agenda for the recep-
tion of Chalcedonian Christology, it was arguably also Constantinople’s
heavy-handed attempts to impose the Chalcedonian formula on other
regions that led to permanent and institutionalized schisms: schisms
which, in the seventh century, opened the arms of Christian dissidents
to welcome the new Muslim invaders, and which are with us still. Sixth-
century Byzantine Christology was of fateful historical importance.

No one is more qualified than G. to chronicle and interpret the subtle
twists and turns of post-Chalcedonian Christological debate; the first
volume of his history of early Christology, Christ in Christian Tradition
(1965; rev. Engl. ed. 1975; rev. Germ. ed. 1979), established him as the
unchallenged authority in the field. In taking his account into the
relatively unstudied centuries beyond Chalcedon, G. has been forced to
rely even more than before on first-hand study of original sources, and
the result is theological history of almost unparalleled thoroughness of
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detail. This second part of his history, dealing with Christology up to the
death of Gregory the Great (604), is planned to comprise five stout
volumes: 2/1, dealing masterfully with the nature of the sources and the
tortured history of the half-century after Chalcedon, appeared in 1985;
and three remaining volumes, which are promised “in quick succession”
(vii), will deal with Christology in the sixth century in the Churches of
Antioch and Jerusalem (including the Armenian, Georgian, East Syrian
and Persian Churches), in Alexandria (with Ethiopia and Nubia), and in
the Latin West. A projected third part will continue the chronicle down
to the end of the eighth century.

G. writes in acute awareness of the importance of sixth-century Chris-
tological debates for ecumenical dialogue today. Equally important for
the contemporary Church, however, is the fact that the sixth century
witnessed the formation of what has been, for Orthodox, Catholics and
Protestants alike, the classical understanding of the person of Jesus
Christ, in the interpretation of Chalcedonian Christology canonized at
the Second Council of Constantinople (553). The real issue behind the
debate over Chalcedon was how to conceive the unity of divine and
human realities that all confessed in Jesus. Was that unity in some sense
on the “natural” level—on the level of “what” Jesus is, his abilities and
actions and resources—a unity which inevitably made him a far different
kind of human being from the rest of us? Or was it a unity of subject
alone, an existential unity between the eternal Son of God and a fully
normal, “ordinary” human reality which the Son has made his own—a
“personal” unity which the objective ontological categories of Greek
philosophy always found it hard to grasp and express? Along with these
Christological questions came equally central hermeneutical ones: to
what extent does fidelity to the tradition of faith in Jesus require the
unvarying use of traditional terminology? when does the changing cul-
tural context require the use of new terms, or new definitions of old ones,
precisely in order to make continued fidelity to the preached word
possible? when and how does theological conservatism become the parent
of heresy, rather than a bulwark against it?

G. documents in exhaustive detail the debates produced by these issues
in the sixth-century Byzantine Church. In the process, he provides us
with what must be regarded as authoritative readings of the participants
in those debates: Severus of Antioch, the greatest theoretician of the
anti-Chalcedonian Christology based on the earlier “one-nature” lan-
guage of Cyril of Alexandria; Leontius of Byzantium, the exponent of the
period’s most “symmetrical” view of Jesus, who built a whole Christolog-
ical system on the Chalcedonian formula of “one individual subsisting in
two natures”; Leontius of Jerusalem, a terminological innovator who
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emphasized with new clarity the subjective centering of the human Jesus
in the person of the Word; the theologian-emperor Justinian, who used
both his erudition and hig political power to impose this “neo-Chalcedo-
nian” synthesis on the Christian empire, and failed in the attempt; and
a host of lesser figures, incidental skirmishes, and related issues.

Some may find the very abundance of G.’s material overpowering, or
his single-minded focus on issues of Christologi¢al formulation needlessly
repetitious. Sixth-century specialists will probably continue to quibble
with some details of his interpretations. I am not entirely convinced, e.g.,
that even Leontius of Jerusalem uses enhyposténai and its cognates to
mean that the humanity of Jesus “subsists in” the concrete person of the
Word, even though his understanding of the unity of Christ certainly
moves in that direction; and I think more could be said about the
originality and importance of Leontius of Byzantium’s positive concep-
tion of that unity than is said here. Yet these are hardly serious reser-
vations about what is clearly a monument of patristic scholarship. This
new volume of Grillmeier’s history is unquestionably a dazzling achieve-
ment, the kind of work that in its comprehensiveness, its bibliographical
riches, and its luminous clarity and balance of interpretation will remain
foundational for many decades to come. This German edition is beauti-
fully produced, with astoundingly few misprints (and those mainly in
references to non-German bibliography). An English version by Pauline
Allen and John Cawte, who provided an excellent translation of vol. 2/
1, is promised soon. This is a work that no serious student of Christology
or early Byzantine history can consider as anything less than a primary
resource for understanding the Christian tradition.

Weston School of Theology BRIAN E. DALEY, S.J.

IMPERIAL UNITY AND CHRISTIAN DivISIONS: THE CHURCH 450-680
A.D. By John Meyendorff. Crestwood, N.Y.: St. Vladimir’s, 1989. Pp. xv
+ 402. $14.95.

Meyendorff has floodlighted a period dark to all but specialists. The
volume is not a work of original research but a textbook synthesis by an
expert who hopes to achieve a fairer balance between East and West
than is normal in most textbooks of church history. He opens with
general presentations of empire and church, ecclesiastical structures and
spiritual life, following with well-balanced discussions of East and West
and the tumultuous course of the Councils of Chalcedon (451) and
Constantinople II (553). The divisions opened up by the Monophysite
controversy in the East and the growth of the nascent churches of the
Germanic West get equal treatment, and the book ends with the Mon-
othelite controversy settled by the Council of Constantinople III (680).
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From this careful chronicle of fact emerges the evidence for M.’s thesis:
“Since it is impossible to marshal any unquestionably scriptural, or
patristic, or conciliar evidence in favor of the fully structured Roman
primacy, the form and location of an universal Christian center, whose
usefulness and even necessity cannot really be denied, must be a matter
of acceptance and ‘reception’ by the Church” (379). His argument is that
during this period there was a shift from the ancient consensual church
government to a new “Roman” notion of truth defined at the discretion
of the papacy. Leo I's view of papal primacy based on the continuing
mystical presence of Peter embodied in successive popes and his “extraor-
dinary and unprecedented” insistence on resolving the Christological
controversy at Chalcedon by attempting to impose the theology of his
Tome to Flavian marked the rise of unjustified papal pretensions. Leo
was in fact not even consistent, for, despite his lofty claims, he appealed
to canon 6 of Nicaea to combat the increased power given to the patriarch
of Constantinople by canon 28 of Chalcedon. His pretensions had little
relation to the pope’s actual position of metropolitan of the suburbicarian
dioceses of southern Italy and the adjacent islands. The only real adher-
ents to the new papal program were Leo’s successors, and even Gregory
the Great’s view of his own position was closer to the Greek view than
to Leo’s, while Honorius I (d. 638) sullied the papacy, for he not only
“condoned the mistakes of others, but actually coined a heretical formula”
in the course of the Monothelite controversy (353).

These new claims of the bishops of Rome were, asserts M., widely
opposed or ignored by the emerging churches of the crumbling Western
empire and were repeatedly rejected by the East, which continued to
insist on the system of patriarchs of whom the pope was first in honor
and prestige. Since the Roman papacy was not acceptable as a universal
unifying Christian center—something M. admits was much needed amid
the doctrinal and disciplinary turmoil of the age—“the empire itself
played its centralizing role for centuries, because it had been accepted
and ‘received, with reservations and limitations, by the Church as a
human, but legitimate instrument of cohesion and unity” (379). Hence
the title of the volume.

One may readily agree with M. that the East was more prone to submit
to imperial dictation of doctrine and regulation of discipline, but the
West, led by the pope, despite references to the “royal and priestly” mind
of the emperor and gratitude for imperial support for orthodoxy, repeat-
edly protested at the excessive price of imperial intervention. Imperial
political expediency often led to the distortion or suppression of orthodox
doctrine which had to be rectified in councils where the papal view
coincided with the deepest beliefs of the East. Even Honorius I, living in
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the culturally diminished West, does not seem to be the “heresiarch” of
M_.’s contentions; J. Pelikan more correctly, I think, says of Honorius:
“He did not mean that Christ was an incomplete human being, devoid of
a human will, but that as a human being he did not have any action in
his body or any will in his soul that could be contrary to the action and
will of God, that is, to the action and will of his own divine nature (Spirit
of Eastern Catholicism 151). Despite M.’s contention that there was no
difference between East and West over the place of the emperor in the
church, the West was far less “receptive” of imperial control.

No one today, I hope, would attempt to claim that the full theory of
papal primacy as defined at Vatican I could be found in the early church.
Just as the orthodox theology of two complete natures, divine and human,
in Christ united in a hypostatic union was finally clarified only at
Chalcedon, so in the West the structure of the church began at this time
to emerge around a center of authority which did not dictate at its own
discretion but acted as the voice of a united episcopate.

There is a further problem growing out of a statement in M.’s intro-
duction: “if one has doubts as to whether Western Christianity has
always used the right philosophy and the right methods to preserve the
values of the Christian Gospel, one can find it legitimate to look back
into history for an alternate possibility and lost opportunity, especially
to Byzantium.” Can this mean that Western Christians are being asked
to return to a state-directed church along the lines of Czarist Russian
Orthodoxy?

The volume includes a fold-out map and thirty illustrations. For
bibliography beyond his ample footnotes M. refers us to Jedin-Dolan’s
Handbook of Church History. Typography and layout show an improve-
ment over some of this press’s previous editions, though we do get Aquilea
for Aquileia, Vienna for Vienne, and Esquilin for Esquiline.

Florence, Italy LEO DONALD Davis, S.J.

IcoNs, WINDOWS ON ETERNITY: THEOLOGY AND SPIRITUALITY IN
CoLOR. Compiled by Gennadios Limouris. Geneva: WCC, 1990. Pp. x +
228.

A collection of essays by 29 individual contributors. The essays are of
varying degrees of length, scholarship, literary quality, and historical
value. There is no single, clear perspective. The theology and spirituality
of icons are underdeveloped. However, the merit of this volume is that it
offers the reader an initiatory meeting with some contemporary thinkers
in this area. When one has finished reading, one will know something
about the iconoclastic controversy, the seventh ecumenical council, the
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theology of icons, iconic spirituality, and a variety of personal reflections
on the use of icons in liturgy and prayer. It would take a specialist to put
each topic into a larger perspective, but a specialist would not need to
read this book. Although the insights into iconic theology and spirituality
are not developed systematically, but accumulate through repetition,
there are, however, significant points made in these areas.

The first several essays raise our consciousness about the importance
of the seventh ecumenical council. In fact, the reason for the volume’s
publication is the World Council of Churches’ celebration of that coun-
cil’s 1200th anniversary. There has been a tendency to pay so much
attention to the earlier major Christological councils that the seventh
council has either been ignored or has been seen simply as a repetition
or reaffirmation of earlier ones. A partial historical explanation for this
lies in the fact that the war of iconoclasm was of little interest to the
West, and even in the East it was very much limited to the patriarchate
of Constantinople. The council has been of some interest to historians
because of the issue of civil authority, in this case the emperor, playing
a role in a church council. It retains a specific significance today for
having given the highest official approval to the use of art forms in the
church’s sacramental life. Especially in a period such as ours, when
liturgical art is little more than illustrative, the aesthetic dimension of
the Incarnation proclaimed by this council needs to be heard again.

In general, the theology of the icon presented here stays within the
parameters established by this Second Council of Nicaea. While claiming
that icons are more than merely naturalistic paintings used in the
church’s worship, this theology sees sacred iconography as sacramental
in character, i.e., facilitating a connection between the worshiper and a
prototype such as the Trinity, Christ, or the saints. But none of the
essays displays an excessive sacramentalism, since icons were seen as
functioning analogously to the cross and the book of the Scriptures. Such
a balanced position highlights the nature of the early iconoclastic battle
as motivated by more than a theological dispute. There were political
issues involved. And the negative reaction to the iconic by the Protestant
Reformers was impelled primarily by superstitious practices.

A section entitled “Icons: Windows on Eternity” is'devoted to spiritu-
ality in color. Writers representing the Roman Catholic, Anglican, other
Eastern, and non-European traditions all manage to find a place for
icons in the spiritualities they represent, with appropriate caveats. One
author helpfully observes how the icon operates in terms of the person’s
relationship with God apart from the received liturgical and sacramental
modes. There are no shadows in icons. Iconography represents a change
in perspective from naturalistic painting, which achieves depth through
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techniques which give the picture the kind of space behind the canvas
which draws the viewer’s sight into the picture. Icons do not do that.
They present a flat surface. The figures are usually seen from a frontal
view and often the eyes are enlarged. We do not look at icons. They look
at us. They bring the presence of the prototype into our lives. This is
their specific spiritual ministry.

There are 16 plates of reproductions of icons, both medieval and
modern, including the well-known icon of the Holy Trinity of Meteoras,
and Rublev’s icon of the Holy Trinity. Little reference is made to these
plates in the essays. This book is worth having in a collection on icons.
But it is not a book with which to begin or end one’s reading.

Jesuit School of Theology, Berkeley JAMES L. EMPEREUR, S.J.

CHRISTIAN SPIRITUALITY 3: POST-REFORMATION AND MODERN. Ed-
ited by Louis Dupré and Don E. Saliers in collaboration with John
Meyendorff. World Spirituality. New York: Crossroad, 1989. Pp. xxvi +
566. $49.50.

This third and final volume on Christian Spirituality in the Crossroad
series on the spiritualities of the world covers the period from the mid-
16th century to the present. It is divided into four unequal sections:
Roman Catholic spirituality (six chapters with an excursus on biblical
hermeneutics since the mid-17th century); Protestant spirituality from
the post-Reformation period to the present (eight sections grouped under
the headings of Orthodoxy and Pietism, Anglican spirituality, Puritan
spirituality, early Methodism, and Afro-American traditions); Orthodox
spirituality (five sections giving some attention to both Russian and
Greek experience); and contemporary developments (Pentecostalism,
Christian feminism, and the ecumenical context).

This volume is both a welcome addition to the growing fund of scholarly
resources in the field of spirituality and something of a disappointment.
It accomplishes with some distinction a project that is, almost by defi-
nition, unmanageable since no single volume can deal adequately with
500 years of experience within three major traditions, each of which is
itself composed of numerous strands. Furthermore, attempting to include
contemporary developments under the epochal rubric of “modern” is
highly problematic.

This volume, like its predecessors, is a collection of articles by eminent
scholars who treat assigned aspects of the overall subject according to
their own understandings, expertise, and interests. This is both a strength
and a weakness. The overall design is thorough, logical, and even-handed
and contributes a workable design for dealing with modern spirituality.
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However, while some of the articles are outstanding in breadth and
depth, others are narrow, idiosyncratic, or even marginal to the field of
spirituality.

The section on Protestant spirituality is extraordinarily good. This is
a boon to the field because comprehensive resources in this area are
scarce. The authors all provide good expository treatments which supply
the historical facts, describe the salient features, and draw significant
conclusions about the strands of Protestant spirituality which they treat.
The article on “Pietism and Englightenment” by Albert Outler is out-
standing. Outler’s vast, deep contact with contemporary religious expe-
rience shows through not only as erudition but as wisdom seasoning
knowledge.

Perhaps the best article is “The Spirituality of Afro-American Tradi-
tions” by Theophus Smith. The essay is not only comprehensive, enor-
mously informative, and genuinely creative but the method employed for
the exposition, analysis, and constructive criticism of black spirituality
from its African roots through slavery and emancipation up to the present
is a model for interdisciplinary study in spirituality. Smith’s handling of
the language is a treat. He writes in a densely complex but clear and
graceful style; the notes are extensive and complemented by an excellent
bibliography. Smith’s article is almost the only one in the book that is
not marred by printing errors, which in some cases (e.g., p. 453) are
serious.

The section on Roman Catholic spirituality contains an excellent
critical essay by John O’Malley on early Jesuit spirituality and a good
treatment by Michael Buckley, through representative figures (Francis
de Sales, Pierre de Bérulle, and Louis Lallemant), of French spirituality.
A major disappointment, however, is Kieran Kavanaugh’s article on
Carmelite spirituality. One would have expected this well-known author-
ity on the Spanish mystics to have produced a magisterial treatment but
the article is unfortunately too cursory to be of much use to the scholar
and too overloaded with arcane technical language and unexplained
historical allusions to be of much help to the beginner.

The most puzzling, and in some senses disturbing, article is David
Tracy’s on “Recent Catholic Spirituality.” Tracy actually supplies the
reader with a fairly extensive, and basically very enlightening, survey of
the effects on Catholic practice of modern developments in the area of
systematic theology. While this is a useful contribution to the discussion
of modern Catholic spirituality since theology is an aspect of religious
experience and a moment in the study of such experience, the essay
virtually completely overlooks the experiential focus which is the defining
characteristic of spirituality. There is no attention, e.g., to the profound
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effect of modern psychology (depth, transpersonal, and developmental)
on Catholic religious experience as well as on the redefinition of the
questions and the development of the categories of analysis and criticism
in the field of spirituality. Absent is any attention to the serious effects,
for weal and for woe, of developments in the area of liturgy on the
corporate and personal prayer life of Catholics. The influence of the
widespread experience of Catholics with directed retreats, spiritual direc-
tion, renewal movements, Bible study, and personal prayer; the emer-
gence of a genuinely lay spirituality; the age’s characteristic problems
with the God-image, ecclesiastical authority, kaleidoscopic changes in
life-style, and redefinitions of vocational commitment, to highlight only
a few of the major concerns in the area of spirituality, are not mentioned.
In short, Tracy treats the field of spirituality as it was treated in the
19th century, as a subdivision of dogmatic theology.

The section on Orthodox spirituality contains useful historical articles
by Philip Sherrard and Sergei Hackel and a brief explanation of the
Orthodox spiritual ideal of deification by John Meyendorff. The other
articles in the section would be more useful to specialists in Orthodox
history than to the student of spirituality.

In the final section on “Trajectories” are three fine articles. Steven
Land’s on Pentecostal spirituality and Sally Purvis’ on feminist spiritu-
ality sort out, in brief compass, very complicated developments supplying
the historical and the analytical tools for further research in these areas.
Don Saliers’ piece, which is really on the ecumenical context within
which contemporary Christian spirituality is developing, is a fitting
conclusion to the volume.

I am not aware of any other single volume on modern spirituality
which is as balanced in its design or as inclusive in its content as this
one. It will be useful to students and researchers alike. The unevenness
of the volume probably testifies more to the developmental state of the
field of spirituality and of collaborative scholarship than to any scholarly
weakness among the writers.

Jesuit School of Theology, Berkeley SANDRA M. SCHNEIDERS

REASONABLE ENTHUSIAST: JOHN WESLEY AND THE RISE OF METH-
obisM. By Henry D. Rack. Philadelphia: Trinity Press International,
1989. Pp. xvi + 656. $39.95.

The product of a mature career of scholarly endeavor, this critical
historical work presents us with the definitive Wesley biography requisite
to our scholarly era. Although some of the earliest biographical treat-
ments were heavily negative in flavor, much of the literature that has
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appeared since has been laced with large doses of filial piety producing a
“Wesley Legend.” This tradition has tended to accept uncritically W.’s
polemical and apologetic protestations in what became a “single docu-
ment” reconstruction of events and intentions. While “legendary” bio-
graphical treatments have continued to appear, there has been a new
approach to the founder of Methodism in the present generation. The
names of Vivian Green, Frank Baker and Richard Heitzenrater have
engaged the interested public for several decades, and more recently
Stephen Gunter can be added to that number. Rack, an English Meth-
odist clergyman and a lecturer on church history at Manchester Univer-
sity, has now produced a landmark for this scholarly movement. What
Luke Tyerman was to 19th-century Wesley biographers Rack promises
to be for the present scene.

Rack’s work is thorough, sometimes to the point of tedium. He traces
the context of W.’s development from the broadest to the narrowest
scope. W.’s life and thought are displayed against the background of
European, English, ecclesiastical, intellectual and social history as well
as the particular marks of family and personal evolution. Although this
treatment is more satisfactory to a historian than to a psychoanalyst,
the questions of psychohistory are not given short shrift. The work is
carefully organized in such a way as to leave no stone unturned in the
often controverted treatments of W. and Early Methodism.

Rack divides the life into three main parts, breaking it at 1738 and at
1760. The first part is concerned chiefly with his personal development,
the second with the development and spread of his movement, and the
third chiefly with his struggles to preserve the integrity of his work
against threatened destruction from without or within. Rack is in con-
stant and pointed dialogue and sometimes dispute with earlier interpret-
ers. This is extremely valuable to scholars but often makes the work
rather heavy going even for the initiated. The first part of the book is
basically “narrative” and can be expected to engage the general reader,
though even it will prove a challenge; the “analysis” of the last two parts
will prove more difficult. Rack speaks of his experience with a popular
Wesley biography which convinced him “that John Wesley was actually
a real and even interesting human being.” It is unlikely that Rack’s
biography will have a similar impact on the uninitiated. What it is much
more likely to do is to render a credible W. possible to critical and
historical thinkers who have been disillusioned by partisan and parochial
treatments of 18th-century Methodism and its leadership.

Although not a scintillating narrative, Rack’s book is a wonder of
comprehension and of critical balance. The scope and detail of his
treatment are exemplary. He has combed the traditional literature, both
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primary and secondary, and has carefully presented the mass of ideas
and issues that have been raised or even avoided by previous scholars.
He has also judiciously weighed these matters and set forth his critical
response to them with clarity and coherence. Even where he has been
unable to go beyond the monopoly W.’s own writings frequently hold as
primary sources, he subjects them to a no-holds-barred scrutiny which
affords W.’s opponents and the objects of his ire a degree of justice and
fair play that is unexcelled among Wesley scholars, past or present.

A reflection of Rack’s balance is to be seen in the various lights shed
upon the title of this work. “Reasonable enthusiasm” is usually construed
as indicative of the struggle that went on between religious enthusiasm
and rationalism within W. himself, reflecting his combination of Puritan
roots with Enlightenment acculturation. There are points at which Rack
presents W.’s apologetics as “rationalization” of the Freudian sort—
presenting him at best as an inadvertent sophist vindicating what his
general assumptions should have caused him to condemn as fanaticism
(enthusiasm). The matter is finally brought full circle from the quotation
of Alexander Knox on the title page that W. “would have been an
enthusiast if he could” but that he could not. W.’s admiration for
enthusiasm was unaccompanied by ability to participate in it.

This splendid book is marked by several notable faults. Rack indicated
a longer book would have been easier to write, and clearly a longer book
would have been easier to read; the engagement is staggering and unre-
mitting. Where other works would have a summary paragraph or even
section concluded with a literary characterization of a more popular sort,
one here finds a tightly packed summary paragraph ending with a tighter
still concluding sentence. The presentation of the book is in a type size
and style that is far from easy for “old” eyes. The computer-composed
type caused some lines with virtually no spacing between words, which
could be particularly confusing for readers for whom English is a second
language. I found only one error in matters of fact: J. A. Bengel is referred
to as a Moravian (347); both Bengel and Zinzendorf would be startled at
this resolution of their long and often bitter controversy.

Regardless of these criticisms, here is a benchmark for the historical
biography of W. and the development of early Methodism. The book is
far too formidable to provide an introduction of W. to a popular audience,
and I suspect its value to scholars will in the end be more as a reference
work than as a biographical narrative. As all works, it is dated from its
appearance. It will at important points soon be put behind us, but scholars
who treat W. will owe a great debt to this outstanding study.

United Theological Seminary, Dayton JAMES D. NELSON
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THE PREMIER SEE: A HISTORY OF THE ARCHDIOCESE OF BALTIMORE,
1789-1989. By Thomas W. Spalding. Baltimore: Johns Hopkins Univer-
sity, 1989. Pp. ix + 591. $29.95.

Diocesan histories tend to be provincial; this bicentennial history of
the archdiocese of Baltimore is a remarkable exception. As Spalding
notes, the premier see’s history is unique “in that it is, in great part, a
history of the Catholic Church in the United States up to the death of
Cardinal James Gibbons in 1921.” Indeed, as late as the turbulent years
following the Second Vatican Council, the archdiocese of Baltimore
continued to be an important part of the Roman Catholic experience in
America. This was a consequence partly of its history and location, partly
of the extraordinary leadership it enjoyed from John Carroll to Lawrence
Shehan. Presiding over the oldest see, that until 1947 had within its
borders the nation’s capital, the Baltimore prelates early became a chief
link between the Holy See and the Church in the U.S.

From its establishment in 1789 the American church had, under John
Carroll’s hand, a unique character, what S. labels “the Maryland tradi-
tion.” Unfortunately, S. had to collapse to 14 pages the 150 years of
Maryland Catholic experience that preceded Carroll’s election as bishop
and laid the roots for the tradition. At any rate, Carroll brought to
maturity a tradition which included a commitment to the principles of
religious freedom, the separation of church and state, ecumenism, lay
involvement appropriate to a church within a republic, civic responsibil-
ity, and an understanding of the autonomy a national church should
have in its relationship with Rome. It was a tradition that encouraged
pluralism and experiments. A church that would “blend imperceptibly
into the social fabric.”

That tradition ebbed and flowed with successive prelates. Carroll
himself was responsible for a certain “Europeanization” of the American
church, “from a church of simple forms and features and democratic
tendencies that were the legacies of the colonial and Revolutionary
period, as well as a certain autonomy in its actions and decisions. .. [to
one] increasingly baroque in its liturgy, hierarchical in its governance,
and ultramontane in its theology” (46). The absolute opposition of his
successor, Leonard Neale, to any lay participation in church governance
during his brief, absentee administration (he was in his see city only two
or three time during his two-year episcopacy) prefigured the demise of
any republican polity involving the laity within the American church.
Ambrose Maréchal, the third archbishop of Baltimore (1818-1828), won
Roman support for corporate sole as the norm of authority and power in
the American Catholic community. Indeed, the emigré prelate was re-
sponsible for the Holy See’s increasing use of Baltimore as its channel
to the U.S.
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By the middle of the century mass Catholic immigration and the
hostilities it engendered in the larger society caused the church to become
more defensive, European, authoritarian, and Rome-oriented. The sym-
biotic relationship between the Holy See and the bishops brought about
a steady growth in the power and influence of both. Rome’s granting of
“prerogative of place” to the archdiocese in 1858 confirmed, S. notes, the
implicit recognition of its leadership within the American church. Nor
was that recognition based on history alone. As late as 1860 Baltimore,
although half the size of New York in Catholic population, still had an
edge in churches and priests and far more institutions and religious
orders serving the many needs of an immigrant community.

Ironically Martin Spalding (1864-1872), as native a Catholic as one
could find, was responsible for the national institutionalization of the
ghetto church as well as a continued orientation toward Rome. Under
his leadership the Second Plenary Council of Baltimore (1866) provided
the corpus juris for the American church. He was the first grand episcopal
builder in Baltimore. He brought almost as many religious communities
to the archdiocese as all his predecessors combined, including the Mill
Hill Fathers in 1871 to work with emancipated blacks, which Spalding
regarded as “the most urgent duty of all” (189). He pressed for the
establishment of a Catholic university to provide an intellectual center
for Catholic America. His defense of unions was more important to the
labor movement, S. contends, than the more publicized one of Cardinal
James Gibbons. Although initially an inopportunist, he eventually played
a key role in supporting the definition of papal infallibility at the First
Vatican Council because he was convinced that it was needed to destroy
Gallicanism. Had he lived to 1875, S. observes, the first American cardinal
would have been a Baltimore archbishop.

Cardinal James Gibbons (1877-1921) attempted to revive the Mary-
land tradition but, despite the unparalleled popularity he enjoyed as a
Catholic churchman in American society, his efforts failed. His immi-
grant successor, Michael Curley, boldly strengthened the borders of the
Catholic ghetto, especially through his development of the school system,
and made Rome the norm for archdiocesan structures and behavior.
Then in the 1960s Lawrence Shehan, a native Baltimorean, not only
outbuilt Curley but in his own gentle way led the archdiocese back to its
roots, in his promotion of liturgical reform, lay involvement in church
service and governance, and social justice. His leadership in the Second
Vatican Council, especially in espousing the principle of religious liberty,
earned him the second red hat in the archdiocese’s history. By the 1970s,
however, Shehan’s influence declined sharply, as a conservative reaction
swept through church and state.

But S. has given us more than a history of the Baltimore prelates,
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extraordinary (with a few exceptions) as they have been. He has effec-
tively caught the Catholic community in its many dimensions as it
evolved from a church of Maryland gentry, servants, and slaves to a
collection of polyglot ethnic groups to a maturing middle-class body
entering the mainstream of American society. S. is especially good at
fitting this story within the larger backdrop of city and state and nation.
He has made a major contribution to American Catholic history.

Georgetown University ROBERT EMMETT CURRAN, S.J.

DEITY AND DOMINATION: IMAGES OF GOD AND THE STATE IN THE
NINETEENTH AND TWENTIETH CENTURIES. By David Nicholls. New
York: Routledge, 1989. Pp. xiv + 321. $29.95.

Nicholls sets out to examine the relationship between images of divine
and civil government in selected 19th- and 20th-century religious think-
ers. The analogy between God and the state, he believes, is at least as
productive a source for understanding the connections of religion and
politics as is the more frequently considered ethical linkage. He proposes
to focus on the history of this dialectical relationship, believing that only
when it has been laid out in some detail can we draw any conclusions
about how ideas of God and the state should be juxtaposed.

In a lengthy and discursive introduction, N. explains some of the
terminology he will use and provides a brief overview both of the sweep
of the argument and some of the underlying themes. He also explains
that the work is written “anticlockwise” (that is, backwards), beginning
with the most recent of his chosen sources and working by degrees
towards the earlier. He promises a second volume that will do for the
17th and 18th centuries what this work does with more recent times.

In the body of the work N. examines in turn the connections between
attachment to the “welfare state” and devotion to a paternalistic God,
the correlation between an emphasis on divine sovereignty and the
politics of totalitarianism, the democratization of God in the American
theopolitical climate, the views of God and the state in the writings of
early-19th-century German philosophers, and the interplay of atheism
and anarchy in other parts of the 19th-century world. A large number of
thinkers are discussed, both the famous and the frankly obscure, but the
lengthiest discussions are devoted to William Temple, Karl Barth, Fichte,
Schleiermacher, Hegel, Proudhon, and Shelley.

Since from one point of view this book is itself a historical survey of
the progress of thought through a 200-year period, it is impossible to give
an account of the development of the argument. Indeed, the questionable
decision to write anticlockwise subverts the very possibility of identifying
any such train of thought in the cunning of historical reason, and such
may indeed be N.’s best justification for structuring the work this way.
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On the other hand, he asks why we should not “proceed by tracing
antecedents” rather than adopt the more normal course of “working
toward the present and looking for consequences” (15). Yet the work as
it stands at present, while we await the second and somehow earlier
volume, maintains each chapter-long discussion in fair isolation from the
others, and does not even conform in all respects to the promised
anticlockwise approach. If the antecedents are to come last, then surely
the atheistic anarchists of the mid-19th century should be considered
before the great German idealists against whose political and religious
thinking they might rightly be thought to be reacting. Or, to take a
different example, the valuable and informative chapter on James,
Dewey, Whitehead, Hartshorne and the Chicago School seems to have
been written more or less clockwise. Moreover, at no point are the
antecedents uncovered in such a way as to make explicit their value in
the understanding of what has already been discussed.

A second and perhaps more fruitful way to view this book is as
illustrating a thesis rather than developing a line of thought, and from
this perspective the historical direction in which it is constructed is
hardly relevant. N. undoubtedly has a hypothesis he wishes to test,
namely, that images and concepts of God are often drawn from the
political arena, but leave the marks of their origins behind and in a later
reversal can come to affect political discourse anew. From this second
angle, N.’s work provides a wealth of illustration of the dialectical nature
of the God/state relationship, though the generality of the hypothesis
leads to the suspicion that it might be difficult to verify, still more to
disprove. On the other hand, the hypothesis can be stripped down to a
principle that is as unlikely to be controverted as it is to be informative,
namely, that we are all children of our times, and struggle with our
culturally inherited patterns of thought. N. needs to step beyond the
generalities, work to establish the connections and to reinforce the
various patterns hinted at here and there in his work, particularly in the
more synthetic conclusion. His undoubted scholarship would then be of
considerable value in examining the really significant underlying issue
here, the struggle between culture and eternal truth.

Fairfield University, Conn. PAUL LAKELAND

ROMANCE AND THE ROCK: NINETEENTH-CENTURY CATHOLICS ON
FAITH AND REASON. Edited and introduced by Joseph Fitzer. Fortress
Texts in Modern Theology. Minneapolis: Fortress, 1989. Pp. ix + 386.
$19.95.

Fitzer’s anthology is not merely another welcome collection but, sur-
prisingly, the first of its kind. It makes 14 texts of 19th-century Catholic
thought available in English, from F.-R. de Chateaubriand in 1802
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(excerpts from The Genius of Christianity) and Joseph de Maistre to
Edouard Le Roy (the article that caused such a stir in 1905, “What Is a
Dogma?”). It is furnished with a fairly extensive set of bibliographies in
what is still a relatively unexplored period of Catholic religious thought,
an introduction of 22 pages, and brief introductions and annotations to
the texts. There is no index.

To support coursework within the territory staked out here (Catholic
thought between the American/French Revolutions and the First World
War), one now disposes of two anthologies in English (the other being
Patrick W. Carey’s American Catholic Religious Thought) and the recent
partial interprétations by Gerald McCool (Nineteenth-Century Scholas-
ticism) and by T. M. Schoof (A Survey of Catholic Theology 1800-1970).
These authors carry on past 1914 to the 1950s, but in their 19th-century
parts complement and are complemented by F.’s volume. The three
American texts chosen by F., e.g., are Orestes Brownson on Lourdes,
Peter Kenrick at Vatican I in opposition to papal infallibility, and John
Ireland’s famous 1889 address on the mission of Catholics in America,
all different from the corresponding texts presented by Carey. Likewise,
McCool’s presentation concentrates on the Jesuit neo-scholastic philos-
ophers Joseph Kleutgen and Matteo Liberatore, while F. chooses Mat-
thias Scheeben to represent (not very typically, perhaps, but happily) the
neoscholastic wave of the future. J. S. Drey and J. A. Mohler speak for
the romanticist Tubingen school in F.’s volume, while Georg Hermes,
Anton Gunther and Louis Bautain represent alternative paths shunned
in the preparations for and the aftermath of the First Vatican Council,
both of whose decrees are reproduced in full. The remaining selection is
an Oxford University sermon of John Henry Newman.

In an anthology, what one looks for first of all are representative and
exemplary texts, preferably self-contained. Remembering that a canon
does not yet exist for this material, one must congratulate F. on having
ferreted out significant readings. In terms of representativeness, one
might regret that he did not find a suitable text from Félicité de La-
mennais as a traditionalist apologete, or from any of the textbooks or
treatises in Latin, particularly from the Roman School. But it would be
churlish to complain about omissions, in the light of what has been found
and included. The texts are quite readable, reflecting careful editing and
smooth translations, some the editor’s own. (In the bibliography, it would
have been well to include, under Neo-Scholasticism and Modernism, the
studies by T. H. Sanks, Authority in the Church, and Gabriel Daly,
Transcendence and Immanence.)

F. claims only to provide a sampling of readings in theology, specifically
on the theme spelled out in the subtitle, faith and reason. Ultramontane
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ecclesiology comes in as well—“the Rock.” It is of course the other main
topic of Vatican I, which figures here as the pivot of the century and the
delimiter of the most characteristic themes. Spokesmen such as de
Maistre and Ireland bring in social and political issues, but F. explicitly
and at length disclaims any intention to delve into these aspects of 19th-
century Catholicism (11). Does he perhaps suspect, despite protestations
to the contrary, that the real story of 19th-century Catholic theology lay
in its strategic function of defending institutions? The whole phenome-
non of “Catholicism,” understood as a new configuration of the Roman
Catholic Church in post-revolutionary European or American society, is
left aside, despite the close connections between its developments and
the apologetics and ecclesiology of the churchly writers.

If the selections are excellent, the editorial introduction and commen-
tary leave something to be desired, namely, a persuasive perspective and
a certain critical distance. F. seems to identify strongly with the Romantic
Catholics while at the same time declaring their approach passé—which
of course it is in its precritical forms. He acknowledges the formative or
at least emblematic significance of Vatican II in shaping present-day
Catholicism. He takes “the Catholicism of 1914” as his standard of 19th-
century Catholicism. However, he never adverts to the prevailing view
among historians that “the Catholicism of 1914” was under the thrall of
integrism and hence can only provide a narrow and distorted view of
what Catholicism is, even that richer Catholicism of which this anthology
provides substantial glimpses. Nor does he provide any example of
integrist writing. A more satisfying introduction would remind readers
that the 19th-century contention between, roughly, the Romantic and
the Neo-Thomist methods in theology continued into the period after
the World Wars. It ended with the crumbling of the Neo-Thomist claim
to provide the unitary method (McCool, Schoof) and with a “Romantic”
model of the responsibility of theologians making a breakthrough (cf. J.
Thiel in TS 47 [1986] 589-95). This at least is the perspective I shall
suggest to my students as I gratefully recommend this volume to their
attention.

Marquette University, Milwaukee PAuL MISNER

PRIMAUTE ET INFAILLIBILITE DU PONTIFE ROMAIN A VATICAN I ET
AUTRES ETUDES D’ECCLESIOLOGIE. By Gustave Thils. Bibliotheca
Ephemeridum Theologicarum Lovaniensium 89. Leuven: Peeters, 1989.
Pp. xi + 422. Fr. b. 1850.

On one extreme are some theologians who consider the teaching of the
First Vatican Council (1869-70) “an infallible mistake”; on the other
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extreme are some who seemingly advocate a kind of “creeping infallibil-
ity” that effectively dogmatizes all papal pronouncements. In between
are many who wonder how the doctrine of Vatican I can possibly be
accepted in an ecumenical age. All concerned would do well to examine
what the council really said—a task which this volume makes consider-
ably easier.

The first quarter of this book is devoted to a treatment of “the primacy
of the Roman pontiff at Vatican I.” In the deft manner that has charac-
terized his previous writings on this topic, Thils capably leads his readers
through the complicated discussion of the primacy that began in the
preconciliar theological commission, continued during the council, and
culminated in the promulgation of Pastor aeternus on 18 July 1870.

To interpret Pastor aeternus correctly, one needs to be aware of the
precise doctrines that the council fathers intended to reject; in fact, much
of the discussion was in response to such long-dead “adversaries” as
Gallicans, Febronians, and Richerists. One also needs to be alert to the
council’s vocabulary; Thils provides an excellent treatment of such
pivotal phrases as “full supreme universal power,” “immediate and ordi-
nary jurisdiction,” and “truly episcopal power”-—terms which were not
only hotly debated on the floor of the council but which have continued
to be widely misinterpreted.

The second part, which is approximately one-third of the book, focuses
on the “particularly allergic” topic of the “infallible magisterium of the
Roman pontiff at Vatican 1.” Much, but not all, of the material in this
part replicates material in Thils’ L’Infaillibilite pontificale: Source-
conditions-limites (1968).

The historical treatment of the discussions on infallibility in the pre-
conciliar commissions and on the floor of the council is comparable to
the preceding treatment of the primacy; the interpretive part is signifi-
cantly more detailed. It is worth emphasizing that the infallibility of the
Church was not really in question at Vatican I; likewise, it was generally
agreed that the Church’s infallibility could be exercised by the bishops,
both in council or dispersed throughout the world. The crux of the debate
was whether the Roman pontiff could exercise the Church’s infallibility,
and, if so, under what conditions. An important corollary to this discus-
sion was the question of what constituted the “object” of such an exercise
of infallibility; there was general agreement that infallibility could be
exercised in regard to matters of revelation; but then as now, there was
much debate about the extension of infallibility to “truths connected
with revelation.”

In light of the rejection of infallibility in some quarters and a resurgent
infallibilism in others, these first two sections are valuable not only for
their detailed explanation of what Vatican I really taught about papal
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primacy and infallibility, but also what it did not teach and thus left
unsettled.

A baker’s dozen of “other studies on ecclesiology” are (re)published in
the third part of the book. Some of these studies, such as those on the
infallibility of the “ordinary papal magisterium” and “irreformable defi-
nitions,” directly complement the doctrinal issues raised in the first two
parts. Other studies, such as those on the papal service of universal unity
and the relationship between clergy and laity, span both Vatican councils.
Still others, such as those on the “international year of women,” the
“instruction on liberation theology,” and the recent “profession of faith,”
address topics of current concern. After the heavy historical-theological
analysis of the first two sections, readers may find these interpretive
essays a welcome postlude.

Catholic University of America JoHN T. Forb, C.S.C.

MEMOIRE SUR L’OCCASION DE MES ECRITS. By Henri de Lubac, S.J.
Namur: Culture et Vérite, 1989. Pp. 406. Fr.b. 1537.

This highly personal and in many ways deeply moving book went
through a number of stages before reaching its present form. Based in
part on diaries from the late 40s and early 50s, it was written up in a
more substantial way in 1973, then corrected and expanded in 1975. A
final chapter was added in 1981. An editor, G. Chatraine, is responsible
for the present publication, which, unfortunately, is marred by a number
of typographical and other errors.

The book is neither an autobiography nor memoirs in the ordinary
sense. The focus is more narrow. It deals with L.’s publications and the
occasions that provoked them. As these, however, often included broader
ecclesial and secular realities, the narrative touches on a wide range of
personalities and issues.

The heart of the story is the rise of the so-called théologie nouvelle,
especially as it was associated with the Jesuits at Fourviere, and with the
widespread and sometimes hysterical attacks on it that culminated in
Pius XII's encyclical Humani generis. Although L.’s Surnaturel of 1946
was at the centre of the debate in the immediate postwar years, the
difficulties and suspicions began much earlier. There was a resurgence of
intégrisme in Rome and France in the mid-thirties. L.’s first publications,
including Catholicisme, made him the object of a widespread whispering
campaign that impugned both his orthodoxy and his sincerity. The very
vitality of the Lyon group with its wide range of publications, including
the new monograph series Théologie, made it appear all the more dan-
gerous.

The book is almost evenly divided between text and notes. Rich in
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historical documentation, the latter include letters that L. both sent and
received, and excerpts from relevant reviews and articles. There are
wonderful comments on, and anecdotes about, many of the leading
theological and ecclesiastical figures of the time.

Looking back from a later affair in which he was also involved, that of
Teilhard de Chardin, L. makes the claim that, on the whole, rigid and
unimaginative theologians have done more harm to truth and the Church
than curial bureaucrats. This certainly seems to be one of the lessons of
his own experience. R. Garrigou-Lagrange and other Dominicans at the
Angelicum and Charles Boyer, S.J., of the Gregorian led the attack on
him and his French colleagues. The Roman theologians were reinforced
in this, of course, by a chorus of like-minded colleagues in France and
elsewhere. From 1950 to 1959 L. and other Jesuits suffered a kind of
exile during which they were forbidden to teach or to publish without a
special Roman censorship. These controls were imposed by the Jesuit
General on the advice of a group of theologians.

During the almost fifteen years that the affair lasted, L. affirms that
he never had a single interview on anything substantial with any author-
ity either of the Roman Church or of his own order. Although the Jesuit
General accused him on the occasion of Humani generis of “pernicious
errors on essential points of dogma,” these errors were never spelled out.
L. was never asked to retract anything, nor did he ever do so. The General
even forbade him to defend himself or to respond to the many distortions
and manipulations to which his thought was subjected.

The book leaves the reader with little opportunity to rejoice with L. in
his rehabilitation during Vatican II. As much as he was enthusiastic for
the Council, he soon became pessimistic about its implementation. He
was already expressing concern by 1964. In the late 60s and early 70s he
spoke of the “self-destruction and internal apostasy of the Church.”

Looking back at his own work, L. makes no claims of a philosophic or
systematic nature. Much of what he wrote was occasional. It has no
obvious cohesion. If there is a theme running through it, it is that of
tradition and of its continuing vitality and relevance. It is precisely this,
in his judgment, that was being abandoned in the postconciliar period.

The last chapters evoke some of L.’s great Jesuit friends, including H.
Bouillard, G. Fessard, Teilhard, and J. Daniélou. He writes appreciatively
of them as theologians and thinkers, but also as priests and religious. In
every case, he claims that their heritage has largely been abandoned and
rejected by progressive elements among the younger French Jesuits. His
remarks about the treatment Daniélou received are particularly disturb-
ing. He charges that a campaign of calumny unleashed by his confréres
against him was motivated by “fratricidal hatred.”
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For anyone who began theology in the late 50s and who from the
beginning read with excitement and enthusiasm L. and Daniélou, Chenu
and Congar, the present book evokes complex emotions. One identifies
with L. in his suffering at the hands of intégristes of every stripe and
rejoices with him in his eventual triumph. It is his attitude during the
postconciliar period that is the most difficult to appreciate. That there
were difficulties, tension, exaggerations, even serious failings, is beyond
doubt. Whatever the precise situation in the Church in France and in
the French Jesuit community, however, the depth of L.’s negativity does
not seem justified.

St. Michael’s College, Toronto DANIEL DONOVAN

GOD-RELATIONSHIPS WITH AND WITHOUT GOD. By J. Kellenberger.
New York: St. Martin’s, 1990. Pp. xi + 176. $39.95.

Kellenberger’s work is an exercise in the philosophy of religion that
addresses two fundamental issues: morality and plurality. Both are
treated within the context of “God-relationships” with and without God.
The book falls into two parts. The first, working within a Western
theistic framework, approaches morality in light of Kierkegaard’s cate-
gory of individual God-relationships but goes beyond the Dane in drawing
lineaments of an ethics of such relationships. K’s question is this: What
is the appropriate praxis for a believer and how attain deeper understand-
ing of that praxis? Kierkegaard’s understanding of the individual’s faith-
relationship is explored and the agony it faces when perceived individual
duties and “universal ethical duties” conflict. Kierkegaard’s Abraham is
contrasted with Charles Manson, who was inspired to murder. Finally,
K. suggests that an ethics of faith-relationships should be grounded in
analogy with the ethics of interhuman relationships and differentiates
such an ethics from conventional guilt and shame moralities.

In the second section, where his concern is religious diversity, K.
examines relationships to God and to “Divine Reality” in “non-Western
and non-theistic” religions. K. expands the category “God-relationship”
to include relationships to God or Divine Reality distinguishable from
faith-relationships and contends that faith-relationships to the same
Divine Reality can exist in various religions even if believers hold
incompatible conceptions of the Divine. To deal with non-theistic reli-
gions that do not relate to Divine Reality in terms of faith, K. invokes
the more elusive category of “abiding relationship” defined by praxis, not
belief, and perhaps escaping consciousness. This category is not reserved
for non-theistic religions. Relationship, then, which transcends clashing
religious claims is for K. the key to the intelligibility and authenticity of
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all religions and exorcises the arrogance of exclusivism and the imperi-
alism of inclusivism. To show the greater adequacy of his view, K. exposes
the inadequacies of other theories: Braithwaite’s non-cognitivism, Rah-
ner’s implicit faith, Hick and Cantwell Smith’s common core, Whittaker’s
logical indeterminacy. Do the first and last belong here? Is K.’s own view
not really part of the other three?

With admirable lucidity K. maps out the intricacies of these issues,
and his own approach. Because the two are but loosely tied by K.’s
categories of relationship, either part of the book makes for rewarding
reading independently of the other. The complexity of the issues, how-
ever, drops us into a thicket of difficulties. It seems fair to admit that
the duty of a God-relationship can be paradoxical, at odds with conven-
tional ethics. But K. does not clearly arrive at a criteriology to separate
a knight of faith from a king of helter-skelter. How discern hyperethical
and unethical, heroic and heinous? Is such a criteriology restricted to
situational, utilitarian analyses or is there room for deontological consid-
erations? These questions do not surface.

In considering religious plurality, K.’s attempt, similar to Hick’s, to
locate a common element in all religious, viz. a relationship to the Divine,
is beset by two difficulties. First, his distinction between faith-relation-
ships and abiding relationships blurs. K.’s understanding of faith seems
at times confined to affirmation ( fides quae), whereas others could easily
accept K.’s abiding relationship, difficult to distinguish from fides qua,
as integral to their understanding of faith. And can Advaita Hinduism
and Theravada Buddhism be understood in terms of relationship without
equivocation? K. acknowledges this problem but does not cope with it
well. By far the greatest difficulty is this: Is it not at best premature and
at worst a misguided, parochial Enlightenment epistemological assump-
tion to think that we can adopt the stance of universal reason, stand
outside traditions, understand reports of certain experiences from within
as the results of the way their link to the Divine (the noumenal?) is
captured in their culturally conditioned categories, then proceed to trans-
late these phenomena without remainder into our categories, even into
universal categories? Symbol systems cannot be sniffed out in their pure
state much as the muzzled truffle hunter might scent the precious object
of its search. It is less theological propositions than symbols that diversify
religions. Yet K. allows both truth claims and symbols to recede so much
that the traditions ultimately appear contentless, their legitimacy reduced
to private, suprahistorical relationships. Pluralism appears illusory. Such
an approach seems dead-ended. Relationship to the Divine can only be
in the messy religious particularities that fire hearts and win minds.
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“You have to blow through the narrow end of the shofar if you want to
be heard far.”

Loyola University, New Orleans STEPHEN J. DUFFY

THE VOICE FROM THE WHIRLWIND: THE PROBLEM OF EVIL AND THE
MODERN WORLD. By Stephen J. Vicchio. Westminster, Md.: Christian
Classics, 1989. Pp. vi + 326. $19.95.

Vicchio’s dissertation asks the usual question about God and evil: how
can the existence of evil be reconciled with that of an all-good, all-
knowing, and all-powerful God? His introduction sets up a three-part
standard for judging the adequacy of any philosophical or theological
answer: it must be true to the tradition from which the problem origi-
nates, logically consistent, and take the individual sufferer seriously.

V. spends most of the work showing how most theodicies fail his test.
He sets up three types of theodicies: monistic religions of dissolution,
where suffering is dissolved in illusion (Brahmanic Hinduism); religions
of solution, where ethical dualism allows freedom of choice and the
problem is solved by choosing “the good god” (Zoroastrianism and
Platonic thought); and religions of paradox, so named because they
attempt in various ways to resolve apparent contradiction between the
all-good God and evil (Judaism, Christianity).

Religions of the first two types are quickly dispatched. But in a lengthy
analysis, V. argues that the traditional Western theodicies of the third
type also fail by his standard. Some of these are the familiar ones:
suffering is either warning to the just or deserved punishment for sin
(Pentateuch), a byproduct of freedom historically misused (the Fall:
Augustine), deprivation of an intrinsic good (Augustine, Grisez), or a
logical requirement of finite creation (Leibniz). V. finds merit in teleo-
logical theodicies which argue that moral quality often results from evil,
or that evil will result in good in a future harmony (John Hick). These
need only overcome their failure to be sensitive to the victims of suffering.

V. turns to Job for the beginning of an acceptable teleological theodicy.
For V., Yahweh’s answer out of the whirlwind shows Job that God has
not been testing him or warning him or punishing him for his sins;
rather, God is “challenging Job’s comprehension of the original governing
structure of the universe.” Job’s “seeing” God (Jb 42:5) is a realization
of the mystery of the cosmos: God is creator, sustainer, and owner of Job
and the universe. With this realization, Job abandons all philosophical
theodicy for an existential relation of obedience and “trust that God does
have a teleological view by which evil will be overcome.”

In a way unclear to me, Job’s realization satisfies V.’s test for a good
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theodicy. Nevertheless, V. finds the Christian answer goes well beyond
Job. Not only does the Christian share Job’s realization and trust, but
he also receives the Good News that God has reconciled Himself and
humanity in Christ’s self-sacrificing love. By sharing in Christ’s self-
giving, the sufferer also shares in Christ’s power to transform his expe-
rience of evil into an occasion for good, and to see the future order of
possibility of an end to evil. Sharing in Christ’s suffering thus enables
the sufferer to endure and indeed to transcend suffering. The answer to
suffering is again not found in a theoretical theodicy; it is found in an
existential relation with Christ, and only in the practical response of
sharing in his victory in the battle against evil.

In stressing the deficiencies of all philosophical theodicies in answering
the problem of evil, and in opting for the existential encounter with
Christ in his kenotic love as the only completely adequate answer, V. is
to be commended for his bold stand. Nevertheless, the corpus of his work
is disappointing.

V. wages theoretical battles that rival in quality the philosophizing he
rejects. But perhaps his greatest weakness is his own apparent logical
inconsistencies: (1) He states that religions of solution outside Christi-
anity attempt to solve the problem of evil, yet the problem is peculiarly
Judeo-Christian. (2) He argues that a good theodicy must be true to the
tradition from which the problem originates, yet rejects non-Christian
theodicies in part because they describe a God that is not like the Judeo-
Christian God. (3) He finds in Job an acceptable theodicy, yet finds it
falls short by Christian standards. (4) He argues that any Christian
solution must be faithful to that tradition. But does this not reject
without a hearing any creative thinking that might try to improve upon
that tradition? (5) He rejects numerous theodicies for being logically
inconsistent and even contradictory, only to lead us in the end to his
own solution that we are asked to trust is neither.

V.’s book reads like the dissertation that it is, heavily dependent on
footnotes and the ideas of others. V. would have done better simply to
have developed at greater length his own Christian theodicy, insightful
as it is, and not tried to give it universal proportions he found difficult
to support.

Saint Joseph’s University, Phila. MARTIN R. TRIPOLE, S.J.

REASON FOR HOPE: THE SYSTEMATIC THEOLOGY OF WOLFHART
PANNENBERG. By Stanley J. Grenz. New York: Oxford University, 1990.
Pp. ix + 279. $32.50.

For over a decade now Pannenberg has declared his intention of
engaging in one of theology’s classical tasks by writing a systematic
presentation of Christian doctrine centered on God. Designed as a trilogy,
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his project is now underway. Volume 1 of Systematische Theologie has
already been published in German and is currently being translated into
English, the other two volumes are in preparation. The major divisions
of P.’s systematics are foundational issues such as natural philosophy,
history of religion, and revelation, which prepare for the doctrine of God
three and one, and the unfolding of the doctrine of God in creation/
anthropology, christology, ecclesiology, and eschatology. What makes
this project so noteworthy, besides the perennial need of Christian
thought to state in ever new contexts the wholeness of its vision, is P.’s
consistent conviction that theology must be a public discipline, winning
rather than assuming its starting point, and demonstrating the illumi-
nating power of the idea of God over all reality, including and even
especially secular reality. The core motif of this systematic theology,
then, is the attempt to give reason for the christian hope (1 Pet 3:15), a
motif which is no stranger to catholic theology with its insistence on the
alliance of faith and reason.

The appearance of Grenz’s book is quite timely. It offers a synopsis of
the contents of all three volumes of the Systematische Theologie and a
careful mapping of its major lines of argument. It links the systematics
with the methodology P. charted in previous works, and tests for coher-
ence. It tracks P.’s debates with his English-speaking critics and shows
how certain positions now subtly shift as a result of the conversation.
Grenz describes his overall purpose as descriptive and at this he admi-
rably succeeds, providing the theological community with an introduction
and guide to P.’s systematics in print and yet to come.

One of Grenz’s sources 1s obviously the German edition of volume 1 of
the systematics, which he quotes in his own translation. While volumes
2 and 3 have yet to appear, their content formed the subject matter of
P.’s lectures in Munich in 1987-88, which Grenz attended. These lectures
are the other source which he draws upon and, while certain aspects may
yet be considerably enhanced when actually worked upon for publication,
we have it on P.’s own authority that “the main outline and the general
thrust of the argument will remain as it is presented in this book”
(Foreword). In fact, while poking good fun at the typical American desire
to be always ahead of time, P. states his gratitude to Grenz for the book
and affirms, “Concerning the overall synthesis of my theology, it provides
a correct picture.” We may read with confidence, then, and be guided
into a unique synthesis of the Christian faith.

According to Grenz’s presentation, while some familiar themes reap-
pear in the systematics, there are new insights aplenty and new contex-
tualizations of former arguments. E.g., P. criticizes the rejection of
natural theology in modern protestantism which resulted in its losing its
public starting point; he argues for the importance of the history of
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religions as the arena where the truth of God is won; he develops a
theology of the trinitarian relations as the basis for the unity of God’s
being and attributes; he employs field theory of natural science to describe
the Spirit’s presence in creation and human life; he moves beyond a strict
‘from below’ approach of the earlier christology to incorporate insights
from the doctrine of God; he proposes an ecumentical ecclesiology and
an ecumenical sacramental spirituality to serve not only the churches
but the hope of humanity. All this and much more is typically shaped by
a penetrating eschatological orientation.

At the end of each section describing a unit of the systematics, Grenz
outlines major issues raised by P.’s synthesis and raises pivotal questions
from his critics. The adequacy of the appeal to eschatology to deal with
the problem of evil, for example, or the compatibility of human freedom
with the idea of God as the power of the future are points already debated
which are sure to go another round in the light of their new treatment.
Grenz’s fine and useful book will serve its purpose of introducing and
guiding the reader through P.’s systematic theology long after the three
volumes have found their way onto scholarly shelves.

Catholic University of America ELIZABETH A. JOHNSON

JESUS AND THEOLOGY: CRITIQUE OF A TRADITION. By Jens Glebe-
Moller. Translated from the Danish by Thor Hall. Minneapolis: Fortress,
1989. Pp. xi + 196.

This sequel to Glebe-Maller’s A Political Dogmatic (1987) is an exciting
and successful attempt at sketching the lines of a Christology capable of
addressing the social and political challenges facing Christianity as well
as our world. This volume stands on its own as a needed critique of an
often hegemonic Christological status quo found in much contemporary
European and North American theology. G. argues that much contem-
porary theology suffers under the influence of a certain “theological code”
that has spiritualized or explained away the central social and political
significance of Christianity and the Gospel-message. His main theological
point is to develop a trenchant critique of this “theological code” by
putting forward a Christology that is socially and politically responsible.

G.’s opening chapters treat questions regarding modern biblical exe-
gesis and biblical Christology, examine questions of spirituality in rela-
tion to praxis, and survey Christologies written in non-mainstream
contexts (e.g., Black, Asian and Latin American). Chapters five and six
constitute two historical “testing-grounds” (Chalcedon and Luther re-
spectively) for G.’s Christology, chapter seven represents a positive state-
ment of his views, and the last chapter tests them in the face of challenges
arising from the contemporary “neo-religiosity” of syncretistic “youth
religions” and the body consciousness of “new body religions.”
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The theological core to G.’s critique is found in chap. 2, where he
creatively and convincingly elaborates the gospel-praxis of Jesus. G.’s
analysis here is heavily indebted to the exegetical work of Fernando Belo,
especially A Materialist Reading of the Gospel of Mark. G. establishes a
threefold typology of Jesus’ praxis: Jesus the “actant” engaged in the
“hands’ praxis,” the “feet’s praxis” and the “eyes’ praxis.” Praxis of the
hands denotes that Jesus evidenced a high regard for the “material”
aspects of life. Two important aspects of Jesus’ activities are recognized
and retrieved, Jesus’ healing the sick and feeding the hungry, both
understood in a material or physical sense. The “theological code” that
has developed and dominated the Christian centuries has read the praxis
of Jesus’ hands in a primarily “spiritual” manner.

The praxis of the feet involves two points, of which the first denotes
Jesus’ “wanderings” in Palestine. The praxis is “geographically” defined.
Jesus’ travels set a material-cam-theological trajectory for his message
which is first delivered in Galilee, then in Judea, and finally in Jerusalem,
with a goal to reach the Gentile world. The latter was attained not by
Jesus himself, but by his followers. G. argues (with Belo) that the praxis
of the feet represents the actions of Jesus as displacing any and all
previous “codes” throughout the land (Jewish) and beyond (non-Jewish).
The prevailing family, religious and social “codes” are destroyed by Jesus’
praxis. Blood no longer defines relationships, but rather, brother- and
sisterhood. There is no longer master and slave, male and female. All are
unified in a new “code” of solidarity in Christ. Only one fellowship
remains—that of the bread of Jesus Christ.

The second point to the praxis of the feet is that Jesus separated
himself both from the multitudes who wished to make him their political
and religious leader and from his opponents who wished to do him in. G.
argues that Jesus’ withdrawing from both supporters and opponents
demonstrates his perception that what he is about is not to be identified
with the established orders of power. Jesus required time apart from the
peoples in order to hear the profound reaches of the call he was following.
Praxis of the feet, in sum, represents Jesus’ action of counteiacting
opponents by contradicting their “codes” and by withdrawing into the
radical depth of the call from God.

At this point G. states that the first praxis is love, the second is hope,
and the third, “the eyes’ praxis,” is faith. What does G. mean? He writes
that “Faith consists in learning from Jesus to break with the prevailing
social codes and ‘read’ his praxis as a salvation of life and body—as
feeding of the multitudes, as ‘blessing’—which ultimately issues in the
emergence of the collective Son of man on earth” (35). Here faith is the
theological virtue of transition from Jesus as “actant” to ourselves as
“actants,” as followers of Jesus carrying on the praxis of hands and feet.
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There is no hiatus between faith and action in this praxis of the eyes.
Seeing (believing) is doing the love and hope of Jesus.

G. argues that the foregoing reading of the Gospel has not developed
in Christian theological tradition or in church praxis. What emerged in
the tradition is a “theological code” (Belo calls it “le théologique”) which
has all but eclipsed the praxis reading of the Gospel. G. sums up the
“theological code” in three theses: (1) it reinterprets the necessary but
incidental death of Jesus as predestined, (2) it reinterprets the collective
and eschatological concept, Son of man, in an individualized manner and
applies it exclusively to Jesus, and (3) it reinterprets salvation to desig-
nate a future and spiritual reality to the exclusion of present and material
realities. G. argues that much of contemporary theology exhibits a break
between praxis and theology, a gap between the praxis of Jesus as found
in the NT and “correct teaching” (“orthodoxy”) as found in the churches.
G.’s excellent and challenging Christology aims at redressing this situa-
tion.

G.’s first-class work will command the attention of all who are inter-
ested in contemporary Christology, contextual theology, or political and
liberation theologies devoted and committed to action for justice in our
world. It also deserves the attention of Scripture scholars because of G.’s
careful examination of biblical exegesis and his own use of current biblical
scholarship.

Loyola University, New Orleans STEPHEN J. SCHAFER

REASON INFORMED BY FAITH: FOUNDATIONS OF CATHOLIC MORAL-
ITY. By Richard M. Gula, S.S. New York: Paulist, 1989. Pp. iv + 334.
$12.95.

The casuistry of the modern moral manuals used in theological facul-
ties up until Vatican II can be critiqued in light of the scientific ideal of
reason upon which it was based. In imitation of the mathematician, the
casuist solved moral problems by deduction from self-evident principles.
Within such a paradigm, natural-law arguments assured a high level of
universality and communicability of moral norms. This methodology
served the pedagogical role of the manuals within post-Tridentine priestly
formation. However, with the dissolution of the Enlightenment’s notion
of science, the starting point for moral reflection is no longer the
autonomy of reason; the principle of moral knowledge is ratio fide
tlluminata.

The mediation of faith and reason is the starting point for Gula’s book,
and it is brought to bear on a survey of topics in fundamental moral
theology. G. covers familiar ground in an easy-to-read style: the nature,
task and context of moral theology; the relation of faith and morality;
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freedom, sin, and conscience; Scripture, discipleship, natural law, mag-
isterium, the human act, and moral discernment. True to G.’s pedagogical
purpose, the text is filled with examples from daily life, literature,
Scripture, papal documents, and his trademark diagrams.

G. draws on the epistemological insights of Bernard Lonergan to
provide the key for a more nuanced treatment of the relationship between
faith and reason. Only a naive theory of revelation would draw normative
claims directly from the fides quae. The content of faith does not replace
moral reason, but informs it by acting as reason’s presupposition. “The
convictions we have about God form the presuppositions of the moral
life” (44). This is not understood in any sectarian way; within the Catholic
tradition, those convictions are in harmony with reason (DS 3009). The
critical-dialectical relationship between faith and reason also guarantees
the communicability of moral norms; though informed by faith, norma-
tive statements must be adequate to experience. Guided by a postmodern
conception of rationality sensitive to the preconditions of human reason,
G. deftly steers a middle course between the Scylla of a purely autono-
mous ethic and the Charybdis of a sectarian faith ethic.

Secondly, the philosophical turn to the subject has an immediate effect
on the understanding of the moral norm. The personalist foundation of
the norm legitimized by Vatican II is distinguished from the neo-scho-
lasticism of the manuals. The latter had been under the influence of the
legal-canonical categories of Alphonse Ligouri; Christian morality was
equated with minimalism. In contrast G. sketches a “personalistic mo-
rality of responsibility” (74). Here he unites the early literature on the
theory of the fundamental option (Haring) and the recent developments
in virtue ethics (Hauerwas). Our individual actions manifest the basic
direction of our lives, and conversely, our orientation in life provides the
key with which to unlock the meaning of individual actions. Clearly,
then, the moral enterprise is not limited to the performance of right
actions, but relates to the formation of character. Choices follow from
and confirm character. Further, character is nurtured by the narratives
and stories of the communities of which we are a part.

Finally, G.’s focus on epistemology and his understanding of the moral
norm is carried through in the analysis of the moral act. The tradition
reduced the metaphysic of the act to what could be seen. Central to the
tradition was the finis operis, or what was done. Similar to Lonergan’s
analysis of the shift from the classical to an historical worldview, what
is required is a renewed metaphysic of the act. Under G.’s more person-
alist categories, the focus shifts to the finis operantis, or the purpose of
the act. “What” is done must be interpreted in light of “why” it is done.
It would be a disastrous misunderstanding of the renewal to equate this
analysis with subjectivism or consequentialism. Rather, a more critical
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analysis of the act means that the moral meaning of the act is knowable
only in light of all the transcending religious and anthropological presup-
positions of human reason.

G.’s volume is a valuable addition to fundamental moral reflection. He
has produced a contemporary manual. Clearly, his synthesis of the recent
renewal of moral theology will benefit any student; it will be particularly
helpful for seminarians. But more importantly, this book tackles the
central problem of theological epistemology and invites professional
moralists to give more attention to how reason informed by faith provides
a foundation for a moral methodology.

Kenrick-Glennon Seminary, St. Louis THOMAS R. KOPFENSTEINER

RESPONSIBILITY AND ATONEMENT. By Richard Swinburne. New York:
Oxford/Clarendon, 1989. Pp. 213. $49.95; $14.95.

Nine years ago, Swinburne completed a trilogy which sought to ration-
ally justify belief in God. Now the philosopher of religion begins a new
project and presents the first of four volumes on specific Christian
doctrine. If the present work is any indication, the remaining volumes
on God, revelation and providence ought to be engrossing.

S. offers us an analysis of the moral relationship between God and
humanity. His first part considers the nature of a moral relationship; the
second, its theological consequences. The first presumes that some ac-
tions are morally good and others morally bad; the second, that there is
a God, in fact, the God of the Christians. On these grounds, S. demon-
strates the rational considerations of the moral life in a Christian context.

S. begins with a discussion of moral goodness and differentiates such
concepts as praise and blame, objective and subjective goodness, goodness
of acts and of character, obligation and supererogation, favors and
creative acts, etc. The distinctions are clear, accessible, and correct. In
particular, S. discusses subjective goodness and badness and rightly
argues that the condition of each is not dependent on their objective
counterparts. The determination of both depends not on the agent’s
successes, but on the agent’s efforts: “The most praise belongs to the
action (or inaction) for which most effort was needed to overcome
contrary desire; the most blame belongs to the action (or inaction) which
could have been avoided with little effort” (49).

S. goes on to argue that moral responsibility depends on the existence
of free will. He deals at length with the consequences for the moral
standing of the agent whose actions are subjectively or objectively good
or bad. These consequences are respectively merit, guilt, and punishment.
S. concludes his first part by describing our human condition which has
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as its “strongest desire of all, which influences us to fail to fulfill our
obligations,” “the desire to rest, sloth.” Goodness, therefore, is trying to
overcome the desire; badness is succumbing to it. Finally, S. contends
that sloth, which is our proneness to objective wrongdoing, is “genetically
transmitted.”

On the assumption that there is a God who has acted as Christians
believe, Part 2 argues that “the moral worth of man is very much lower
than it would otherwise be, for he fails to perform obligations which he
would not otherwise have; but his prospects for the future are infinitely
brighter” (123). He asserts that given God, we have more duties, but that
supererogatory acts remain. He rejects absolute tutiorism. S. returns here
to the theme of our genetically transmitted slothfulness, examining its
relationship to Adam. He describes our redemption and the conditions
for our atonement, rather meaningfully suggesting that we avail ourselves
of the “ram caught in a thicket.” S. depicts life as either an ascent
through acts of responsibility, supererogation, and atonement or as a
descent in which failing to try we lose all appreciation of the good. Finally
S. considers the last things.

The work has some flaws. S. refuses to use inclusive language. The
reductionism of the human condition to genetics is disturbing (one
wonders which genetic sequence bears our proneness to wrongdoing).
The final pages, which consider the future of good pagans, babies, and
those of unsettled character, are at times theologically quaint. But the
chapter on guilt is the most problematic. Though S. rightly distinguishes
subjective guilt from objective guilt, still he argues that objective guilt
also makes one “unclean” (74). This section needs greater development.
Certainly the theological writings of Thomas Aquinas on excusing the
erroneous conscience, of Franz Boeckle on sin, and of Josef Fuchs on the
distinction between repentance for sin and regret for unintended wrong
action would have helped.

Despite any flaws, this is a compact and cogent work, which generates
as many ideas as it does distinctions. It gives access to moral descriptions
through rational considerations, which exhibit extraordinary sophistica-
tion and care. Rightly it confirms that we can and must overcome those
“primitive standards” by which we equate our moral goodness with the
objective success of our actions. Moreover, it illustrates the richness of
any project which entertains both philosophical and theological reflec-
tions. At a time when constructive engagement between moral theology
and ethical philosophy is again possible, S. has produced an exemplary
work. Not only that, it demonstrates the end of an era in which clarity
in moral reflection was only attained by abandoning religious beliefs.

Fordham University JAMES F. KEENAN, S.J.
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MEDICAL ETHICS: SOURCES OF CATHOLIC TEACHINGS. By Kevin D.
O’Rourke, O.P. and Philip Boyle, O.P. St. Louis: Catholic Health Asso-
ciation of the United States, 1989. Pp. iii + 337.

“What does the Church teach?” This question almost invariably sur-
faces in discussions of biomedical-ethical issues when one of the partici-
pants is a Roman Catholic. The questioner, Catholic or non-Catholic,
may have a variety of motives: seeking assurance about a personal ethical
quandary, testing the speaker’s orthodoxy, the limits of permissibility,
uncovering the theological roots of one’s reasoning or seeking guidance
in the cacophonous and relativistic environment of today’s ethical dis-
course. Whatever the motive, the questioner deserves an informed
answer.

To respond vaguely, defensively, or to “wing it” on dim recollections
of a college course in ethics is a disservice to the Church and the
questioner. No Catholic, for want of familiarity with the content of
Church teaching, should lose the opportunity to give witness to what
faith, Scripture, tradition and the teaching Church can contribute to
current ethical concerns or, more important, to the formation of a right
conscience about medical-moral matters.

Until now it has been difficult to find the relevant Church statements
in one place, as well organized, and well selected as they are in this
volume by two of our most distinguished Catholic medical moralists.
This compendium makes it possible for Catholics and non-Catholics to
have access to what the Church actually teaches on a wide variety of
crucial contemporary medical-ethical issues. Excuses for not being in-
formed will henceforth be difficult to find.

O’Rourke and Boyle have chosen fifty-one topics and provided an
average of two or three statements for each, drawn from a wide variety
of sources: Papal Encyclicals and Allocutions, Papal Commissions, Vat-
ican Council I, Pastoral letters and other statements of Bishops’ confer-
ences and Instructions and Declarations of Sacred congregations. These
documents, as the authors emphasize, are of varying degrees of authority
but they cover most of the crucial issues, from abortion, euthanasia, in
vitro fertilization and withdrawing food and fluid, to National Health
Insurance, informed consent, pain relief, suffering and right to health
care—to name a few. The range of topics should give the lie to Catholics
and non-Catholics alike who accuse the Church of being interested only
in reproduction, sexuality and the negative admonitions of the Ethical
and Religious Directives for Catholic Health Facilities.

The statements are presented without commentary, but happily they
are introduced by two invaluable introductory chapters, one devoted to
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the values underlying Church teachings and the other to the crucial
relationship of those teachings to the formation and operation of individ-
ual conscience. Given the misunderstandings about the ethical founda-
tions for the Church’s authoritative teaching as well as its application in
concrete and particular human decisions, these chapters are an essential
propaedeutic to the actual texts.

O. and B. remind us here that the Church derives its teachings from
sacred Scripture, tradition and logical reflection. They fix the foundations
of Christian medical ethics in the nature of the human person, particu-
larly in the personalism of Pope John Paul II. The Christian concept of
the person generates some of the essential characteristics of Christian
health-care ethics—its emphasis on both community and subsidiarity,
the meanings it gives to illness, death, dying, and suffering, and the place
of human sexuality and family within the larger context of the Christian
life.

The second introductory chapter is particularly relevant to a proper
reading of the actual documents. Here the importance of individual
conscience and its formation are concisely set forth. The dependence of
the concept of conscience on a theory of the good is clarified. Theories
based solely on feelings, divine command, autonomy, law or custom are
rejected. The interaction of reason and affect in the operations of con-
science is highlighted. The components of conscience, the fallacies to
which it is subject and the way it is illuminated by faith are well outlined.
Criteria are suggested for assessing the authority to be accorded different
kinds of Church documents. Finally, the necessity of internal assent to
Church teachings and the delicate issue of when assent might be withheld
are sensitively treated.

The range of topics, their timeliness, general reasonableness and firm
grounding in Christian values is impressive. These texts belie the dis-
missal of Church teachings as narrow, negative, monolithic, and con-
science-numbing pronouncements out of touch with real-world dilemmas.
They show, too, how urgent is the need to update the 1971 Ethical and
Religious Directives with the rich resources to be found in more recent
teachings.

Catholics should read and keep these statements at hand whether or
not they work in Catholic health-care institutions. Not to take advantage
of these teachings in forming our consciences and making our decisions
is to risk serious error. Our critics and friends outside our faith commu-
nity should read them too.

Georgetown University EDMUND D.\PELLEGRINO, M.D.
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PHILOSOPHICAL FINESSE: STUDIES IN THE ART OF RATIONAL PER-
SUASION. By Martin Warner. New York: Oxford/Clarendon, 1989. Pp. x
+ 401. $64.

Warner’s book concerns a problem ubiquitous in 20th-century philos-
ophy. Heirs of Descartes, living in an age of triumph for the physical
sciences and theories of logic, we find it hard to believe in the validity of
any philosophic endeavor that cannot state conclusions valid according
to canons of deductive logic. Yet limiting philosophy to deductive reason-
ing has radically shrunk the universe of philosophic discourse and exiled
many contemporary thinkers to other fields, in which, it is fair to add,
many have received a hearing, flourished, and contributed much to our
store of insight and knowledge of the human condition.

The rise of rhetoric as theory of argument rather than as the study of
decorative tropes is one response to the dilemma of formally flawless
vacuousness or formally imperfect conclusions about substantive matter.
W.’s philosophical “finesse,” a term taken from Pascal, is a mode of
argument which incorporates a dialectical testing of first principles, as
found in Aristotle’s Rhetoric and Topics, and the achieving of objectivity
by a multiplication of perspectives, a technique derived from Nietzsche.
The whole is discovered and elaborated in the course of a detailed analysis
of relevant texts in eight chapters—the “studies” of the subtitle. Chapter
1 is an introductory discussion of Descartes and “the disposition to
geometrize.” Chapters 2-3 examine “classical models of rationality”:
Plato, Aristotle and Cicero. Chapters 5-7 are devoted to Pascal, Hume
and Nietzsche; and chap. 8 summarizes under the title “Philosophical
Finesse.” Finesse results from merging head and heart (a rhetorical
commonplace we might note), implying that the absence of heart is the
mark of rational deduction, and that heart is thus what has been missing
in this century’s deductive systems.

The one unusual feature of W.’s approach (in this reviewer’s experience
at least) can be found in his extended discussion of the Book of Job, in
which he emphasizes Job’s “integrity,” a kind of refusal to relinquish
rationality, according to W., that is a feature of Job’s insistence on his
innocence of sin; and the ultimate recognition at the end that humankind
cannot know God’s reasons—that is, ultimate premises are rooted in
experience and cannot be proven. But that experience yields premises/
conclusions as valid as those of deductive systems, and thus they are not
irrational.

Because the limiting of rational discourse to matter which can be
encompassed by a deductive system has shrunk the realm of philosophy
in the first half of our century, the second half has seen desperate efforts
to reclaim rationality for the recalcitrant matters that really “matter” to
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us. W. cites writers who have addressed the problem by affirming anti-
rationality, such as Stanley Fish who, W. tells us, places dialectic on the
side of antirationality in his notion of the “self-consuming artifact.”
Clearly Fish has failed to reclaim reason. Derrida, he points out, has
deconstructed texts in a text which can and will be itself deconstructed,
canceling its own performance. W. prefers Pascal’s “reasons of the heart,”
which as finesse “complement the demonstrative ‘geometric’ conception
of rationality.”

W. offers a most interesting treatment of a perennial philosophic
problem, manifesting itself in this century in the commonplace terms
“head and heart,” “reason and emotion,” “fact and value,” “cognitive and
emotive,” etc. However, the discussion is curiously theoretical; i.e., it is
hard to see how finesse would work, or indeed does work. If there are
serious, learned philosophers addressing questions of moral and/or polit-
ical significance today, is finesse their method? Ch. Perelman, cited
briefly by W., uses judicial (or forensic) rhetoric as a model for rational
argument, and the fact that judicial systems require judges to render
judgment to furnish a non-mathematical-deductive premise appropriate
to human affairs; in other words, he offers a methodological tool to
replace the inappropriate logical model. R. P. McKeon devised semantic
matrices that spoke to the problem of understanding philosophic inquiry
and social and political action across barriers of time and culture. W,
focuses, rather, on recovering “rational discourse” as a term for desig-
nating inquiry into and discussion of human affairs, of what was, for
Aristotle, practical rather than theoretic science; thus Pascal’s “reasons
of the heart.”

What emerges is that finesse designates a group of characteristics the
individual items of which may be found, e.g., in the approaches of some
contemporary philosophers: Castaneda’s simplicity of theory, Wisdom’s
particular reasoning, and others. But most important, W. reiterates, is
the “full Nietzschean totality, ... reason, senses, feeling and will.” It
would seem, then, that finesse as a way of “doing” philosophy has been
engaged in for some time. W. has named it and its ancestry, analyzed its
purpose, its capacities and its value.

It seems to me that rhetorical theories of argument are not given their
proper due in the book; nevertheless, in deriving his conviction that
philosophy can seriously seek truth in areas poorly served by deductive
methods, from the rigorous examination of seminal thinkers, W. does
philosophy a genuine service.

De Paul University, Chicago ZAHAvVA K. MCKEON
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RELIGIOUS AESTHETICS: A THEOLOGICAL STUDY OF MAKING AND
MEANING. By Frank Burch Brown. Princeton, N.J.: Princeton Univer-
sity, 1989. Pp. xvi + 225. $27.50.

Brown’s agenda is a large one: he endeavors to demonstrate the
intimate relevance of art to religion and of aesthetic analysis to theology.
He seeks to enlarge a relatively esoteric discussion of the relationship of
religion to the arts—popular and so-called “high” arts—by definitions of
art and religion that reveal their interdependence. Although his focus is
on the Christian traditions, he also endeavors to offer arguments and
methodology that advance “the study of religion in all its forms,” and
ultimately, that address “people more generally engaged in thinking about
the humanities, culture, religion, and the arts” (xiii). In seeking such a
broad audience, B. runs the risk of addressing no one in particular, but
the book successfully overcomes that risk, primarily by the dexterous use
of many examples from music and the visual arts, examples that are both
interesting in themselves and that illustrate his points well.

On the one hand, B. argues against the aesthetic “purism” implicit in
the well-known “duck/rabbit” interpretation of religion and art, in which
“one can see the figure either as a rabbit (religion) or as a duck (art) but
not as both at the same time” (27). On the other hand, in response to
attempts to integrate by subordinating religion to art, or art to religion,
he formulates with considerable skill “a religious aesthetic, or a theology
of art and beauty, that could have the weight of a theological ethic” (29).

The recognition that responsible theology must examine religious art
rests on his demonstration that the communication of religious meaning
necessarily and irreducibly entails the use of artistic forms, and that
“religious meanings conveyed within an aesthetic milieu can never fully
be captured apart from that milieu” (76). “Religion may [therefore] have
no option but to become in part aesthetic and artistic” because “markedly
artistic forms seem best able to affect us in the totality of our being”
(102).

The questions with which this thoughtful book deals are not easy ones,
e.g. the vexed question of the role of taste in religious art: “Is there such
a thing as Christian taste?” Is there a sense in which bad taste entails
moral liability or sin? B. handles these and other difficult debates with
considerable deftness, humility, and helpfulness. He does so, to his great
credit, without collapsing into the very elitist intellectualist stance he
questions. He is as critical-—not to say judgmental-—of the “sin” of the
aesthete as that of the philistine and the intolerant; and he is distinctly
more judgmental of these than he is of the indiscriminate, whose taste
he finds “easiest to forgive” (156).

Although his project is not primarily to examine concretely the social
location of particular forms of Christian art, his commitment is to a



BOOK REVIEWS 777

“critical pluralism—both in religion and art” (174). He advocates recog-
nition of issues of ethnicity, gender, race, and class: “If we want to follow
the modern Protestant theologian Paul Tillich and say that art is an
expression of ultimate concern, we must ask whose ultimate concern it
expresses” (84). Aware of the divisive as well as the unitive capacities of
art, he urges recognition of, and discussion about, “the varieties of
religious aesthetic experience” (112 £.).

Throughout the book, B. argues for a “neo-aesthetics” which would
include “basic theoretical reflection regarding all aesthetic phenomena,
including their modes of significant interrelation with, and mediation of,
what is not inherently aesthetic: abstract ideas, useful objects, moral
convictions, class conflicts, [and] religious doctrines” (22). He also un-
dertakes to initiate and provide guidelines for such exploration.

Readers whose interest in religion and art tends to the figurative or
productive may have difficulty with his philosophical discussions of such
matters as Kantian theory of representation; those whose interest lies
more in the direction of philosophical theology, art history, or aesthetics
may find his agenda so inclusive as to border on the “indiscriminate.”
Readers, however, who value perceptive integrative discussion of the
practice and theory of religion and art will be benefited by B.’s well-
argued suggestion that religion and art must learn to engage in “mutually
transformative, dialogical relationship.”

Harvard University Divinity School MARGARET R. MILES

ON MORAL PERSONHOOD: PHILOSOPHY, LITERATURE, CRITICISM,
AND SELF-UNDERSTANDING. By Richard Eldridge. Chicago: University
of Chicago, 1989. Pp. xiv + 210. $27.95.

Building on a heritage handed down from David Hume, most contem-
porary philosophy and literary criticism seem bent on debasing our
humanity by denying the possibility of genuine personhood—a self-
conscious volitional “I” capable of self-transcendence. Eldridge finds in
the reading of imaginative literature, particularly narrative, a verification
of our “sense of dignity or autonomy” even while acknowledging our
“sense of our embeddedness in nature and society.” As other recent
writers of this camp, e.g. George Steiner (Real Presences, 1989), admit,
this approach will probably neither attract nor convince those otherwise
inclined. This qualification notwithstanding, this is a splendid defense
of our uniquely human capacity for moral self-determination—of spirit
in the world, as Karl Rahner called it.

E. starts by neatly summarizing the philosophical rejection of auton-
omy from the 18th century to the present, suggesting that in the narrative
shaping of personal experience one can find cogent and persuasive
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examples of the possibility of reconciling autonomy with embeddedness.
Texts become, in effect, what Lonerganian transcendental philosophy
would call opportunities for self-appropriation. Next E. attempts to
modify the strict and generally unacceptable Kantian autonomy with a
Hegelian sense of the relationship between the individual and the com-
munity. Thus we neither stand alone shaping our own destiny nor are
we, on the other hand, swallowed up by the impersonal totality of nature
or society. Thus, “we can attain moral consciousness only as we see our
personhood and its demands reflected to us in the lives of others that are
recounted to us in narrative art, while our collective responses themselves
determine narrative art’s relevant and proper exemplars” (60).

E. then demonstrates how five major literary texts can serve the
function just articulated. Two of them are novels, Conrad’s Lord Jim
and Jane Austen’s Pride and Prejudice. The other three are Wordworth'’s
The Prelude, a verse narrative, and his lyric “Resolution and Independ-
ence,” and finally Coleridge’s “Frost at Midnight,” also a lyric. E. is on
surer ground and more convincing in his treatment of the two novels
than he is with the Romantic texts, which he uses largely, I would
suspect, because he correctly sees in Romantic thought of this type a
kinship with “the transcendental psychology presupposed in Kantian
moral theory” (66).

The treatment of Lord Jim as an example of “The Achievement of
Autonomy” is an impressive analysis of the novel and an impressive
study of the various moral stances humans take. Rejecting unacceptable
moral stances, Conrad shows how Jim and Marlow (the internal narrator)
grow in moral self-awareness. They become persons by learning to accept
others as persons, not ends. With Jim, of course, this is finally achieved
through a dramatic gesture of self-surrender and consequent death. How
can this be achieved by ordinary persons engaged in ongoing activity?

This question is dealt with in the treatment of Wordsworth and
Coleridge, two short chapters which are by contrast somewhat disap-
pointing. The readings are less convincing and the critical context is
somewhat deficient. Faced with mechanism and the Humean doctrine
that a person is merely a bundle of impressions, these two writers
promoted personal continuity and genuine self-expression in ongoing
activity. The subject of much of Wordsworth’s poetry, especially The
Prelude, is a narrative account of growth into moral personhood by
establishing the continuity of past and present and continuous develop-
ment through engagement with others, the community. One must ask,
however, whether in the light of Wordsworth’s instinctive reclusiveness
and what E. himself describes as his “overweening egoism and self-
confidence” his value is diminished as an exemplar of the individual
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relating to society. There is, as E. further admits, an elitism latent in
Wordsworth’s egalitarian project. Possible, but for the few.

The very brief treatment of Coleridge’s “Frost at Midnight” is puzzling.
The poem is a lyric and not a narrative. Its subject is more familial and
filial love and as such is misread “for the possibilities it offers for resisting
moral skepticism” (128); and neither the mood, setting, nor language
suggest a speaker insecure in his relationship with either nature or
society.

When he returns to fiction, Pride and Prejudice, E.’s argument again
becomes strong. He reads the novel as a study in characters whose normal
behavior is shaped largely if not exclusively by external factors, except
for the two central lovers, who grope tentatively through courtship to a
resolution that respects both the ideal of autonomy and reality of social
embeddedness. Rejecting a romantic idea of marriage as two autonomous
individuals uniting without mutual concession (or the total submission
of one), E. sees in Liz and Darcy a healthy, self-enriching dialogue of
giving and taking of criticism which contributes to mutual moral growth
and thus in marriage the demands of both individual and society are
reconciled.

The above criticisms of E.’s treatment of Wordsworth and Coleridge
notwithstanding, this is a splendid book. It is well argued, informative,

and thought-provoking.

College of the Holy Cross, Worcester, Mass.

PHiLip C. RULE, S.J.
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EzekiEL. By Joseph Blenkinsopp.
Louisville: Westminster/Knox, 1990.
Pp. 242. $19.95.

The goal of the Interpretation Series
is to present “the integrated result of
historical and theological work with the
biblical text” for those who “teach,
preach, and study the Bible in the com-
munity of faith.” Blenkinsopp’s expo-
sition of Ezekiel meets that goal well.
He presents solid overviews that give a
feeling for the ebb and flow of individ-
ual chapters and larger units within the
book. He focuses mainly on the final
form of the text, while clearly mention-
ing which verses are usually attributed
to disciples or later editors. He brings

us, as far as possible, into the mind and
heart of the prophet. Frequently he
makes us pay attention to theological
dimensions that we might dislike and,
on our own, ignore.

B. also raises theological questions
for our own era. He is sensitive to Ezek-
iel’s insights into the meaning and
force of sin, and into our modern lack
of reflection on the same. He focuses
on verses such as 36:22 and 38:23, both
of which make the point that God
fights sin because it is against His own
glory and holiness. Do we consider sin
this way, or do we merely experience
guilt over failing to live up to com-
mandments? Many other passages
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touch on the topic of sin. We could
reflect about the process of repentance
outlined in 6:8-10; is it still accurate
and useful now? We may be struck by
the gap that exists between our own
optimism about forgiveness and the
stern view in chap. 9. Can we appreci-
ate Ezekiel’s detailed profiling in 18:4-
9 of what it means to be morally re-
sponsible? Can we appreciate the
thinking that led to the harsh image of
20:25, or are we less sensitive to what
sin means?

B. also poses comprehensive over-
views of larger blocks, such as chaps.
6-7. Here Ezekiel proclaimed a mes-
sage of great punishment and judgment
from God. Do modern Jewish and
Christian readers really catch the in-
tensity of the prophet’s words? Or do
we unconsciously attribute such inten-
sity to a florid literary style or a world-
denying type of spirituality? B. asks us
to reconsider. Ezekiel was shaken by
the destruction of Jerusalem and the
exile. Are we immune to such national
upheavals? Serious students of history
must grant that we are not. B. well
concludes, “The question . . . is whether
we can summon the moral resources to
live responsibly in a world that can no
longer be taken for granted.” Here is a
clear and engaging commentary by a
scholar who is also willing to risk shar-
ing his theological ideas and his faith
with his readers.

WiLLIAM T. MILLER, S.J.
Gonzaga University, Spokane

CHANNELS OF PROPHECY: THE So-
CIAL DYNAMICS OF PROPHETIC ACTIV-
ITY. By Thomas W. Overholt. Minne-
apolis: Fortress, 1989. Pp. xii + 193.
$19.95.

Juxtaposing the dynamics of classi-
cal Hebrew prophecy with that of late-
19th-century American Indian Ghost
Dance movements might seem of ques-
tionable value, but by applying a com-
parative methodology to these and par-
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allel phenomena, Overholt is able to
place prophecy, divination, and other
manifestations of mediating the divine
to the human within a broad common
history, and to generate an insightful
set of canons by which to critique them.

His opening chapters examine Is-
rael’s prophets (especially Jeremiah)
and compare them with American In-
dian charismatic figures, especially the
western Nevada Paiute Wovoka in
light of what O. sees as the common
“specific components that we would ex-
pect to find in any given example of
prophetic activity”: revelation, procla-
mation based on the revelation, audi-
ence reaction, feedback from the
prophet to the source of the revelation,
additional revelations, additional proc-
lamations, and supernatural confirma-
tions. One or more of these components
may be modified or even absent, but
the general pattern cuts across mani-
festations of prophecy where- and
whenever. In addition, some prophets
have disciples, i.e. “one or more follow-
ers who serve as intermediaries be-
tween them and some segment of their
audience.” O. places special emphasis
on the role of audience reaction or feed-
back in subsequent modifications of
the prophet’s message.

Discussing prophecy and divination,
O. proposes that divination is really a
by-form of prophecy and follows the
same canons, and shows that attitudes
toward divination in Israel were not
much different from those in other cul-
tures of the time. His subsequent ef-
forts to explain or to explain away the
“end of prophecy” in postexilic Israel
are disappointing. O.’s final chapter,
which deals with such contemporary
news items as the “channeling” of Shir-
ley MacLaine and The Vision of David
Wilkerson, is rather odd, and does not
really fit with the rest of the book or
its theses.

WiLLiaMm J. FuLco, S.J.
Loyola Marymount University, L.A.
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THE CHURCH’S BIBLE: ITS CONTEM-
PORARY AUTHORITY. By Darrell Jo-
dock. Minneapolis: Fortress, 1989. Pp.
xi + 173.

Jodock tries to break the current
deadlock on biblical authority with a
new theory, which he grounds in the
history of existing approaches. The his-
torical chapters provide “postmodern”
readers with a schema of six “modern”
approaches to biblical authority. Ra-
tionalism and dynamic humanism at-
tack biblical authority and are not
Christian. Supernaturalists insist on
the past and continued occurrence of
inbreaking miracles. Evangelicists em-
phasize the inner experience of awak-
ening as verifying the Scriptures. Ec-
clesial developmentalism grounds bibli-
cal authority on Scripture’s role in the
historical continuity of the Christian
community. Analogical developmental-
ism bases biblical authority “on the
similarity between the biblical message
and the way things happen in the world
as a whole.”

Without religious consensus, the Bi-
ble’s helpfulness is what demonstrates
its authority. The Bible has authority
because it can mediate God’s presence
and provide the language of faith for
communities that acknowledge it. J.
distinguishes kerygmatic from confes-
sional and ethical functions of Scrip-
ture, and limits authority primarily to
kerygmatic proclamation. Many par-
ties would find this too restrictive.

dJ. recommends that the Bible be re-
contextualized. Through historical crit-
icism, he reconstructs the original con-
text. Then he tries to imagine a con-
temporary setting like the (hypo-
thetical) original setting to forestall
misapplication of biblical data and
commands. The weakness in this ap-
proach is the hypothetical nature of
these historical reconstructions.

Moreover, the Protestant deadlock
over biblical authority cannot be bro-
ken by stereotyping one of the parties.
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J. seems to have excluded one side of
current controversies a priori, espe-
cially in using the “religious right” as a
foil. For this Catholic reviewer as well,
J. has not articulated a fully satisfac-
tory contemporary theory of biblical
authority, but he has laid some helpful
foundations for one.
WILLIAM S. KURzZ, S.J.
Marquette University, Milwaukee.

THE EMERGENCE OF THE LAITY IN
THE EARLY CHURCH. By Alexandre
Faivre. Translated from the French by
David Smith. New York: Paulist, 1990.
Pp. iii + 242. $11.95.

Faivre’s survey of the first six Chris-
tian centuries falls into three parts.
The first argues the absence of a clergy-
laity distinction in the first and second
centuries. Thus 1 Peter is typical of the
NT when it regards the kleros, God’s
chosen lot, as constituted by the entire
community. Clement of Rome was the
first to use the term laikos, but within
a context of OT imagery, and both
Justin and Irenaeus stressed the dig-
nity of all Christians. Part 2 focuses on
the decisive third century. Tertullian,
Clement of Alexandria, and Origen wit-
ness to a two-part church while the
Apostolic Tradition and Didascalia de-
tail the division and roles of clergy and
laity; Cyprian’s church is invoked to
exemplify how they functioned. Part 3
details the initial ambiguity of the em-
peror’s ecclesial status wrought by
Constantine’s conversion, traces the
reorganization of ministries into stages
in a clerical career in which reduction
to the lay state served as punishment,
invokes figures like Lactantius and
Paulinus of Nola on the issue of reli-
gion and culture, and reviews the cler-
icalization of the monastic movement
and the latter’s triumph in defining the
clergy.

At each stage F. highlights the place
of women. He regards the injunction of
silence upon them in the pastoral epis-
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tles as the beginning of segregation in
the church, argues that they were in-
cluded among neither laity nor clergy
in the third century, and suggests that
the institution of deaconesses in that
century was an effort to neutralize the
order of widows. F.’s contention that
in the NT period women performed
ministerial functions without receiving
the corresponding title or status needs
review in light of more recent research.

The effort to synopsize at a semi-
popular level research on a very broad
range of topics gives this survey an
occasionally disjointed character, yet
the data it offers are invaluable for
grasping what is contingent in current
ecclesiastical arrangements. Most in-
teresting is F.’s suggestion that eco-
nomic factors lay at the origin of the
clergy-laity distinction. The text offers
footnotes to an introduction which has
somehow been omitted.

WILLIAM P. LOEWE
Catholic University of America

ORDINATION RITES OF THE ANCIENT
CHURCHES OF EAST AND WEST. By
Paul F. Bradshaw. New York: Pueblo,
1990. Pp. xi + 288. $17.50.

Bradshaw’s book fills a significant
gap in the study of ordained ministry.
The prayers and rites of ordination
have often gone unnoticed in the his-
tory and theology of Christian minis-
try. Moreover, this is the first time, to
my knowledge, that the ordination rites
of both East and West have been col-
lected in English translation.

The book consists of two parts. The
first is an extended introductory com-
mentary on the rites and their sources
in church orders and prayer books. The
second contains the texts themselves.
B. deals extensively with the offices of
bishop, presbyter, deacon, and deacon-
ess and rather more briefly with the
minor orders. One of his greatest merits
is the sophistication with which he
deals with the complex sources, espe-
cially the Apostolic Tradition ascribed
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to Hippolytus. Of great usefulness as
well is B.’s treatment of untranslated
secondary literature on the rites, espe-
cially the discussions of B. Botte and
P.-M. Gy.

The best chapter of the introductory
part is the comparative analysis of the
structure of the rites. B. distinguishes
carefully between the two major as-
pects of the ancient rites: election of
the candidate and prayer over the can-
didate, demonstrating persuasively the
gradual displacement of the former as
the most significant element in the rite.
With great clarity he shows how, in the
West, the gesture of the imposition of
the hand was detached from the accom-
panying prayer. He also provides ap-
pended synoptic charts showing the in-
terrelation between the various East-
ern ordination prayers, thus aiding
Western readers often unfamiliar with
the vagaries of the Eastern Christian
traditions.

In short B. provides not only a val-
uable tool for the study of the history
and theology of ordained ministry but
also an excellent model for the compar-
ative study of liturgy.

JOHN F. BALDOVIN, S.J.
Jesuit School of Theology, Berkeley

StT. EPHREM THE SYRIAN: HYMNS
ON PARADISE. Introduction and trans-
lation by Sebastian Brock. Crestwood,
N.Y.: St. Vladimir’s, 1990. Pp. 249.

This second major English transla-
tion within a year of the works of the
fourth-century Ephrem the Syrian is
highly welcome. For although E.’s rep-
utation as a theologian and a poet has
been extolled throughout the centuries,
very few of his works have been readily
available in English until now. This
volume translates his 15 metric hymns
on Paradise and his prose commentary
on Genesis 2-3. It also contains a
rather lengthy and very fine scholarly
introduction discussing Ephrem’s life,
his theological vision of Paradise and
his use of poetry to express his theolog-
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ical insights. All of the hymns are pre-
ceded by brief summaries and are well
documented.

I have found Brock’s translation
(based on E. Beck’s critical edition) to
be accurate, close to the original Syriac,
and flowing smoothly in elegant Eng-
lish. It portrays well why E. is so es-
teemed as a gifted poet who can weave
together metric verses that inspire our
hearts as they inform our minds. I dare
say that most readers will readily admit
that E.’s poetic approach is by far a
much more pleasant and effective way
to experience and understand patristic
thought than what they generally en-
counter in the prose works of the Fa-
thers. For, as Brock notes, E.’s hymns
exude both a freshness and immediacy
that we can still appreciate in our own
day.

I unreservedly recommend this edi-
tion for libraries, scholars, and those
seeking to catch a rewarding glimpse of
the spirit and thought of a religious,
poetic genius.

FREDERICK G. MCLEOD, S.J.
Saint Louis University

MYSTAGOGY: A THEOLOGY OF LiT-
URGY IN THE PATRISTIC AGE. By En-
rico Mazza. Translated from the Italian
by Matthew J. O’Connell. New York:
Pueblo, 1989. Pp. xii + 228. $14.50.

The most basic task implicit in
Christian theology in every culture is
to do justice at once both to Christ’s
divinity and his humanity. Recent
Christology has clearly related the hu-
man, developmental significance of the
pre-Easter Jesus to the fundamental
Gospel message. The challenge remains
to explain how the Christ event at one
point in history is able to have divine
saving value for humanity of all ages.

In this study of the great fourth-
century mystagogies, Mazza argues
convincingly that early Christianity,
beginning in the NT itself, saw a saving
presence of Christ throughout history,
both before and after his Incarnation.
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In fact, for M., any true Christian un-
derstanding of human activity in this
world must necessarily involve one in
“typology”: that biblical and liturgical
method of interpretation which is
based upon the objective correspond-
ence existing among the several phases
of salvation history because of the uni-
versal presence and saving efficacy of
Christ in his Paschal Mystery. True
mystagogy, therefore, is not simply a
method of catechetical instruction, but
liturgical theology: a typology of the
sacraments.

Studying in order the mystagogical
catecheses of Ambrose of Milan, Theo-
dore of Mopsuestia, John Chrysostom,
and finally Cyril of Jerusalem (which
he holds to be written most probably
by John of Jerusalem), M. shows how
and why a gradual progression took
place, through these writers and into
later history, from a theology of the
participation of liturgical types in the
greater reality of Christ, to one of “ex-
aggerated realism,” the absolute iden-
tification of sacramentum with the res
sacramenti.

The scholarly analysis M. gives of
such terms as mysterium, figura, hom-
otoma and mimests in these fourth-cen-
tury authors lays a solid groundwork
for his overall thesis. The work fills a
vital gap in liturgical theology, and is
recommended primarily to liturgical
scholars, especially as a textbook for
graduate courses in liturgy.

JOHN D. LAURANCE, S.J.
Creighton University, Omaha

THE SAXON SAVIOR: THE TRANS-
FORMATION OF THE GOSPEL IN THE
NINTH-CENTURY HELIAND. By G.
Ronald Murphy, S.J. New York: Ox-
ford University, 1989. Pp. xii + 129.
$24.95.

Students of Germanic literature who
come to the Old Saxon course are im-
mediately taken by the vigor and spirit
of the Heliand in contrast with Otfrid’s
Old High German Krist and even the
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Old English religious epics. The poet
has retold the gospel account in a style
and form comparable to that of St.
Mark, though in a Germanic setting.

Murphy provides a concise commen-
tary on the “culturally transformed
Gospel.” Jesus is presented as a Ger-
manic Lord, with a retinue in which
Peter is chief. In M.’s interpretation
the poet attempts to displace the Ger-
manic gods by demonstrating the su-
periority of Jesus. Subtle touches, such
as the dove settling on Jesus’s shoul-
ders after the baptism, recall the ravens
on Wodan’s shoulders, so that in M.’s
interpretation Jesus is the new “Lord
of the Runes.” As in this passage, the
Gospel is not falsified, possibly by sub-
stituting a more powerful bird for the
dove, but its message is presented
forcefully in terms that will replace the
old religion by Christianity.

Similarly, doctrines that may have
seemed foreign or even repellant to the
Saxon audience, such as the recom-
mendations for humility in the Beati-
tudes, are not glossed over. Yet at the
end Jesus is presented as a “warrior
leader” who through his resurrection
returns triumphantly “to his own peo-
ple,” giving the Saxons consolation and
hope of eventual victory after their dis-
astrous defeat by the Franks under
Charlemagne. By M.’s interpretation
the poet in this way cleverly related the
triumphant return of Jesus with a pos-
sible revival of Saxon power, achieving
a powerful impact on his audience.

M. intends to provide another im-
portant contribution to contemporary
understanding and appreciation of the
Heliand in a new translation. We con-
gratulate him for producing a work
comparable to that of the poet—not
archaizing, but in the fluid style of E.
V. Rieu’s translation of the Odyssey
and the Gospel of St. Mark, coupled
with the accuracy of Felix Genzmer’s
German translation.

WINFRED P. LEHMANN
University of Texas at Austin
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CORRESPONDANCE DE FENELON 10~
11: DANS LA RETRAITE, JUIN 1699-DE-
CEMBRE 1702. Commentaire de Jean
Orcibal avec la collaboration de
Jacques Le Brun et Irénée Noye. Ge-
neva: Droz, 1989. Pp. 303 + 332. Fr.
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These most recently published vol-
umes in this series include the corre-
spondence of the Bishop of Cambrai
from June 1, 1699 to Dec. 28, 1702 (vol.
10) and the commentary of Orcibal on
these letters (vol. 11). The years 1699-
1702 follow Fénelon’s election to the
Académie Francaise, his consecration
as archbishop of Cambrai, and the “Ex-
plication des Articles d’Issy.” Madame
Guyon has already been imprisoned at
Vincennes. Fénelon has written and
published the “Explication des max-
imes des saints sur la vie intérieure.”

This series of letters gives O. the
occasion to establish a daily chronology
of the activities and events of this very
important period (11:273-92). To es-
tablish this table of events, the texts of
the letters themselves and the com-
mentaries demanded the minute re-
search of veritably thousands of docu-
ments. For those who already know the
admirable historical-research qualities
of Q., this is typical.

His most recently published volumes
include letters 614 to 889. They are
written both by and to the Archbishop
of Cambrai. Several are from and to
members of the French clergy such as
M. Tronson, superior general of the
Sulpicians, and, of course, P. de la
Chaise. The correspondence with
Rome at this time involved many car-
dinals such as Colleredo, Paoclucci and
Gabrielli. One of the Latin letters of
the archbishop of Cambrai to the reign-
ing pontiff Clement XI (March 8, 1701)
pertains more directly to Fénelon’s
teachings on the nature of the pure love
of God. He defends himself well against
the condemnations of Louis XIV and
Bishop Bossuet. The sympathetic atti-
tude of Clement XI as well as many of
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the Roman hierarchy is expressed in a
papal letter of June 14, 1701.

A comprehensive index makes cross
reference very practical. Scholars who
have worked with any of the previous
nine volumes in this collection will find
the same level of scholarship and eru-
dition present in these latest additions.
An excellent series.

WiLLiaM C. MARCEAU, C.S.B.
St. John Fisher College, N.Y.

THE THEOLOGY OF ELECTRICITY:
ON THE ENCOUNTER AND EXPLANA-
TION OF THEOLOGY AND SCIENCE IN
THE 17TH AND 18TH CENTURIES. By
Ernst Benz. Edited and with an intro-
duction by Dennis Stillings. Translated
from the German by Wolfgang Taraba.
Princeton Theological Monograph Se-
ries 19. Allison Park, Pennsylvania:
Pickwick Publications, 1989. Pp. xix +
104. $12.

Magic, science, and religion are a
tightly wrapped ball of sticky wire
whose untangling has exercised think-
ers for centuries. Consider the discov-
eries in the 17th and 18th century of
the phenomena of electricity and mag-
netism and the differing approaches
taken by the rationalist Benjamin
Franklin and the bizarre theatrics of
Franz Anton Mesmer (1734-1815), one
of the doubtful influences on Sigmund
Freud. “Animal magnetism,” a term
from the Jesuit Athanasius Kircher
(1602-1687) that persists into our own
times, is an example of the murky
world where electricity and religion
meet. On the reasoned and balanced
side are devices like the pacemaker. On
the controversial side would be elec-
troshock therapy. Beyond the pale of
acceptability would be modern uses of
magnetism as a medical treatment.

B. treats a set of theologians who
studied the discoveries in electricity
and magnetism and looked for insights
into theology and metaphysical psy-
chology from the new directions sci-
ence was taking in the 17th and 18th
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centuries. Unfortunately, the examples
he develops most thoroughly, Oetinger,
Fricker, and Divisch, support the wis-
dom of the theologians who have with-
drawn from theological speculation on
science. His “electrical theologians”
worked on the fringes of acceptable
theology as we would nowadays con-
sider it and really just a bit over the
edge into the ridiculous.

The most fascinating part of B.’s
study is his account of the interactions
of Franklin and Mesmer. Franklin was
a rationalist, a cautious skeptic. Yet he
knew as much about electricity as any-
one alive in his day and had performed
innovative and personally dangerous
experiments on atmospheric phenom-
ena. Naturally, he was interested in the
seemingly scientific application of
magnetic concepts to medicine by Mes-
mer. At the request of the King of
France he with a group of noted French
scientists examined Mesmer’s methods
and claims. Their final judgment was
harshly negative. Mesmer’s weird ap-
proaches did not impress them. How-
ever science and theology are to mix,
Mesmer’s was not the road nor were
the attempts of the other “electrical
theologians.” B. provides interesting
data on how not to do theology in our
day.

FRrRANK R. Halg, S.J.
Loyola College, Baltimore

PHILIPPINE DUCHESNE: A WOMAN
WITH THE POOR. Catherine M. Moo-
ney, R.S.C.J. New York: Paulist, 1990.
Pp. xv + 259. $12.95.

An excellent study of a recently can-
onized immigrant-American frontier
religious woman. Eschewing hagiogra-
phy, Mooney places Philippine Du-
chesne’s story in the context of a mul-
ticultural society in which single-
minded apostolic aims involving the
education of women or welfare con-
cerns often caused misunderstanding.
In particular, M. successfully reveals
the depths of the struggles felt by this
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pioneering Religious of the Sacred
Heart in her aims to establish her So-
ciety for the sake of the poor in the
newly-organized church of St. Louis.
As a result, the reader draws close to
the “suffering Philippine,” begins to
understand the psychological draw-
backs imposed by both church and so-
ciety, and appreciates both the working
of grace within this self-deprecating
woman and the scope of the incredible
achievements she wrought.

Several techniques employed by M.
strengthen the monograph. Her work
is carefully documented; her character-
ization of Mother Duchesne is unem-
bellished, thus convincing; her clear ex-
planation of the history of canonization
helps one understand why Philippine
does belong among the company of
saints. M. also provides examples of,
and insight into, the kinds of institu-
tional problems that confronted and
discouraged Duchesne. As she points
out, however, Philippine persevered—
surely the mark of sanctity.

During her lifetime she was already
perceived by church leaders as “worthy
of canonization.” In her senior years,
moreover, she was allowed to share her
life with the Potawatomi Indians, who
also recognized her as “the woman-
who-prays-always.” As M. ably proves,
Mother Duchesne did “race with giant
strides.” Thus, she remained “a force
for communion and compassion” in the
raucous frontier environment. We are
grateful to M. for providing this ap-
proach to the life of a heroic woman.

DOLORES LIPTAK, R.S.M.

Catholic Archival & Hist. Services

Silver Spring, Md.

COLORADO CATHOLICISM AND THE
ARCHDIOCESE OF DENVER, 1857-1989.
By Thomas J. Noel. Denver: University
Press of Colorado, 1989. Pp. xii + 468.

This volume focuses on the role of
the clergy, particularly bishops, in the
evolution of the church in Colorado,
from the founding of the first parish in
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Conejos to the present. Although ne-
glecting the laity, it correctly highlights
contributions made by women from
over thirty religious orders and congre-
gations (including Mother Cabrini)
who have shaped the state’s religious
history since the 1860s. Its sources are
chiefly secondary and not footnoted,;
data obtained in oral interviews enliven
the account of the administrations of
recent bishops for whom archival
sources are unavailable. The final third
of the book contains brief one- or two-
page histories of the parishes of the
archdiocese.

Although largely narrative local his-
tory, the study implies that Colorado’s
Catholic community has been typical
of others in the U.S. Its leaders have
tended to be traditionalists rather than
innovators, who sought to recreate in
Colorado the familiar church and prac-
tices of their places of origin. Thus, the
state’s first bishop, Joseph P. Mache-
beuf, and his fellow French priests
struggled to adapt European and Amer-
ican traditions to the demands of the
Western mining frontier. Like most
turn-of-the-century church leaders,
Nicholas C. Matz, his successor, wres-
tled with the challenge of building par-
ochial schools while calming divisive
ethnic tensions that pitted both clergy
and laity against one another. The
boosterism and brick-and-mortar Ca-
tholicism that was the norm in the pre-
Vatican II American church found its
representative in the episcopacy of Ur-
ban V. Vehr (1931-1967). His succes-
sor, James V. Casey, like many church
leaders in the 1970s, closed and consol-
idated schools that his predecessors
had opened. With its struggle to adapt
to a rapidly changing world, Colorado
Catholicism remains today a micro-
cosm of the American church at large.

Some readers will be disappointed
that N. has concentrated solely on local
events rather than applying his skills
and expertise in Western history to an
interpretive analysis that places Colo-
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rado Catholicism in a broad national
context, Asked to write a popular his-
tory, the author concedes that “those
wanting Colorado’s Catholic experi-
ence tied to national and international
trends will not find that here.” Nicely
written and beautifully illustrated with
many well-chosen photographs, the
volume will appeal to persons seeking
a useful preliminary survey of Colo-
rado’s largest denomination.
GERALD MCKEVITT, S.J.
Santa Clara University, Calif.

DIETRICH BONHOEFFER—HIS SIG-
NIFICANCE FOR NORTH AMERICANS.
By Larry Rasmussen with Renate
Bethge. Minneapolis: Fortress, 1989.
Pp. x + 198. $12.95.

Rasmussen presents various aspects
of Bonhoeffer’s theological legacy per-
taining to society, church renewal, and
new paths for the future. He also places
B. in dialogue with Reinhold Niebuhr,
Karl Barth, Dan Berrigan, Irving
Greenberg and others to sharpen his
own critical focus on the unholy alli-
ance of self-congratulatory religion
with a morally obtuse nationalism that
is so characteristic of civil religion in
America.

R. shows how B.'s courageous
expression of “true patriotism” can
goad North Americans to accept re-
sponsibility not only for their vaunted
cultural wealth but also for the victims
of their cultural crimes. With Berrigan,
R. raises the issue of responsible Chris-
tian resistance to those crimes. Accord-
ing to R., this resistance to evil in the
“world-come-of-age” must be inspirited
by a theology of the cross as it aims at
securing both justice and freedom for
those “least members” of society who
are most hurt by abuses of civil power.
Worship in this perspective must be an
expression of faith and not deviate into
the pomposity and pap of slick civil
religion. Here R. invokes the moral in-
sights of Niebuhr and Barth to push
North Americans to a greater sense of
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their vocation to be morally sensitive
citizens willing to engage in radical cri-
tique of society while witnessing, in a
“community of the cross,” to their faith
in Christ before an unwilling world.
Along the way to this vision of an “in-
digenous theology of the cross,” R. of-
fers original insights into B.’s method-
ology. R. also permits the reader to join
a Jewish-Christian dialogue in which
Irving Greenbergy, Bonhoeffer, and R.
himself engage in stimulating conver-
sation on the dialectic of political
power and reverence for God’s pres-
ence.

This study is enhanced by the addi-
tion of Renate Bethge’s informative es-
say on the significance of B.’s family in
the development of his theology.
Bethge, B.’s niece, and a witness to his
heroic stand against Nazism, estab-
lishes the biographical context needed
for a fuller appreciation of those ethical
reflections that are interwoven by R.
into this unique, and valuable book.

GEFFREY B. KELLY
La Salle University, Phila.

ART, ARCHITECTURE, AND LITURGI-
CAL REFORM: THE LITURGICAL ARTS
SociETy (1928-1972). By Susan J.
White. New York: Pueblo, 1990. Pp. xi
+ 249. $17.50.

In its original form, this work was
submitted to the Department of The-
ology at Notre Dame University as par-
tial fulfillment of the requirements for
the Ph.D. in liturgical studies. The
book reads like a doctoral dissertation:
it is carefully researched, clearly writ-
ten, and well documented but often
matter-of-fact and consequently some-
what dull. A first part sets out the
history of the Liturgical Arts Society,
an organization of both lay and clerical
people who originally were concerned
with the quality of art objects used in
public worship but who gradually de-
veloped an understanding of the mod-
ern liturgical movement and were able
to contextualize their artistic concerns
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within an appropriate liturgical frame-
work. The society’s medium of com-
munication was the quarterly journal
Liturgical Arts, but its driving force was
the commitment and dogged persever-
ance of Maurice Lavanoux, who edited
the periodical from 1937 until it ceased
publication in 1972.

Part 2, more interesting by far, sets
out the theological and liturgical prin-
ciples which directed the society’s ef-
forts to promote a style of liturgical art
and architecture which rejected the
19th- and early-20th-century nostalgia
for Gothic forms and clearly espoused
the evolution of forms that were living
and contemporary, provided they ex-
pressed a truly Catholic spirit. The
thrust was shaped above all by the en-
lightened efforts of Maurice Lavanoux.

One suspects that this volume could
have been much more interesting if it
had been focused on the life, personal-
ity and professional work of Lavanoux
rather than on the Liturgical Arts So-
ciety. It was Lavanoux and the journal
he edited for so many years, rather than
the society itself, which did so much to
improve the state of liturgical art and
architecture in this country. The de-
mise of the periodical, followed shortly
by Lavanoux’s own death, left the
church in this country without a criti-
cal voice both championing the efforts
of competent professional artists and
architects working for the church and
denouncing the inferior kitsch which
churchmen regularly purchased from
liturgical catalogs. W.’s work is a good
reminder to contemporary liturgists of
our need at the present time for an-
other Maurice Lavanoux and an hon-
est, challenging journal of opinion like
Liturgical Arts.

R. KEVIN SEASOLTZ, O0.S.B.
St. John’s University, Minn.

A JoHN Hick READER. Edited by
Paul Badham. Philadelphia: Trinity
Press International, 1990. Pp. viii +
200. $14.95.
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A thematically arranged collection of
Hick’s most important writings. Editor
Badham provides a lucid and informa-
tive introductory essay that both treats
the themes of the book and offers a
biographical sketch of Hick’s theologi-
cal development. Hick’s ten essays, all
previously published, span a thirty-
year history. They cover religious
epistemology, death and eternal life,
the theodicy problem, and the philoso-
phy of religious pluralism.

This is a very helpful book. It is a
concise, readable text that will ac-
quaint those who are unfamiliar with
Hick’s work with the major themes of
his corpus. For those already familiar
with his thought it will serve as a con-
venient resource of his central themes.
The essays are well chosen to represent
Hick’s central concerns and contribu-
tions. The one regrettable omission
from the volume is Hick’s article on
God as necessary being, which is among
his most important philosophical
pieces and essential to his apologetic
for religious belief.

The selected articles are sufficiently
substantive to engage the reader with
Hick’s thinking on a number of theo-
logical issues. Hick’s work, though
often controversial, has attracted a
great deal of attention. While he writes
in a consistently clear style, unfortu-
nately sometimes his thought is mis-
represented or badly misinterpreted.
This volume should go a long way to
prevent such occurrences. To either
agree or disagree with his ideas one
must first have an accurate account of
those ideas. Here Hick’s work speaks
for itself without the encumbrance of
lengthy commentary or criticism.

CHESTER GILLIS
Georgetown University

LA VIOLENCE: NECESSITE OU LI-
BERTE? By Edouard Herr. Namur: Cul-
ture et Vérité, 1990. Pp. 141. Fr. b. 780.

Herr seeks to answer the title ques-
tion by investigating four “levels” in
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the discussion on violence, represented
by four authors. An inadequacy in one
author leads him to study the next.
Thus K. Lorenz’ biological reduction-
ism leads him to E. Fromm, whose psy-
chology is weak in its extrapolation
from the individual to society. J. Gal-
tung’s social analysis does not take into
account the internal relationship be-
tween economic equality and personal
liberty, for which H. suggests a more
developed sense of fraternity. R. Gir-
ard’s “scapegoating” and the sacraliza-
tion of community violence forgets that
Jesus came to reconcile us primarily to
God, and then to each other.

Through his critiques, H. argues that
violence is not a necessity on any level;
he resists each author’s reductionistic
or deterministic tendencies. Instead,
the human is characterized by liberty
(individual self-determination). With
Blondel, H. states that action
“launches” us into interrelationships,
vhere we discover we also have a
“task.” Violence is a misuse of that
interrelational task (regarding self as
all-powerful) or of individual liberty
(regarding self as completely power-
less). And both are rooted in the strug-
gle with finitude (death). H. closes by
looking to Christ as liberator from the
fear of death, which is the root of all
violence.

H.’s best work is done in his clear
and fair presentation of those authors’
views, and in his insightful critical
analysis of their positions, corrobo-
rated by citing other authorities in the
field. Though he repudiates “autocréa-
tion,” H. sometimes falters in account-
ing for human solidarity because of his
presuppositional commitments to lib-
erty as individual self-determination,
and to Blondel’s action theory. But the
human is essentially a “social animal,”
and action itself is first empowered by
the donation of others. Still, a welcome
statement against the determinism of
violence.

G. SIMON HARAK, S.J.
Fairfield University
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Gop THE EconomisT: THE Doc-
TRINE OF GOD. By M. Douglas Meeks.
Minneapolis: Fortress, 1989. Pp. xiii +
257.

Meeks, a theologian, not an econo-
mist, intends to help the church “deal
more faithfully and responsibly with its
commission to economic justice,” and
to “lead theologians and economists to
think in each others’ presence.” Polit-
ical categories like kingdom and lord
are well established in the theological
vocabulary. Meeks claims that “accord-
ing to the faith shaped by the biblical
traditions, the metaphor Economist is
a decisive and fully appropriate way of
describing the character and work of
God.” He suggests that retrieval of the
metaphor should help “in overcoming
the church’s paralysis in bringing its
faith to bear on economic life in our
time.”

M. employs “pre-modern” under-
standings of economist and economy,
understandings which he believes have
been “repressed” by economists from
Adam Smith down to the present day.
His understandings of a “true econo-
mist” is expressed in Genesis 45:5b, 7
as Joseph tells his brothers: “God sent
me before you to preserve life..... And
God sent me before you to preserve for
you a remnant on earth, and to keep
alive for you many survivors.” Hence
the work of the economist is “preserv-
ing, keeping alive.”

It is going to take a lot of work to
get potential participants in any ex-
change between theologians and econ-
omists comfortable with the notion of
God as economist. In these pages, the
economic reflections reflect a Marxist
critique of market economies. The the-
ology is one of hope. But the categories
clash and the argumentation is insuf-
ficiently clear to lead me to expect
much progress in the dialogue the au-
thor wants to promote.

WILLIAM J. BYRON, S.J.
Catholic University of America
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F1IFTH ECUMENICAL CONSULTATION
BETWEEN THEOLOGIANS OF THE ORI-
ENTAL ORTHODOX CHURCHES AND
THE ROMAN CATHOLIC CHURCH. Vi-
enna: Pro Oriente, 1989. Pp. 224.

This volume in the important series
of conversations with the Indian, Syr-
ian, Coptic, Armenian, and Ethiopian
churches, separated from other Chris-
tians since 451, is of interest to litur-
gical, ecclesiological, and canonical
scholars as well as ecumenists. The
quality of the previous articles in this
series, and of the essays contained in
this volume, is uneven because of the
diverse resources available within these
churches and the sensitivity of their
Roman Catholic partner in the dia-
logue. However, even those essays
which do not display the ecumenical
maturity of the majority are useful in
revealing where some of these churches
are theologically and sociologically.

The essays include evaluations of the
reception of the past four consultations
in the churches and summaries of the
previous work. While the formal re-
sponses from the church bodies have
been rather modest, the ability of these
texts to provide a basis for common
declarations between Popes Paul VI
and John Paul II and various Oriental
Orthodox Patriarchs shows an amazing
degree of reception at that specific
level. The book helpfully provides the
agreed statements and common decla-
rations over the last decades. The the-
ological bases for the unique Roman
Catholic intercommunion declaration
with the Syrian patriarch of Antioch
has to be seen in the light of these
technically unofficial conversations.

The specialized essays in liturgy, ec-
clesiology, primacy, and future pros-
pects are valuable sources in their own
right. The reforms necessary in Roman
Catholicism are clear, but also the dif-
ficulties among these churches—in full
communion, but with a diversity of her-
itage and ecumenical contexts—be-
come clear in reading the notes of the
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conversations. While the theological
dialogue is not as substantive as some
of the natristic and christological inter-
chan, . of earlier volumes, its con-
creteness and specificity indicate the
maturity and hopefulness of these con-
versations. If the christological issues
of Chalcedon are resolved, and com-
mon understanding of conciliar fellow-
ship and sacramental unity are in sight,
then the churches are no longer able to
avoid the gospel imperative to give li-
turgical and eventual communal/jur-
idical expression to these convictions,
whatever internal reforms may be nec-
essary.
JEFFREY GROS, F.S.C.
N.CCC,NY.

HEALTH AND MEDICINE IN THE
EASTERN ORTHODOX TRADITION. By
Stanley Samuel Harakas. New York:
Crossroad, 1990. Pp. xii + 190. $19.95.

This latest addition to the Health/
Medicine and the Faith Tradition Se-
ries is intended as a resource book for
those within the Orthodox tradition
and a learning opportunity for those
outside it. Part 1 summarizes Orthodox
faith, highlighting its respect for tra-
dition and the Fathers of the Church.
Part 2 reflects on well-being and illness
from the distinctive Orthodox wholistic
perspective, interpreting illness as an
opportunity for spiritual growth and
suffering as a test of discipleship.

Part 3, the best section, is an excel-
lent presentation of the Orthodox view
of caring and curing, particularly spir-
itual healing available from the saints,
the liturgy, and holy unction. Part 4
focuses Orthodox beliefs and values on
life-passages and contemporary ethical
dilemmas.

For this Roman Catholic reviewer,
the Orthodox tradition balances Latin
perspectives and contributes yet an-
other dimension for understanding the
larger Christian picture. Harakas suc-
ceeds in presenting the Orthodox tra-
dition from a sympathetic, “native”
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point of view. Sometimes he seems de-
fensive. At other times he is mildly
critical of Western cultural perspec-
tives, e.g. Kubler-Ross’s views on
dying.

But the Orthodox “faith” perspec-
tive itself reflects general Middle-East-
ern cultural viewpoints: community
rather than individual orientation,
staunch belief in the spirit world and
spiritual healing, and many other
points. A reader sensitive to the chal-
lenges of cross-cultural analysis and
comparisons notes that this volume,
like others in the series, does not fully
measure up to the program outlined in
the introductory volume, Health/Med-
icine and the Faith Traditions (1982),
especially the suggestions of philoso-
pher-physician H. Tristram Engel-
hardt, Jr. (163-182). An appendix in
subsequent editions or a new, conclud-
ing volume to the series could address
that shortcoming.

JOHN J. PILCH
Catonsville, Md.

THE CONDEMNATIONS OF THE REF-
ORMATION ERA: Do THEY STILL D1-
viDE? Edited by Karl Lehmann and
Wolfhart Pannenberg. Translated
from the German by Margaret Kohl.
Minneapolis: Fortress, 1990. Pp. v +
214. $19.95.

Many theologians and ecumenists
maintain that the condemnations Prot-
estants and Roman Catholics hurled at
each other in the 16th century no
longer apply because of historical de-
velopments and recent ecumenical
progress. But until this judgment be-
comes the binding judgment of the
churches involved, these mutual con-
demnations remain a major obstacle to
their reconciliation.

Recognizing this, the Joint Ecumen-
ical Commission set up in Germany in
1981 entrusted the task of “ironing out
the past” to the Ecumenical Study
Group, a group first convened in 1946.
Consisting of over thirty Catholic, Lu-
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theran and Reformed theologians, the
Study Group worked from 1981 to
1985, reducing the 16th-century ques-
tions to three main areas: justification,
sacraments (especially the Lord’s Sup-
per), and ministry. By careful historical
analysis the theologians were able to
show that the condemnations were
often based on misunderstandings of
the opposing positions, and that what
frequently appear to be contradictory
concepts are really different ways of
addressing the same concerns. While
some real differences remain, they were
not seen as church-dividing. The entire
study was presented to the German
Episcopal Conference and the Council
of the Evangelical Church in Germany
in 1986.

The book, edited by the two directors
of the Study Group, includes the texts,
a Final Report written by the Joint
Ecumenical Commission, and support-
ing documentation. Its discussion of
the various questions related to justi-
fication, sacraments, and ministry is
extensive and thorough. Particularly
helpful is its treatment of transubstan-
tiation and of Protestant theology and
practice regarding the nondominical
sacraments. Surprisingly, it does not
make much use of the U.S. Lutheran-
Roman Catholic Dialogue. But with its
frequent citations from Trent and the
Protestant confessional documents and
the doctrinal and liturgical history
present in the endnotes, the book
makes an excellent reference.

THOMAS P. RAUSCH, S.J.
Loyola Marymount University, L.A.

PROTESTANT WORSHIP: TRADI-
TIONS IN TRANSITION. By James F.
White. Louisville: Westminster/Knox,
1989. Pp. 251. $15.95.

Questions of liturgical change con-
tinue to touch raw nerves because they
quite quickly become anguished ques-
tions of identity. White’s study is thus
an important contribution, because he
reminds us that Protestantism’s “pe-
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culiar vocation” has been “to adapt
Christian worship in terms of peoples
as their social contexts and very beings
change” (215). Long before “indigeni-
zation” and “acculturation” became hot
items on the current theological and
liturgical agenda, those worship tradi-
tions rooted in the Reformation of the
16th century attempted to shape ritual
action and speech according to the
needs of Christian people.

White argues that explorations of
Lutheran, Reformed, Anglican, etc., or
“protestant” worship have often em-
ployed categories and methods derived
principally from Roman Catholic li-
turgical scholarship. The result is usu-
ally a portrayal of a worship tradition
or expression in which it is markedly
difficult to recognize oneself or one’s
community, especially if that tradition
happens to be one’s own.

White’s concern, however, is to de-
scribe adequately “what actually hap-
pens” in the worship expressions and
experiences of those Protestant tradi-
tions that are both critique and recon-
ceptualization of the liturgical life of
late-medieval Europe. To engage in
such description requires, according to
White, a set of categories which a ma-
jority of liturgical scholars have not
often employed. These are people (“the
primary liturgical document,” White
states), piety, time, place, prayer,
preaching, and music.

The traditions examined in this
book are Lutheran, Reformed, Anabap-
tist, Anglican, Separatist and Puritan,
Quaker, Methodist, Frontier, and Pen-
tecostal. White focuses on the central
elements and ethos of each tradition in
order to give the reader a particular
sensibility for better appreciating what
happens in those worshipping commu-
nities called “protestant.” An interest-
ing way to gauge whether White has
been successful in his assessment of
Protestant worship might be to ask a
variety of folk whose traditions these
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are whether he has indeed captured
their “genius” or “ethos.”
MICHAEL B. AUNE
Pacific Lutheran Theol. Seminary
Berkeley

SEX, RACE AND GOD: CHRISTIAN
FEMINISM IN BLACK AND WHITE. By
Susan Thistlethwaite. New York:
Crossroad, 1989. Pp. vii + 184. $19.95.

As white feminism seeks to confront
and challenge patriarchy in Western
society, Thistlethwaite notes, it must
also recognize and respond to the dif-
ferences which exist and persist be-
tween black and white women. Reflect-
ing on the contention of Audre Lorde
that “the master’s tools will never dis-
mantle the master’s house,” T. raises
two questions: “What happens in white
feminism if we begin to give up all the
master’s tools and not just some? What
happens when the differences between
black and white women become the
starting point for white feminist the-
ology?”

These questions are explored in
chapters dealing with the issues of sex,
class, and race from an admittedly
white feminist perspective but one
which also attempts honestly to bring
to the forefront and interact with the
perspective of black women as revealed
in their critical literature.

The differences that exist as a result
of the quite different histories of black
and white women, both oppressed be-
cause of their sex but black women
additionally because of their race, are
brought out well especially in the chap-
ter on “The Self and Sin.” Here, T.
states that “the desire (of white
women) to bond with black women un-
der an undifferentiated label of ‘sister-
hood’ ” is sin originating from a dis-
respect for boundaries which emerge
from the necessarily different lives that
black and white women live in today’s
society. This failure to respect bound-
aries arises from the incorrect and in-
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valid assumption that white women of
a certain class can speak for all women
and forms the basis of the black cri-
tique of feminism.

T. does an excellent job in challeng-
ing white feminists while presenting a
clear analysis of where black women in
the struggle are coming from. Addi-
tionally, she provides a possible outline
of how black and white women, recog-
nizing their differences, can work to-
gether to present a joint challenge to
the patriarchal system which limits all
women.

DiaNA L. HAYES
Georgetown University

HoLy WARs: THE RISE OF IsLAMIC
FUNDAMENTALISM. By Dilip Hiro.
New York: Routledge, 1989. Pp. xiv +
334. $14.95.

Dilip Hiro, a Pakistani journalist,
has produced a thoroughly documented
historical and political study of the
phenomenon of Islamic fundamental-
ism. Beginning with the era of Mo-
hammed and his early followers, H.
shows how the struggles of the first
generation of Muslims sowed the seeds
for future conflict over the course and
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quality of Islamic religion. Revivalism
and reform are frequent occurrences
throughout Muslim history, though the
particular nature of any given funda-
mentalist outbreak is clearly highly de-
termined by cultural and historical cir-
cumstances. H. treats in detail several
modern examples, including the Mus-
lim Brotherhood in Egypt and Syria,
the Saudi Arabian state, and, of course,
Khomeini’s Iran.

This book might prove valuable for
college courses on Islam or fundamen-
talism. As a descriptive study, H.’s
treatment does not probe in depth into
the theological, sociological, or psycho-
logical aspects of fundamentalism; in-
deed, the term is never clearly defined
and is used rather loosely as a synonym
for reform and revivalism. This kind of
approach has annoyed scholars who ac-
cuse journalists of careless terminology
in describing fundamentalism; never-
theless, one cannot read H.’s work
without realizing that the phenome-
non, elusive as it is to define, is one of
the most powerful social forces at work
in our times.

PATRICK M. ARNOLD, S.J.
University of San Diego
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Presenting This Issue

The December 1990 issue, my last as editor in chief, features seven
articles, dealing respectively with theology and culture at mid-century,
the moral status of the pre-embryo, the problem of a Christian economics,
theology as a practical discipline, the Trinity and creation, Augustine on
sin and evil, and Newman on ecumenism and conversion.

Theology and Culture at Mid-Century: The Example of Henri
de Lubac offers an unusual contribution to the theological background
of Vatican II by exploring the early work of one of the prominent
theologians accused of fostering “la nouvelle théologie” in the late 1940s.
The thesis is that underlying the controversy over the supernatural lay
basic questions about the relationship between the Church and modern
culture. JOSEPH A. KOMONCHAK, Ph.D. from Union Theological Semi-
nary in New York City, teaches theology in the department of religion
and religious education at the Catholic University of America. His special
competence lies in ecclesiology and in the history and theology of Vatican
II. Chief editor of The New Dictionary of Theology, he is preparing a
translation of, and critical introduction to, the doctrinal schemata pre-
pared for Vatican II.

Reflections on the Moral Status of the Pre-Embryo reviews the
scientific literature to help determine when the early human embryo
becomes an individual, a single entity, and analyzes claim to personhood
in the light of these findings. THOMAS A. SHANNON, Ph.D. from Boston
University, is professor of religion and social ethics in the department of
humanities at the Worcester Polytechnic Institute, with particular inter-
est in bioethics and moral theology. ALLAN WOLTER, O.F.M,, Ph.D. from
the Catholic University of America of which he is professor emeritus, is
a research associate within the UCLA Center for Medieval and Renais-
sance Studies, with expertise in philosophy of science, contemporary
Anglo-American philosophy, and medieval philosophy.

Do We Want a Christian Economics? The U.S. Bishops’ Pas-
toral Letter examines the economic assumptions in the letter and offers
a critique in light of contemporary economic thinking. RICHARD C.
BAYER, Ph.D. from Berkeley’s Graduate Theological Union, focuses his
research on social and economic ethics. His article “An Empirical Appli-
cation of A Theory of Justice” appeared in the November issue of the
International Social Science Journal.

The Recovery of Theology as a Practical Discipline is an effort
to retrieve an understanding and practice of theological activity that is
more integrally related to Christian life and witness. RANDY L. MADDOX,
Ph.D. from Emory University, is associate professor of religion and
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philosophy at Sioux Falls College in South Dakota, with special interest
in theological method and doctrinal theology. Scholars Press published
his Towards an Ecumenical Fundamental Theology in 1984.

The Function of the Trinity in Moltmann’s Ecological Doctrine
of Creation argues (1) that Moltmann’s panentheistic principles compel
him to compromise his own perception of God’s freedom implied in the
traditional doctrines of creation and the Trinity, and (2) that this leads
him ultimately to the modalism he criticizes in Rahner and Barth and to
the tritheism rejected by the tradition. PAUL D. MOLNAR, Ph.D. from
Fordham, is associate professor of theology at St. John’s University,
Jamaica, N.Y., with particular interest in Trinitarian theology, revela-
tion, and theological method.

“Only Something Good Can Be Evil”: The Genesis of Augus-
tine’s Secular Ambivalence argues that the saint’s ambivalence to-
ward human secular life was fashioned in his early anti-Manichean
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Newman, Conversion, and Ecumenism reveals Newman, as a
Catholic, convinced that the Roman communion was the only true
Church, but respecting the portions of Catholic truth present in other
communities, including the Anglican. He believed that faith could coexist
with faulty doctrine and that good faith should not be upset. Thus in
some ways he was a precursor of 20th-century ecumenism. AVERY
DuLLESs, S.J., S.T.D. from Rome’s Gregorian University, is Laurence J.
McGinley Professor of Religion and Society at Fordham University.

I leave Theological Studies with warm memories ranging over 44 years:
profound gratitude to hundreds of authors and reviewers whose research
and evaluation have graced these pages, to the managing editors and
book-review editors whose competence and concern have played an
inestimable role in shaping the journal’s international reputation, and to
scores of skilled associates at the Waverly Press, our printers since 1942,
I have every reason to believe that my successor, Robert J. Daly, S.J.,
will be blessed with similar co-operation.

Kindly note the important information on the inside front cover of

this issue.
Walter J. Burghardt, S.dJ.
Editor
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