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DEUTERONOMY 1-11: A NEW TRANSLATION WITH INTRODUCTION AND
CoMMENTARY. By Moshe Weinfeld. Anchor Bible. New York: Double-
day, 1991. Pp. xiv + 458. $34.

This is the first volume of a must-buy commentary, written by a
leader in Deuteronomic scholarship. The translation succeeds in using
contemporary English, in providing straightforward and accurate
translation, and in rendering some of the rhetorical feel of the original.
It is regrettable that gender neutrality was not attempted.

The commentary follows each translated pericope in three sections:
textual notes, notes, and comment. All critical methods are used, but
the dominant approach consists of an exhaustive and detailed compar-
ison of the words, phrases, literary forms, and ideas of Deuteronomy
with those of relevant texts within the Bible, with texts of the Ancient
Near East, with classical Greek texts, and with rabbinic and New
Testament texts. As this approach is consistent, the divisions between
the three sections are not clearly drawn or rigid. The “textual notes”
deal with discussion of textual variants, but also very amply with the
meaning of individual words. The “notes” tend to deal rather with
phrases. The “comment” tends to focus on extensive parallels with
Tetrateuchal or other texts, and on comparisons of literary forms, or of
general ideas. It is interesting to note that Weinfeld considers, not only
earlier texts upon which Deuteronomy may have depended, but also
later texts which may depend on Deuteronomy. E.g., commenting on
Dt 8:3 (“in order to teach you that man does not live by bread alone, but
lives on everything that YHWH decrees”), W. shows that the teaching
of this text is found in the manna traditions, but also in the synoptic
accounts of the temptations of Jesus. He does not state the hermeneuti-
cal principles which lead him in this direction. Finally, he makes tell-
ing use of the results of Israeli archeology over the past decades, par-
ticularly regarding historical geography.

The volume begins with a complete Introduction, treating literary-
critical, legal, historical and theological questions, and an extensive
bibliography. Treatment of texts and versions is reserved for the In-
troduction to the second volume. There are useful historical theses,
complete, precise, often original, concerning, e.g., the relations of Deu-
teronomy to the religious traditions of Gilgal, to the Shechemite cov-
enant tradition, to the prophets and refugees from the Northern King-
dom, to Assyrian covenant practices and legal concepts, to the
Shaphan family at Mizpah, and to the tradition of Synagogue worship.
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Comparison to the Greek amphictyony is resurrected, not as model of
the twelve tribes, but as parallel to Shechemite covenant traditions of
curses and blessings and foundation ceremonies.

A most valuable contribution is the lucid characterization of Deu-
teronomic law versus both Tetrateuchal law and Priestly law. Another
section presents Deuteronomy as a “turning point” in Israel’s religious
history, inspired by a desacralizing and humanizing ideal. Thus God
no longer dwells in material objects or places, but only his name is
placed there; the Ark contains only stone tablets, and it is no longer
brought into battle; sin is removed by confession and prayer, not by
sacrifice; ritual is generally deemphasized, while slaughter and blood
are made secular; firstlings are not automatically sacred; the Paschal
sacrifice is made communal. While one must agree with most of these
observations, the point should be made that Deuteronomy was not
precisely a “turning point” in religious history, since Israel in fact
carried on by adopting the priestly literature, canonizing the Pen-
tateuch, and writing Chronicles.

There is little to criticize in this book, but I would note two regrets.
First, W. has chosen to overlook the current scholarly revolution re-
garding the sources of the Tetrateuch, and proceeds as though Well-
hausen were still in charge. Second, in depicting the background and
horizon of the book, he chooses to think of it as written roughly during
the time of Hezekiah—Josiah. He is aware, of course, of successive
stages in the writing. He recognizes, e.g., that chapter 4 is postexilic.
And yet he constantly cites it as though it were a regular part of the
general discussion. In effect, the events and horizons of two centuries
tend to become fused into a single interpretative context or image, an
image which is fully appropriate to Josiah alone. One looses the inter-
pretative context of the fall and the exile. One forgets that Josiah’s
sense of expansive patriotism was based on the gradual collapse of
Assur with the breathing space that gave him for a very few years.
And one forgets that the rosy political outlook of Hezekiah had been
based only on the population explosion in Judah due to the collapse of
the Northern Kingdom, and that this was accompanied by the continu-
ing menace of Assyrian armies.

Thus, when discussing the “ban” concept, which imposes eradication
of the Canaanites (and demands specially careful treatment in our
day), W. explains that it was “abstract,” and never put in practice at a
national level. This may be all that can be said, if chapter 7 was
written in an historical context where Josiah’s militia were occupying
northern cities, and Josiah was seriously planning conquest across the
Jordan. But if the context was really one where the armies either of
Assur or Babylon surround Jerusalem, or even where Jerusalem has



BOOK REVIEWS 547

fallen, then one must understand the “ban” as a profession of faith in
the transcendent might of God, rather than as a law for the king or
instruction to the troops.

Concordia University, Montreal SEAN MCEVENUE

THE SONG OF SONGS. By Roland E. Murphy, O.Carm. Minneapolis:
Fortress, 1990. Hermeneia. Pp. xxiii + 237. $21.95.

Even from early Rabbinic times, more has been written about the
interpretation of the Song of Songs in proportion to its modest eight
chapters than perhaps about any other book of the Old Testament. The
questions that have challenged commentators are complex. Is the book
a disparate collection of love poetry or does it have an intrinsic unity?
And if so, what is its literary form—a drama? an epithalamium? What
was its Sitz im Leben? Did it arise from a rural “Bedouin” context, or
from a more sophisticated urban setting, or perhaps even from
Canaanite fertility rites? Or is it a bit of all of these? What about it’s
obvious and intense sexual imagery: Is this simply a paean to human
love or must it be allegorized as Yahweh's covenant relationship with
Israel (or later: Christ’s union with the Church) or a symbol of God’s
mystical union with the soul (as in the “spiritual marriage” of Teresa
of Avila and John of the Cross)? Besides these broader hermeneutic
problems are the more mundane ones of grammatical oddities, rare
vocabulary, and misunderstood allusions.

All of these questions were addressed in Marvin Pope’s controversial
(it has been called everything from a tour de force of erudition to an
exercise in very bad taste) and massive (743 pages of small print) 1977
study for the Anchor Bible series. And yet monographs on the Song
continue to appear, ranging from fresh translations using innovative
structures, such as Marcia Falk’s Love Lyrics from the Bible: The Song
of Songs (1990), to specialized considerations, such as the feminist
reading, “Love’s Lyrics Redeemed,” in Phyllis Trible’s God and the
Rhetoric of Sexuality (1978).

Do we need yet another commentary on our shelf? Probably we do.
Pope’s volume, while a gold mine of information for the researcher,
was in many respects a myriad of trees without a forest, and rarely
gave the reader the means to choose among the many opinions Pope
enumerated on any one point: one was often overwhelmed with masses
of raw, sometimes irrelevant data. Murphy’s commentary is, by con-
trast, a model of clarity and concision, an easy-to-follow road map
through the centuries of Songs scholarship.

For each topic of inquiry, M. gives a brief history of the relevant
scholarship with a sprinkling of illustrative quotations, and then criti-
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cally evaluates the options. In the section “History of Interpretation,”
M. traces the emergence of early Christian allegorization from the
early Jewish, and demonstrates that even as early as Origen the in-
terpretation of Songs was a reflection of contemporary anthropological
understandings. This remains true even in present-day discussions
where the anthropological concerns focus on the sexual, and therefore
the more literal sense of the text. M. notes that this approach to the
text, at least as a broad agreement of scholars from whatever confessional
background, is a recent phenomenon. Even among Catholics, who have
long resisted this trend and have preferred to talk about the Song’s “para-
bolic character, prophetic spirit and anthological style, the tide has
also turned . . . toward a fuller appreciation of the Song’s literal sense.”

Because of the renewed emphasis on recovering the literal sense of
the text, M. examines the various ancient bodies of literature—
Egyptian, Sumero-Babylonian and Canaanite—which have been ad-
duced as possible thematic and literary influences on Songs. He finds
that although many have looked to Egyptian sources for the most
promising parallels, actually little if any direct influence can be de-
tected. Sumerian love poetry, on the other hand, has striking similar-
ities, especially in the dialogic structure it frequently employs, and
even more in its figures of speech, its use of sexual euphemisms, and its
obvious delight in double-entendre devices.

M.’s translation manages to preserve many of these features, a task
that has bedeviled many of his predecessors. Pope’s translations, e.g.,
in an effort to preserve the hard-to-translate erotic elements in the
double meanings, frequently are more clever than poetic. M. preserves
the lushness without destroying the poetic subtlety. Where an appro-
priate turn of the English seems impossible to find, M.’s notes on the
text, conveniently placed on the pages facing the translation, clearly
explain the connotations and ambiguities of the Hebrew text.

The splendid layout of the book, a characteristic of the Hermeneia
series, enables M. to make full use of his forty years of research on this
biblical text without drowning the reader in it. The meat of the text
occupies the upper register of each page of introduction and commen-
tary, with all excursuses and technical data relegated to the bottom
half—easily accessible, without hopelessly complicating the primary
text as often happens in the Anchor Bible.

Loyola Marymount University, L A. WiLLiAM J. FuLco, S.J.
THE GOSPELS IN CONTEXT: SOCIAL AND POLITICAL HISTORY IN THE SYN-

opTiC TRADITION. By Gerd Theissen. Translated from the German by
Linda M. Maloney. Minneapolis: Fortress, 1991. Pp. xvi + 320. $29.95.
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Seventy years ago, R. Bultmann, M. Dibelius, and K. L. Schmidt
employed the methodology of Form Criticism to investigate the history
of the synoptic tradition. Focusing upon the text, they sought to un-
cover different layers of tradition in order to determine its history. In
his latest work, Theissen continues this investigation of the history of
the synoptic tradition. In contrast to the classical form critics, how-
ever, he employs the tools of social and political analysis to correlate
texts with historical data thereby localizing and dating segments of
the tradition. The result is a refreshing investigation which outlines
three stages in its growth.

In the first part, T. investigates a number of smaller units within the
tradition: the saying about the shaken reed (Matt 11:7); sayings about
Israel and the Gentiles; the account of the Syrophoenician woman; the
legend of John the Baptizer’s death; miracles and apophthegms. In
each instance, he correlates the particular saying or story with the
social and political history of Palestine. He concludes that the first and
earliest stage of the synoptic tradition originated in Galilee. More
importantly, he argues that this early tradition was transmitted by
popular segments of the general public as well as by radical itinerant
disciples.

The second part of T.’s volume is the heart of his work. Here he
examines two of the larger units of the tradition, the eschatological
discourse of Mark 13 and the Passion Narrative, and concludes that
both were written in or around Jerusalem within a decade of Jesus’
death. More specifically, T. maintains that the material which under-
lies Mark 13 was occasioned by the crisis of 39—41, when Gaius Ca-
ligula attempted to erect a statue of himself in the temple of Jerusa-
lem. This, according to T., is the “abomination of desolation” men-
tioned in Mark 13:14. T. is more cautious about dating the Passion
Narrative, but he thinks that it probably arose during the same period.
The second stage in the growth of the synoptic tradition, therefore,
occurred in or around Jerusalem during the Caligula crisis.

In his third part, T. discusses the final stage of the synoptic tradi-
tion: the formation of the Synoptic Gospels. He begins with a discussion
of the Sayings Source (“Q”) which was probably written in Palestine
between the years 40 and 55. An analysis of the temptation narrative
in Q convinces him that the Sayings Source was written with the
“temptation” recently posed by the Caligula crisis still in view. As for
the Synoptic Gospels, T. contends that all were written outside of Pal-
estine after the destruction of the temple. On the basis of social and
political analysis, he concludes that the Gospel of Mark was written in
southern Syria shortly after the temple’s destruction (70 A.D.) and, in
part, as a response to that great event. The Gospel of Matthew betrays
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a perspective which looks at Palestine from the east and was probably
composed somewhere in the interior of Syria. Finally, the Gospel of
Luke reveals a western perspective, at a greater distance from Pales-
tine, but T. does not offer a concrete location. Matthew and Luke,
moreover, write at a time more distant from the events of the Jewish
War than Mark does.

On balance, T. has produced a well-documented volume which offers
a three-stage hypothesis of the development of the synoptic tradition:
the growth of smaller units in Galilee transmitted by itinerant disci-
ples and the general public; the growth of larger units in the Jerusa-
lem community during the Caligula crisis; and the formation of the
Gospels outside of Palestine in the aftermath of the temple’s destruc-
tion. Most importantly, he suggests that the events of the Caligula
crisis had a greater influence upon the growth of the gospel tradition
than is usually thought. Finally, he has reopened the question of the
provenance and date of Mark’s Gospel.

But is the Caligula crisis at the origin of traditions as diverse as the
Markan apocalypse, the Passion Narrative, and the Sayings Source?
While this crisis provides an interesting Sitz im Leban for the earliest
version of the Markan apocalypse, it is not as compelling a background
for the Passion Narrative and the Sayings Source. T.’s correlation of
Jesus’ Temptation with the temptation to worship Caligula, e.g., is
more ingenious than convincing. All said, however, he has produced a
valuable volume that challenges scholars to rethink the history of the
synoptic tradition.

Catholic University of America FRANK J. MATERA

THEOLOGICAL ETHICS OF THE NEW TESTAMENT. By Eduard Lohse.
Translated from the German by M. Eugene Boring. Minneapolis: For-
tress, 1991. Pp. viii + 236.

Lohse, formerly professor of New Testament at Géttingen and now
Lutheran bishop of Hannover, is not a specialist in New Testament
ethics, as are Wolfgang Schrage and Rudolph Schnackenburg, who
also authored books on NT ethics in the 1980s. But he has issued this
survey to help contemporary Christians live their lives “in a manner
worthy of the gospel of Christ” (Phil 1:27).

The professional NT ethicists proceed in historical order to develop
the ethics of Jesus, of the early church tradition, and of the biblical
authors, but L. thinks this method misses “the extensive common char-
acter of Christian instruction and the systematic motifs that deter-
mined the development of that ethical content.” L. wants to highlight
the Christian presuppositions and principal systematic motifs which
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form the framework in which the individual ethical thought patterns
can be seen.

The opening chapters give the backgrounds of these ethical tradi-
tions and investigate their Christological grounding. Subsequent
chapters present systematic motifs: the kingship of God, the new righ-
teousness, the Synoptics’ directions for the everyday life of Christians,
the new creation, the worldliness of faith (the Pauline school), law and
commandment, and endurance in suffering.

L.’s final chapter reflects on the conflicts between various motifs in
the life of Christians, and finds the love commandment, equality of the
sexes, the equal duty of masters and slaves to the commandment of
love, work as vocation, attitude to possessions, and obedience to gov-
ernmental authority as dominant themes of the NT ethic. The essence
of Christian ethics is not found in a plan for the transformation of the
world, but in the modeling before the world of the meaning of following
Christ. Even the love commandment is not a way to find salvation but
an expression of what God’s will requires. The gift (Gabe) of new life
represents an assignment (Aufgabe) for the Christian disciple to live
out.

The theological motif underlying the ethics seems to be justification
by faith. By pressing this motif throughout the work, L. uncovers
sharp insights that flow from his life-long personal living out of the NT
message.

Some problems: L. understands the kingdom only apocalyptically, so
that questions of everyday existence stand under the perspective of the
coming reign of God. Thus the beatitudes as promise form the indica-
tive out of which the Sermon’s imperatives flow. This perspective does
not do justice to the already of Paul’s eschatology, and it offers inade-
quate grounding for a new Christian ethic. Further, L.’s emphasis on
the gratuity of justification by faith does not allow him to see the role
of human graced agency in the flourishing of the Reign of God.

Further, L. works out less adequately than do Schrage and Schnack-
enburg the relationship of reason and faith. This makes it more diffi-
cult for him to show why use of the hellenistic catalogues of virtues and
vices and the Haustafeln is Christian. Although L. insists properly on
the worldliness of faith, his retention of the Lutheran doctrine of the
two Kingdoms and lack of a theology of creation make Christian col-
laboration with secular power mostly pragmatic, and ultimately de-
prives the gospel of much of its power to transform the world. Finally
L. makes no use of the social-science or liberation perspectives which
could help us understand the reasons for the positions taken at the
origin or in the development of a NT ethics.

In short, L.’s book is not as helpful for this journal’s readers as are
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those of Schrage and Schnackenburg; it seems too diffuse and con-
densed for the general American reader for whom the translation is
intended.

Seattle University JoHN ToPEL, S.J.

THE FOUNDATIONS OF MYSTICISM: ORIGINS TO THE FIFTH CENTURY. By
Bernard McGinn. The Presence of God: A History of Western Christian
Mysticism. New York: Crossroad, 1991. Pp. xxii + 494. $39.50.

This first volume of McGinn’s projected four-volume synoptic work is
the most important book in decades for the contemporary understand-
ing of the Western Christian mystical tradition. The 78-page Appen-
dix, a survey of modern theories of mysticism, and the 100 pages of
meaty footnotes are alone almost worth the price of purchase.

M. underscores the contextual roots and both the linguistic and the
theoretical shaping of Christian mysticism. Thus, the mystical text
(not “experience”) and its place in the tradition is his primary focus. He
argues cogently that Christianity contained mystical elements from its
origins but that the first great tradition of explicit mysticism saw light
when Origen’s theoretical exposition found institutional embodiment
in fourth-century monasticism. To M., the mystical element in Chris-
tianity is that part of its beliefs and practices that concerns the prep-
aration for, the consciousness of, and the reaction to what can be de-
scribed as the immediate or direct presence of God.

In the brilliant and provocative first chapter, M. suggests that late
Second Temple Judaism provided the matrix for Christian mysticism
through its protomystical ascents to the vision of God found in the
apocalypses, the movement to a canon of sacred texts, and the tools and
techniques requisite to keep this movement alive. He rightly main-
tains that neglecting the Jewish roots of Christian mysticism and
viewing it as a purely Greek phenomenon misconstrues an important
part of its history.

M. locates the second major component in the background of the
Christian mystical tradition in the Greek contemplative ideal: the
soul’s restlessness until it possesses God via contemplation, which re-
sults from an ascending purification and culminates in both knowl-
edge, love, and loving joy in the soul. He ably demonstrates that the
role of Neoplatonism in Christian mysticism—its genuine preparatio
evangelii—is far more complex, nuanced, and positive than the hostile
Continental Protestant scholars of this century have allowed. How-
ever, to my mind, the distinction and relationship between Greek eros
and Christian agape is unclear.

For M., the early church Fathers knew that Jesus Christ is the
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ultimate appearance of the saving God, with whom one can have direct
contact only through the community and its sacred life. Thus, Chris-
tologically interpreted and sacramentally lived Scripture provided the
exegetical context of early Christian mysticism. M. soundly indicates
that Christian martyrdom, conceived as the highest imitation of Christ
and the perfection of the soul’s desire to separate from earthly things
enabled by the Christ-Bridegroom erotically elevating the soul, can be
understood as a form of Christian mysticism.

The superb section on Origen depicts him as Christianity’s greatest
exegete and as a protomonastic because of his emphasis upon asceti-
cism and virginity. Always a church teacher, Origen understood and
experienced exegesis as a process in which religious experience, espe-
cially mystical experience, is realized in the act of making the biblical
language at its deepest and incommunicable level into the soul’s lan-
guage. To Origen, ecstasy meant sudden and new insights into scrip-
tural revelation, not ravishment.

M. argues solidly that Western mysticism began in the fourth-
century monasticism fostered in large part by bishops who emphasized
asceticism and virginity. It almost alone provided the context for the
knowledge of Scripture and the life of prayer and penance requisite for
direct contact with the God present in Jesus Christ. In fact, the power
of Western mysticism comes from its deliberate eroticizing of the re-
lation between the human virgin and the divine Bridegroom, as if
absorption of the erotic element into the spiritual dimension becomes
more forceful the more it negates all deliberate external expression.

I would agree with M. that no mystic just practiced mysticism and
that no one is just a mystic. I also share his views that Continental
Protestantism’s rejection of the mystical tradition as Greek-infested
Christianity cannot be justified and that the Anglo-American interne-
cine debate has largely reduced mysticism to a philosophical abstrac-
tion. However, I would maintain that Christ’s resurrection appearance
to Paul (1 Cor 9:1, 15:8) and not his apocalyptic ascents (2 Cor 12:1-6)
grounds his apostolic authority. M. has surprising little to say about
Jesus’ special God-consciousness. I share M. preference for “conscious-
ness” rather than “experience” in defining mysticism, but the precise
meaning of the terms “direct,” “immediate,” and especially “presence”
still remains to be worked out.

M. writes: “If historical determination that someone has actually
enjoyed such experiences is the only criterion for who is a mystic, then
there can be no proven mystics. . . . But if the effect of someone’s writ-
ings about how the soul is to seek the divine presence in this life
becomes the test, then Origen might be called the Christian mystic par
excellence” (130). Has M. conceded too much to historicism? I concur
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that past studies placed too much emphasis on autobiographical texts
to determine who were mystics. Nonetheless, I submit that the human
mind’s critical dynamism forces the question: “Is this mystical text
from a mystic?” Has M. almost reduced Christian mysticism to a lit-
erary form? If “commitment is often subservient to method” as M.
maintains, I would suggest that a theological discernment of spirits
can often answer the legitimate question: “Did a mystic write this
mystical text?”

I share M.’s concern that past Catholic approaches to mysticism
tended to overemphasize secondary mystical phenomena. But they are
now often ignored. Moreover, God’s immediate and transforming pres-
ence cannot be distinguished clearly from the extraordinary mystical
phenomena that punctuated the lives of many Christian mystics. M.
correctly notes that numerous mystics distinguish between mystical
absorption and “actual” love. But I would add that for various mystics
(even for someone as “activistic” as Teilhard de Chardin), contempla-
tive absorption is experienced as genuine apostolic love of and service
to and for the Church and world.

I find it odd that M. sees in Maréchal but not in Lonergan (whose
cognitional theory is clearly superior) “considerable promise” for a
contemporary mystical theology. (I respectfully submit that a critically
grounded theory of “connaturality” is required.) I concur that the
Spanish mystics have seemingly set the agenda for the study of mys-
ticism and that it is time to give the church Fathers and the earlier
tradition their due. However, from our vantage point can either be
fully appreciated except in terms of the one Christian mystical tradi-
tion?

M.’s synoptic view, his grasp of historical detail, and his theological
sophistication, probing questions, and pellucid writing have produced
this provocative and controversial volume, controversial because of the
many sensitive areas he touches. But no one will be able to write on
Christian mysticism without taking this extraordinary book into ac-
count. If the forthcoming volumes possess its quality, M. will have
written the most important synoptic, single-authored, presentation of
the Western mystical tradition in any language in this century.

Boston College HArvVEY D. EGAN, S.J.

PERCEIVING GoD: THE EPISTEMOLOGY OF RELIGIOUS EXPERIENCE. By
William P. Alston. Ithaca, N.Y.: Cornell University, 1991. Pp. xiv +
320. $36.95.

The elegant and comprehensive argument in this book is the defin-
itive version of a position Alston has been developing over the past
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decade. It is arguably the most important investigation of the episte-
mology of mysticism from a sophisticated analytical-pragmatic per-
spective since James’s Varieties.

A’’s thesis is “that CMP [Christian Mystical Practice] is rationally
engaged in since it is a socially established doxastic practice that is not
demonstrably unreliable or otherwise disqualified for rational accep-
tance” (194). He begins by analyzing mystics’ reports and arguing that
there are no sound arguments against the mystics’ claim that they
directly perceive God or even against the more common believers’
‘mystical’ claims that they perceive God in various ways. Mystical
beliefs, like perceptual beliefs, are based on experiences plus associ-
ated background beliefs: just as my belief, that what appears to me as
yellow is yellow, requires not only an experience but the ability to use
background color concepts, so a mystic’s belief, that what appears to
her as God is God, requires not only an experience but the ability to use
background theological concepts. Background beliefs are ingredients
in, but neither bases for nor interpretations of, perceptual and mystical
experience.

The question is whether mystical practice renders mystical beliefs
rationally justified. A. argues that if beliefs are formed in a reliable
practice, they are prima facie justified and, crucially, that only circular
arguments can be found to show the reliability of either the common
practice of forming perceptual beliefs (PP) or CMP. Moreover, each
practice has a system of “overriders” or “checks” for weeding out un-
justified beliefs when doubts about them arise (e.g., as I am justified in
believing what appears yellow to me is yellow unless the room is
bathed in yellow light, I have jaundice, etc., the mystic is justified in
believing what appears to her as God is God unless the devil counter-
feits the experience, the mystic is hallucinating, etc.). Arguments to
show that participating in CMP is less rational than participating in
PP either apply a double standard or engage in epistemic imperialism
(applying standards from one practice willy-nilly to another). Because
mystical practices in different religious traditions have different back-
ground beliefs and over-rider systems they are irreducibly different,
not a single practice with multiple variations; this shows en passant
why the argument between postliberals and revisionists about the
place of experience in fundamental Christian theology is confused.

After undermining arguments which seek to show CMP unreliable,
especially one that would disqualify CMP because PP is universal and
CMP is not, A. addresses the sticky problem of religious pluralism. He
concludes that, although the multiplicity of mystical practices renders
CMP epistemically weaker than PP, if there are no “external reasons
for supposing that one of the competing practices is more accurate than
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my own, the only rational course for me is to sit tight with the practice
of which I am a master and which serves me so well in guiding my
activity in the world” (274). One can reasonably hope and perhaps even
work for a time when “inter-practice contradictions will be sorted out”
(7). A final chapter sketches the place of experience and CMP in the
grounds for Christian belief.

I have analyzed an earlier version of A.’s position (“Reformed Epis-
temology in a Jamesian Perspective,” Horizons 19/1); most points
made there apply mutatis mutandis to this definitive version. A. rec-
ognizes that religious pluralism epistemically weakens the testimony
of CMP and beliefs based on such testimony (279—84), but his etiolated
account of testimony, alas, does not finally warrant conclusions stron-
ger than James’s concerning the transmissibility of epistemic warrant.
Nonetheless, A. illumines the real issues in this area by noting that
the varied and contradictory testimony from the traditions is analo-
gous to some secular cases. I would now add that A. may prove too
much: his account seems to render practices of seeing flying saucers
(296—97) or of receiving messages from the numerous apparitions of
Mary and the saints as rational as mainstream CMP.

A’s clear argumentation and nuanced analysis make this “must
reading” for fundamental theologians and philosophers of religion. The
text is long, but not tedious; examples, analogies, and road-map sum-
maries abound. Like other “reformed epistemologists” indebted to
Thomas Reid, it is unclear whom A. expects to convince with his ar-
gument, but along the way he clarifies many issues in religious epis-
temology. A. certainly shows that there is no good epistemic reason for
an individual to give up CMP; but he does not show that there are good
epistemic reasons to fake up CMP rather than another religious prac-
tice or to make one’s home in one religious tradition rather than another.

Florida State University, Tallahassee TERRENCE W. TILLEY

TIME AND ETERNITY. By Brian Leftow. Cornell Studies in the Philos-
ophy of Religion. Ithaca, N.Y.: Cornell University, 1991. Pp. xiv +
378. $42.95.

After making some working assumptions dependent on the modal
structure of reality, Leftow develops his position through a discussion
of the possibility of the timeless and the logic of eternity, arriving at
the conclusion that a timeless being does not exist earlier, later than,
or at the same time as anything. It has a peculiar sort of omnipresence
to time. It exists “at eternity,” a “time” though it has no temporal
properties. Eternity entails absolutely necessary existence and abso-
lute uniqueness.
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L. develops what this means concretely by exploring the thought of
Augustine, Boethius, and Anselm. He agrees with Augustine that the
eternal is more real than the temporal. He studies Boethius, critically
evaluating the interpretations of Elinore Stump and Norman Kretz-
mann. He considers eternity as a kind of duration, rooted in divine
simplicity, making possible divine foreknowledge through a kind of
eternal-temporal simultaneity. L. discovers a special richness in
Anselm, who posits eternity as a supertemporal dimension, in which
both eternal and temporal entities exist at once, without eternal-
temporal simultaneity. He explores this in a theory of time and eter-
nity, and looks at some possible implications for timelessness, freedom,
and foreknowledge, suggesting a theory of divine foreknowledge that
owes much to Molina and the analogy of the author creating characters
in a story.

After this venture into the history of ideas, L. presents his own
position more directly, giving the case for God’s timelessness, and
showing how this does not deprive God of personhood, since it is com-
patible with “His living, being personal, having knowledge and will,
being free, [and] responding to creatures.”

L. finally considers some special problems about divine knowledge.
He suggests there may be propositions which a perfect knower cannot
know, because of some implied characteristic about the one who knows
them. In particular, knowing change in an experiential way may not
be possible even to one who is omniscient, though He may know in
other ways what change is like. Finally, L. responds to objections that
would make a timeless God inaccessible to religious experience. He
concludes that the transcendent God of the philosophers, who is the
source of all that is, does not stand in opposition to the believers’ living
Lord.

Though I read this work with much interest, I find the method of
philosophizing somewhat uncongenial, i.e., one that explores every
hypothesis against the background of all possible universes. I prefer a
method that begins with the universe that is, the one given in imme-
diate experience with all that that includes, and then seeks what that
necessarily implies.

Though the book has many delightful and attractive features, one
real shortcoming, it seems to this reviewer, is the failure to present a
theory of divine action and knowledge that will establish the relation-
ship between time and eternity, and thereby solve many related prob-
lems: divine foreknowledge and human freedom, the nature of divine
omnipresence and omniscience, etc. At one point L. acknowledges that
he knows no such theory. I tried to present one in the pages of this
journal in September 1977; but he seems unaware of it.
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L.’s preference for a tensed theory of time, i.e. one that sees the
division of time into past, present, and future as indicating time’s
deepest reality, is not convincing, though the argument of his book
does not depend on it. In some places he seems to misunderstand what
Aquinas is about, e.g. in objecting to Thomas’s argument that eternity
follows immutability. For Thomas has in mind an immutable thing or
subject, not a form or an instantaneous reality like a beginning, which,
if it is in a mutable subject, is evidently temporal. L. doesn’t sponta-
neously use the analogy of being; this shows up, e.g., in the extended
discussion of duration in Boethius, in the assertion that God is univo-
cally a direct cause and agent, in the question about what constitutes
grades of reality, and in defining existence as the unity of a system.
Still, in all these matters he proposes something that is truly worth
considering.

This book has much to recommend it, and every serious student of
God and the divine nature will profit from working through it. In
particular, L. has a brilliant analysis of the difference between dreams
and reality, and uses this to show how a timeless being is more real
than a temporal being. Likewise, his preservation of God’s immutabil-
ity by describing how God’s act of creation has “built in” the divine
responses to the possible acts of creatures is very well thought through.
He also very insightfully suggests that as the study of light requires
both particles and waves, so thinking about eternity may require the
analogies both of a point and a line.

Jesuit School of Theology at Berkeley JOHN H. WRIGHT, S.J.

Gob For Us: THE TRINITY AND CHRISTIAN LiFE. By Catherine Mowry
LaCugna. San Francisco: Harper, 1992. Pp. xiv + 434. $25.

As Ian Barbour, Sallie McFague, and others have noted, models are
just as important in theology as they are in the natural sciences. Yet,
as Barbour comments, models should be taken seriously, but not lit-
erally, since all models fall short of the reality to be thus compre-
hended. LaCugna offers here a critical assessment of classical models
for the doctrine of the Trinity and a new model for the God—world
relationship based on her own understanding of the relation between
theologia and oikonomia.

In the first part of the book, L. argues that in both the Eastern and
Western Church the gradual development of a theology of the Trinity
led to its “defeat” in terms of practical influence on the pastoral life of
the Church. That is, because theologia was conceived as a metaphysi-
cal explanation of the inner life of God, it became separated from
oikonomia, the history of salvation. Both in the East and the West,
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albeit in different ways, theologians focused on the incomprehensible
essence of God rather than on the divine persons as the starting point
for understanding God’s dealings with human beings. Accordingly, in
the second part of the book, she sets forth her own hypothesis: “There
is neither an economic nor an immanent Trinity; there is only the
oikonomia that is the concrete realization of the mystery of theologia in
time, space, history, and personality” (223). The mystery of the divine
being, to be sure, is not fully revealed in the oikonomia; but, since our
only point of access to theologia is through oikonomia, “then an ‘im-
manent’ trinitarian theology of God is nothing more than a theology of
the economy of salvation” (224).

In making an appraisal of L.’s hypothesis, one should first of all
acknowledge that she has succeeded in presenting an understanding of
the Trinity which is readily intelligible to most Christians who address
the divine persons in personal prayer and the public worship of the
Church but have long ago given up any attempt to comprehend the
classical explanation of the Trinity in terms of immanent processions
and subsistent relations. Likewise, L. argues persuasively that the
doctrine of the Trinity must be better integrated with soteriology, the
rest of systematic theology (grace, Church, sacraments, etc.), and the
prayer life of the Church.

At the same time, I have serious misgivings with her proposal to
drop the distinction between the immanent and economic Trinities.
For, as I see it, this distinction guarantees that the reality of God will
not be absorbed into the reality of human history even when the latter
is presented as the progressive self-revelation of the triune God. Ad-
mittedly, philosophical reflections on the inner life of God are highly
tentative and subject to revision. But the deeper issue here is to main-
tain the fundamental difference between the divine and human levels
of existence even as one seeks to establish their basic interrelatedness.
(L. herself suggests that the doctrine of the Trinity is an “icon” of the
mystery of the divine being [321-22]; yet a true icon should give a
genuine insight into the reality of that which it symbolizes.)

For similar reasons, I have reservations about L.’s designating the
Father as the person/principle from whom all other entities (including
the other two divine persons) emerge and to whom they all return (a
Patre ad Patrem). Even though this line of thought is grounded in the
theology of the Cappadocian Fathers and is even today reflected in the
liturgical prayer of the Church, in my judgment it still raises philo-
sophical questions about the necessary transcendence of God vis-a-vis
the world process.

Yet I recognize that personal preferences have inevitably played a
role in these judgments, and so I end with a commendation of L.’s work
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to trinitarian theologians. The book is carefully researched a}xd clearly
written. Moreover, the problem which L. addresses is quite real; I take
issue only with her “model” for solving the problem.

Xavier University, Cincinnati JOSEPH A. BRACKEN, S.J.

THE PROMISE OF TRINITARIAN THEOLOGY. By Colin E. Gunton. Edin-
burgh: T. & T. Clark, 1991. Pp. vii + 188. $31.95.

Gunton draws on a rich variety of thinkers to help him develop his
fundamental thesis that the way we think about God affects the way
we think about the world he creates and redeems. Rejecting individu-
alist, collectivist, monist (pantheist), and dualist thinking, he grounds
his understanding of the God—world relation, human relations, rela-
tions between persons and the universe (refusing to personalize the
universe by making it an object of worship), and the structure of the
Church (which may be described as congregationalist) in a trinitarian
theology based in the economy and not on any abstract notion of tran-
scendence or otherness.

Augustine’s influence is presented as mainly negative. He drew
apart God’s being and act, seeing his oneness as a being which precedes
the threeness of the persons. His theology is modalist in this sense, and
since Western theology has failed to appreciate the particularity of the
trinitarian persons, all aspects of theology have been affected. Augus-
tine failed to appropriate the ontological achievement of the East and
thus opened the door to monism and dualism. G. argues for the Cap-
padocian view that the persons constitute God’s being in communion;
he rejects the Western filiogue; he favors more emphasis on the Spirit
in relation to Christ and the Father; he believes a correct doctrine of
perichoéresis has an echo in the modern science of field relations and
that relationality involves space which connotes the fact that God
loves and is free by being other and in communion in se and ad extra.

G. so strongly advocates the Cappadocian view that he virtually
ignores the problem with their solution to Sabellian and Tritheist al-
ternatives which is so brilliantly addressed by Torrance in his book on
the Trinity. In his quest for an ontology, it is not always clear that G.’s
own notion of relationality is shaped by the Trinitarian actions ad
extra. When emphasizing the Spirit, e.g., at times it appears that the
function of the Word (Son) is slighted; when stressing that the Trinity
is mutually constituted, Tritheism appears close (persons are described
as beings); describing the essence of God’s love as “outgoingness”
comes close to making the incarnation necessary for God—something
G. explicitly sees as a problem when advocating a stronger distinction
of the immanent and economic Trinity.
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These questions aside, this book is dense, clear, enlightening, bril-
liant, and is recommended as an example of how trinitarian theology
really does lead to many thoroughly new insights which enable con-
temporary theology to avoid various Enlightenment pitfalls and affirm
our communion with God without obliterating divine or human free-
dom.

St. John’s University, N.Y. PauL D. MOLNAR

Gop’s POWER: TRADITIONAL UNDERSTANDINGS AND CONTEMPORARY
CHALLENGES. By Anna Case-Winters. Louisville: Westminster/John
Knox, 1990. Pp. 246. $19.95.

A revision of Case-Winters’s dissertation, this book is a study of
Calvin, Barth, Hartshorne, and feminist theologians on divine power,
with a concluding constructive chapter incorporating process and fem-
inist thought. The book bears the marks of its original form, but it is
also a clear and helpful study, bringing together Reformed Protestant
thought on the issue of divine power, identifying key problems and
proposing a solution.

C.’s thesis is that divine power, when defined as domination and
control as C. argues it is in its classical formulations, leads to a number
of insuperable problems: the reconciliation of a good God with the
existence of evil, the diminishment of human freedom, and the tragic
effects of this understanding on human action. The solution C. offers
lies in a process-feminist conception that emphasizes God’s power to
influence and to be influenced. Such an understanding of God’s power
both retrieves and redefines omnipotence.

The book proceeds through a careful, step-by-step approach, with
frequent summaries and questions. The classical formulation of divine
power is found in Calvin: “the effectual exercise of the divine personal
will in accomplishing divine purposes” (63). C. points out how Calvin
rejects the medieval distinction between absolute and ordained power
and shows how his understanding of providence is essential. Predesti-
nation receives scant attention; C.’s contention is that despite Calvin’s
use of personal metaphors, his classicist worldview serves to maintain
an uncompromising emphasis on God’s power as control.

C. then turns to Barth as a significant “modification” (along with
Hartshorne) of the classical doctrine of omnipotence. Her argument is
that Barth’s allowance for God’s self-limitation is not sufficient to over-
come the problems inherent in the Calvinist formulation, and, in ad-
dition, his Christocentrism forces him into understating the problem of
evil.

Process and feminist theology are then considered as alternatives to
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the classical formulation. The major emphasis here is on a redefinition
of power rather than a redrawing of its scope. Key for C. is a relational
model of God’s power which is at the heart of both process and feminist
theology. Her treatment of feminist perspectives focuses on the now
standard critiques of androcentric conceptions of God and the problems
of raising male experience to the level of the divine. C. concludes with
a “process-feminist synthesis” marked by its relationality and the im-
age of God as Mother.

This is a very clearly written book, with frequent summaries, careful
documentation, and a consistent focus. C. covers a vast amount of
material and does not lose sight of her goal. Because there is so much
material covered, there are inevitably gaps. One of the more serious
ones, in my view, is her failure to address fully the issue of violence in
the context of feminist theology. Her brief treatment of this issue
touches on warfare, but the equally serious problem of domestic vio-
lence and its connection with male power and a male God are not even
mentioned. And because the book is limited to a critique of the Reformed
Protestant tradition, Roman Catholic treatments of power are not in-
cluded. Nevertheless, C.’s treatment of the issue of divine power is
clear, often painstakingly so, and her focus on both the intellectual and
existential problems with the classical conception of omnipotence pro-
vides a valuable, if cautious, discussion of an important theological issue.

Loyola University, Chicago SusaN A. Ross

GENESIS AND APOCALYPSE: A THEOLOGICAL VOYAGE TOWARD AUTHEN-
TIC CHRISTIANITY. By Thomas J.J. Altizer. Louisville: Westminster/
John Knox, 1991. Pp. 198. $18.95.

For three decades Altizer has remained God-intoxicated. A thinker
with a radical, unapologetic theological message, his rhetoric burns
with the passion of someone seized by a magnificent vision. Not given
to moderation nor constrained by concern for clarity, his style is in-
cantatory, replete with overstatement. The richness of his highly eclec-
tic intuition makes it difficult to trace the threads of coherent argu-
ment as he weaves together disparate strands: oriental mysticism,
Augustine and Barth, Hegel and Nietzsche, crafters of cosmic epics,
Dante, Milton, Blake, Melville, and Joyce, “radical Christians” all and
provisioners of A.’s armature. No familiar mode of theological analy-
sis, this is a genre we might label theopoesis. Remarkably consistent,
A. is still proclaiming the elusive interpretive agenda he introduced in
the 1960s. The present work is of a piece with what precedes it. Yet
time works its alchemy. For many, A.’s radicality has lost something of
its bite.
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Affirmation of the death of God on the cross of the apocalyptic Christ
and discernment of a profane form of Christ’s presence in the world
continue to be for A. the heart of the gospel, nonnegotiable precondi-
tions for theologizing the uniqueness of Christianity. The world-
negation of oriental mysticism is a dialectic of reversal. Once the world
is annulled, its separateness and multiplicity vanquished, it is mani-
fest as the primordial, sacred Totality. Profanity is swallowed up, iden-
tified with the sacred. The incarnate Word, however, thrusts us in the
opposite direction. Incarnation is an inversion, a movement of the sa-
cred into the profane. Rather than returning to an isolated, quiescent,
transcendent Totality, it draws us ever more deeply into temporality,
process, change. Not eternal return to a Reality beyond time, incarna-
tion enlists us in history’s forward march to an End in which the world
in all its profanity is affirmed. Until the epochal shift to modernity,
Christianity had not been able to appropriate the implications of its
central conviction of God’s gracious, kenotic self-negation in creation
and incarnation. Yet Christians still long to return to paradise lost, to
an eternal, impassive Reality beyond time’s flux. Christ’s resurrection/
ascension fulfills the nostalgia by annulling the logic of incarnation
and making it through return to a transcendent realm an event frozen
in the past.

To this sacred—profane disjunction A. opposes a coincidentia opposi-
torum. Christianity fulfills the profane by negation of all previous
forms of the sacred. Genesis is apocalypse; apocalypse, genesis. Tran-
scendence yields to radical immanence; the sacred has its being solely
in flesh. Incarnation is ongoing; previous manifestations of the Word
know recurrent negation as Word becomes flesh in each new present.
Coincidence is not abolition of the sacred but dialectical, transforming
movement of flesh and spirit into each other. Without incarnation
divine reality is deficient actuality. Correlatively, the goal of world
process is realized when it no longer knows itself alien to divinity but
one with it. First realized in Jesus, coincidence completes itself in
embodiment in the self-consciousness of a universal community, the
body of the apocalyptic Christ, cosmic eucharist in which God is all in
all. While God’s kenotic passover into flesh leaves us with the Word
incarnate, the speaker of the Word seems no longer nameable. In
Blake’s words: “God is Jesus” (dare we say, world?). Yet God’s death is
redemptive, humanity’s release from a sovereign, alien Other dispens-
ing its fate and contradicting its life. That lawgiver, worshiped in
churches as “God,” is Satan. In speaking of Christ’s presence in the
world, A. invokes Nietzsche’s eternal recurrence. The opposite of
world-negating eternal return, eternal recurrence is “yes-saying” to
life, intense willing of the present in all its ambiguity. Only the re-
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deemed can dance. “Being (and incarnation) begins in every now.” To
seek life’s center, the eternally significant, in another place or time is
“no-saying” to life. The center is everywhere; eternity, in every now.
Confession of Christ drives us into the profane; Christ is here, now or
nowhere. The one who has come is ever the coming one. Gnostic flight
is anti-Christian.

The vision is inspiring. For patient readers, A. again represents a
stimulating work. Where dense poesis abounds, insight abounds all
the more, especially in chapters dealing with the crucifixion of God,
Augustine on the genesis of will, and Barth on predestination. Qur
reservations are obvious: A.’s eclectic appropriation of select features
of his “radical Christians” and his facile fusions of them (“Augustine is
the deepest ancient name of Nietzsche”); his hesitation about a tradi-
tion whose theology and literature are his intellectual capital; his ne-
gation of past epiphanies of the Word; his radical christocentrism that
slights transcendence and imprisons God in the world process; his con-
strual of resurrection/ascension as annulling incarnation when it is
patient of a reading suitable to A.’s own collage. Perhaps we have here
less interpretation of history than exploitation of it to make a philo-
sophical-religious point considered corrective of all other theologies
now passé and of another epoch.

Loyola University, New Orleans STEPHEN J. DUFFY

TRUTH AND BELIEF: INTERPRETATION AND CRITIQUE OF THE ANALYTICAL
THEORY OF RELIGION. By Heimo E. M. Hofmeister. American Univer-
sity Publications in Philosophy. Boston: Kluwer Academic, 1990. Pp.
256. $92.

In this volume, originally published in German as Wahrheit und
Glaube, Professor Hofmeister of the University of Heidelberg under-
takes a project both admirable and daunting: “to offer a history of the
problems of the linguistic-analytic philosophy of religion from its pos-
itivistic beginnings to the stage it has reached today,” particularly in
relation to “the question of the truth of religious statements” (11-12).
In five chapters, he surveys virtually all of the major figures and de-
velopments of so-called “analytic” philosophy of religion prior to the
mid-1970s, including the logical positivism of the Vienna Circle, and
its popularization in the English-speaking world by A.J. Ayer; the
philosophical shift from the earlier to the later Wittgenstein, and its
implications; Antony Flew’s “gardener parable,” adapted from John
Wisdom; R. M. Hare’s notion of religious faith as kind of “blik,” a basic
presupposition or worldview (like the paranoid’s erroneous “blik” that
“everyone is out to get him”) governing all behavior but unfalsifiable
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in principle; work by James F. Ross and others on analogical language;
the defense of the ontological argument by Malcolm and Hartshorne,
together with the objections of their critics; and John Hick’s (now
dated) proposal of the possibility of an “eschatological verification” of
religious claims after death.

And though H. attempts to show how each new contribution has
arisen out of the unresolved questions of previous positions, his inter-
est is not merely historical; rather, he hopes through this survey both
“to provide a possible corrective to religious self-understanding,” and
to offer “a yardstick” for measuring the adequacy of “linguistic-
analytical methods” in confronting “questions posed by the philosophy
of religions” (10). H.’s many quotations and massive bibliography show
a thorough familiarity with the important literature, and an ability to
relate this material to the work of modern German philosophers and
theologians, something rarely attempted by similar surveys written by
Anglo-American philosophers. (It should be noted, however, that Hof-
meister cites almost nothing written in the last two decades, during
which there have been significant developments on the questions he
treats.)

Unfortunately, this is a work whose high aspirations are almost
totally undone by defects of style. There are countless small errors: all
single quotation marks have become apostrophes; other punctuation
marks (hypens, commas, double quotation marks) are often misplaced
or missing; and the text is replete with misspellings.

But the most serious difficulty is what seems to be overly literal
translation from the original German that makes it often impossible to
follow H.’s point, or to determine whether he is agreeing with or
merely describing (or even criticizing) the viewpoint under consider-
ation. E.g., in discussing one familiar illustration of the “analogy of
attribution” developed by “Franz (sic) Suarez’s school” (i.e., the pred-
icate “healthy” as applied both to Jones and to his appearance), H.
observes: “This means that a statement is not made about Mr. Jones
and his appearance in the same way as the subject of the respective
statements do not reach an agreement and are not univocata” (137).

Furthermore, H. often obscures his argument by relying on his own
rendering of works already available in better English.

Examples of 1ack of clarity abound. E.g., while dealing with critiques
of Norman Malcolm’s defense of the ontological argument, H. says:
“Just as Pegasus does not become a being who is clearly and distinctly
conceivable when one imagines a horse with wings, “Nec” and his
brothers “NEc” and “NEC”"—as Paul Henle pleads against Malcolm
. . . do not correspond to the requirements of clear and distinct knowl-
edge” (161)—all without offering the reader any clue to the signifi-
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cance of “NEc¢” and “NEC,” or their distinction from “Nec” (which he
defines only afterward)!

Such difficulties naturally raise a question about the intended au-
dience of this book. It seems to be structured as a general introduction,
yet would be difficult even for an expert to read. It seems to presume
an extensive prior knowledge of the material listed in the excellent
bibliography, in which most of the issues H. raises are discussed with
greater depth and clarity than is possible in such an overview. Para-
doxically, then, anyone sufficiently expert in the literature to follow
H.’s synopsis probably does not need it.

To sum up, the bibliography is valuable, there are some useful sec-
tions, and the German original may be much easier to follow; but for
readers interested in an overview of the “linguistic-analytic” approach
to philosophy of religion, this reviewer would recommend other clearer
and less expensive surveys already available in English.

Institute of Carmelite Studies STEVEN PAYNE, O.C.D.
Washington, D.C.

CoRpPUS CHRISTI: THE EUCHARIST IN LATE MEDIEVAL CULTURE. By Miri
Rubin. Cambridge: Cambridge University, 1991. Pp. xv + 432.

From time to time one comes across a book like this that has long
needed to be written. Rubin, lecturer in Medieval History at the Uni-
versity of Oxford, has filled an important gap in the study of the Eu-
charist. What makes the book so significant is her treatment of the
Eucharist in its social, political, economic, and cultural context. To
produce such a comprehensive study R. employs the methods of an-
thropological research, especially a “thick description” of phenomena
and the conviction that culture can be interpreted as a language, al-
though she eschews consideration of only the linguistic aspects of eu-
charistic faith and practice.

Beginning with the Berengarian debate of the eleventh century and
the writings of the early Scholastics, R. traces the theology of “eccle-
siastical design” of the Eucharist with great care and competence. But
this is only one aspect of the task to which she sets herself. Her prime
interest is in how the Mass was really celebrated and in the reception
of eucharistic doctrine and theology, which is quite a different matter
from official documents and approved interpretations. Thus she makes
ample use of popular pastoral treatises like Robert Mannyng’s 14th-
century Handlyng Synne and The Lay Folk’s Mass Book. She also
makes liberal use of manuscript illuminations demonstrating the
Mass or other eucharistic symbolism.

R. proceeds to treat the origins of the feast of Corpus Christi in the
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context of 13th-century Liege and particularly in relation to religious
women, among whom Juliana of Cornillon is considered the feast’s
original inspiration. She also deals with the definitive establishment
of the feast in the context of the 14th-century papal court at Avignon,
and in describing the liturgy (Mass and Office) of Corpus Christi she
rehabilitates Thomas Aquinas as its principal author.

The greatest value of the book lies in R.’s consideration of sermons,
Corpus Christi fraternities, processions, and dramas. Here the recep-
tion both of the feast and of the Eucharist in general can be seen from
their impact on society, in how they organize social groups and hier-
archies and, of course, in the fact that the intent of such social orga-
nization is never entirely successful, as when riots occur during eu-
charistic processions. R.’s final chapter relates eucharistic doctrine,
theology, and piety to other similar themes, such as the “Man of Sor-
rows” and the devotion to the wounds of Christ, as well as to heretical
reactions especially in 14th-century England.

I have very few reservations about R.’s treatment of the Eucharist.
The first has to do with a theological point. Despite her sophisticated
description and analysis of medieval eucharistic theology, I think she
misses the point of Thomas Aquinas’s position on eucharistic realism
when she states that “in Thomas Aquinas’ Summa the present Christ
was not really eaten by believers” (14) and then proceeds to quote ST
3, q. 77, a. 7 ad 3 to the effect that it is not the natural but rather the
sacramental body of Christ which is eaten by believers. It is Thomas’s
enduring achievement to have been able to say this, all the while
upholding a realistic understanding of the presence of Christ in the
eucharistic species. In other words he does not limit the understanding
of “real” to a literalist or “natural” meaning. My only other qualm has
to do with the fact that R. treats the Corpus Christi processions wholly
within the narrow grid of power relationships. To be sure outdoor
processions are ideal phenomena upon which to cast our “ethnographic
gaze” (to use her phrase), but they also want an analysis of how reli-
gious practice goes public as well as the dynamic connotations for the
nature of Christian belief and practice.

These reservations are indeed minor in comparison to R.’s achieve-
ment. She has a monumental command of so many types of sources
(treatises, manuals, sermons, iconography, hymnography) as well as of
and secondary literature. Moreover, R. succeeds in demonstrating that
an anthropological and hermeneutical approach to both the Eucharist
and the feast of Corpus Christi involves more than tracing the causes
of their developments. On the theological level R. shows that symbols
cannot be dealt with as though they had univocal meaning and value.
The lavish array of sources, understandings and reaction that she pre-
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sents proves that ritual symbols can never successfully be overdeter-
mined by systematic attempts to define them. It should be far more
difficult in the future to deal with eucharistic theology and liturgy
without this kind of contextual analysis. That makes R.’s book perhaps
the most significant treatment of this subject in the last fifty years.

Jesuit School of Theology at Berkeley JoHN F. BALDOVIN, S.J.

SOLDIERS OF CHRIST: PREACHING IN LATE MEDIEVAL AND REFORMATION
FRANCE. By Larissa Taylor. New York: Oxford University, 1992. Pp.
xiv + 352. $55.

Historians who view late medieval Catholicism as decadent and in
decline, as crippled by a famine of the Word of God, will be more than
a little challenged by this new book. With a fascinating study of
preaching in France from 1460 to 1560, Taylor, of Wellesley College
and Harvard University, demonstrates the large quantity and high
quality of biblically based preaching from both before and after the
advent of the Protestant reform. Going beyond the work of literary
scholars who have studied the genre, style and form of sermons, she
focuses on theological content and makes use of it in reaching some
provocative conclusions.

Late medieval preachers were for the most part Franciscans, Domin-
icans, and other friars. T. shows how they preached a Christocentric
piety grounded in the words and deeds of Jesus. Purgatory and indul-
gences, the devil, hell, and other eschatological themes made but rare
appearances in the pulpit. Sacraments were most often preached as
occasions of comfort and consolation, only rarely as causes for fear and
trembling. God was the loving, forgiving father of the prodigal son who
calls us to love one another. If sin abounded after the Fall, grace
abounded more. A pessimistic anthropology was “balanced by an op-
timistic soteriology in which, thanks to God, everything was possible
for the repentant sinner” (86).

T. here offers an alternative not only to the “decline” thesis articu-
lated by Huizinga and others, but also to Jean Delumeau’s theses on
fear and guilt, and to a characterization of late medieval Christianity
as vitiated by rabid antisemitism and misogyny. At least in urban
areas, preaching was abundant, in church and outdoors, at all hours of
the day, often any day of the week; it encouraged not excessive fear and
neurotic guilt but rather faith, hope, and charity. There is nothing in
sermons from 1460 to 1560 to support the view that the late Middle
Ages were an era of “existential anguish” (232). Mentioned infre-
quently, the Jews, if seen as enemies of Christ and his Church, were
nevertheless portrayed as better than those Christians who did not live
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as they should (154). Many late medieval preachers stressed the dig-
nity of women and their equal role in Christian life. Adam was often
depicted as more sinful than Eve, and women were recognized as more
devout than men. While pre-Reformation preachers presented an “en-
lightened” viewpoint on women, attitudes tended to harden during the
sixteenth century (175).

Taylor’s exposition of Protestant sermons is relatively brief, due pri-
marily to paucity of sources. Still, if there is a lacuna in this work, it
is here. Twenty pages on Protestant preaching do not suffice, espe-
cially in view of the book’s subtitle. Perhaps more could have been
included on Calvin’s preaching, even if most of his sermons were de-
livered outside France.

This book may well prove a seminal work, despite or perhaps in part
because of its limits. It encourages reassessment of a broad range of
presuppositions and historiographical commonplaces; it suggests the
fruitful harvest that awaits those historians who carry the study of
preaching further, not only in the Reformed context, but also beyond
1560, beyond the borders of France, and with in-depth examination of
individual preachers. The Council of Trent identified preaching as the
praecipuum munus of bishops; it would be very interesting to know if
the post-Tridentine episcopate was as “enlightened” or as optimistic as
T.’s late medieval friars.

St. Edmund’s College, Cambridge THOMAS WORCESTER, S.J.

THE MYSTICISM OF THE PASSION IN ST. PAUL OF THE CROSS (1694—
1775): AN INVESTIGATION OF PASSIONCENTRISM IN THE SPIRITUAL Doc-
TRINE OF THE FOUNDER OF THE PASSIONIST CONGREGATION. By Martin
Bialas. Translated from the German by Peter Gregory Anastasis. San
Francisco: Ignatius, 1990. Pp. 365. $14.95.

This work began as a doctoral dissertation directed by J. Ratzinger
and the late J. B. Auer, and was accepted by the Catholic Faculty of
Theology at Regensburg University in 1977. It was slightly modified
for publication in German (1978), and additional revisions made for
the English edition. Bialas, a member of the Congregation of the Pas-
sion, presents a comprehensive study of the spiritual and theological
vision of Paul of the Cross, founder of the Passionists, preacher, spir-
itual writer and director, whose life centered on Christus patiens et
crucifixus. Because of the dearth of serious Paulacrucian studies avail-
able in English, those interested in this field will be appreciative of
this volume.

The first of two roughly equal parts provides an introduction to the
life and times of Paul Danei, based on careful investigation of several
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sources: Paul’s spiritual diary; the rule of life written for his followers;
his letters; sermons and meditations; the depositions of witnesses dur-
ing Paul’s beatification and canonization processes; and the annals of
John Mary Cioni, Paul’s contemporary and his successor as head of the
Passionists. In charting out the influences on Paul’s “spiritual-
theological thought,” careful attention is given to historical and cul-
tural factors. This is the most satisfying part of the study. B. briefly
treats the significance of Jansenism and Quietism in the spiritual and
religious climate of 18th-century Italy. He then situates Paul Danei
within the cultural and historical context of the Tuscan Maremma of
the 18th century, plagued as it was by debilitating poverty and the
ignorance of the clergy. This helps us understand Paulacrucian spiri-
tuality which is grounded in a mysticism of interiority, monastic in
many of its observances, yet profoundly apostolic in its commitment to
good preaching and zeal for mission.

The influence of Francis de Sales, Teresa of Jesus, and John of the
Cross on Paul is addressed, highlighting the corrective function which
they serve vis-a-vis Jansenist and Quietist influences on the spiritual
and religious climate in which Paul was immersed. Of particular in-
terest is B.’s treatment of Tauler’s impact, particularly his mysticism
of interiority and his understanding of the “ground” (il fondo) of the
soul and “divine rebirth” (la divina rinascita) or divine nativity. B.
maintains that the influence of French and Spanish mystics and the
Rhinelander Tauler on Paul’s spiritual-theological thought, nullify the
criticism that Paulacrucian spirituality is representative of a specific
“national mentality,” i.e. 18th-century Italian. He also argues that the
influence of these writers is an indication that Paul stands in conti-
nuity with mainstream currents of spirituality and mysticism in the
West.

In Part 2, B. provides a lengthy treatment of Paul’s “passioncen-
trism.” The autodidact Paul was not a theologian in the strict sense.
His is “an implicit theology” rooted in his “passion mysticism” which
affirms Christ’s passion as the quintessential manifestation of God’s
unbounded love. To participate in Christ’s passion is to be united with
Christ, which entails the embrace of all unavoidable and innocent
suffering as the cross of Christ. B. is emphatic that Paul’s focus on the
suffering of the Crucified One does not eclipse his faith in the power of
the resurrection, and that Paulacrucian spirituality provides a way of
making sense of unavoidable and innocent suffering through partici-
pation in the suffering of the Crucified. This may serve as an antidote
to the dolorism often found in representatives of a more enthusiasti-
cally voluntarist appropriation of Christ’s passion and cross.

In his “introductory word,” J. Moltmann emphasizes the singular



BOOK REVIEWS 571

importance of the Crucified One in Christian faith and practice, high-
lighting the potential for a spiritual ecumenism rooted in the mystical
experience of participation in the cross of Christ. M. suggests that
there is an affinity between the mysticism of Paul of the Cross and the
anthropologia crucis which underpins the theologies of liberation. He
intimates that in Paulacrucian spirituality lie rich resources for a
spirituality of solidarity with the weak, wounded, and suffering; a
spirituality particularly appropriate to address present needs and ex-
igencies; a tradition pertinent to contemporary modes of being and
perceiving.

However, if there are in fact ecumenical or social-political ramifica-
tions of Paul Danei’s mysticism of the passion which might contribute
to a contemporary praxis of the gospel, B. himself does not adequately
address these. His treatment gives the impression that, all protesta-
tions not withstanding, spirituality and mysticism are rather individ-
ual, private matters isolated from wider ecclesial and sociopolitical
concerns.

Lexington Theological Seminary MICHAEL DOWNEY

HEGEL's PoLITICAL THEOLOGY. By Andrew Shanks. New York: Cam-
bridge University, 1991. Pp. xii + 234. $49.50.

Hegel so often seems to be all things to all people. In the present
work, Shanks sets out on one of the more imaginative tracks of rein-
terpretation, arguing that Hegel’s “inclusive” Christology and anti-
authoritarian political theology render him both a continuing resource
for the modern world and a useful dialogue partner in debates with,
among others, Hannah Arendt, Johann-Baptist Metz, and Eric Voege-
lin.

S. starts from Milan Kundera’s notion of kitsch. An easy and cheap
attitude to life which promotes and celebrates premature harmony in
human relations, it is an obvious partner for all forms of authoritari-
anism. Kitsch in this sense is no stranger to religion, and neither is
authoritarianism, but what governs S.’s approach to Hegel is his belief
that the inclusive Christology championed by Hegel challenges this
religious kitsch. Christ on the cross, representing humanity, gives the
lie to cheap grace and to the religious authoritarianism that put him
there. Religious orthodoxies prefer an exclusivist Christology so that
the crucifixion can be raised above ordinary human experience.

Two lengthy chapters discuss Hegel’s Christology and his under-
standing of the relationship between philosophy and dogmatics, both
issues on which much ink has been spilled. The first of these argues
that Hegel’s Christology is the definitive overcoming of “the Unhappy



572 THEOLOGICAL STUDIES

Consciousness,” that condition of mental estrangement from the “Un-
changeable.” The second sees Hegel principally as a religious reformer,
insisting on the theological value of philosophy. While neither chapter
is particularly original, they are both very clear considerations of the
complex field of Hegelian religious thought, particularly in its earlier
formulations in the Phenomenology of Mind.

The later chapters of the work are the more impressive. The lengthy
central chapter on the philosophy of history, e.g., engages Voegelin,
Kierkegaard, Adorno, and Foucault in a debate on modernity intended
to show that Hegel’s doctrine of the self-actualizing idea works as a
Christocentric response to the idea of modernity as fate. For Hegel,
thinks S., modernity is a space for freedom, but the Christian gospel
has become kitsch, and opened the way for authoritarianism. Once
again, the principal claim is not especially unusual, but the use of the
language of kitsch puts it in an interestingly and quite suggestively
new way. As for the debates with Voegelin et al., these seem less
helpful, obscuring the focus on Hegel’s concerns with relatively
lengthy excursuses on the other figures. This distracting shift of focus
takes over in the final chapter on Hegel’s political theology. We have
here a right, it seems to me, to expect that Hegel will be the focus of
discussion, but the debate is between Arendt, Isaiah Berlin, Metz and
Hegel, and inevitably Hegel’s share of the limelight is reduced.

There is a very interesting insight lurking behind the pages of this
book, namely, that Hegel’s Christology can be utilized in the modern
world as a defence of freedom against both political and religious au-
thoritarianism. For that to emerge more clearly than in fact it does
would require more sustained attention to Hegel, interesting as the
digressions are. S. also seems to have some pastoral concern, and that
too might seem to the reader to be less frustrated if the focus had been
more clearly upon the political theology. It may indeed be that the
book is mistitled: Studies in the Unhappy Consciousness would be a
much more accurate reflection of the contents. But for all these minor
disappointments, the present work represents the emergence of a sig-
nificant new voice in Hegelian interpretation.

Fairfield University PAUL LAKELAND

CLEAR HEADS AND HoLY HEARTS: THE RELIGIOUS AND THEOLOGICAL
IDEAL OF JOHN HENRY NEWMAN. By Terrence Merrigan. Louvain Theo-
logical and Pastoral Monographs. Louvain: Peeters, 1991. Pp. xvi +
272. Fr.b. 695.

The title of this work, a citation from Newman’s epistemological
study An Essay in Aid of a Grammar of Assent, conveys the model of
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polarity that characterizes Merrigan’s approach. In an exciting intro-
duction M. delineates polarity as a theoretical model to structure New-
man’s religious epistemology in order to reveal its apparently conflict-
ing aspects as united in constructive tension. This model is explained
in light of 20th-century scholarship on paradigms for philosophical and
theological interpretation.

Unfortunately, the initial hope for engaging Newman’s thought
with hermeneutical theory today quickly dissipates; there is no critical
dialogue in the book beyond the specialized field of Newman studies.
That is disappointing because on all the major topics that are discussed
(epistemological theory, imagination, theological method, certitude,
ecclesiology) there is an abundance of innovative literature today.
Nonetheless, demonstrating a mastery of Newman’s writings, M. pro-
vides a helpful map for introducing his religious epistemology. Al-
though he offers no major new insight, M. carefully develops the work
of his mentor, Jan Hendrik Walgrave, on the polar tension in New-
man’s thought while painstakingly summarizing the contnbutlon ofa
vast array of Newman commentators.

The book’s subtitle, the religious and theological ideal of Newman,
opens the window on M.’s basic argument. He claims that Newman
uses real apprehension (as experience/information about concrete re-
ality) to explain his view of religion (Part 1) and notional apprehension
(as general and abstract concepts) to explain his theological method
(Part 2); finally, their polar interaction illumines the life of faith, of
individual and Church alike (Part 3). The strength of his study is to
present a well organized and clear account of the relation between
Newman’s epistemology and theology—not an easy task given the
nonsystematic nature of Newman’s writing. Further, this introductory
study fills a significant gap in the secondary literature. M. uses exten-
sive citations from Newman’s texts, helpful for the novice, though a
little tedious for others.

More substantively, however, there is a confusing ambivalence in
M.’s argument on Newman’s theological method, which plays a crucial
role in the book. M. appropriately traces Newman’s shift from a de-
ductive (notional) to an inductive (real) method in theology. He argues
insightfully that Newman’s understanding of theology can only be
adequately assessed when integrated with the polar character of his
epistemology that balances in dialectical interplay the real and the
notional. This integration suggests that theology should engage both
with the real and the notional. But M. claims that Newman’s mature
view, reflecting his polar vision, engages in theology that is committed
to notions, though inspired by the real knowledge of “religious imag-
ination.” Here the polar tension of the real and notional is a charac-
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teristic of the relation between religion and theology, not a character-
istic of theology itself.

It is frustrating that M. does not explore this polar tension within
theology itself; the dimension of the real or imaginative (terms used
interchangeably by Newman) in theology is replete with methodolog-
ical significance and dialogical potential for engaging Newman’s
thought with the metaphorical and rhetorical studies of theology to-
day.

Saint Louis University GERARD MAGILL

AN Essay oN THEOLOGY AND HISTORY: STUDIES IN PANNENBERG, METZ,
AND THE FRANKFURT SCHOOL. By J. A. Colombo. AAR Studies in Reli-
gion. Atlanta: Scholars, 1990. Pp. xiv + 264. $44.95; $29.95.

Colombo has written an important book aimed at clarifying a con-
temporary Christian theology of history. It is a series of three critical
theological meditations. The conclusion at which C. arrives is that a
Christian theology of universal history is better apprehended and un-
derstood if one recognizes the centrality of the sociophilosophical cat-
egory of “nonidentity” for a Christian interpretation of the meaning of
history. That is, Christian theology is capable of a more profound sense
of the universal significance of history if it appreciates the intrinsic
relevance of the apophatic or aporetic dimension of historical and so-
cial reality.

Moreover, C. concludes that the theology better able to provide a
Christian theology of history today is the theological movement known
as political theology (223). C. argues that there is clear “correlation”
between a Christian theology of history and the project of political
theology. He explains that, in particular, Metz's work constitutes a
paradigm for a Christian theology of history precisely because it pre-
serves the relevance of the category of nonidentity within its elabora-
tion of a practical fundamental theology. Metz's notions of “dangerous
memories” of suffering and of the “eschatological proviso” recognize
and preserve the centrality of “nonidentity.” The “eschatological pro-
viso” declares to Christian consciousness of history that the irrecon-
cilable events of human suffering, misery, and inhumanity to human-
ity always stand opposed to the quest for a definitive Christian theol-
ogy of universal history. At best, the quest for a Christian reading of
history, of these aporetic events of human suffering, can only antici-
pate and hope for a certain universal meaning of history. The non-
identity of human suffering critiques the hybris of a “complete” Chris-
tian theology of universal history.

How does C. construct his thesis? Briefly, there are three fundamen-
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tal aspects to his argument. The first aspect derives from C.’s critical
study of Wolfhart Pannenberg’s theology. He endorses Pannenberg’s
theological recognition of history as the horizon for all religious lan-
guage and reflection. Moreover, theology or religious language is co-
extensive with the reflective or “theoretical” dimension, and not pri-
marily with the prereflective or “practical” dimensions. C. finds him-
self in basic agreement with certain elements of Pannenberg’s
fundamental theology.

The second aspect of his argument derives from his critical reflec-
tions on Metz. C. finds himself in basic agreement with the practical
fundamental theology of Metz. The particularly salient feature of
Metz’s theology is the latter’s focus on the primacy of praxis which is
informed by the concrete social reality of human suffering, marginal-
ization, and victimization. The obstinate nonidentity of contemporary
social realities (e.g., that three-fourths of the world’s population lives
in degrading and dehumanizing poverty, that 55,000 persons starve to
death daily on our globe, that in the U.S. 3% of the world’s population
consumes 40% of the world’s resources, that in many countries human
and political rights are atrociously denied) challenges the project of a
Christian theology of history to move in the direction of social praxis as
the more meaningful response to the question of the significance of
history.

The third aspect of C.’s argument is to join the contribution of Pan-
nenberg to the insights of Metz through the mediation of the Frank-
furt-School thinkers, Horkheimer and Adorno. Here C. argues that the
realm of social reality is the locus for a discussion of the meaning of
history. The critical theorists’ contribution is to recognize and preserve
the category of nonidentity in the context of a critical assessment of
Western Enlightenment society. These important thinkers reason that
a “dialectic of enlightenment” has accompanied the achievements of
the Enlightenment. That is, the Enlightenment has and continues to
harbor negative forces of dehumanization. What is called for is a social
praxis of critique to identify and to negate these negative social forces.
C. finds that the reflections of the critical theorists assist the theolo-
gian in the project of constructing a contemporary theology of history
that intends to respect and take seriously the concrete social reality of
nonidentity.

The result of C.’s three studies is a “prolegomenon” for a Christian
theology of history which entails three specific nonidentities which
radically critique and challenge any contemporary Christian theology
of universal history. The first nonidentity derives from religions other
than Christianity which challenge Christian universal truth claims. A
Christian theology of history must remain an open discussion vis-a-vis
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the challenge of world religions. C. argues that this constitutes a “con-
fessional proviso” for a theology of history. The second nonidentity
derives from theological traditions and methodologies other than the
one to which a given theology of history might subscribe. A Christian
theology of history must remain open to the theological challenges
coming from alternative traditions of reflecting on and elaborating the
content of Christian faith, of theological conceptualization and under-
standing of history. C. calls this the “theological proviso.” The third
nonidentity is precisely the nonidentity of history and society as suf-
fering analyzed by Metz’s political theology. A Christian theology of
history must remain open to the challenges offered by history and
society that give evidence of the irreconcilable facticity of human suf-
fering. This nonidentity constitutes the “eschatological proviso” of po-
litical theology and of a Christian interpretation of history.

This is an important study that will be of interest not only to theo-
logians concerned with philosophical foundations for a Christian read-
ing of history, but also to theologians and intellectuals who are con-
cerned to elaborate the theoretical bases for movements of praxis that
desire to change the world. While C. has limited the scope of his at-
tention to political theology as the better candidate for the exploration
of a Christian theology of history, I would add that significant parallel
and complementary theological resources are to be found in other theo-
logical movements as well, e.g. in liberation theology (particularly the
work of Gustavo Gutiérrez), in feminist theology, Afro-American the-
ology, and in other regions of the theological hinterland. C. has given
us a fine discussion of important theological issues in several signifi-
cant and challenging thinkers. His book will not be overlooked by
serious theologians and scholars interested in the relationship of
Christian theology and universal history.

Belmont Abbey College, N.C. STEPHEN J. SCHAFER

A BIBLIOGRAPHIC GUIDE TO THE COMPARATIVE STUDY OF ETHICS. Ed-
ited by John Carman and Mark Juergensmeyer. New York: Cam-
bridge University, 1991. Pp. viii + 811. $100.

The late 1970s began a period of rapid growth of interest in compar-
ative studies of ethics, in which the publication and discussion of books
like Little and Twiss’s Comparative Religious Ethics (Harper & Row,
1978) and Green'’s Religious Reason (Oxford, 1978) played a large part.
Building on this interest, Carman, Juergensmeyer, and others secured
support from the National Endowment for the Humanities and the
Henry Luce Foundation for the five-year project called the Berkeley—
Harvard Program in Comparative Religion: Values in Comparative
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Perspective. The papers and discussions of the more than 150 scholars
participating in various aspects of the project between 1980 and 1985
have been published in several places; the present volume continues
the dissemination of their efforts. In particular, it makes available
essays originally developed as a kind of “readers’ guide” to the study of
ethics in a number of important religious and cultural traditions.

The result is a useful, if unwieldy tool for those interested in re-
search or teaching in the area of comparative ethics. As Juergens-
meyer’s introduction notes, participants in the Berkeley—Harvard
project recognized from the outset the value of “a comprehensive guide
to bibliographic resources in each of the religious traditions” (2). These
essays make a brave attempt to provide such a guide. For the most
part, they focus on primary materials, e.g. the Scriptures, legal codes,
and doctrinal works most crucial to an understanding of the traditions
in question. Traditions covered include Hinduism, Buddhism, Ancient
China, Taoism, Neo-Confucianism, Japan, Ancient Greece, Judaism,
Christianity, Islam, and modern Western philosophy. Native Ameri-
can traditions are covered in a brief appendix, as are some of the more
important writings in comparative ethics. Each author begins with a
discussion of the history and major themes of his/her tradition as re-
lated to the study of ethics, followed by an introduction to the major
categories of literature available to students of ethics and an anno-
tated bibliography. All of the essays are competent, and provide a fair
survey of the literature for the tradition in question, though many
readers will find some of A. Kevin Reinhart’s annotations for works on
Islamic ethics rather cryptic. Speaking of Joseph Schacht’s work on
Islamic law, e.g., Reinhart writes: “It is very thorough, but . . . one gets
the feeling that [Schacht] has somehow missed the point, that the tone
of the shari’ah-sciences is missing” (550). To provide guidance to the
reader is one of the functions of a bibliographic essay; it would be
unfortunate, however, for readers to think that they can avoid or dis-
pense with the work of Schacht.

The most outstanding essays are “Hindu Ethics” (Barbara Holdrege)
and “Modern Western Philosophical Ethics” (Russell Sizemore and
John F. Kilner). Holdrege not only provides an excellent survey of the
literature available to those who would study Hindu ethics, but also
makes an independent contribution to our understanding of ethics in
her assigned tradition. And Sizemore and Kilner provide an excellent
commentary on the relationship of contemporary moral philosophy to
the development of diverse models for the comparative study of ethics.
In doing so, they probably exceed the mandate of a “tradition essay.”
The results are extremely helpful, nonetheless.

The unwieldiness of the Guide will also be evident, however, to any-
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one who gives the volume more than a cursory glance. Traditions are
covered in an odd assortment of ways: While “Hindu Ethics,” “Jewish
Ethics,” and “The Ethics of Muslims” attempt to survey whole tradi-
tions in a single essay, Buddhism is discussed in three essays. The first
covers India, Tibet, and Southeast Asia; a second deals with Chinese
Buddhism (in isolation from the discussion of Ancient China, Taoism,
and neo-Confucianism); the third integrates Buddhism as part of “the
Japanese religious tradition.” Again, Christian ethics is the subject of
four essays, distinguished according to chronology: Early Christian
Ethics (fo ca. 600 c.E.), Medieval (to ca. 1300), Early Modern (to ca.
1650), and Modern (1648 to the present). One must admit that this
arrangement reflects the current state of the study of religious ethics.
It is simply true that more is available to students of Buddhist or
Christian ethics than to those concentrating on other traditions. Yet
the result is a certain unevenness. Even more, the limits of space
imposed by the chapter divisions prevent any writer on Buddhist or
Christian ethics from producing the kind of extended essay that con-
tributes to scholarship in a way equivalent to the essays by Holdrege,
or Sizemore and Kilner.

There is more to say concerning both the usefulness and the un-
wieldiness of the Guide. The volume attempts to foster cross-cultural
studies by classifying literature according to two variables: topic and
genre. Of the two, the former is more obviously helpful to students of
ethics, enabling the development of a ready appendix listing all those
works covered in the tradition essays that are specially important to,
e.g., discussions of friendship or the use of force. The genre classifica-
tion seems less useful, at least to this reviewer, especially since the
various tradition essays already contain annotations that classify lit-
erature for the reader.

In the end, however, one must say that the Guide’s usefulness far
outweighs its unwieldiness. There is simply no other resource avail-
able to students of comparative ethics that serves the same function.
While the price will be too steep for many individual buyers, every
library should add this work to its reference holdings. We should all be
grateful to Cambridge University Press, and to all the participants in
the Berkeley—Harvard project, especially Professors Carman and Juer-
gensmeyer, for making these essays available.

Florida State University JOHN KELSAY

THE MORAL VIRTUES AND THEOLOGICAL ETHICS. By Romanus Cessa-
rio, O.P. Notre Dame: University of Notre Dame, 1991. Pp. x + 204.
$24.95.
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Cessario presents a systematic analysis of the foundations of the
Christian moral life through a careful explication of Aquinas’ account
of virtue. He has three goals: to present virtue as an integral compo-
nent of moral theology; to examine the major theological elements of
Christian virtue theory; and to indicate the relevance of the moral
virtues and Christian faith to discussions in contemporary Christian
ethics.

C. ought to be praised on a number of counts. He strives to provide
an intelligent retrieval of Thomas’ theory of virtue and draws upon
what is obviously a keen knowledge of the Summa. He emphasizes the
theocentric nature of Christian ethics. He makes abundant references
to Scripture, and so attempts to move away from the almost exclu-
sively philosophical center of gravity that marks most recent acounts
of virtue theory that draw upon Thomas. Finally, he draws upon a wide
variety of other sources within the Catholic tradition, including Am-
brose, Augustine, Gregory the Great, and Duns Scotus.

At the same time C. is open to several criticisms. First, at times he
is guilty of proof-texting and of employing biblical citations in an ar-
tificial manner, without any sense of their narrative context. Though
he cites Scripture frequently, he nowhere offers an exegetical argu-
ment and this occasionally leads to an unfortunate use of the text, as,
e.g., when he takes the story of the temple offering of the poor widow
in Luke (21:1-4) to indicate the transformative effects of “infused
virtue” (109).

Second, C.’s use of Thomas is sometimes strangely selective. Thus
his desire to emphasize the distinctiveness of Christian ethics leads
him to break with Thomas on the material content of the New Law.
According to C., the “formal difference” that marks conversion “entails
aradical change of life” including “the summons to a self-renunciation
that goes to the extreme of martyrdom, . . . the command to love one’s
enemies, . . . to renounce one’s rights, . . . and not to countenance di-
vorce . .. [Sluch activities require not only a new set of divinely re-
vealed norms, but also the capacity to follow them” (112). C.’s position
is a far cry from Thomas’ own claim that the New Law did not reveal
new moral norms governing external action (see ST 1-2, q. 108, a. 2).

Third, C. recognizes that natural-law ethics receives its grounding
in claims regarding human flourishing, but argues that the effects of
sin upon human intelligence severely restrict our ability to employ
nonreligious sources properly in the search to determine the content of
the human good. Knowledge of what C. calls “the built-in teleologies of
human nature” (23, 31) is not properly sought in either contemporary
philosophy or the natural or social sciences but through revelation as
authoritatively interpreted by the Roman magisterium. C. views the
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agent as fundamentally dependent upon the “grace of the Holy Spirit”
(153) but gives little complementary attention to the essential intelli-
gibility of moral norms within Thomas’ ethics. This ironically repre-
sents a position at some distance from that of Thomas, whose own use
of Aristotelian logic, natural science, metaphysics, and ethics stands as
the prime example of Christian openness to nonreligious and nondoc-
trinal sources of truth, however imperfect.

Fourth, while C. strives to provide an alternative to “legalism,” he
does not succeed. When he discusses moral norms, “virtue” is replaced
by the language of “eternal law” and “divine plan.” The life of virtue
thus consists of habitually conforming to the teaching of the Church.
“Only exaggerated notions of autonomy require one to dispute legiti-
mate authority in the Church”; the life of Christian virtue, in contrast,
recognizes that “the Magisterium faithfully and trustworthily repre-
sents the designs of the Eternal Law” (153). C. concentrates on the
need to develop habits that will empower us to conform to Catholic
moral doctrine rather than on providing us means of discovering what
is right in situations marked by unclarity and ambiguity. His “moral
realism” is thus not complemented with the sense of modesty and
openness that we find in other “moral realists,” nor with Thomas’
sense that the more we descend into the concrete and particular the
less moral certainty we attain (e.g., ST 1-2, q. 91, a. 3, ad 2).

C. correctly claims that we need to recover the theocentric nature of
the Christian moral life. Yet, unlike Rahner and Lonergan, he never
addresses the question of the transposition of Thomas in light of the
“turn to the subject.” As a result, excessively objectivistic assumptions
about revelation and a positivist approach to magisterial authority
generate a legalism rather than a truly creative retrieval of Thomistic
ethics. C. displays an acute knowledge of Thomas’ account of habitus
and virtue and is most profitably read by those who seek greater
knowledge of this aspect of Thomas’ moral thought. Those in search of
either a contemporary model for the use of the human sciences and
contemporary philosophy within Thomistic virtue theory, or for its
deeper contemporary theological grounding, however, will have to look
elsewhere.

Boston College STEPHEN J. POPE

THE SOCIAL GOSPEL IN BLACK AND WHITE: AMERICAN RACIAL REFORM,
1885—-1912. By Ralph E. Luker. Chapel Hill: University of North
Carolina, 1991. Pp. xiv + 445. $39.95.

To most Americans, the Social Gospel of the Protestants, like the
Social Encyclicals of the Catholics, seemed to focus mainly on the
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plight of the working class. The author refutes this one-sided interpre-
tation which he blames on the influence of Arthur Schlesinger, who
saw the Social Gospel as the response of “reformminded churchmen to
urban industrial crises of the late-nineteenth century.” The failure to
recognize that the Social Gospel was keenly attentive to the American
problem of race relations has been called “the astigmatism of the his-
torians” (2).

Even before the Social Gospel became the Sprichwort of Walter
Rauschenbusch, much history had been made by religious support of
the Abolition Movement and of the African colonization of ex-slaves. In
Part 1 Luker recounts the postwar decline of racial reform even while
religious-minded Northerners tried to Christianize both races in the
South. The search for equal civil rights, conducted by religious leaders
from Wendell Philips to John Ireland, implied that to Christianize the
South means to Americanize the South. The American Missionary
Association “may have been the most important vehicle of the social
gospel prior to the organization of the Federal Council of Churches in
1909” (14). The century has its “savage end” in the mid-1890s with the
growing epidemic of lynchings and with racial segregation legalized
through Plessy v. Ferguson.

Part 2, captioned “The Racial Mission Renewed,” tells the story of
higher learning at Hampton and Tuskegee in the South and of settle-
ment houses and “institutional churches” in northern cities. The prac-
tical approach in both instances was based both on the social sciences
as well as in the Scriptures. General Samuel Armstrong, founder of
Hampton Institute, promised that “the Kingdom of God will come
through sociology well studied and applied wisely in a levelheaded
way” (126).

In spite of urban race riots in the North (New York, 1900) and in the
South (Atlanta, 1906), “mainstream social Christianity still thought in
terms of mission to black America” (165). Social work and welfare were
integral to the religious mission of the churches. Salvation is for the
whole person, as the Reverend H. Proctor said: “Save the body alone
and you have a Jack Johnson; save the mind alone and you have a
Robert Ingersoll; save the soul alone and you have an Uncle Tom”
(190).

Part 3 covers the fall and rise of both the civil rights organizations
and the social gospel advocates. The long decades of black disfranchise-
ment began early in the century. State after State in the South con-
sistently denied voting rights to the black population. The problems of
the black people in the rural South “were more difficult than those
facing the freedmen forty years earlier” (211). The nadir of race rela-
tions was reached in the polarization of black leaders and the inabil-
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ity of white leaders to find a common organizational program. The
common racial disabilities were the three social issues of the decade.
The social-gospel press regularly addressed these issues: lynching, in-
voluntary servitude, and disfranchisement. These were the discrimi-
natory practices that kept black Americans in effective subjugation.

At this time, “close observers of American race relations believed
they were witnessing a reprise of the antebellum crisis. In peonage, the
chain gang, convict leasing, sharecropping and tenant farming, segre-
gation and disfranchisement, the white South was patching together a
new system of racial bondage” (242). The organized response to this
series of racial oppression and discrimination was the interracial
NAACP. The centennial of Abraham Lincoln’s birth brought together
people like Jane Addams, Ray Stanard Baker, John Dewey, W. E. B.
DuBois, Willian Dean Howells, Lincoln Steffins, most of whom were
deeply influenced by the social gospel. There followed the organization
of the National Urban League, supported by active religionists of both
races.

Chapter 10 reviews the contributions of the principal “theologians of
race relations,” whose social gospel was fairly uniform but who differed
in their social and cultural definitions of race. Josiah Strong and
Thomas Dixon promoted a radical cultural assimilation of the races,
even while insisting on Anglo-Saxon superiority. H. Paul Douglass,
whose Christian Reconstruction in the South was an early and power-
ful statement of “evangelical neoabolitionism,” was among the first to
use the term “social gospel.” It was not until 1917 that Rauschenbusch
published his Theology for the Social Gospel, in which he emphasized
that “God is the bond of racial unity.”

Luker’s scholarly treatise on the racial impact of the social-gospel
movement is an effective remedy for the astigmatism of historians who
focused social gospel and social encyclicals only on the victims of the
industrial wage and work system. The book is carefully researched,
historically accurate, and presented in a highly readable style. Histo-
rians of the social-gospel movement will have to refer frequently to
this volume.

Loyola University, New Orleans JOsEPH H. FICHTER, S.J.

TowARDS A SOCIETY THAT SERVES ITS PEOPLE: THE INTELLECTUAL
CONTRIBUTION OF EL SALVADOR’S MURDERED JESUITS. Edited by John
Hassett and Hugh Lacey. Washington, D.C.: Georgetown University,
1991. Pp. xiv + 406. $25.

This excellently edited volume appeared on the second anniversary
of the brutal murder of six university Jesuits and two colleagues. Each
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of the book’s twenty essays reflects the contribution of liberation the-
ology to research on crucial issues of the day. They were selected with
the intention of offering a representative sample of the intellectual
contribution made by Ellacuria, Martin-Baré, and Montes to social
research and theological reflection. In grouping the essays, the editors
have successfully highlighted the wide variety of ways in which the
thought of these scholars is integrally linked with the world of the
poor, as well as to one another’s research. Eight of the essays are by
Ellacuria, seven by Martin-Baré, and five by Montes.

In the first section, Ellacuria, referred to by a Hegelian scholar in
Chile as “one of the most creative philosophical minds in Latin Amer-
ica,” explores the role of faith, liberation and justice. “Liberation The-
ology and Sociohistorical Change in Latin America” addresses the po-
litical challenge of liberation theology. Liberation theology is politi-
cally effective only when it enters a relationship with other social
movements. Ellacuria provides a typology to help one work through
this insight. Next, his foundational essay, “Utopia and Prophecy in
Latin America,” targets the eschatological aspects of liberation theol-
ogy. He considers prophecy as the method of the “poor with spirit” and
Christian utopia as the horizon in the historical context of the libera-
tion of the poor majority from unjust social situations in Latin Amer-
ica.
If the relation of liberation theology to social change in the first
section is the foundation, the reflections on the university and its so-
cial-justice mission in the third section can be considered the book’s
centerpiece. The first essay in this section, “The Challenge of the Poor
Majority,” was a lecture given by Ellacuria in Barcelona just ten days
before his death. In it he speaks of the university as “living in the
midst of a situation where history itself is going through a crisis.” The
university seeks not to prescind from a context in which “the civiliza-
tion of capital and empire has been manifesting some of its gravest
evils.” It works with a vision which integrates faith and justice.

In “Is a Different Kind of University Possible?”—a ten-year assess-
ment of the University of Central America (UCA)—Ellacuria’s expe-
rience as President of the Jesuit-run university flowers. He explains
the role of the university in the transformation of society through its
assumption of the world of the poor as the “horizon,” i.e. the “ultimate
standpoint and deepest purpose,” of university activity. Mutatis
mutandis, one finds, at the heart of the reasoning in this essay, as well
as in the following one, “The University, Human Rights and the Poor
Majority,” a type of insight which can and should be given consider-
ation even in our North American cultural context.

The last chapter in this section, by Martin-Baré, enters into the
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functioning of the university as an institution of higher education.
“Developing Critical Consciousness through University Curriculum”
is a serious attempt to deal with the institutional mechanisms by
which the social consciousness that comes out of liberation theology is
concretely operative. It can be debated whether this “model” is strictly
applicable to other universities. But the basic principles of liberation
theology and the methodology by which they are operative merit our
attention. In order to understand the notion of the poor as the horizon
of university activity, e.g., we must first understand a way of doing
theology whose principles reflect such a presupposition.

Three essays by sociologist Montes in the fourth section of the book,
devoted to power and social structure, reveal the results of rigorous
empirical research and political analysis which is at the same time
informed by the principles of liberation-theology method. Finally, so-
cial-psychologist Martin Baré’s three essays in the last section of the
book are highly creative. They lay the foundations of a psychology of
liberation which may well flower in coming years. English-speaking
readers who wish to follow up with more from Baré can look forward to
the publication of more of his essays in a sequel to the present volume
on the occasion of the third anniversary.

The apparently unrevised style and incompletely organized struc-
ture of some of the essays reflects the fact that they are working pa-
pers. The authors were actually risking death as they continued their
research, teaching, and writing at the UCA. As working papers, the
essays do more than simply provide a great deal of data, method, and
heuristic concepts on which further research can build. They provide
us with intellectual work which is permeated with the sense that faith
moves us to an ever clearer reading of politics, that Christian com-
mittment is understood to be primarily social and that the Church has
the responsibility for taking an active part in building a new social
order.

Woodstock Theological Center, D.C.  GASPER F. Lo BIONDO, S.J.

VOICING CREATION’S PRAISE: TOWARDS A THEOLOGY OF THE ARTS. By
Jeremy Begbie. Edinburgh: T. & T. Clark; and McLean, Va.: Books
International, 1991. Pp. xix + 286. $24.95.

From within the Protestant tradition, Begbie offers a theological
esthetic to link the arts and the Christian gospel. His purpose is not to
discuss the morality of art or the effect of art on theology, but to
examine “the bearing of theology on the arts,” i.e. “what theology can
bring to the task of understanding and enhancing the arts” (xviii). He
first summarizes two Protestant approaches, those of Paul Tillich and



BOOK REVIEWS 585

of five 19th- and 20th-century Dutch Neo-Calvinists, then critiques
them and offers his own synthesis.

B.s summary of Tillich is schematized but clear, presenting both
Tillich’s views on art and the artistic implications of his theology. He
encapsulates Tillich’s philosophy of meaning, his understanding of
form, import, and content, and the relationship of the arts to “ultimate
concern.” Drawing on Tillich’s essay “Existentialist Aspects of Modern
Art” (1955), he also spells out “the four levels of relation between
religion and art.” Though B. admires Tillich, his critique is trenchant:
Tillich overvalues German Expressionist art, minimizes music and
literature, and works with an inadequate theory of symbol and an
inadequate Christology. Nor is his philosophy of art “sufficiently
marked by distinctively Christian insights” (256).

Turning from Tillich, B. investigates the Dutch Neo-Calvinism of
Abraham Kuyper, Herman Bavinck, Herman Dooyeweerd, Hans
Rookmaaker, and Calvin Seerveld. Some major themes emerge: God as
the indomitably sovereign Lawgiver; human culture flourishing be-
cause of God’s “common grace”; earthly beauty as grounded in and
reflecting the beauty of God; Christian art presenting a Christian vi-
sion of the world under the Lordship of God. But B.’s critique is strong:
though the “Dutchmen” (as he puts it) are more biblical than Tillich
and more rooted in Protestant orthodoxy, they overstress law, duty and
obedience; they downplay the Incarnation, the Trinity, and the impor-
tance of divine love; and in requiring “beauty” of Christian art, they
eliminate such works as King Lear, Stravinsky’s Rite of Spring, and
Penderecki’s Passion of Luke.

B. devotes Part 3 to “a better way forward” (160) towards a Christian
esthetic with “a more rigorous concentration on the incarnation, cru-
cifixion and resurrection of the Son of God” (167). After sundry com-
ments and distinctions (e.g., on Kant and the alienation of art from
society), B. adopts Gadamer and Polanyi as his philosophical mentors.
He argues that art is not “spiritual” but embedded in creation; art
discovers order and redeems disorder (imitating the broken Christ by
entering disorder); transcending the artist’s self, art involves meaning,
norms, morals, and theological issues; an aesthetic based on redemp-
tion in Christ “would equip us with a concept of beauty more distinc-
tively Christian than the somewhat pale Platonic notions . . . so often
offered in theological discussions of art” (225). In a final chapter based
on Polanyi, B. maintains that all art functions in the manner of met-
aphor.

Admirably, B. esteems the arts, and pays good attention to literature
and music. Yet I think he tries to do too much. In 258 pages he pre-
sents, compares, contrasts, and evaluates the Christian esthetics of



586 THEOLOGICAL STUDIES

seven different writers and himself. The result, though heroically re-
searched and splendidly clear, is too terse and schematic, too tightly
written.

Nor is it adequately explicit on the link between Christ’s redemption
and the arts. By stressing its “metaphor-centred, cognitive view of art”
(248), it diffuses its focus on Christ and on “what theology can bring to
the task of understanding and enhancing the arts” (xviii). And given
that B. sometimes refers to Catholic scholars, he could well consult
such works as William F. Lynch’s Christ and Apollo which analyzes
comedy precisely in terms of Christ’s descent into the limitations of
matter.

Saint Joseph’s University, Philadelphia JOSEPH J. FEENEY, S.J.

SHORTER NOTICES

READING THE BOOK: MAKING THE
BIBLE A TIMELESS TEXT. By Burton L.
Visotzky. New York: Doubleday/
Anchor, 1991. Pp. 240. $12.

After four years of leading a
monthly study of Genesis, attended
by New York writers and Biblical
scholars, Visotzky, professor of Mid-
rash at Jewish Theological Seminary,
has written a popular, vigorous mid-
rashic account of some pentateuchal
narratives which attempts to “under-
mine a way of reading the Bible
which renders it useless for the mod-
ern world and so keeps it on the shelf”
and “to illuminate some of the pro-
cesses by which one religious commu-
nity has forced the text to speak to the
various elements in its Weltan-
schauung” (226).

The first three chapters and the
last treat rabbinic hermeneutics and
their rich mode of reading. Though
the many examples show the potenti-
alities of the texts, the stubborn prob-
lems of modernity, history, science,
and epistemology are sidestepped,
rather than worked out. In the other
chapters V. weaves together biblical
stories, rabbinic comments from a
thousand years, and incisive insights

into modern culture in order to dis-
cuss “creation, faith, anthropology,
theodicy, sexuality, parent-child rela-
tions and sibling rivalries” (225).

V. retells the biblical stories in the
modern idiom (alluding to presiden-
tial speeches and weddings on Long
Island) and with humor (God created
humans to talk to; all the angels said
was “Holy, Holy, Holy”) in order to
get at the imagined human situation
behind the text in a way that makes
the characters real (Abraham’s moral
ambiguity highlighted by the mid-
rash makes the Bible the longest run-
ning soap opera in history). Through
a brisk, earthy style, without foot-
notes, the major characters, stories,
and narrative details come to life. V.
is convinced that communal Bible
reading can clarify our ideas about
the world around us and link them
historically to a long-standing tradi-
tion, and that we have the means at
our disposal to make reading the Bi-
ble “a pleasurable and meaningful ex-
ercise” (235), an exercise which he
carries out with sophistication and
panache.

ANTHONY J. SALDARINI
Boston College
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READING IsA1AH. By Edgar W. Con-
rad. Overtures in Biblical Theology.
Minneapolis: Fortress, 1991. Pp. xiv
+ 185.

In this enlightening work Conrad
provides the first synthetic presenta-
tion we have of the Book of Isaiah.
Dissatisfied with the older historical-
critical approach to biblical interpre-
tation with its focus on the content of
its original historical background and
in terms of its original authors’ inten-
tion, C.’s methodological focus is on
the newer advances in literary theory
which acknowledges the primary role
of the reader, rather than the author,
in the construction of the text’s mean-

ing.
According to his analysis, the Book
of Isaiah (1-66) provides the context
and the occasion for reading another
book, the book of Isaiah’s vision
(chaps. 6—-39). Chapters 1-5 and 40—
66 provide the present context as the
framework for the reception of the an-
cient vision of Isaiah. C. understands
these narratives in chaps. 6—39 not so
much as documents from a historical
past as “part of a literary construct
consisting of poetry and narratives
that suggest a setting for the poetry”
(152). C. argues that the effect of this
setting, possibly based on the histori-
cal events of the time of Uzziah, Ahaz,
and Hezekiah, gives authority to the
poetry in a new time—the “present”—
when it is being received by the im-
plied audience, whom he identifies as
a “community of survivors.”
Although C. stresses the role of the
implied audience and the reception of
the text by the reader, the identifica-
tion of the community of survivors is
not clear. One could justifiably ask:
To whom does this “community” re-
fer—the survivors of the destruction
of Jerusalem living in exile, or the re-
patriated Jerusalemites of the post-
exilic period? Furthermore, since C.
appears to acknowledge that the text
was written by a specific author (or

587

authors) whose intentions were di-
rected to a specific audience and in a
specific historical time, it is not clear
how his methodology differs signifi-
cantly from an “up-dated” version of
the historical-critical approach.
DONALD B. SHARP, S.J.
Gonzaga University

JEWISH PRAYER: THE ORIGINS OF
CHRISTIAN LITURGY. By Carmine Di
Sante. Translated from the Italian by
Matthew J. O’Connell. New York:
Paulist, 1991. Pp. 259. $14.95.

At once promising and flawed, Di
Sante’s work emphasizes the spiritual
affinity between Judaism and Chris-
tianity, hoping to counter scholars
(like Dom Odo Casel) who locate
Christian origins in non-Jewish ante-
cedents. It thus surveys synagogue
and home ritual, providing a running
spiritual commentary to contempo-
rary Ashkenazi Orthodox Jewish
texts. Though generally accurate and
often insightful, the interpretations
are marred by a typereader who
missed a galaxy of embarrassing He-
brew errors, like gabbalat (not gab-
balat) shabbat. Gender bias occurs
throughout, as if British Orthodoxy of
1941 (the worship S. relies on) is still
the worldwide norm.

Paulist Press has added the subti-
tle, “Origins of Christian Liturgy,”
thus misrepresenting S.’s work,
which is a synchronic commentary to
a single modern prayer book, itself a
product of 2000 years of liturgical ac-
cumulation, almost none of it ante-
dating Christianity, so hardly Chris-
tian origins! The new title presup-
poses the validity of reading back our
current prayer wording to ancient
worshipers—a view that has not been
held for decades.

Above all, as intriguing as S.’s spir-
itual insights are (and some of them
are sparkling!), one wonders whether
they are Jewish. Some are outright
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Christian, like the identification of
“Adamic disobedience’ as the
grounds for petitionary prayer. Oth-
ers rely on outdated apologetic litera-
ture that romanticize Judaism, with-
out serious substantiation in rabbinic
classics.

Thus, this is neither a study in
Christian origins nor a synopsis of
spirituality drawn from the talmudic/
midrashic, the biblical/exegetic, or
the philosophical/mystical traditional
sources. But it is a loving identifica-
tion with Judaism, a full and welcome
acceptance of Jewish prayer as au-
thentic and deep, and an interpreta-
tion of what contemporary Orthodox
Jewish liturgy may conceivably im-
ply to those who use it.

LAWRENCE A. HOFFMAN
Hebrew Union College, N.Y.

THE GOD OF CHRISTIANS. By Ron-
aldo Muifioz: Translated from the
Spanish by Paul Burns. Theology and
Liberation. Maryknoll, N.Y.: Orbis,
1990. Pp. xv + 192. $34.95; $16.95.

This book, while not breaking new
ground, does two things well. It con-
tributes to the series of which it is a
part in showing that Latin American
liberation theology can move past
methodology to actual theological
content. It also shows that, while
bringing its own nuances, liberation
theology, far from being an aberra-
tion, is within the mainstream of con-
temporary theology around the globe.

Muiioz introduces his book with the
hermeneutic circle familiar to libera-
tion theology, situating his theology
within the experiences of the poor.
Part 1 shows how God’s name can be
used to support conflicting socioeco-
nomic and political positions, and
that the crucial question is not so
much whether God exists as what
kind of God exists. M. then suggests,
rather than a philosophical analysis,
the approach of the base communities
which present a Church opting for the
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poor, show respect for popular reli-
gious culture, embrace popular move-
ments of liberation, and offer a read-
ing of the Bible out of their own par-
ticular history.

Part 2 details shifts in the popular
culture of the base communities,
highlighting especially the gaps be-
tween elders and the young, and
points out the crises which these elicit
in the understanding of God in both
nature and humanity. Here we see, in
technology, political movements, sec-
ularization, and urbanization, the
challenges to all contemporary theol-
ogy, though with a particular focus
among the Latin American poor.
Then M. suggests new perspectives in
reading the Bible which address that
situation. Part 3, though a bit repeti-
tive, takes up Old and New Testa-
ment teaching, stressing a holy God
who is nevertheless personally alive
within history in faithfulness, justice,
and love, especially for the poor, and
is fully revealed as the God of Jesus.
M. hopes that Jesus’ vision of God is
the key overcoming relativism for the
genuine understanding of the God of
Christians. One difficulty, of course,
is controlling the varied interpreta-
tions of Jesus’ vision of God.

ANTHONY J. TAMBASCO
Georgetown University

THE CREATION OF CHAOS: WILLIAM
JAMES AND THE STYLISTIC MAKING OF
A DISORDERLY WORLD. By Frederick
J. Ruf. SUNY Series in Rhetoric and
Theology. Albany: SUNY, 1991. Pp.
xviii + 185. $44.50; $14.95.

Ruf analyzes the work of William
James, not by examining his argu-
mentative logic or his effective his-
tory, but rather by investigating his
style. He argues that in James, mat-
ters of style are not merely ornamen-
tal; they shape the content of the text.

Focusing primarily on The Princi-
ples of Psychology and The Varieties
of Religious Experience, R. shows how
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James creates a world in which chaos
is a primary feature of human expe-
rience. R. discovers two varieties of
chaos: one has definite (though amor-
phous) boundaries, symbolized by the
stream; the other is an utter chaos,
symbolized by the plenum. Using a
clear and readable style himself, R.
carefully unpacks the ways in which
James uses these metaphors.

The book is primarily about James
and only secondarily concerned with
theoretical issues in rhetoric. Thus,
some readers might infer that the sig-
nificance of stylistics is a peculiarly
Jamesian phenomenon, whereas it
actually applies to all authors (as per-
haps R. would agree). Unfortunately,
R. does not analyze the social, cul-
tural, and economic factors which in-
fluenced James’s approach. Yet
James’s declarations so often mani-
fest such degrees of aloofness and
bourgeois ennui that they positively
cry out for some form of “political crit-
icism”—which would be entirely ap-
propriate within R.’s rhetorical
method.

The book’s chief contribution is its
use of rhetoric to evaluate a highly
influential thinker. It may be some-
what disappointing to theologians,
however, since its theoretical conver-
sation-partners tend to see religion as
a cultural phenomenon, rather than
as fides quaerens intellectum. Of
course, this is true to James’s ap-
proach in Varieties; and R. does go be-
yond the limitations of his subject by
offering some original insights into
the often “chaotic” nature of religious
discourse generally. Moreover, many
of R.’s insights could be profitably ap-
plied, mutatis mutandis, to other
theological concerns.

DAvVID S. CUNNINGHAM
University of St. Thomas, St. Paul

THE EMERGENCE OF LIBERATION
THEOLOGY: RADICAL RELIGION AND
SociAL MOVEMENT THEORY. By
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Christian Smith. Chicago: University
of Chicago, 1991. Pp. xiv + 300.
$14.95.

Sociologist Smith seeks to discover
the “deepest motivating impulses and
dynamics” that generated the move-
ment of liberation theology within
the Catholic Church of Latin Amer-
ica. Guided by a political-process
model, he examines why and how the
movement emerged and when and
where it developed. S. argues that the
movement arose in situations where
political opportunities, organiza-
tional strength, and insurgent con-
sciousness reached a threshhold level
that brought about radical social
change in the Church, beginning in
the late 1960s. He maintains that a
small cadre of young, aggressive, rad-
icalized theologians spearheaded the
movement by gaining access to posi-
tions of influence within the Church.

S. presents an invaluable, dynamic
historical analysis of the movement.
He strives for objectivity and fairness
by providing solid evidence from in-
terviews, documents, and texts that
includes viewpoints of those opposed
to liberation theology. Moreover, he
carefully avoids taking sides on key
issues in the movement, such as de-
velopment versus dependency theory
and Marxist versus functionalist
analysis. He does, however, make
evaluative comments on certain is-
sues that liberation theologians
might challenge. Regarding depen-
dency theory, e.g., S. says that when
this theory is removed from liberation
theology, “something essential in the
spirit and logic” is changed.

Although S. rightly recognizes that
the movement is steeped in the faith
of the activists, he does not show
clearly enough how their religious
convictions influenced the insurgent
consciousness that helped create the
movement. He gives scant attention
to women who contributed mightily
to the movement itself and later (in
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the 1980s) to its theology. In empha-
sizing the key role played by a small
cadre of radical theologians, S. as-
sumes the movement to be an elitist
phenomenon, an assumption that
may be contested. Nonetheless, the
book presents an impressive and most
engaging social history of the move-
ment.

THOMAS L. SCHUBECK, S.J.
John Carroll University, Cleveland

HUMANE SOCIETY AND THE CHURCH
OF ToMORROW. By Karl Rahner.
Theological Investigations 22. Trans-
lated from the German by Joseph
Donceel, S.J. New York: Crossroad,
1991. Pp. vi + 234. $29.50.

This is a translation of the first
three sections of volume 16 of
Schriften zur Theologie, published in
1984, the year of Rahner’s death. Half
of the essays were written during the
last year of R.’s life, and the others
within a few years of his death. They
resume and develop some of the main
themes that preoccupied him during
his final years.

Part 1, “Humane Society,” stresses
the need for tolerance and respect for
the dignity and freedom of conscience
in today’s pluralistic society. R’s tran-
scendental Thomism enables him to
explain the theonomous nature of
conscience as the “voice of God” in a
real sense, even when misinterpreted
in the false dictates of an “erroneous
conscience.” Tolerance is limited by
the common good, but is more condu-
cive to a truly humane society than
imposing moral laws. In Part 2, “Ec-
umenism,” R. advances some of his
bold proposals for church unity. The
lack of positive agreement on partic-
ular theological points need not
hinder unity unless it can be shown
that such disagreements are irrecon-
cilable with the Church’s one faith.
By a more radical appropriation of the
truth of faith all the churches will be-
come more Christian and more one.

Part 3, “The Future of the Church,”
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points to dogmatic initiatives of Vat-
ican II that still await further reflec-
tion and implementation in church
life. Among them are the Council’s
hope in the universal offer of salva-
tion and the relationship of the pope
to local churches and their bishops. R.
repeats his call for new ways of com-
municating “the marvelous message
of Christianity” to people today. The
last section, “Doctrine and Magiste-
rium,” assesses the various roles of
the magisterium, theologians, and
the sensus fidelium in the Church’s
life of faith. This sensus fidelium has
a normative role for the magisterium
as well as vice-versa. Admitting past
mistakes and respecting freedom
would not diminish but enhance au-
thority in the Church.

The translator has rendered the
German in a very clear and readable
English text.

WILLIAM V. DYCH, S.J.
Fordham University

STATES OF GRACE: THE RECOVERY
OF MEANING IN THE POSTMODERN
AGE. By Charlene Spretnak. San
Francisco: HarperCollins, 1991. Pp.
337. $21.95.

This work offers a helpful commen-
tary on postmodern thought (particu-
larly that of Foucault, Derrida, and
Lyotard), and presents solutions to
many of the shortcomings, such as ni-
hilism, characteristic of prominent
postmodernist ideas. Spretnak, a
writer and activist in the Green
movement, finds much to admire in
the work of postmodernist authors.
She appreciates their ability to decon-
struct the “truths” of modern culture,
their attention to the manipulation of
being, and their sensitivity to the ir-
reducible particularity of human ex-
perience. But she nonetheless objects
to their many exaggerations, includ-
ing their claims that language is a
prison house, that human society is
entirely a cultural construction, and
that ethical claims are groundless
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and naive. S. rightly counters that
language fosters genuine commu-
nion, that society is not completely re-
ducible to artifice, and that eschew-
ing ethics is a luxury we cannot af-
ford. She accuses postmodernists of
serving the patriarchal project of sep-
aration, involving the unrealistic and
destructive wish to be independent of
others, of society, of the earth. By now
we know where this leads.

In response to the challenge of post-
modernist thought, S. presents solu-
tions from four prominent wisdom
traditions. Buddhism provides re-
sources for overcoming many of the
atomistic and alienating tendencies
of modern life by tracing the impulses
of selfishness and violence to their
mental origins. Native American re-
ligions stress communion with na-
ture, and goddess spirituality simi-
larly emphasizes the interrelatedness
of all creation in the totality of Gaia,
“the ecosphere that is our body” (15).
And the Semitic religious traditions
(Judaism, Christianity, Islam) em-
brace ethics by placing the quest for
social justice and the moral commu-
nity at their core.

Although I found S.’s prose occa-
sionally unclear, I would recommend
this work both to those who are famil-
iar with the debates within postmod-
ernism and those new to the argu-
ments. It provides valuable insights
for both types of readers.

MARY ELLEN ROSs
Trinity University, San Antonio

GENESE UND ENTFALTUNG DER ALT-
KIRCHLICHEN THEOLOGIE DES MAR-
TYRIUMS. By Theofried Baumeister.
Traditio Christiana: Texte und Kom-
mentare zur patristischen Theologie.
New York: Lang, 1991. Pp. x1 + 202.
$97.80.

Baumeister has devoted himself to
the study of early Christian martyr-
dom in several studies, and the
present volume represents his latest
effort, albeit in a different form than
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his previous writings on the subject.
This is a collection of texts, freshly
translated into German and with the
original languages on the facing
pages, setting out the genesis and de-
velopment of the theology of martyr-
dom in Christian antiquity. The texts
in question range chronologically
from a passage from the Book of
Daniel to one from Sulpicius Severus,
hence covering both scriptural and
patristic documentation, and they are
accompanied by notes, many of them
quite extensive. A brief introduction
explains why these passages were se-
lected: the intention was not to be ex-
haustive but rather to illustrate the
most important themes, among them
the Jewish roots of the Christian con-
cept of martyrdom, the connection be-
tween martyrdom and apologetic, and
spiritual martyrdom.

Probably, in the nature of things,
no anthology is ever completely satis-
fying to anyone, and I found myself
wondering, for example, why the
earliest mention of baptism by blood
in Tertullian’s De baptismo 16 was
omitted, although the theme itself ap-
pears several times in selections from
later authors. Still, the passages are
generally very well chosen, and the
content of the book does not belie its
title.

It is not clear, however, precisely to
whom this book is directed. Would an
anthology of basic texts such as these,
useful as they may be, find an audi-
ence of experts? Yet the notes occa-
sionally presuppose a familiarity
with the subject that beginners would
not have. The price, in any event, will
make B.’s work inaccessible to most
persons, whether beginners or ex-
perts, and that is a shame for a book
as helpful as this, which deals with a
topic of major importance for under-
standing the mind of the ancient
Church.

BONIFACE RAMSEY, O.P.
Immaculate Conception Seminary
NJ.
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THE DrpTYcHS: A HISTORY OF THE
LITURGY OF ST. JOHN CHRYSOSTOM 6.
By Robert F. Taft, S.J. Orientalia
Christiana Analecta. Rome: Pontifi-
cium Institutum Studiorum Oriental-
ium, 1991. Pp. xxxiv + 214.

Taft is probably the foremost living
historian of the Byzantine liturgy.
The present work is the fourth part of
a projected five volumes on the his-
tory of the Liturgy of St. John Chry-
sostom, the most frequently employed
Byzantine Eucharistic rite. One other
volume, The Great Entrance, has been
published to date.

The diptychs, or the names of indi-
viduals proclaimed by the deacon in
the course of the Eucharistic prayer,
are the subject of this study. In the
present rite only the names of the liv-
ing are recited and these (rarely) at
pontifical liturgies. Building on the
seminal studies of E. Bishop and G.
Winkler, T. differentiates the Byzan-
tine diptychs from the recitation of
the names (nomina) of the offerers
and/or their intentions before the Eu-
charistic prayer in the West and in
other Eastern Christian traditions as
well as from other types of interces-
sions and commemorations scattered
throught the Byzantine liturgy itself.

In a very helpful taxonomy T. dis-
tinguishes between “parochial” (local
commemorations of offerers) and “of-
ficial” diptychs. The latter category,
which has more to do with the
church’s self-definition, is subdivided
into “hierarchical” (commemorations
of bishops within a particular
church), “communion” (representa-
tives of churches one is in communion
with), “confessional” (affirmation of a
doctrinal stance), and “mixed” types.
Though not the object of the study,
the fascinating ecclesiological history
of the use of diptychs is recounted
along the way. T. concludes with sev-
eral pastoral considerations, chief of
which is the question of whether the
Eucharistic prayer ought be be re-
cited silently in the Byzantine rite.
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Reciting the Eucharistic prayer audi-
bly would obviate the need for a dia-
conal proclamation of names at all.
Though T. himself eschews the
term (xxxii), this work is the “defini-
tive” study of a major chapter in the
history of intercessory liturgical
prayer. It is also a model application
of T.’s own structural analysis of li-
turgical units and the methods of
comparative liturgical studies.
JORN F. BALDOVIN, S.J.
Jesuit School of Theology, Berkeley

THE ORTHODOX LITURGY: THE DE-
VELOPMENT OF THE EUCHARISTIC LIT-
URGY IN THE BYZANTINE RITE. By
Hugh Wybrew. Crestwood, N.Y.: St.
Vladimir's Seminary, 1990. Pp. xi +
189. $9.95.

The Dean of the Anglican Cathe-
dral in Jerusalem here presents the
history, structure, and spirit of the
Byzantine Divine Liturgy. Born of
study, long contact with Orthodox
churches, and deep affection for their
ways of prayer, the book addresses
two questions: how the Byzantine lit-
urgy reached its current form, and
what the churches of the West might
learn from Byzantine forms of wor-
ship.

Wybrew presents the liturgy at
each stage of its development as it
would look and feel to one who was
present. He examines five such
stages: Constantinople at the time of
Chrysostom, the 7th century of Max-
imus the Confessor, the time after the
icon victory (8th and 9th century); the
11th-century influence of Nicholas of
Andida; and the 14th-century comple-
tion of the liturgy under Patriarch
Philotheos. He illustrates the influ-
ence of pseudo-Dionysius on the hier-
archizing of the liturgy, the sacra-
mentalizing of the liturgical space by
Maximus, and the increasing impor-
tance of the visual and the contempla-
tive as the iconic display became it-
self integral to the liturgy.

While W.’s work is primarily de-
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scriptive, he does not uncritically ro-
manticize the Byzantine liturgy. At
the same time he is empathetic to the
reluctance of the Orthodox churches
to enter the path of liturgical reform.
W. intends an entry-level introduc-
tion to the liturgy, “not at all in-
tended for the expert,” but meant
rather “for those who have had some
experience of the Liturgy, and are cu-
rious about its shape and content” (x).
He underestimates his contribution.
It stands as an excellent complement
to the work of H.-J. Schultz (The Byz-
antine Liturgy: Symbolic Structure
and Faith Expression) and provides
material to benefit Western liturgical
students and indeed experts whose
knowledge of the Byzantine churches
and liturgy is usually quite limited.
PETER E. FINK, SJ.
Weston School of Theology

THE DIFFICULT SAINT: BERNARD OF
CLAIRVAUX AND His TRADITION. By
Brian P. McGuire. Cistercian Studies.
Kalamazoo, Mich.: Cistercian Publi-
cations, 1991. Pp. 317. $29.95.

This is not a biography but a series
of studies that orbit around the life
and influence of Bernard. The adjec-
tive “difficult” in the title comes from
M.’s early ambivalence towards an
historical figure who seemed to him
80 aggressive (e.g. in his promotion of
the Crusades) and so conservatively
punitive in his theology (e.g. towards
Abelard), and whom he now sees in a
more positive light.

Single essays treat Bernard’s ca-
pacity for friendship (strong for men,
limited with women); his relationship
with Malachy (Ireland) and Eskil
(Scandinavia); and the changing im-
age of Bernard in early hagiography.
Other essays are more thematic in
character, including one on the role of
tears in monastic piety and two won-
derfully detailed studies of the role of
Mary’s breast milk as an image in
medieval Marian piety and the em-
brace of Christ in Bernard’s affective
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spirituality. The latter two essays
would be of value for the art histo-
rian. M. (American born but now
teaching in Denmark) ends his vol-
ume with an act of pietas: a salute to
the development of Cistercian studies
in the U.S. in general and the role of
the Institute of Cistercian Studies
and the Cistercian Studies seminars
at the annual medieval congress held
at Western Michigan University.

M. has thought long and hard about
the issues in this collection, has read
widely in the sources, and is careful
in his judgments. For those reasons, it
is clearly a contribution to Bernar-
dine research to have these essays in
one place for the benefit of those in-
terested in medieval spirituality in
general and Bernard in particular.

LAWRENCE S. CUNNINGHAM
University of Notre Dame

WiSDOM’S DAUGHTER: THE THEOL-
0GY OF JULIAN OF NORWICH. By Joan
M. Nuth. New York: Crossroad, 1991.
Pp. 217. $24.95.

A valuable contribution to the task
both of using the mystical tradition as
a source for doctrinal theology and of
recovering the thought of women in
the tradition. Julian is an especially
apt subject for this task, since hers is
truly a speculative mind, searching
for understanding and pressing doc-
trinal concerns more than most mys-
tics.

N. first sketches the historical
background and the major themes
and method of Julian’s theology, and
then analyses Julian’s theology
around the focus of the love of God.
She treats Julian’s Christology and
theology of the Trinity and deals with
the effects of God’s love: the works of
nature, mercy, and grace. She clearly
delineates the major contours of
Julian’s theology: a dynamic Trinity;
the motherhood of God; a Christology
that emphasizes soteriology and is
rich in male/female imagery; the cen-
trality of the cross; a provocative
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treatment of sin; an inclusive and ex-
alted anthropology; a portrait of a
God marked by compassion and a
startling dedication to creation.

Nuth makes important advances on
two fronts. First, she reminds the
theological community of the need to
recover the mystical tradition as a
source for theology. Second, she re-
veals the theologian Julian at work,
using methods that have been pushed
to the margin since the Middle
Ages—a loss that we are beginning
to perceive and correct. Julian’s alle-
gorical treatment of the parable of the
lord and the servant unearths multi-
ple levels of meaning in the God/
human relationship. Lectio divina,
the meditative reflection on a sacred
text, plumbs the depth of meaning of
who God is and allows that meaning
to penetrate to the depths of the hu-
man spirit.

Here is a resource for anyone who
wants to delve into the specifically
theological contribution of this 14th-
century English mystic. One hopes
that similar analyses of other mysti-
cal writers will be forthcoming as we
broaden the base from which we un-
derstand and do theology.

ELIZABETH DREYER
Washington Theological Union

PRINCES, PASTORS, AND PEOPLE:
THE CHURCH AND RELIGION IN EN-
GLAND 1529-1689. By Susan Doran
and Christopher Durston. New York:
Routledge, 1991. Pp. vii + 216.

Doran and Durston present in a
comprehensive yet popular manner
the modern historical research of the
revisionists Haigh, Scarisbrick,
Sharpe, White, and Bernard who in
the last twenty years have radically
altered what once was the accepted
view of the English Reformation.
They arrange their material in nine
thematic chapters, with an introduc-
tion and a conclusion, a glossary, and
a list of important dates.

In the Introduction D. and D. ex-
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plain the new understanding of the
English Reformation which the revi-
sionist school has achieved and why
they are writing a popular work to
disseminate the revisionist view-
point. In the chapters which follow
they lucidly explain nine topics cen-
tral to revisionist research; theology
and liturgy, the physical structure of
churches, the Church in England and
the churches abroad, religion and
popular belief, heresy and dissent, the
bishops, the parish clergy, the reli-
gious orders and society, the Church
and social control. Their masterful
presentation of this material with
suggestions for further reading makes
this study more than a superlative
undergraduate textbook which they

modestly espouse as their purpose.
The six-page Conclusion brilliantly
summarizes the nine themes. D. and
D. maintain that over the course of
the period between 1529 and 1559,
the English Church experienced a
number of dramatic changes in its na-
ture and status; starting out as a
branch of the international Roman
Catholic Church, it moved to become
first an independent schismatic Cath-
olic Church, and later a unique, hy-
brid Protestant Church. After 1560,
this new English Church sought to es-
tablish its traditions and define its
boundaries, a process completed only

by the end of the 17th century.
HERBERT J. RYAN, S.J.
Loyola Marymount University, L.A.

A PECULIAR FATE: METAPHYSICS
AND WORLD-HISTORY IN KANT. By Pe-
ter D. Fenves. Ithaca, N.Y.: Cornell
University, 1991. xii + 306. $36.50.

The role of history within Kant’s
project of critical philosophy has be-
come an object of renewed interest
and debate among philosophers and
historians of philosophy in recent
years. Fenves, a professor of compar-
ative literature, adds another per-
spective to that discussion. His study
focuses on three works from different
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stages of Kant’s career: Universal
Natural History and Theory of the
Heavens (1755), “Idea for a Universal
History from a Cosmopolitan Point of
View” (1784), and “The Renewed
Question: Whether the Human Race
is in Constant Progress towards the
Better?” (1798). F. uses these works
as a filter through which to view
Kant’s prolonged struggle to relate
metaphysics (particularly the topics
of metaphysica specialis: the nature of
God, of the rational soul, and the
world) to history (understood both as
a course of events and as human ef-
forts to comprehend those events and
their significance).

F.s overall approach to the Kant-
ian texts traces out the affective links
among a set of images and metaphors
that F. finds dominating these works.
This approach occasionally proves in-
sightful, e.g. in his discussion of
moral incentives, the fact of reason,
and the feeling of respect for the
moral law (213—~35). More often, how-
ever, it proves exasperating, particu-
larly when it makes word play and
word association its primary argu-
mentative mode, e.g. in the discus-
sions that build upon the double mean-
ing of Blatt as leaf and page (134—47;
177-84). F. deals with Kant’s texts in
terms of a dominant concern of contem-
porary literary theory—the nature of
reading. It is thus not surprising that
his larger interpretive goal is to render
Kant’s critical project (or at least that
part of it still relevant in a postmodern-
ist world) into a theory of reading (6).
The results, however, seem to tell us
more about the preoccupations of con-
temporary literary theory than they do
about Kant.

PHILIP J. Rossl, S.J.

Margquette University, Milwaukee

TRANSFORMING VISION: IMAGINA-
TION AND WILL IN KIERKEGAARDIAN
FAITH. By M. Jamie Ferreira. New
York: Oxford University, 1991. Pp.
168. $39.95.
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Focusing on the pseudonymous
writings of Johannes Climacus, Fer-
reira argues that faith is presented as
both a leap and a passion, that the
passion involved in faith grows out of
holding together in tension the ele-
ments of paradox, that it is the imag-
ination which makes this possible,
and that this positive role of imagina-
tion qualifies the discontinuity
stressed by the metaphor of the leap
with elements of continuity and, most
importantly, discredits a one-sidedly
voluntarist account of the transition
to faith.

F.’s opening chapters explore the
concept of qualitative transition in
Kierkegaard as based on a concept of
willing as something like rational
appetite, more nearly in tune with
classical accounts than purely voli-
tionalist accounts imply. What Kier-
kegaard requires is a concept of tran-
sition that is both qualitative and
free, but not necessarily an inten-
tional volition or decision. Subse-
quent chapters develop this theme in
relation to ethical imagination and
religious imagination. The positive
role of imagination in Kierkegaard’s
account of faith sets him off from En-
lightenment models of subjectivity
that either ignore imagination alto-
gether or reduce it to the level of
wishful thinking. At the same time
the ethico-religious seriousness at-
tributed to imagination distinguishes
him from all romanticisms that re-
strict imagination to an aesthetic
role.

This study is an illuminating con-
tribution both to Kierkegaard studies
and to the philosophy of religion in
general. For F. makes it clear that it
is intended as a challenge to a purely
voluntarist account of the transition
to faith, whether such a view is at-
tributed to Kierkegaard (or Johannes
Climacus) or simply presented as the
truth about religious faith.

MEROLD WESTPHAL
Fordham University
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THE GREAT DISSENT: JOHN HENRY
NEWMAN AND THE LIBERAL HERESY.
By Robert Pattison. New York: Ox-
ford University, 1991. Pp. xiii + 231.

An intriguing thing about Newman
is his capacity to elicit admiration
from ideologically opposite sorts of
Roman Catholics. Especially since
Vatican II came to be referred to as
“Newman’s council,” liberals have of-
ten claimed his patronage, placing
emphasis on his teachings about the
moral sovereignty of conscience, the
importance of lay opinion for the for-
mulating of church doctrines, the
comprehensiveness appropriate to
university teaching, the reasonable-
ness of religious belief, and the natu-
ralness of doctrinal development.
These were certainly important as-
pects of his thought, and signs of his
resistance to clerical narrowness and
institutional rigidity. Yet, even while
exploiting these resources of Newman
for liberating the critical capacities of
Catholics, one may wonder if anyone
should ever have thought of Newman
as a liberal if he were not a Roman
Catholic. He was certainly not so per-
ceived by non-Catholics, nor even by
Catholics before he himself became
one.

Skepticism about Newman’s liber-
alism can be usefully tested, and may
very well be intensified, by a thought-
ful reading of this important new
book of Pattison, for whom Newman
is liberalism’s utter antithesis and fu-
tile antagonist. Indeed, for P., New-
man was in all his major undertak-
ings profoundly a failure, and we in-
habit a modern world that is
dominated by the very liberalism he
despised. Newman’s own theology
and philosophy have been generally
deemed untenable, and the learned
world remembers him chiefly for his
eloquence. P. likens him to Nietzsche
for the intensity of his hostility to val-
ues most characteristic of the modern
world, though on grounds entirely dif-
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ferent from Nietzsche’s. And it is in
this reactionary position that New-
man retains some limited usefulness
in an era characterized by over-
complacent liberalism.
P.’s thesis is well argued, and offers
a desirable corrective for interpreta-
tions of Newman in which wishful
thinking has played too great a part
among Catholics yearning for a lib-
eral hero who combines intellectual
luster and ecclesiastical orthodoxy.
What P. finds in Newman is there,
and is not negligible. But Newman is
less simple than P. might have us
think, and, I would insist, less consis-
tent!
JAMES GAFFNEY
Loyola University, New Orleans

UNDERMINED ESTABLISHMENT:
CHURCH-STATE RELATIONS IN AMER-
ICA, 1880-1920. By Robert T. Handy.
Studies in Church and State. Prince-
ton: Princeton University, 1991. Pp.
xi + 204. $29.95.

Immense challenges confronted the
American republic during the forty
years which form the time span for
Handy’s enlightening study. The re-
lated processes of industrialization
and urbanization were fueled by un-
paralieled waves of immigrants, gen-
erating a doubling of the nation’s pop-
ulation between 1880 and 1920.
American’s gradual emergence as a
major world power coincided with the
internal strains of absorbing millions
of newcomers and a slow evolution
into an increasingly heterogeneous
society for which the Supreme Court’s
1892 proclamation, “[This is] a Chris-
tian nation,” was to become problem-
atic. Such is the broad field within
which the struggles and challenges
inherent in changing relationships
for religion, politics, and society are
scrutinized.

Handy’s command of primary
sources and secondary literature al-
lows him to engage in a perceptive



SHORTER NOTICES

analysis of the subtleties and nuances
which explain the almost impercepti-
ble but very real reshaping of Amer-
ica’s religious-political landscape by
the end of World War 1. The influx of
millions of Catholic immigrants made
their church the largest in the nation,
while the arrival of sizable groups of
Jews and Orthodox Christians under-
mined the Protestant dominance of
America’s first century with unfamil-
iar expectations and new challenges
to the prevailing church—state rela-
tionship. Another chapter was writ-
ten in the tensions between the public
and private school systems, while the
rise of the “social gospel” and the tide
of progressive political reform af-
fected religious and governmental in-
stitutions. As the state sought to meet
a growing array of needs, new sources
of conflict led religious groups to seek
redress in state courts. And World
War I altered the assumptions and
operations of government and reli-
gious bodies, as well as the interac-
tion between them, to such an extent
that no “return to normalcy” was pos-
gible thereafter.

This important contribution to the
understanding of church—state rela-
tions will be necessary reading for se-
rious students of American religious
history.

DONALD J. GRIMES, C.S.C.

King’s College, Wilkes-Barre, Pa.

READING IN COMMUNION: SCRIP-
TURE AND ETHICS IN CHRISTIAN LIFE.
By Stephen E. Fowl and L. Gregory
Jones. Grand Rapids: Eerdmans,
1991. Pp. 166. $13.95.

Fowl and Jones propose a new ap-
proach to the function of Scripture in
moral life. The proper locus of moral
discernment is the community of be-
lievers who seek to be faithful to the
Word, not the individual confronted
by a decision. F. and J. take on the
dominant historical criticism that
seeks to identify “the meaning” of
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biblical texts, independent of the life
context of believing communities. In-
stead, meaning emerges in the en-
counter between believing readers
with their unique questions and the
text of Scripture. This encounter de-
pends not on interpretive brilliance
but on the moral characters that have
been shaped by the practices and
friendships of Christian communities.

The most novel feature of this well-
written volume is its insistence that
sound spirituality is a prerequisite for
Christian moral reflection. Because
only those ready to be “performers of
the Word” can discern its practical in-
vitation, “the failure to hear the word
of the Lord [is] a moral and not a
hermeneutical failure’” (91).
Churches ought to form the charac-
ters of their members by teaching
them disciplines of prayer and reflec-
tion. Otherwise, unconverted readers
will find their prejudices reinforced
when they read Scripture as “for
them” rather than “over against
them.”

The authors refuse to do the work
that is reserved for communities: they
will not detail the demands of disci-
pleship regarding current moral is-
sues, let alone outline a method for
recognizing those demands. This ap-
pealing case would have been
strengthened by empirical study of
communities that actually shape
characters equipped for moral dis-
cernment. Closer scrutiny of their lit-
urgy, prayer, religious formation, and
social practices would provide the
patterns of particular instances that
are meant to take the place of univer-
sal principles and methods.

WiLLiAM C. SPOHN, S.J.
Santa Clara University

CODE OF PEACE: ETHICS AND SECU-
RITY IN THE WORLD OF THE WARLORD
STATES. By Dorothy V. Jones. Chi-
cago: University of Chicago, 1991. Pp.
xvii + 208. $24.95.
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Are there ethical standards that
apply to relations between states in
the international system? If so, are
they or can they be universal? What
difference have these standards made?
J. answers these questions by tracing,
in theory and practice, the positive
differences an evolving code of inter-
national ethics has made from the
First Hague Peace Conference in
1899 to the Vienna Conference on Se-
curity and Cooperation in Europe in
1989.

J. synthesizes key ideas, shifts, and
nuances in the thought of various au-
thors and players, and in the evolving
ethical principles grounding interna-
tional relations. What she defines as
an “ethical framework” in the period
prior to World War II has moved from
the primacy of the principle of “self-
determination” in 1919, to the triple
legacy embodied in the principles of
political independence, territorial in-
tegrity, and the sovereign equality of
states. After World War 11, J. argues
for the use of the term “Code” to iden-
tify international ethics on the
grounds that consistency of purpose
and principles ties the various inter-
national instruments together. Espe-
cially after 1945, the Code reflects the
predominance of human rights; well
over 90 percent of the 53 interna-
tional instruments and declarations
from 1945-1989 deal with human
rights. Moreover, the impact of the
war and the brutality of the German
state brought about greater involve-
ment of individuals, private organiza-
tions, and international organiza-
tions in shaping the Code, including
calls for civil, political, and legal
equality of women with men.

With the admission of new states to
the international community in the
19508, the Code shifts to greater de-
mands for social justice and economic
equity within a New International
Economic Order as incorporated in
the 1974 U.N. Charter of Economic
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Rights and Duties of States. Finally,
with the 1975 Helsinki Accord, hu-
man rights become elevated to the
same status as state rights. J.’s final
chapter traces the status of peoples on
whose behalf the states presume to
act. Appendices include a compilation
of major international agreements
and declarations from 1919 to 1989.
This elegantly written work won
the 1991 Lionel Gelber Prize for the
best book on international relations
published in English.
GREGORY J. WALTERS
St. Paul University, Ottawa

PREVENTING PRENATAL HARM:
SHOULD THE STATE INTERVENE? By
Deborah Mathieu. Clinical Medical
Ethics. Boston: Kluwer Academic,
1991. Pp. 153. $45.

In a brief preface Mathieu distin-
guishes, for three reasons, her em-
phasis from the usual title given this
area of concern, namely Maternal-—-
Fetal Conflicts. First, she wishes to
place the emphasis on the born child,
not on the fetus. Second, she does not
want to assume a simple conflict be-
tween a pregnant woman and off-
spring. Finally she does not wish to
imply that all pregnant women are
mothers. M. clearly presents the law
and the reasons for using and for not
using legal coercion. Her arguments
are masterfully marshalled. For those
interested in the subject matter, this
book is now their point of departure—
regardless of their terminus.

The outcome, for M., is that a
woman accepting to bring a preg-
nancy to term has a moral obligation
to take reasonable precautions to op-
timize (my term) the health of her
born child. This obligation is always
balanced against the risk to the
mother and the predictability of a fa-
vorable outcome for the child. The
law should not be invoked since it
would affect classes of people unfairly
and would demand types of care—e.g.
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rehabilitation, prenatal care, etc.—
which are not even available in vast
areas of the U.S. Thus to demand un-
der penalty of law what the govern-
ment does not guarantee for all
women is incongruous. To maintain
her libertarian balance, M. would al-
low the child to sue her parents for
harm that could and should have
been prevented in utero.

The one caveat I have is technical:
mutation introduced through male
and female germ cells is not distin-
guished from mutation in the embryo
and fetus; and developmental biology
is not demonstrated to be clearly un-
derstood. But it is not possible to do
everything in one small book.

ROBERT C. BAUMILLER, S.J.
University of Detroit Mercy

THE WEB OF THE UNIVERSE: JUNG,
THE “NEwW PHYSICS,” AND HUMAN
SPIRITUALITY. By John Hitchcock.
New York: Paulist, 1991. $14.95.

Written by a physicist as a contri-
bution to the Paulist series on “Jung
and Spirituality,” this work dwells on
apparent parallels between Jungian
psychology and contemporary phys-
ics. Although at times insightful and
creative, the book as a whole is
ragged and undisciplined in the writ-

ing.

According to H., the universe is a
process of growing consciousness. Re-
ligion and spirituality are intended to
help humanity sustain the cosmic
process of “waking up.” The awaken-
ing cosmos is not composed dualisti-
cally of matter and spirit; rather it
consists of a complex web of various
kinds of “spirit-matter” shaped by a
transcendent “Patterning.” But since
spirit is always inseparable from mat-
ter, the science of physics must be re-
vised and expanded in order to com-
prehend the spiritual as well as the
material dimensions of the cosmos.
Jungian psychology can mediate this
transformation of physics into an all-
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embracing science. Jung’s psychology
is not only the right spirituality, it is
also good physics.

Coming from a scientist this is a re-
markable thesis, and one that is
hardly destined to prosper. Histori-
cally, physics has achieved its suc-
cesses only by deliberately leaving so
much out. If it had included within its
scope such things as the evolution of
life or the workings of the human
psyche or the strivings of the spirit, it
would have remained too fuzzy to
have made the breakthroughs that it
has during the past three centuries.
Physics quite rightly abstracts from
the narrative density and concrete
complexity of the cosmos. It is not
physics’ abstracting from spirit that
is inappropriate, but the identifica-
tion of its abstractions with the whole
of reality. Physics would better keep
its limited status as one science
among others than take over the
work of spirituality as well.

JOHN F. HAUGHT
Georgetown University

WILDMEN, WARRIORS, AND KINGS:
MASCULINE SPIRITUALITY AND THE BI-
BLE. By Patrick M. Arnold, S.J. New
York: Crossroad, 1991. Pp. xii + 240.
$19.95.

Arnold adds to the “men’s move-
ment” the conviction that the Judeo-
Christian tradition has powerful,
challenging, and healing dynamics
for men as they face the danger and
emptiness of modern life. Part 1,
“Gender and Spirit,” stresses the dif-
ferences between women and men. To
the extent that the feminist move-
ment is an attempt to dominate the
complicated paradox of human sexu-
ality, it can only result in new oppres-
siveness at least as serious as that
which it set out to correct (21). This
section shows A. at his most polemi-
cal. Yet, as I read it, his analysis does
not raise another roadblock on the
way to women’s liberation; in many
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ways, it is an outcome of it. For Jun-
gians, A.’s psychological referent, the
feminine is not wholly identified with
women, any more than the masculine
is felt to be synonymous with men.
Part 2, “Masculine Archetypes and
the Bible,” discusses ten classic ar-
chetypes as they appear in Scripture.
E.g., under “patriarch,” Abraham as
an archetype is very generous and
kind; the “patriarch” treats others as
his own children. A. considers John
XXIII a latter-day patriarch “who
heard an inner voice that told him, in
effect, ‘Get up and move the Church
to a land I will show you! ” A. also
shows the shadow side of these arche-
types; in Abraham, hospitality to-
ward strangers is ironically con-
trasted with hostility toward his own
sons, Ishmael and Isaac. Part 3 dis-
cusses the necessity of masculine the-
ology and “why God would choose to
reveal himself definitively to the
world in the person of a male” (175).
What I most appreciate about this
book is the passion with which it is
written. It is free from a politics of
guilt. It is straightforwardly about
adult men, not about the puer aeter-
nus so attractive in today’s culture.
Admittedly, A. does not attempt to
present a balanced view from all per-

spectives.
CURTIS C. BRYANT, S.J.
St. Luke Institute, Suitland, Md.

RELIGIOUS LIFE: A PROPHETIC VI-
SION. By Diarmuid O’'Murchu, M.S.C.
Notre Dame, Ind.: Ave Maria, 1991.
Pp. 259. $9.95.

O’Murchu believes that the Church
needs a new paradigm to understand
and to revitalize religious life and
that he has discerned such a para-
digm not only in the history of reli-
gious life in Christianity, but also in
other world religions. He maintains
that religious life, when it is vibrant
in any religion, lives on the margins
(liminal identity) of church life and
lives from what he calls archetypal
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values. As liminal, religious embody
the deepest ideals of a society and
thus challenge and inspire the society
toward its ideals. These deepest ide-
als express the archetypal values im-
bedded in each person. In an histori-
cal overview O. tries to show that
each form of religious life begins as a
prophetic movement and then goes
through a vitality curve of growth
and decline which may and often does
lead to its extinction. Decline begins
when a religious group loses touch
with its archetypal values and be-
comes too assimilated to the larger so-
ciety of which it is a part.

0. also applies his theory of limi-
nality and archetypal values to un-
derstand in a new way the three vows
of religious life, and, finally, he looks
to religious life in the 21st century.
The book is wide-ranging and stimu-
lating, raises important issues, and
forces religious to reflect deeply on
their life. Just as the concept of arche-
types is somewhat opaque in Jung’s
writings, so too here. Moreover, schol-
ars of Eastern religions might have
problems with O.’s generalizations
which equate religious life in Christi-
anity with its forms in other reli-
gions. Finally, theories of religious
life will not revitalize a congregation
or a province; only committed and
zealous religious can do that. At the
same time a book such as this one can
help religious find the still-glowing
embers of the “fire in the belly” that
is needed for revitalization.

WILLIAM A. BARRY, S.J.
Boston, Mass.

ECUMENISM IN TRANSITION: A PAR-
ADIGM SHIFT IN THE ECUMENICAL
MoVEMENT? By Konrad Raiser.
Translated from the German by Tony
Coates. Geneva: WCC, 1991. Pp. vii
+ 132. $12.95.

The overwhelming impression of
observers of the ecumenical scene is
that the movement has entered a pe-
riod of stagnation. So argues Konrad
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Raiser, the former deputy general
secretary of the World Council of
Churches. His book analyzes the
changes which he sees as redefining
the ecumenical movement over the
last twenty years and suggests the
emergence of a new paradigm.

In the past, the ecumenical move-
ment was based on a Christocentric
universalism which presumed the
lordship of Jesus and a theological
concept of salvation history. This par-
adigm legitimated the search for the
unity of the Church. W. Visser 't
Hooft was its leading advocate. R. can
only suggest the outlines of the para-
digm he sees emerging. Building
largely on the thinking of Philip Pot-
ter, he develops the idea of the
oikoumene as the one household of
God, the real and endangered rela-
tionships between churches, cultures,
peoples, societies, and religions in all
their variety. From this perspective,
the ecumenical task becomes one of
manifesting the unity already given.
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Full unity becomes an eschatological
reality, the Eucharist its tangible an-
ticipation. At the end, R. focuses on
two “test samples” for the new para-
digm. First, he suggests that a fellow-
ship such as the WCC, precisely be-
cause it has no institutional authority
and must rely only on its power to
convince, “is the only appropriate ex-
pression for the fellowship of the
church at world level” (116). Second,
he suggests that a conciliar process
which continues to address issues of
justice, peace, and the integrity of cre-
ation offers a way to learn how to live
together in the household of God.

R. may too easily assume the final-
ity of the “reconciled diversity” model
favored by the confessional churches.
His book is not easy reading. But it is
the work of one long involved with
the WCC, and it suggests a way of
seeing beyond the present impasse.

THOMAS P. RAUSCH, S.J.
Loyola Marymount University, LA.

BOOKS RECEIVED

SCRIPTURAL STUDIES

Accents of God. Ed. M. Rohani. Ox-
ford: Oneworld, 1991. Pp. 94. $12.95.

Bailey, J., and L. Vander Broek. Lit-
erary Forms in the New Testament.
Louisville: Westminster/Knox,
1992. Pp. 219. $14.95.

Balthasar, H. von. Paul Struggles
with His Congregation. S.F.: Igna-
tius, 1992 [1988]. Pp. 90. $6.95.

Barclay, J. Obeying the Truth. Min-
neapolis: Fortress, 1991 [1988]. Pp.
298.

Beker, J. Heirs of Paul. Minneapolis:
Fortress, 1991. Pp. 146. $8.95.

The Bible and Modern Literary Criti-
cism: A Critical Assessment and
Annotated Bibliography. Ed. M.
Powell. N.Y.: Greenwood, 1992. Pp.
469. $65.

Buttrick. D. The Mystery and the Pas-
sion. Minneapolis: Fortress, 1992.
Pp. 246.

Casey, P. From Jewish Prophet to
Gentile God. Louisville: Westmin-
ster/Knox, 1991. Pp. 197. $20.95.

Castelli, E. Imitating Paul. Louis-
ville: Westminster/Knox, 1991. Pp.
176. $15.95.

Crenshaw, J. Old Testament Story
and Faith. Peabody, Mass.: Hen-
drickson, 1991. Pp. 480. $19.95.

Fee, G. Gospel and Spirit. Peabody,
Mass.: Hendrickson, 1991. Pp. 143.

Felber, A. Ecclesia ex gentibus con-
gregata (Jos 2). Graz: Institut fir
Okumenische Theologie und Pa-
trologie, 1991. Pp. 197.

Grappe, C. D’un temple & Uautre.
Paris: Presses Univ. de France,
1992. Pp. 371. Fr. 380.



o
Theological
: SEPTEMBER 1992
StUdleS VOL. 53, NO. 3
Published by Theological Studies, Inc.

for the Theological Faculties of the Society of Jesus
in the United States

TABLE OF CONTENTS
ARTICLES
The Faith of Jesus
Gerald O’Collins, S.J. and Daniel Kendall, S.d........... 403

The Magisterium of the Faculty of Theology of Paris in the
Seventeenth Century
Jacques M. Gres-Gayer ..................ccoiiiiiiiin 424

Moral Imagination in Theological Method and Church
Tradition: John Henry Newman
Gerard Magill. . ...ttt 451

ThB.Hloly Spirit and Theology of the Cross: Significance and
ialogue

arold Wells. . .......oneeiiiii i iiieeanenne 476

The Problem of Socialism in Liberation Pheology

Peter Burns, S.f. . ..ottt iiteeennennans 493
CURRENT THEOLOGY
A Decade of Research on the Saints: 1980—-1990

Lawrence S. Cunningham. . ............................ 517
NOTE
Final Causality: A Response

EdwardT.Oakes, Se........ccouueeieeiiiiiinnnnnnn 534
BOOK REVIEWS
WEINFELD, M.: Deuteronomy 1-11. .......outiiiiniiiineieerineeriennnanns 545
MURPHY, R.: The Song of Songs. .......ociviiiiiriiir e iiiinenenneeneanenes 547
THEISSEN, G.: The GospelsinContext ...............ccoiiiiiiiiiiiiiiiiniina, 548
LoHsE, E.: Theological Ethics of the New Testament .......................... 550
MCcGINN, B.: The Foundations of Mysticism.............ccooiiiiiiiiiennnnne, 552

ALSTON, W.: Perceiving God .. ......ooiiiiii ittt iiieeeetonneanns 554



LEFTOW, B:Time and Eternity ...........cooii ittt 556

LACUGNA, C.: God for UB. . ..iiit ittt ittt it ceeieeeneenneennenn 558
GUNTON, C.: The Promise of Trinitarian Theology...................ccooint. 560
CASE-WINTERS, A.: God’8 POWer. ... ....ccoiiiiiiiiiiieinreiinenraiiaeannnnns 561
ALTIZER, T.: Genesis and Apocalypse....... emeean N 562
HOFMEISTER, H.: Truthand Belief. ............. ..o ittt 564
RUBIN, M.: Corpus Christi..........cooveiiiiiiiiiiiiiiiiiiiieireneeenaannens 566
TAYLOR, L.: Soldiers of Christ ............ciiiiiiiiiiiiiiiiiiiiiiiieeennnns 568
BiaLas, M.: Mysticism of the Passion in St. Paul of the Cross.................. 569
SHANKS, A.: Hegel's Political Theory ...............ccoiiiiiiiiiiiiiiiinnnnnn, 571
MERRIGAN, T.: Clear Heads and Holy Hearts.........................c.oa... 572
COLOMBO, J.: An Essay on Theology and History.................covvvnnn..... 574
Bibliographic Guide to Comparative Study of Ethics (ed. J. Carman and M.
JUETZENSMEYET) . ...t ittiitt ittt teatennrastosneoeesoncanasonnas 576
CEssARIO, R.: The Moral Virtues and Theological Ethics....................... 578
LUKER, R.: The Social Gospel in Black and White............................. 580
Towards a Society That Serves Its People (ed. J. Hassett and H. Lacey) ........ 582
BEGBIE, J: Voicing Creation’s Praise ....................ciiiiiiiiiinann.... 584
SHORTER NOTICES. . . .. c ettt tieettnenerenneaecnaecanannannnnns 586

VISOTZKY, B.: Reading the Book CONRAD, E.: Reading Isaiah D1 SANTE, C.:
Jewish Prayer ~ Muiioz, R.: The God of Christians  RUF, F.: The Creation of
Chaos MITH, C.: The Emergence of Liberation Theology = RAHNER, K.: Hu-
mane Society and the Church of Tomorrow  SPRETNAK, C.: States of Grace
BAUMEISTER, T.: Genese und Entfaltung der altkirchlichen Theologie des
Martyriums  TAFT, R.: The Diptychs =~ WYBREW, H.: The Orthodox Lit-
urgy MCGUIRE, B.: The Difficult Saint  NUTH, J.: Wisdom’s Daughter
DORAN, S.: Princes, Pastors, and People FENVES, P.: A Peculiar Fate FER-
REIRA, M.: Transforming Vision 'ATTISON, R.: The Great Dissent  HANDY,
R.: Undermined Establishment FowL, S, and L. JONES: Reading in Com-
munion  JONES, D.: Code of Peace = MATHIEU, D.: Preventing Prenatal Harm
HITCHCOCK, J.: The Web of the Universe ARNOLD, P.: Wildmen, Warriors, and
Kings = O’'MURCHU, D.: Religious Life = RAISER, K.: Ecumenism in Transition

BOOKSRECEIVED .......ciiiiuiunteiineinnanneecnnnnnnennnnenns 601

THEOLOGICAL STUDIES (ISSN 0040-5639) is publishéd quarterly in March, June, Se
tember, and December b(Y Theological Studies, Inc., at rgetown University, Wash-
ington, DC 20057. Second class postage paid at Washington, and at additional mail-
ing offices. POSTMASTER, please send address changes to THEOLOGICAL STUDIES,
P.O. Box 465, Hanover, PA 17331, USA.

YEARLY SUBSCRIPTION 1992: U.S. individual: $18; U.S. institutional: $25; foreign indi-
vidual: $25 U.S. currency; foreign institutional: $30 U.S. currency.

RENEWALS AND NEW SUBSCRIPTIONS should be accompanied by a remittance in U.S.
funds and sent to Theological Studies, P.O. Box 465, Hanover, PA 17331, USA.

CHANGES OF ADDRESS and all correspondence dealing with subscriptions should be sent
to Theological Studies, P.O. Box 465, Hanover, PA 17331, USA.

MANUSCRIPTS (normally the ribbon copy or a computer printout of letter-perfect tﬁuality
and a legible duplicate), TOGETHER WITH RETURN POSTAGE, should be sent to Editor, Theological
Studies, Boston College, Chestnut Hill, MA 02167, USA. Author should certify that the
article is not being submitted simultaneously to another journal.

BOOKS FOR REVIEW should be sent to Book Review Editor, Theological Studies, George-
town University, 37 and O. Sts., N.W., Washington, DC 20057, USA.

BACK ISSUES are available from Theological Studies, Georgetown University, Washing-
ton, DC 20057, USA. Single copies prepaid: $6 in U.S.; $8 outside U.S.

FOR REPRINTS AND EARLIER ISSUES IN MICROFORM (35mm. and fiche), contact Univer-
?ity Microﬁ'}(%s, Inc., 300 North Zeeb Road, Ann Arbor, MI 48106-1356, USA; phone
313) 761-4700.

Copyright © THEOLOGICAL STUDIES, INC. 1992 (ISSN 0040-5639)



Presenting This Issue

Our September issue contains five articles, a survey of current the-
ology, and a note. There are themes from biblical, fundamental, his-
torical, systematic, spiritual, and liberation theology, as well as a fur-
ther contribution to the science—theology discussion.

The Faith of Jesus takes up the much-neglected issue of the faith
exercised by Jesus during his earthly life. Although the International
Theological Commission has made obvious openings in this direction,
theology has scarcely begun to analyze Jesus’ role not only as the
enabler and facilitator of faith, but also as its model and exemplar.
GERALD O’COLLINS, SJ. of Rome’s Gregorian University, long known
for his books and articles in fundamental theology, and DANIEL KEN-
DALL, S.J. of the University of San Francisco, who earned his doctorate
under O’Collins at the Gregorian in 1975, have fruitfully collaborated
several times, most recently in a study of “The Uniqueness of the
Easter Appearances” in the April, 1992 Catholic Biblical Quarterly.

The Magisterium of the Faculty of Theology of Paris in the Seven-
teenth Century presents a fascinating account of what was perhaps the
last significant resistance to the transfer of ecclesiastical teaching au-
thority “from those who had acquired knowledge to those who received
power.” JACQUES M. GRES-GAYER, with doctorates in history from the
Sorbonne and in theology from the Institut Catholique of Paris, is
associate professor and chair of the Department of Church History at
the Catholic University of America. A specialist in Gallicanism and
Jansenism, he recently published Theologie et Pouvoir en Sorbonne
(Paris: Klincksieck, 1991).

Moral Imagination in Theological Method and Church Tradition:
John Henry Newman explains how the integration of three character-
istics of discernment—dynamic, holistic, and subjective—in the moral
imagination illumines Newman’s view of theological method and
church tradition. GERARD MAGILL, Ph.D. from Edinburgh University
and assistant professor in the Department of Theological Studies at St.
Louis University, has edited two volumes of essays on Newman which
will appear shortly and is completing a book-length study on Newman:
Moral Theology and the Imagination.

The Holy Spirit and Theology of the Cross: Significance for Dia-
logue argues that the doctrine of the Spirit, especially when under-
stood within the genre of “theology of the cross,” holds potential for
both interfaith discussion and the dialogue of Christians with the sec-
ular world. HAROLD WELLS, Ph.D. from McGill University, is associate
professor of systematic theology and director of advanced degree stud-
ies at Emmanuel College in the Toronto School of Theology. With
particular interests in Christology, Pneumatology, and theological

401 -



402 THEOLOGICAL STUDIES

method, as well as liberation and contextual theologies, he is co-editor
of A Long and Faithful March (Toronto, 1989).

The Problem of Socialism in Liberation Theology examines Latin
American liberation theology’s association with and preference for so-
cialism, analyzes criticisms of this position—some justified, some
not—and points out the serious analyses liberation theology must un-
dertake if it is to answer its critics and establish an authentically
distinct future for itself. PETER BURNS, S.J., who recently completed his
M.Div. at the Jesuit School of Theology in Berkeley, is continuing his
studies along with pastoral work in London.

A Decade of Research on the Saints: 1980-1990 surveys research
written on the saints from the perspective of theology and spirituality.
LAWRENCE S. CUNNINGHAM, S.T.L. from the Gregorian University and
Ph.D. from Florida State University, is professor and chair of the De-
partment of Theology at the University of Notre Dame. His Thomas
Merton: Spiritual Master (Paulist, 1992) is about to appear, and he is
working on a study of the spirituality of Dante’s Divine Comedy.

Final Causality: A Response argues, in reaction to C. Mooney, “The-
ology and Science: A New Commitment to Dialogue,” TS 52 (1991)
289-329, that the substantive issue of final causality offers more hope
for fruitful dialogue than does a discussion of the limitation of the
mind of the scientist and the theologian. EDWARD T. OAKES, S.J., Ph.D.
from Union Theological Seminary, recently published “Apologetics
and the Pathos of Narrative Theology,” Journal of Religion 72 (1992)
35-58; he is now preparing a study of the Christology of Hans Urs von
Balthasar.

Robert J. Daly, S.J.
Editor
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