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1 AND I1 CHRONICLES: A COMMENTARY. By Sara Japhet. Old Testament
Library. Louisville: Westminster/Knox, 1993. Pp. xxv + 1077. $48.

Japhet has contributed a major work to the Old Testament Library
series—the first contribution to the series by an Israeli scholar. Her
dissertation on Chronicles, completed in Jerusalem in 1977 and pub-
lished in English translation in 1989, along with half a dozen scholarly
articles, have established her as the major scholar in contemporary
study of Chronicles. So this massive commentary is a welcome addition
to recent publications on a somewhat neglected book. It will take its
place with the commentaries of H. G. M. Williamson, Roddy Braun,
and Raymond Dillard.

J.’s work is distinguished by several important features. She argues
for separate authorship of this book rather than conceiving of a
“Chronicler” responsible for 1-2 Chronicles plus Ezra-Nehemiah.
Moreover, she distances herself from those who have stressed the mid-
rashic aspects of Chronicles, claiming that the Chronicler truly in-
tended to write history (34), a genre which J. describes elsewhere as
“theocentric history.” She demurs from a common tendency to evaluate
Chronicles by linking historical reliability with exact determination of
historical sources. This question is quite important especially in the
nonsynoptic parts of the history, i.e. sections where Chronicles does not
parallel the narrative in Samuel-Kings. For example, 2 Chr 20 (Je-
hoshaphat’s war with Moab and Ammon) is absent from the Kings’
tradition/source, but even though she cannot produce the “source” ma-
terial she concludes that the Chronicler had access to some kind of
chronicle from the monarchic era (801). She believes this author did
use a single, comprehensive history of Israel together with other writ-
ten and oral sources to create his own history (22—23). But he also used
sources such as divine revelations and prophecies of his own composi-
tion, which “seems to derive from his own self-understanding as in-
spired”; so the Chronicler viewed his work as “an authentic expression
of the divine will” (34).

A refreshing feature of J.’s commentary is that she emphasizes the
reworking of traditions to address contemporary religious issues.
“Chronicles is a comprehensive expression of the perpetual need to
renew and revitalize the religion of Israel. It makes an extremely
important attempt to affirm the meaningfulness of contemporary life
without severing ties between the present and the sources of the past;
in fact, it strengthens the bond between past and present and pro-
claims the continuity of Israel’s faith and history” (49).

For J., the time of the Chronicler is the end of the 4th century B.C.
She marshals several reasons for her dating: its Hebrew style is known
today as Late Biblical Hebrew; it contains very few “Persianisms”; it
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shows no signs of Hellenistic influence; it seems to use texts and motifs
from the Pentateuch, Deuteronomistic History, Lamentations, Zecha-
riah, and Ezra-Nehemiah; it presents a developed form of cultic orga-
nization, i.e. priests and Levites, that corresponds to later, Second
Temple organization.

In J.’s parlance, ideology seems to substitute for the more familiar
notion of an integrated theological program. It includes a consistent
view of God (monotheism is taken for granted, and there is a clear view
of providence as God’s direct and immediate intervention in history), of
the people Israel as linked by covenant to God from the very begin-
nings in the patriarchal era. This ideology manifests itself particularly
in “rhetorical” pieces authored by the Chronicler (e.g. sermons,
speeches, prophetic warnings), and in the public, cultic ceremonies so
prominent in this telling of Israel’s history.

dJ.’s continual study of Chronicles is manifest in her sympathetic
reading of this postexilic work which has frequently been dismissed or
ridiculed by Christian exegetes. Responding to implications that the
Chronicler showed too much interest in legal issues and cultic formal-
ism, she discerns in the celebration of Passover during Hezekiah’s time
a spirituality of repentance underlying the external pilgrimage to Je-
rusalem, noticing in 2 Chr 30:11 and 19 an internal journey as well:
“these people recognized the need to repent and to bring to fruition the
implications of repentance” (947). With regard to resident aliens, J.
emphasizes the Chronicler’s notion that none who dwell in Israel are
true foreigners, to be excluded from Passover; she discerns here a “com-
prehensive view of the people as all-inclusive” (956). In 2 Chr 20 she
notes the Chronicler’s “democratizing” tendency (the king often con-
sults with the people before taking serious action) and a view of wor-
ship as characterized by music and joy. Later, she notices “the Chron-
icler’s realistic awareness of the difficulty of complete devotion” (801).

J. pays sufficient attention to historical, literary, form-critical, and
philological matters to satisfy serious scholars and researchers. But
her work will prove beneficial also to advanced students and ministers
who may wish to pass over technical matters in search of a compre-
hensive view of the Chronicler’s theology and ideology. J. moves the
religious continuity between past and present up to contemporary
times—reason enough to consult this commentary regularly.

Jesuit School of Theology, Berkeley JOHN C. ENDRES, S.J.

MATTHEW’S CHRISTIAN~JEWISH COMMUNITY. By Anthony J. Saldarini.
Chicago: University of Chicago, 1994. Pp. viii + 317. $55, $17.95.

The chief value of this splendid book is negative: it exposes a com-
mon view of Matthew and his community as an anachronistic over-
simplification. In the traditional view, still dominant in popular un-
derstanding but also frequently found in scholarly circles, a sharp
distinction between “Judaism” and “Christianity” had already taken
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place in Matthew’s situation—often connected with a supposed “coun-
cil” of Jamnia that altered the synagogue liturgy in such a way that
Christians could no longer participate. For such an understanding, the
primary issue is whether Matthew’s Christian group is “still in” or
“already out of” the synagogue.

Rather than taking sides on this issue, Saldarini exposes the fallacy
of posing the question in this way. Every student of Matthew must be
grateful to him for this. After working through S.’s book, no reader can
any longer pose the question in such neat yes/no, in/out, Jew/Gentile
categories. He develops his case by arguing that first-century Judaism
was varied enough to include the Matthean believers-in-Jesus within
it, the sharp distinction between “Jews” and “Christians” not having
developed until the middle of the second century. Matthew understood
both the people in his narrative and those in his own group as belong-
ing to Israel; the sharp polemic of his Gospel is directed against the
leaders, not the people as a whole. A study of Matthew’s usage of the
word ethne, usually translated “nations” or “Gentiles,” does not indi-
cate a Matthean rejection of Israel as God’s people, though Matthew
does want to “open” the boundaries of Israel to more Gentiles. The
tensions between Matthew’s “group” and the Jewish “community” to
which they still belong are explained by a particular understanding of
the sociological categories of deviance, sectarianism, and kinship. Mat-
thew’s understanding of law, custom, and practice fit within the ac-
ceptable range of first-century Judaism, and even Matthew’s Christol-
ogy need not be seen as placing him outside its world of thought.

Thus S. argues that the Matthean believers-in-Jesus are to be un-
derstood as they understood themselves, solely as a particular kind of
Jewish believers who continued to circumcise their children and their
converts, to abide by the purity laws, and to keep the Sabbath, there
being enough flexibility on all these points within first-century Juda-
ism to accommodate the Matthean groups “deviant” practice.

Whether one concludes that S. has made a convincing case partly
depends on terminology and definitions. On the one hand, despite the
title of the book, S. speaks only of a Matthean “group,” but no
Matthean “community.” “Community” is reserved for Judaism in all
its manifestations, including the Matthean: “This study concludes that
the Gospel of Matthew addresses a deviant group within the Jewish
community in greater Syria, a reformist Jewish sect seeking influence
and power (relatively unsuccessfully) within the Jewish community as
a whole” (198; see 85—90). Yet the Matthean group “can be understood
as a sect or deviant association within the larger Jewish community
and also as a Jewish community of a particular kind, a Christian-
Jewish community” (199). The latter statement seems to soften the
edges of the distinction so carefully made in the general argument. The
same is true when one considers that Matthew’s group has “recently
withdrawn or been expelled from” the Jewish synagogue (2; cf. 112),
has its own assemblies, leadership, and discipline (102—20), and prac-
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ticed baptism of new members (90), but that baptism was only a mark
of a renewal movement within Judaism. Nothing is made of the eu-
charistic worship of the Matthean “group,” no reference to 26:26—29 as
representing their continuing practice. Thus S.’s discussion seems to
presuppose some of the in/out distinction he opposes, but places Mat-
thew’s community “in” rather than “out.”

A weakness of the book is that it deals with the text of Matthew as
all on the same historical plane. While S. incidentally refers from time
to time to Mark as a Matthean source, the role that Mark might have
played in the Matthean community, and what one might learn about
the Matthean community from Matthew’s interpretation of Mark (and
Q) is strangely not mentioned. S. has attempted to understand every-
thing in Matthew by expanding the boundaries of Judaism so that it
could embrace the Matthean group, a spatial approach. But history is
space/time. The study would have been improved by expanding the
temporal perspective to embrace the history of the material, which
must reflect some of the changes that the Matthean community had
undergone. Source analysis must be joined to social history and liter-
ary criticism. This is the way forward for Matthean studies. S. has
contributed a helpful and provocative study of one dimension of the
problem, but it cannot be treated in isolation without distortion.

Texas Christian University M. EUGENE BoRrING

ARGUING THE APOCALYPSE: A THEORY OF MILLENNIAL RHETORIC. By
Stephen D. O’Leary. New York: Oxford University, 1994. Pp. vi + 314,
$35.

As the year 2000 approaches, we can expect more and more preach-
ers to appear proclaiming the end of the world. They will stand within
a long tradition which engages in “arguing the apocalypse.” In this
study, O’Leary sets out to provide “a theoretical framework for under-
standing the millenarian and apocalyptic discourse . . . as rhetoric” (3).

O. first presents an overview of recent scholarship touching on bib-
lical, historical, and sociological aspects. Incorporating and building on
these, O. moves to develop his own rhetorical approach. He identifies
three recurring topoi of apocalyptic rhetoric: (1) evil—the problem of
theodicy: how to reconcile our concrete experiences of evil with belief
in a good God; (2) time—chronology: relief will come at the end of time;
and (3) authority—how to justify one’s argument that the end is near:
charismatic, traditional, and rational legitimations are offered.

O. then situates these three fopoi within a larger frame of reference.
Here he develops Kenneth Burke’s tragic and comic “frames of accep-
tance.” The tragic view sees evil in terms of sin or guilt; it views time
and human action as predetermined and moving to an inevitable res-
olution and absolute close. The comic view sees evil more in terms of
error, misunderstanding, and ignorance; it views time as more open-
ended and moving to recovery of equilibrium. Using Burke’s view of
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psychology of form, O. examines how the rhetor’s claim that the end is
near evokes and interacts with the response of a given audience.

After setting up his methodology, O. applies it to two particular
historical examples, that of William Miller in the 1840s, and that of
Hal Lindsay in our own time, examining their historical settings,
background, audience, argumentation, and results. He also discusses
the use of apocalyptic rhetoric by Ronald Reagan and Pat Robertson.
Finally he offers some implications for the future and comments
briefly on Waco and the Branch Davidians.

I would single out for brief mention just a few intriguing elements of
O.’s thought. (1) Since theodicies, in a way, put God on trial, they can
be seen as a species of forensic rhetoric. The four types of classic legal
argument can help classify different attempts at theodicy (36-—42,
197-98). (2) Early Christianity tended to locate itself with reference to
the expected return of the Lord in glory; the shift to locating itself with
reference to the birth of Christ (anno Domini) was one way to counter
apocalyptic expectation (46—49). (3) O. highlights the fact that the
Book of Revelation in the New Testament contains both tragic and
comic elements, and he concludes his study by arguing for the recovery
of the comic frame of acceptance (218—24). (4) In apocalyptic rhetoric,
the Scriptures are seen as an encoded message which simply needs
deciphering, not true interpretation. Thus the interpretations of Miller
and Lindsay, e.g., are masked and obscured. O. describes them as “self-
effacing interpreters” (143—-45).

In both scope and depth this is an exceptionally rich book which will
certainly stimulate further research and discussion.

Franciscan School of Theology MicHAEL D. GUINAN, O.F.M.
Berkeley, Calif.

GNosTICISM AND THE NEW TESTAMENT. By Pheme Perkins. Minneap-
olis: Fortress, 1993. Pp. x + 261.

Although there have been various collections of essays on the rela-
tion of Gnosticism and the New Testament, this is the first English
monographic treatment of this subject in nearly two decades. Perkins
concentrates on the results and questions generated by gnostic schol-
arship of the last 25 years. Besides surveying the work of others, she
offers many instances of her own scholarship, particularly on gnostic
m{thology in its relation to the Johannine movement and NT Chris-
tology.

P. treats the relationship between Gnosticism and the NT in three
parts. “Gnostic Origins” investigates the question of a non-Christian
Gnosticism that may have emerged prior to or concurrently with early
Christianity, especially the contributions of Jewish traditions. “Gnos-
tic and Precanonical NT Traditions” treats sections of the NT where
gnostic influence is generally detected: the sayings of Jesus, the Pau-
line “opponents,” images of Jesus as heavenly redeemer/revealer, and
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the revelation discourses of the Fourth Gospel. And “Gnostic Christi-
anity” deals with the emergence of a self-consciously Christian Gnos-
ticism and its conflict with “orthodox” Christianity over the matters of
anticosmicism, libertine or ascetic behavior, the role of women, and
scriptural authority.

This book has the virtue of moving the question beyond the old
debates about the pre-Christian or post-Christian character of Gnos-
ticism. P. correctly argues that the origins of Gnosticism are to be
found in a particular interpretation of foundational Jewish traditions,
especially those found in the Enochic treatment of authoritative Gen-
esis traditions. These form a coherent set of mythemes incorporated
into gnostic rituals and their accompanying myths of origins and sal-
vation according to a well-established “grammar” that presupposes a
community of users. Frequent word-play and extended exegetical
transformations of these mythemes suggest a textual rather than oral
base for the formation of gnostic traditions. Although gnostic myths
and rituals often appear to be superficially Christianized during the
first century, their formation is not dependent on emerging Christian-
ity. Neither is it possible to discover a single line of development from
the first century into the sociologically identifiable gnostic groups of
the second century. Both Christian and Gnostic origins are to be found
on the margins of Judaism where the question of Jewish/non-Jewish
identity was at best fluid.

Part 2 explores a number of possible gnostic influences on NT tra-
ditions. Studies of the sayings of Jesus in the synoptic tradition and
gnostic sources suggest that Jesus’ original teaching emphasized the
presence of salvation through wisdom rather than apocalyptic judg-
ment. Jesus calls his hearers back to the state of the primal androgyne
rather than to face impending judgment. In the second century, the
existence of acontextual collections of sayings demonstrates that the
realistic narrative contextualization of the life-of-Jesus Gospels was
unnecessary to understand the Savior’s wisdom. P.’s review of the Pau-
line tradition suggests that Paul and gnostic myth concur most closely
in conceiving humanity as subject to demonic powers because it dwells
in the flesh, and in speculation concerning the relation of the earthly
and the divine Adam (both of whom the Gnostics place in primordial
times, while Paul places the latter strictly at the eschaton).

In Part 3, P. observes that both Gnosticism and Christianity fea-
tured unconventional interpretation of inherited tradition that threat-
ened to reshape social relations. Both elicited suspicions of dangerous
antinomianism, and both tended in an ascetic rather than libertine
direction in an attempt to resist the influence of the demonic cosmic
powers.

This excellent book offers a balanced treatment of the relation be-
tween Gnosticism and the NT. It builds upon established results and
refrains from dogmatic conclusions. It contains excellent reviews of
recent research. Most of the argumentation is based on firsthand ex-
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egesis of individual texts. While the work is a “must” for the specialist,
it is particularly to be recommended as a supplementary text in
courses on early Christianity, where the chapters of Part 2 would serve
better than anything else currently available to focus on a range of
exegetical and historical issues crucial to NT interpretation.

University of Nebraska-Lincoln JOHN D. TURNER

NEW TESTAMENT FOUNDATIONS FOR CHRISTIAN ETHICS. By Willi
Marxsen. Translated from the German by O. C. Dean, Jr. Minneapolis:
Fortress, 1993. Pp. xvi + 319.

Marxsen, Professor at Miinster until his death in 1993, distinguishes
ethics taught and lived by “Christians” of various stripes from authen-
tic Christian ethics. To do so, he recognizes that Christian ethics must
be an integral part of theology, which is defined as talk of God, not
about God.

M. searches for the authentic in two “entirely separate” early tradi-
tions—the Galilean, which preserved stories of Jesus in his ministry,
and that of Jerusalem, which began from the Easter experience of the
salvific death and resurrection of Jesus. Mark is normative for the first
tradition, Paul for the latter. In each case, an eschatological indicative
grounds and includes the authentic Christian imperative.

In Mk 1:14—15 the completion of the kairos means no time remains
for the Jews to earn their admission to the Kingdom by stricter obser-
vance of the law; the Kingdom arrives as a gift. People’s decisions for
or against Jesus already place them in the position of being judged by
the coming Son of Man (Mk 8:38). And so in Jesus the eschaton is
already present; Christian ethics is the actualization of this risky es-
chatological existence, which can have no specifications or rules. Nom-
inal Christians are those who have once lived this eschatological ex-
istence and now are waiting to experience miraculously this lordship of
Christ again as kairoi.

For Paul, Christ is the end of the law (Rom 10:4). Since God has
already passed favorable judgment on us in Christ, works are useless.
Paul’s imperatives are situation specific, and so not rules for other
Christians. There is no new content in Paul’s imperatives; the only
difference is in the obedience of faith. Imperatives are Christian only
when they are hortatives flowing from Christ’s achievement.

Most of the New Testament is an unsuccessful development of this
vision, because ethics gets separated from apocalyptic Christology.
John, however, reforms this already-deformed tradition by a “present
eschatology,” which grounds the love commandment in the missions of
the Son from the Father and the disciples from the Son. His Gospel,
however, has no specifications of this command. The Johannine school
turned this eschatological vision into a new tradition, and so eschato-
logical Christology and ethics again separated.

In sum, both for Mark and Paul, directives are superflouous for the
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Christian grasped by the unconditionally loving God in the eschato-
logical moment; at other times they are non-Christian, otiose. M. con-
cludes that the Church should eschew its “worldly” (inauthentic) instruc-
tions to the world; its sole task is to proclaim over and over the indicative.

This new articulation of classic Lutheran theology is remarkably
coherent and frequently brilliant. There are pungent remarks about
historical-Jesus criticism and insightful interpretations of individual
pericopes. More important is the location of exegesis and Christian
ethics in the task of (doctrinal) theology. Most important is M.’s devout
insistence that personal experience of the lordship of God as uncondi-
tional love is the bedrock of Christian life and Christian theology.

But the book has stark limitations. The water-tight separation of
Galilean and Jerusalem traditions provides an unstable foundation for
“authentic” tradition. M. ignores the new social-science analysis that
has produced a quite different Jesus from his own. His interpretation
of Christ as the cessation of the law in Rom 10:4 is no longer preferred.
His theology sometimes drives him into indefensible interpretations,
e.g., that “the law was the god of the Jews” (67), a position untenable
not only after Sanders, but even after G. F. Moore.

M.’s appeal to theology as the matrix for Christian ethics is prom-
ising, but his naive rejection of God’s omnipotence (7) soon warns one
that his theology may not be up to his task. Indeed, Bultmann’s asser-
tion that theology is talking of, rather than talking about, God reduces
theology to little more than personal religious experience. No matter
how indispensable this experience is for its project, only a theology
which talks about God in explanatory categories can deliver it from the
subjectivity to which experience alone restricts it. It is not exegesis,
but rather this defective theology, which denies any guidelines, rules,
or norms to authentic Christian ethics. Further, while Christian ethics
derives from Christology, a Christian anthropology also mediates
Christian ethics. Here forensic justification cannot help, for it leaves
Christians with a changed status before God, but not with a changed
state. M.’s justification by faith cannot create a character which is
historically real, and so it cannot provide an authentic ethics. Neither
can it found a pneumatology.

Although M.’s caution about rules for Christian ethics is a healthy
corrective to some Catholic moralists’ assurance about such rules, still,
not even Fletcher left his Christian readers so devoid of ethical guid-
ance. What is needed is a doctrine of Incarnation and redemption
which truly penetrate history with eschatological grace. This perspec-
tive would see the various theologies of the NT not as defections from
the canon within the canon, but as graced developments, and would
understand in the experiences of these churches the Spirit’s continuous
elaboration of the ethical implications of salvation for Christian living.
Thence could come norms which are not opposed to justification by
faith, but its complement in a historical religion.

Seattle University JOHN TOPEL, S.J.
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THE ASRAMA SYSTEM: THE HiISTORY AND HERMENEUTICS OF A RELI-
G10ous INSTITUTION. By Patrick Olivelle. New York: Oxford University,
1993. Pp. xiii + 274. $49.95.

The Hindu d@§rama system refers to the four vocational states or
life-styles (student, householder, hermit, renouncer) open to Indian
males of the three higher classes. This is the first historical study of
the system as a theological concept from the hermeneutical perspective
of those who developed it through three millenia. Olivelle’s research
began in 1977 and initial chapters were written as early as 1981, but
the work was interrupted by O.’s magisterial two-volume study on
Renunciation in Hinduism: A Medieval Debate (1986—87) which
grounds the thesis in this book. The goal here is to establish that in
Brahmanical Hinduism (prior to the fifth century B.C.E.) the é$rama
system consisted of four distinct and alternative paths for leading a
religious life, and that only in the development of classical Hinduism
did it evolve into temporary stages of life through which one passes in
the religious quest.

O. treats the system less as a socioreligious institution than as a
theological construct. Theological constructs function as discourses
that give meaning to socioreligious reality and institutions. The four
variations of religious life-styles, however, existed before the emer-
gence of the theological construct. The purpose of the construct was to
legitimate as Hindu law alternate ways of being religious. Such the-
ology represented a liberal stance in the ancient period, intending a
structure of inclusion in order to manage the vast diversity in the
tradition. However, a transformation of structure took place in classi-
cal Hinduism, whereby it became more exclusive and restrictive, one
reason being the conservative influence of the married performers of
ritual.

Ritual in ancient India was limited to married householders. By 600
B.C.E. a reversal of worldviews and life-styles had taken place with the
greater presence of ascetics, hermits, and life-long students. Interest
shifted from marriage to celibacy, village to wilderness, outward ritual
to inner meditation. Accordingly, early writers argued a construct that
gave legitimacy to the life-long student, hermit, and renouncer. They
based the dsrama system (1) on choice, (2) for the adult, (3) as perma-
nent paths, (4) for males, (5) and each as legitimate in itself. The
classical theologians who came later reversed the system by (1) elim-
inating choice, (2) inviting youth into the system, (3) classifying each as
a temporary stage with the exception of renunciation, and (4) elevating
renunciation to a superior way of liberation. The confessional and sec-
tarian theologians accomplished such an evolution in doctrine through
hermeneutical skills.

The exceptional aspect of O.’s work is his use of Indian hermeneutics
to demonstrate a shift in theological development. India’s hermeneuti-
cal tradition is at the core of its theology and law, especially in resolv-
ing conflicts in the interpretation of Vedic texts and even later texts
seemingly in contradiction to scripture. The early thinkers drew upon
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the hermeneutic principle of option or choice, since in their view the
four ways of life were equally legitimate. If one text had more author-
ity over another, it could be selected over the other. The married rit-
ualists used this principle since marriage alone was the requirement
for sacrifice and procreation. The classical theologians drew upon an
assimilation theory which was used when all the texts were under-
stood to hold equal authority and could be followed at different times,
by different people, and involving different activities. Thus resulted
the dsrama system as progressive stages in religious development.

O. reveals a tension at the core of Hindu theological development:
namely, between inclusivity and exclusivity on the one hand and be-
tween marriage and celibacy on the other. Again, hermeneutical tools
were brought to the fray. Classifications were common strategies to
assign a higher qualification in another system to a lower position in
one’s own. Since all theologies emerged from sectarian groups, a posi-
tion could be rejected by referring it to a lower class. Moreover, what
one would consider a scriptural injuction became a honorific tool for
another, all indicating fluidity between the normative and the ideal. In
the end O. makes a plea for a study of exegesis and hermeneutics of
those we seek to understand before we bring our own strategies to
interpretation. This has frequently been absent among historians of
religions and theologians.

Catholic University of America WiLLIAM CENKNER

TRINITY AND INCARNATION: THE FAITH OF THE EARLY CHURCH. By Ba-
sil Studer. Translated from the German by Matthias Westerhoff. Col-
legeville: Liturgical, 1993. Pp. xvii + 270. $19.95.

The frame makes the picture. In any art shop where you find a print
presented in different mattings, you see how each matting changes the
picture. Studer’s frame is clearer in the original title, Gott und unsere
Erlésung im Glauben der alten Kirche. He emphasizes theologia and
oikonomia and develops his continuing interest in salvation by con-
centrating on trinity and incarnation within the context of ancient
worship, pastoral care, prayer, hymns, and spirituality, all with an eye
to the modern Church.

What might be a confused collage, or a reconstructed mosaic with
tiles lost, in S.’s hands becomes a colorful, clear presentation of early
Christian doctrine built by a faithful Roman Catholic theologian. Phil-
ological care and concern for context neither overpower the great
themes of Christian faith nor turn the work into turgid paragraphs of
interest only to patristic specialists.

The best chapter is the second. After looking at general pre-Nicene
Christological developments and setting those within their cultural
background in Chapter 1, S. speaks of “The Mystery of Christ in
Prayer and Exhortation” by concentrating on narration, doxology, epi-
clesis, and baptismal creed as the Church’s frame of reference. S. struc-
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tures this material with a master’s hand and his treatment is excel-
lent; yet I suspect it could be improved by even more emphasis on the
practice of the Church.

Some aspects of the picture are expected, but deftly handled. The
apologists’s message has a distinct unity. Irenaeus does center his
work on the salvation of the whole person, the salus carnis. Carefully
making his way, S. questions binitarian interpretations of Spirit
Christologies and highlights the trinitarian positions of Tertullian and
Hippolytus. Origen and Augustine are treated well; without them
Greek East and Latin West are inexplicable. S. warns against modern
critical studies and texts dependent upon Origen’s opponents, and he
favors the new editions of the De principiis which are not. He cuts
through the fat of Augustinian scholarship to bone and sinew.

Nicaea is the turning point. Athanasius and Hilary are the Eastern
and Western builders of what becomes a consensus, while later all
three Cappadocians and Amphilochius work to create terminology that
moves the debate forward. Further development comes in the great
Christological traditions of Antioch, Alexandria and Rome. For S,
Chalcedon refocuses Christology; modern research on Neo-
Chalcedonians closes the treatment. A chapter entitled “Retrospect
and Prospect” completes the frame and returns to the baptismal center
of Christian faith first expressed by the apostle Paul.

There are strengths that are weaknesses. (1) The bibliography is
European, deep and selective into the 1990s, but introducing patristics
without Robert Grant is odd. African and Asian studies must be in-
cluded, particularly in our religiously pluralistic modern world that so
interests S. (2) A look at traditions neither Latin nor Greek is welcome
but fuzzy. Aphraates, the Syriac writer, is “archaic” only if philosoph-
ical developments in the Graeco-Roman world are the norm; in his
context, he is penetrating. The Persian Church at the Council of Se-
leucia in 410 accepted a creed they thought was universal, but it was
not the Nicene. (3) The careful progression toward Nicaea up through
Chalcedon’s interpreters is well done but dependent upon a particular
perspective. The Eastern Orthodox do not view the filioque clause as a
logical progression from an implicit confession. In his Theology and
Identity, Kwame Bediako sees second-century Christianity as most
helpful for his situation in contemporary Africa.

There are mistakes. (1) Chapter 11, “The Spirituality of the Imperial
Church,” exhibits European state-church blindness. Constantine freed
the faithful from the threat of persecution, but establishment suborned
Christian faith and practice. The Nicene-Chalcedonian center of Chris-
tology does not hold because of state support, but because of its recep-
tion by the churches. Without a clear sense of “church,” imperial co-
lonial expansion of Christianity is difficult to criticize at its root, let
alone its 16th- or 19th-century catastrophic branches. (2) The “proper”
Antiochene school is not a late fourth-century development; Eustath-
ius and Diodore both saw that Arius had not given enough attention to
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Jesug’ inner life. Antiochenes knew Apollinarius was wrong well be-
fore Alexandrians or Cappadocians because they saw in his Christol-
ogy Arian error. (3) Monophysites and Nestorians need more sensitive
treatment. Those who honor Cyril through his Apollinarian formulas
and those who honor Nestorius through Theodore of Mopsuestia live as
churches today. They have persisted in an Islamic context and deserve
nuanced consideration, particularly in light of growing persecution.

Buy this translation for yourself, your pastor, and some modern
theologian you think is salvageable.

Emmanuel School of Religion FREDERICK W. NORRIS
Johnson City, Tenn.

INITIATION A SAINT THOMAS D’AQUIN: SA PERSONNE ET SON OEUVRE.
Jean-Pierre Torrell, O.P. Fribourg, Editions Universitaires; and Paris:
Cerf, 1993. Pp. 592. Fr. 120.

One of the paradoxes of the post-conciliar period is that, despite the
rapid decline which Vatican II brought to the neo-scholastic monopoly
on theology, after the 700th anniversary of Aquinas’s death in 1974
abundant new resources and studies have appeared. These range from
the anniversary letter of Pope Paul VI, Lumen ecclesiae, to the IBM
Index Thomisticus. Otto Pesch speaks of books and articles on Aquinas
“sprouting up like mushrooms” in recent years. One thinks of Pesch’s
own publications, particularly his Thomas von Aquin, essays by Wal-
ter Principe, Albert Patfoort’s Clés a la théologie de Thomas d’Aquin,
and the many volumes from various congresses, particularly the more
than 50 volumes of the Studi Tomistici. And most recently a bibliog-
raphy of the last two decades has appeared, Richard Ingardia’s Thomas
Aquinas: International Bibliography, 1977-1990 (Bowling Green,
1993). Torrell’s book is the crown of recent research into Aquinas.
Coming in the 1990s, it shows how greatly the 20th century has ex-
panded the knowledge of Aquinas’s thought and medieval milieu
through the work of so many reaching from Martin Grabmann to Tor-
rell.

T.’s volume (anticipated by a summary published as “Thomas
d’Aquin” in the Dictionnaire de spiritualité) is, as he describes it, a
guide to or an exposition of the person and the work. Experts will
decide to what extent this book replaces J. A. Weisheipl’s Friar Thom-
as d’Aquino. With painstaking scholarship T. offers his own opinions
on hundreds of technical problems of biography, chronology, and of the
context and purpose for all the writings. He devotes more time to
Aquinas’s theology and to Aquinas’s life in the midst of a religious
world than did Weisheipl whose perspective was that of history and of
the philosophy of science. T.’s chosen pattern is the chronology of the
life joined to a consideration of the works composed during the various
periods. Up-to-date research concerning a myriad of issues ranging
from the nature of the controversy over religious life to the purpose of
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the commentaries on Aristotle is offered. It is clear that this book is the
result of decades of careful reading and annotation; it is the work of a
special career including membership on the Leonine Commission and
university professor; it is the work of a scholar who is interested in
meticulous discussions over chronology but also in the human side of
Aquinas’s years of intense labor.

The chapters on the life and works are followed by two on the con-
troversies in the years immediately after Aquinas’s death, and on the
process leading to canonization. Few references are made to the history
of Thomism. A chronology leads to two addenda written by a co-worker
Gilles Emery, O.P.: a catalogue of all the writings of Aquinas (includ-
ing some designated as inauthentic) in terms of manuscript witnesses,
published texts in Latin, and French translations; and a bibliography
which can lay some claim to being international.

Typical of the riches of the books is its seventh chapter. Set between
the complex history of the Summa contra gentiles and the return to
Italy, and the inception of the Summa theologiae in Rome is a treat-
ment of the “Sojourn at Orvieto.” In these pages we learn about Aqui-
nas’s involvement in provincial meetings and his activity of prioral
lector, and about his commenting on Job and the composition of the
study requested by the pope of ecumenical issues between East and
West. Interesting minor studies on philosophy and canon law are first
considered exhaustively so that more space can be given to two inter-
esting and individualistic works, the liturgical office for the Feast of
Corpus Christi, and the Gospel commentary drawn from patristic
sources, the Catena Aurea.

T.’s volume offers a kind of tour or synthesis of the most recent and
most perduring of research in Aquinas: P.-M. Gy on the Feast of Cor-
pus Christ, P.-M. Gils on Aquinas’s writing of texts, Leonard Boyle on
the origins of the Summa theologiae, Réné Gauthier on the Summa
contra gentiles. But this is not to imply that the work is only a com-
pendium, for in both details and overview T. gives his own insights and
resolutions.

T.’s perspective includes both that of historian and of theologian.
Theology appears in T.’s pages on the profession of the university pro-
fessor and on the purposes of the many writings. But it also surfaces in
rather original considerations of Aquinas as a preacher, as the author
of a theology which is also in modern terms a spirituality, and as a
religious poet. T.’s is the difficult task of discerning in the various
early biographers of Aquinas, each at their own distance from him,
what is report and what is embellishment. Perhaps here he is too
respectful; his critical sense at first limits their elaborations, but then
he seems to admit some reports for the sake not of historical events but
as indications of a general but unsupported biographical atmosphere.

While T. disagrees with other scholars in this century on no small
number of points, his approach is never demeaning; he judiciously
shifts their opinions, learns from each, and then chooses his own res-
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olution. In the extensive collation of sources, in the breadth of histor-
ical and theological perspective, in the tranquil balance of opinion, his
work resembles its subject, the person and work of Thomas Aquinas.

University of Notre Dame THoMAS F. O'MEARA, O.P.

RHETORIC AND THEOLOGY: THE HERMENEUTIC OF ERASMUS. By Man-
fred Hoffmann. Erasmus Studies. Toronto: University of Toronto,
1994. Pp. ix + 303. $70.

Histories of theology continue to skip from late-medieval scholasti-
cism to Luther and other Reformers, bypassing the achievements of
Renaissance Humanists like Lorenzo Valla and especially Erasmus,
except for possibly mentioning their pioneering work in textual and
historical criticism. The tradition of contemptuous dismissal of Eras-
mus as a theologian began with Luther in 1525 on the Protestant side
and became even more devastatingly operative among Catholics when
his opera omnia were placed on the Roman Index by the fanatical Pope
Paul IV in 1559. For the past 30 years scholars on both sides of the
Atlantic have been discovering the depths of Erasmus’s many writings
on ministry, piety, and theological method. If it is true that Vatican
Council II was an “Erasmian Council” in its basic themes and style, as
several scholars have proposed, then Erasmus deserves more attention
from theologians than he has been receiving, and the history of theol-
ogy needs to make room for him.

H.s book deals in essence with Erasmus’s theological method, the
heart of the matter. Its basic thesis is that, like Valla before him,
Erasmus wanted to replace the dialectical theology of the scholastics
with the “ancient and authentic” theology of the Fathers, based not on
dialectics but on rhetoric. Erasmus is the culmination of the theologia
rhetorica that began with the Italian Humanists, first studied in depth
by Charles Trinkaus 25 years ago. H. tries to show that Erasmus, one
of the greatest philologists who ever lived, was much more than a
philologist, that in fact he created a coherent theological system.

H.’s starting point is Erasmus’s biblical hermeneutic, which entails
an analysis of his understanding of metaphorical language, especially
as it relates to the “allegorical” sense of Scripture where Erasmus
applies his Christological and ecclesiological insights. Important
though allegory was for Erasmus, it has usually been undervalued by
his commentators. This makes H.’s treatment particularly valuable.
He summarizes his thesis: “To put it simply, [Erasmus] abandoned the
speculation on metaphysical problems in favour of understanding met-
aphorical language” (8).

Almost as important is H.’s treatment of “accommeodation,” another
leitmotif, and the relationship, beautifully described, between the
“moral innocence” required in the interpreter and the puritas of the
biblical text itself (89—93). Moreover, H. shows, as have so many re-
cent scholars, that Erasmus’s Christ is not the moral exemplar of the
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Imitatio Christi, as is still so often alleged, but the powerful Word and
Redeemer of the Johannine and Pauline texts.

The final chapters describe how certain principles and figures of
rhetoric (e.g. inventio, elocutio, loci communes, and prudentia) operate
in Erasmus’s synthesis and method of interpretation and then how
they relate especially to the ministry of preaching. H. draws much of
his material here from Erasmus’s treatise on method, Ratio verae theo-
logiae, and from his massive and ground-breaking treatise on preach-
ing, the Ecclesiastes, by far his longest and his last major work. Al-
though H. is thoroughly familiar with all of Erasmus’s writings per-
tinent to his subject, he uses these two works most consistently as his
touchstones.

This is an important book on an important subject, with which I am
in substantial agreement. The prose is dense and abstract, on occasion
clouding rather than clarifying the point at issue. I sometimes felt that
H. left Erasmus in the dust to engage in theoretical elaboration beyond
what the text allowed. I felt perhaps the most uneasiness in H.’s failure
to give rhetoric itself a firm definition by relating it clearly and fore-
most to oratory and the speech-act. Erasmus often referred to himself
as a grammaticus, but never (I believe?) as a rhetor. The traditional
task of the “grammarian” in classical times was textual interpretation
especially of poetry, which led to the development of “allegory.” No
doubt, rhetoric at least in its secondary senses powerfully influenced
Erasmus’s method, and grammar and rhetoric at some point melded
into one another, but I wonder whether he might not just as aptly be
called a “grammatical theologian” or even “poetic theologian” as a
“rhetorical theologian™? This may sound like a lis verborum, but I
think it has important implications, about which I have written else-
where and that are too complicated to discuss here.

Weston Jesuit School of Theology JOHN W. O'MALLEY, S.J.

A HISTORY OF THE BIBLE AS LITERATURE 2: FROM 1700 TO THE PRESENT
Day. By David Norton. New York: Cambridge University, 1993. Pp. xii
+ 493. $60.

The second volume of Norton’s large-scale project is actually about
the history of the Bible in England, with a primary but not exclusive
focus upon how English and American writers and readers responded
to the Bible as a literary text. While there are some substantive
discussions of continental figures like Herder, Strauss, Renan, and
Schweitzer, they appear almost exclusively in terms of their influence
upon English thinking. Even with this strict limit, N.’s topic is far too
broad for his two substantial volumes, and his approach ultimately is
to consider a series of themes and issues of recurring importance
(“ways of thinking are perennial,” he notes [435]), developing some of
them at length (he is very interested in the evolving understanding of
Hebrew poetical forms and their use of parallelism), and pointing only
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quickly to others (his discussion of Blake perhaps wisely devotes only
a page to the endless complexities of the Bible’s influence upon the
prophetic works).

An enormous amount of work has gone into the writing of this book
(N.’s working bibliography for 20th-century sources alone contained
nearly 1500 items), and one of his substantive contributions is to locate
books and ideas within a broad historical perspective. With remark-
able patience he corrects the eager assertions of novelty which intro-
duce Alter and Kermode’s The Literary Guide to the Bible (1987), point-
ing out how some of their interpretive strategies are indeed centuries
old. This same encompassing erudition permits N. to throw emphasis
upon writers of earlier centuries like Robert Lowth (1710-1787) who
may be unfamiliar to many of his readers.

At the heart of N.’s second volume is the ongoing history of the King
James Bible. He begins with early-18th-century objections to that
translation which find it “so old, the words . . . so obsolete, the orthog-
raphy so bad . . . that most people will not be at the pains of reading [it]
...” (3). He traces the rising reputation of the KJB through the late
18th century, with its increasing appreciation of the biblical sublime,
to the climactic adoration of the KJB among the Romantics and Vic-
torians, and then on to the downward turn of the mid-20th century,
when objections, primarily from clergy desperate at tiny congregations
incapable of even reading the KJB aloud with any comprehension, led
to the widely disputed appearance of the New English Bible and other
“modern” translations. N.’s admiration for the beauties of Jacobean
prose make him openly critical of both the more accurate late-19th-
century RSV and the colloquial NEB, and the final, rueful conclusion
to his discussion of the problems of translating afresh the most widely
read book in the language is this: “No Bible can become a classic if it
is not perpetually and inescapably encountered by all of us. It was the
KJB’s good fortune to be inescapable for centuries . . .” (436). What is
left out, but clearly implied, is that this collective belief no longer
exists, and with its passing goes any real possibility for a replication of
the KJB’s historically unique success.

N. is never content simply to report the shifts and reversals of in-
tellectual history; he actively engages in the arguments he is summa-
rizing and frequently he joins in the dispute. Having reviewed, e.g.,
L. C. Knights’ 1933 essay “How Many Children Had Lady Macbeth?”
and its insistence upon the distinction between historical and fictional
characters, N. goes on to point out that in the root character of their
textual formulation the four Gospels implicitly attempt to “reveal or
preserve a particular body of truth that is not in them but only indi-
cated by them.” Hence their “literary form is anti-fictional” (377). N.’s
conclusion is more powerful and more suggestive than the essay which
inspires it, and this is by no means the only moment where the reader
feels that it is this historian of ideas who has some of the best ideas to
offer.

Georgetown University JOHN PFORDRESHER
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THE JESUIT MYTH: CONSPIRACY THEORY AND POLITICS IN NINETEENTH-
CENTURY FRANCE. By Geoffrey Cubitt. New York: Oxford/Clarendon,
1993. Pp. viii + 346. $60.

This densely written book considers the phenomenon of anti-
Jesuitism in 19th-century France as a case study in conspiracy theory.
Similar studies can be done about anti-Semitism or Masonic conspir-
acy. The common denominator would be that they have little or no
relation to the living, breathing Jesuits or Jews or Freemasons who
lived during the period studied. Those living embodiments of the spe-
cies are curiously irrelevant to those who indulge their paranoia about
imagined groups of conspirators. Cubitt amply demonstrates this, us-
ing the Jesuits as an example.

“Jesuits” in this context need not be from the 19th century; any
example from the past will do. Nor must the examples be French, and
so Escobar and Busenbaum are adduced as well as Lavalette and Moul-
let. Jesuits in general, of any time or clime, are presumed to be advo-
cates of lése-majesté and regicide, homicide and parricide, perjury and
falsehood, idolatry, magic and astrology among other perversions. A
standardized “record of intrigue and criminality which passed, in anti-
Jesuit eyes, for Jesuit history had long since been compiled and set in
the stone of the anti-Jesuit myth. Jesuits were guilty in the assassi-
nations and attempted assassinations of French kings, in England’s
Gunpowder Plot, for the revocation of the Edict of Nantes and the
persecution of the Jansenists of Port-Royal, not to mention the “mis-
behaviour of Jesuit missionaries in the Indies, the Orient and Latin
America.”

C. points out the “mythical character” of the great majority of these
allegations, but no matter, they made up the Jesuit “criminal record”
about which readers wanted to hear, whether the tales were of shady
commercial and industrial activity, or of political interference, or of a
morally destructive theological approach. In one relatively rare exam-
ple drawn from the contemporary scene, eager readers were informed
that “in California the Society has gold-mines; and a whole street in
San Francisco has become her property. It is there that she does her
best lending business, at 30, 40, 50, 100, 200 per cent.” Metaphors were
not complimentary: Jesuits regularly were accused of casting entan-
gling nets; they were likened to reptiles, beasts of prey, insects, cha-
meleons, spiders, and wood-lice. The Society was an “octopus” or a
“hydra.”

The chief source of this all-out assault in the middle years of the
century was the prestigious Collége de France, and the chief attackers
were the distinguished historians, Jules Michelet (1798-1874) and
Edgar Quinet (1803—-1875), joined by the novelist Eugene Sue (1804—
1857) with his depiction of Jesuit intrigue in The Wandering Jew. For
Michelet and Quinet it was “la guerre aux jésuites,” while Sue battled
in them a “secret society bent on world domination by all available
means.” On the 19th-century French politico-religious scene, the bat-
tle lines were seen as drawn between the Jesuits’ ultramontanism and
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intolerance and the toleration and feeling for universal religion that
were the legacy of the French Revolution, between Jesuit insincerity,
deviousness, and artificiality and Revolutionary truth, authenticity,
and spontaneity.

The chief propagators of the Jesuit myth were from the left, the heirs
in the never-ending schism that has divided France since the Revolu-
tion, but their efforts were applauded and, where possible, supported
by the avatars of the right, descendants of political Gallicanism and
religious Jansenism. For them, and for many of the moderate leftists,
if for differing reasons, the Jesuits were what was wrong with the
Church of France. They suffered as surrogates and scapegoats for the
reactionary conservatism of the Roman Church.

C. has written a good study of the conspiracy-theory mentality that
can so easily grip the uncertain, whether in church or state, even
today.

St. Peter’s College, Jersey City JAMES HENNESEY, S.J.

ERIK PETERSON: NEUE SICHT AUF LEBEN UND WERK. By Barbara Nicht-
weiss. Freiburg im Br.: Herder, 1992. Pp. xvii + 966. DM 85.

The German theologian Erik Peterson (1890-1960) is perhaps bet-
ter known to specialists in Christian origins than to most readers of
this journal. That is unfortunate. Though the Catholic context of his
work was the post-World War I Catholic revival, hence even earlier
than the patristics-based renewal of the nouvelle théologie (which he
helped inspire), Peterson’s work has suggestive and unexpected con-
nections with the contemporary situation, though these are not much
explored by the present book.

Peterson was educated in the historical and comparative methods
fostered by the dominant liberal Protestantism, just prior to the neo-
orthodox revanche, whose Kierkegaardian inspiration appealed
strongly to him. Doubts about the dogmatic viability even of neo-
orthodoxy eventually led him to leave the Lutheran Church and be-
come a Roman Catholic in 1930. Feeling compelled to resign his pro-
fessorship on the Evangelical faculty at Bonn, he then moved to Italy,
where he married and raised a family and pursued a productive schol-
arly life, even though he did not receive a formal academic appoint-
ment until 1948. He died in 1960.

His published work is of two types: short scholarly articles on early
Christianity, Judaism, and gnosticism, many of which have been re-
printed as Friihkirche, Judentum, und Gnosis (1959); and sharply
written essays and monographs on broader theological topics (political
theology, Jewish-Christian relations, angelology, martyrdom, dog-
matic theology, etc.), though even these are highly focused studies,
often cast as exegetical exercises. Several of them have been reprinted
as Theologische Traktate (1951). They document a restless, even mer-
curial religious sensibility, which was tempered by Peterson’s rigorous
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scholarly standards, and which drove him to find satisfactory external
controls and expression in dogma, ritual, polity, and tradition.

Nichtweiss’s daunting book, which originated as a Freiburg disser-
tation, is an intellectual biography devoted to Peterson’s education,
personal and professional relationships, and the contexts, contents,
and critical reception of his major publications. Peterson’s relationship
with Barth and dialectical theology is treated exhaustively; N. argues
that the critical exchanges between the two during the twenties even-
tually left their mark on the Church Dogmatics. Particularly illumi-
nating to this reviewer is the treatment of Peterson’s complex connec-
tion with the controversial Catholic jurist and sometime Nazi sympa-
thizer, Carl Schmitt. Here N. makes an important contribution to the
still-lively debate inspired by Peterson’s celebrated claim about the
impossibility of a Christian political theology, which he made in the
book Der Monotheismus als politisches Problem (1935).

This is the first truly comprehensive study of Peterson’s life and
work, though an important resource is still the volume of essays edited
by Alfred Schindler, Monotheismus als politisches Problem? Erik
Peterson und die Kritik der politischen Theologie (1978). Besides his
published works N. had access to Peterson’s literary remains in Turin.
These included a mass of notes, diaries, and the manuscripts of his
university lectures from the twenties. In addition she located and ex-
amined large numbers of Peterson’s letters to Barth, Schmitt, Anne
Reinach, the Benedictine monk-scholars Odo Casel and Thomas
Michels, and others, which taken together provide an almost seamless
and vivid record of his life after 1918. N. has given us a massively
detailed reconstruction of Peterson’s life and work, skillfully set
against the religious, philosophical, political, and cultural ferment of
the crisis of the Weimar Republic and the onset of National Socialism.
We are in her debt.

University of St. Thomas, St. Paul MiCHAEL J. HOLLERICH

SEARCHING FOR CHRIST: THE SPIRITUALITY OF DOROTHY DAY. By Brigid
O’Shea Merriman, O.S.F. Notre Dame Studies in American Catholi-
cism. Notre Dame: Notre Dame University, 1994. Pp. xi + 333. $29.95.

Dorothy Day is known as foundress of The Catholic Worker, activist
for disarmament, and provider for the hungry and the homeless. Mer-
riman presents the contemplative and intellectual values that ani-
mated her work. Day is seen as a voracious reader, a philosopher, and
a woman hungry for prayer. As a young girl, she was taken by the New
Testament, the Psalms, and The Imitation of Christ—“a book that
followed me through my days.” But she was also reading Dostoevsky,
Tolstoy, Upton Sinclair, and Jack London. She renounced her Episco-
pal faith, and at eighteen was interviewing Trotsky and writing for
Socialist and radical journals; she talked into the night with artists
and anarchists, traveled, married, and had two common-law marriages
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and one abortion. But she began attending daily Mass, praying the
Lord’s Prayer while walking the streets, and wondered whether she
believed in God.

After becoming Catholic in 1927, she struggled to integrate religion
with the social ideals she had shared with her radical and anti-
religious friends. In late 1932 she met Peter Maurin, a former Chris-
tian Brother much taken with the Benedictine ideal. He provided the
vision that allowed her to begin her life’s work. Together they founded
The Catholic Worker in order to build a new civilization based on “cult,
culture, and cultivation.” Day continued to read and pray: “Yes, read-
ing is prayer—it is searching for light on the terrible problems of the
day.” She found answers in the New Testament, the papal encyclicals,
the novels of Dostoevsky and Tolstoy, the personalist philosophy of
Emmanuel Mounier, and the humanism of Jacques Maritain. From St.
Benedict she learned hospitality and became a Benedictine Oblate. For
almost forty years, she made retreats according to the austere and
controversial ideals of Onesimus Lacouture, S.J. Her column in The
Catholic Worker told of the struggle to understand the gospel in diffi-
cult times. Most of her readers lacked her courage and commitment,
but they found the light they could bear.

Day studied the saints and has been considered a saint herself, but
she described herself, with humor, as “only some aging lady who is
religiously obsessed.” The present work brings Day to life. She is
shown to be more than an heroic ideal; she was a complete and pas-
sionate person: “Thank you, Lord, for everything, but friendship espe-
cially.” By her reading, prayer, and retreats, she drew from the life of
the Church, while her own life and writing shaped the Church. M.’s
easy prose conceals the research on which the present work is based;
this is evident only in the 80 pages of notes that evaluate the letters,
interviews, and abundant sources. Day was known for her activism;
the present book considers her contemplation. Still, some indication of
her activities would help us get the full picture. This well-written book
reminds us that the history of the Church is shaped by the saints, and
there are few Americans who have embodied sanctity for us as has
Dorothy Day.

Georgetown University THOMAS M. KING, S.J.

TRANSFORMING LIGHT: INTELLECTUAL CONVERSION IN THE EARLY LON-
ERGAN. By Richard M. Liddy. Collegeville: Glazier/Liturgical, 1993.
Pp. xxii + 225. $14.95.

Liddy has written an important book on Lonergan. It details the
young Lonergan’s journey to the intellectual conversion he experi-
enced in the early 1930s, and the expressions of that conversion in the
following two decades, up to and including the writing of Insight. The
book’s subtitle seems to emphasize the last of these, i.e. the expression.
Perhaps the first and most important half of the book, on Lonergan’s
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own experience, would have been more sharply highlighted had the
title of the pivotal seventh chapter, “Lonergan’s Intellectual Conver-
sion,” been used for the subtitle. This is what the book is really about.
Though the second half is impressive in its research and execution, it
is essentially a history of “intellectual conversion” in Lonergan’s writ-
ings from his Gratia Operans dissertation to Insight. The first half, in
contrast, is an intellectual biography which makes it clear that the
Lonergan who taught and wrote about intellectual conversion as a
professor and author had as a student experienced such a conversion
himself after an arduous struggle of many years. The explication of
this struggle is the book’s special contribution.

Here we can only note key points on the itinerary of a journey that
Liddy covers in satisfying depth. After a few pages on Lonergan’s
youthful life and education in Canada, Liddy follows Lonergan to
Heythrop College in England for his Jesuit philosophical studies
(1926-1929). Suarezian scholasticism was the order of the day, and
Lonergan found it unacceptable. What influenced him during these
years was Newman’s Grammar of Assent, with its focus on experience.
At this point Lonergan considered himself a “nominalist.” Back in
Canada for a period of teaching at Loyola College in Montreal, Loner-
gan read the early dialogues of Plato, in which he appreciated the
methodology of questioning and the normativeness of intelligence. Ar-
chival fragments from the period show Lonergan critiquing Aristotle’s
misconception of Plato’s Ideas. Then, in the summer of 1933, before
going off to study theology in Rome, Lonergan took up Augustine’s
early dialogues, written in 386 in the wake of his conversion. Through
Augustine, whom he found “psychologically exact,” Lonergan was able
to break from nominalism, but also feared that he was becoming an
idealist. Of the many Augustinian influences on Lonergan, Liddy
stresses Augustine’s veritas, which Lonergan will understand as the
transcendental a priori of Truth.

So far, we have noted Lonergan’s focus on Newman, Plato, and Au-
gustine. What about Aquinas and Aristotle? Only after he arrived for
his theological studies at the Gregorian University in Rome (1933
1937) did Lonergan begin to take them seriously. It was probably the
work of the Gregorian’s Jesuit philosopher Peter Hoenen, recovering
Aquinas’ act of understanding from behind the Scotist scholastic tra-
dition, that led Lonergan to study the Summa theologiae and realize
that St. Thomas was “not nearly as bad as he is painted.” At the same
time a fellow Jesuit student introduced Lonergan to Belgian Jesuit
Joseph Maréchal’s interpretation of Aquinas, from which Lonergan
learned that knowing is discursive (not intuitive) and that it is realized
in affirmation. How all the elements of his intellectual development
came together is addressed by Lonergan in a 1935 letter to his Jesuit
superior in Canada. There he asserted that the “current interpretation
of St. Thomas is a consistent misinterpretation,” and that he could
prove it out of St. Thomas himself. (This remarkable letter is just one
of many contemporary sources used by Liddy, along with Lonergan’s
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later autobiographical reflections.) Before long, Lonergan would be
calling himself a Thomist, especially after lectures on the unicum esse
in Christo in Jesuit Bernard Leeming’s Christology course (1935—
1936) convinced him of the real distinction between essence and exis-
tence. Some ten years after beginning his study of philosophy, Loner-
gan had finally realized an intellectual conversion to critical realism.
During his doctoral studies in theology (1938—1940) he began express-
ing and expanding that decisive experience, first in historical studies
and later in a focus on scientific method.

Lonergan’s achievement was the result of a personal and painful
struggle. Perhaps my image of journey (or Liddy’s “way”) is mislead-
ing. At the time it must have seemed more like endless wandering
than goal-oriented journeying. There was no map, no preset destina-
tion; he had to find his own way, without knowing where he would end
up. This is worlds apart from reading and understanding Method in
Theology—or even Insight! Readers of Liddy should be less likely to
find in Lonergan’s expression of intellectual conversion a measure of
others’ achievements and more likely to find in his experience of strug-
gle toward conversion an inspiration to set out and find their own ways
in yet unchartered waters.

Villanova University WALTER E. CONN

THE CATHOLIC CHURCH IN MODERN CHINA: PERSPECTIVES. Edited by
Edmond Tang and Jean-Paul Wiest. Maryknoll, N.Y.: Orbis, 1993. Pp.
xvii + 260. $18.95.

PROTESTANTISM IN CONTEMPORARY CHINA. By Alan Hunter and Kim-
Kwong Chan. Cambridge Studies in Ideology and Religion. New York:
Cambridge University, 1993. Pp. xix + 291. $35.

Containing previously published articles, Tang and Wiest’s book of-
fers only two original essays, each by the editors. Disclaiming any one
perspective on the Church in China today, the editors have opted
wisely for different perspectives which receive treatment in three sec-
tions. A historical part links some of the major issues which confront
Chinese Catholics, such as religious freedom, the style of church lead-
ership, the underground church, and theological-canonical questions.
Most of the essays in Part 2 come from the “church above ground” and
the “underground church,” and here one realizes the conflicting hu-
man complexities facing the Church in China today. If one reads com-
plexity as the text for the Church in China, then long-standing emo-
tional loyalties can be read as the subtext. The essays in Part 3 spec-
ulate on the future of the Church in China.

The book has three shortcomings. It lacks an essay on what the
Chinese government says and what it actually does regarding religion.
The essay on Hong Kong is too short, and next to nothing appears
about the Church in Taiwan. Despite the complexities facing the
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Church in China, and despite the Chinese government’s diplomatic
and martial strategy of calculated ambiguity, the Church as portrayed
in this book suffers, but is very much alive.

Hunter and Chan’s book on Protestantism in China takes religion
seriously as an important renewing force in a nation’s cultural, eco-
nomic, and political life. Scholarly, well-documented, analytical, and
written as the result of extensive fieldwork, this is the most compre-
hensive work on contemporary Protestantism in China. Like T. and W.
in their treatment of Catholicism, but more in detail, H. and C. exam-
ine Protestantism from various perspectives: its history, social and
political contexts, the variety of its communities, and its relationship
to Chinese culture. The authors also devote one chapter to Buddhism
and Catholicism. In this book readers will receive a clear picture on the
relationship between Chinese law and religious policy, as well as a
fascinating narrative on Chinese folk religion and its Christian indi-
genization. The authors observe that, lacking a hierarchical structure,
Protestantism’s identity is more diffuse, but more adaptable to Chi-
nese culture, whereas Catholicism, with its hierarchical structure, has
a more centered identity but remains less adaptable to Chinese cul-
ture. Both Protestants and Catholics appear to follow the government’s
policy on birth control, a policy which actively promotes contraception
and easily permits abortion. That these latter issues have not been
addressed in greater detail remains a shortcoming of the book.

Both of these books provide good introductions to contemporary Ca-
tholicism and Protestantism in China; they also refute a gratuitous
assumption of Marxist-Leninist-Mao Zedong thought that with the
rise and eventual triumph of the socialist state, religion would cease to
exist because there would be no need for it. The two books hint at, but
do not sufficiently challenge, another gratuitous assumption of politi-
cally correct Chinese thought, that whatever changes occur in China
will be made on China’s own terms. Some claim that as many as sixty
million Christians live in China today, and to Protestantism, twenty
thousand Chinese convert daily. Exaggerations, perhaps, but as H. and
C. assert, a “Christianity fever” exists in China. Religion also has
Chinese officials worried. On June 4, 1994, five years after the Tianan-
men Square massacre, Prime Minister Li Peng signed into law a new
prison expansion project—thirty new penitentiaries every year until
2000—designed particularly to crush political and religious dissi-
dents.

The rise of religion does not constitute the only element whereby
Maoist discourse has lost its hegemony. Cracks continue to widen in
the great wall of the United Front. Dr. Li Zhishui, Mao’s personal
physician, stated in his recent biography, The Private Life of Chairman
Mao, that Mao succeeded in passing himself off as a revolutionary
deity not because of any genius on his part, but because he excelled
more than his apparatchiks at being a ruthless and skilled manipula-
tor of his own perversely twisted narcissistic canard that he was the
apotheosis of Chinese history. Maoist discourse and the United Front
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have not been able to stifle art, some of compelling depth and tragic
beauty like Chen Kaige’s Yellow Earth, King of the Children, and
Farewell My Concubine, worldwide-acclaimed films critical of China’s
authoritarian tradition. Utopian absolutes crafted during the failed
great leap forward and Cultural Revolution movements have been
eroded by technology. Fax machines and satellite dishes prove that the
ideological certitudes of a closed system exhaust neither the complex-
ities of modernization nor transcendence. Beijing’s bureaucrats
thought that they could control China’s population growth by technol-
ogy, but only recently they banned the sex-screening of fetuses by
ultrasound machines because of a threatening imbalance in the ratio
of men to women. Commentators have pointed out that there exists a
climate of self-doubt in China, and one has even suggested that be-
cause of Deng Xiaping’s internal reforms, Chinese leaders have
learned to negotiate and compromise among themselves, thus ending
the vicious cycle of vengeful power plays.

The two books under review do not address or even mention all of the
above or similar issues, but they should have. Works on religion in
China tend to be too parochial in focus and scope; the aroma of sacristy
or chancel dust is much too strong. Both books are good, but incom-
plete. Writers on religion in China would give a better understanding
of Chinese society if they crossed over into other fields, particularly
art, film, music, and literature, to show how a considerable number of
post-Mao Chinese today struggle to understand and to create those
symbols of transcendence for which they deeply hunger. Many Chinese
know that beyond the soul-enervating politicized tribalism of homo
sinicus maoensis there exists a new extended international family not
locked in cement by blood and jingoism, but one which preserves his-
tory and yet does not become entombed by it. The issue of China-
Vatican diplomacy also needs addressing in depth. China’s negotiators
are tough, and so are the Vatican’s, and with good reason, because the
fundamental human right of religious freedom is at stake. In the his-
tory of church-state relations China has a long memory, but the
Church has a longer one. A greater power exists than the one which
comes from a gun barrel. Their subject being religion, both books,
however, address an important lacuna in China scholarship, a subject
about which most China scholars have little knowledge, or which they
trivialize or benignly neglect.

Milwaukee, Wisconsin PETER FLEMING, S.J.

THE CONCEPT OF FAITH: A PHILOSOPHICAL INVESTIGATION. By William
Lad Sessions. Cornell Studies in the Philosophy of Religion. Ithaca,
N.Y.: Cornell University, 1994. Pp. x + 298. $37.

This philosophical inquiry, based on extensive reading and mature
reflection, is a valuable contribution to the typology of faith. It is
precise in its goals, orderly in its arrangement, and measured in its

judgments.
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The book consists of an introduction, two principal parts, and a con-
clusion. Part 1, dealing with models of faith, presents six thematic
models: faith as a personal relationship with a revered or trusted au-
thority; faith as belief in propositions that are not evidently true; faith
as a comprehensive attitude that radically changes the subject’s total
horizon; faith as a feeling of serenity and confidence in oneself; faith as
wholehearted devotion to a way of life; faith as hope, that is, desire and
expectation for a supreme but improbable good.

In Part 2, S. analyzes conceptions of faith that exemplify, more or less
purely and adequately, the six models. Seven conceptions are proposed.
The first is a Thomistic theory, as presented by Josef Pieper; the second
is a Calvinist view, expounded by Victor A. Shepherd; the third is a
Lutheran conception, found in Gustaf Aulén. All three of these are
Christian conceptions exemplifying the personal-relationship model,
although they combine this with elements of the belief, attitude, and
devotion models.

In his last four examples S. depicts non-Christian conceptions. The
fourth, based on the contemporary American philosopher James
Muyskens, is an almost paradigmatic instance of the model of faith as
hope, except that Muyskens denies that hope involves firm expecta-
tion. As his fifth example S. takes a tripartite Hindu conception set
forth by Satchidananda K. Murty, in which faith appears as a combi-
nation of belief, devotion, and confidence (a combination that S. finds
incoherent, insofar as the confidence model precludes relationships to
an external authority). Sixth, S. analyzes a Japanese Shin Buddhist
conception of faith (shinjin) that paradoxically integrates aspects of
the personal relationship, attitude, and confidence models. The last
example, from Korean Mahayana Buddhism, depicts faith (choshin) as
confidence unaccompanied by any personal relationship to another or
by articles of belief.

In a brief conclusion S. discusses several deviant versions that do not
fit into his models—for example, the existential model (Kierkegaard,
Buber, and others) and the “agapeistic” model set forth by R. B.
Braithwaite. S. also discusses the unity of faith. He contends that the
concept of faith, while lacking univocal or categorical unity, has the
unity of an analogy or family. He does not propose any general defi-
nition of faith, although it would seem that an analogous concept
should be definable. S.’s concept, since it attempts to make room for
“nondual” theories that deny any personal relationship to another,
verges on the equivocal. S. admits the difficulty of deciding whether
Buddhist terms such as shinjin and choshin ought to be translated by
our word “faith.”

S.’s typology is clear and useful as it stands. No two authors will
construct exactly the same typology. My own would differ in some
respects from his. I would not make a separate category of “personal
relationship,” since such relationships enter into a great variety of
models, including those that emphasize belief in authority, trust in a
Savior (confidence), obedience to a higher power (attitude), and hope in
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promised blessings. In his exposition of the belief model, S. speaks too
much as though the object of belief had to be a proposition—a view
that I find too restrictive. Also, S. repeatedly describes confidence as
though it necessarily meant self-confidence rather than confidence in
God or in a divine messenger. When explaining the hope model, S.
writes as though hope had to be grounded in desire alone. The classical
theologians, recognizing the intimate connection between faith and
hope, grounded hope not only in desire but in the signs that God has
given of his redemptive purpose. S. in my opinion treats hope tco much
in isolation from belief and trust. Seeking to keep sharp distinctions
between the models, he minimizes the interlocking.

Catholic readers may regret certain omissions. The attitude model
would have furnished an occasion to discuss transcendental theology,
and the devotion model (which I would prefer to call a commitment
model) could have been appropriately illustrated by liberation theol-
ogy. In S.’s defense it may be said that he writes not as a theologian but
as a philosopher. He is sparing in his examples from Christian theol-
ogy since he wishes to give sufficient attention to non-Christian con-
ceptions. These other conceptions should be of interest not only to
philosophers but also to theologians. Even if they do not measure up to
the Christian theological definition of faith, they suggest themes that
could enrich Christian theology.

While this work does not lend itself to classroom use as a theological
textbook, it situates the theology of faith in a broad philosophical con-
text. It clearly presents the principal issues and options that must be
addressed in any serious theology of faith. S. writes with great care
and deliberation. He is logical and consistent, and commendably ob-
jective in his assessments of the various models and conceptions.

Fordham University AVERY DULLES, S.dJ.

THE HUMAN FACTOR: EVOLUTION, CULTURE, AND RELIGION. By Philip
Hefner. Foreword by Arthur Peacocke. Theology and the Sciences.
Minneapolis: Fortress, 1993. Pp. xviii + 317. $18.00.

Hefner is Professor of Systematic Theology at the Lutheran School of
Theology at Chicago. He is also Director of the Chicago Center for
Religion and Science, and Editor-in-chief of Zygon: Journal of Religion
and Science. This work is the fruit of an effort “to make sense of
traditional Christian faith in the context of the welter of contemporary
knowledge and experience . . . [It] aims at a theological anthropology
in the light of the natural sciences” (xiii). The aim of the book is “to
challenge. 1 make no other claim, and I ask that it be judged by the
criteria pertinent to such an aim” (xv). The central question of the book
is “Who are we human beings and what are we here for?” (4).

H. proposes an answer to this question in a theological theory that
grows out of history, science, and experience. The theory is theological
because it deals with ultimate issues. It proposes that human being is
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a created co-creator. As created, human being is the fruit of the natural
evolutionary process. Within this process human being inherits genes
and culture, both of which belong to nature. Religion is part of the
adaptive processes of culture, enabling the human being to understand
and act in the world, taking responsibility for actions and justifying
them. H. proposes “the audacious conjecture” that between 100,000
and 20,000 years ago a crisis overtook humanity which was success-
fully surmounted through religion, i.e. myth, ritual, and appropriate
praxis. He suggests that the current crisis challenging human being
requires us to revitalize myth, ritual, and praxis in the light of scien-
tific development.

As co-creator, human being is supposed to act within nature, as kin
to nature, to further the wholesome development of nature. The
present crisis arises from the threatened collapse of a beneficent rela-
tionship between human being and nature. Instead of furthering na-
ture, the overlay of human activity causes pollution, the destruction of
natural resources, the corruption of the environment, war, etc. All this
threatens not only the world around us but also our own survival
within nature. “Calamity is the prospect” (278).

To meet this crisis we need all the resources we can gather. The
Christian tradition can make a positive contribution through its tra-
ditions concerning God, human dignity, sin, grace, Christ and redemp-
tion—though all these will need new interpretation offered in loyalty
to the central message. Revelation, however, “happens within nature,
and ... it is received, understood, and interpreted through the thor-
oughly natural structures of a natural animal, Homo sapiens” (41).

Judged precisely as offering a challenge, this book succeeds admira-
bly. It seems to me that H.’s audacious conjecture about primitive
humanity coincides well with the emergence of the human sense of
transcendence. At some point in human evolution it became possible
for the emergent being to reflect upon itself and its place in a total
scheme of things, and to conceive, at least implicitly, a source and goal
beyond the world given in immediate experience. To express this sense
of transcendence in imaginative discourse human being constructed
myths. To relate to the content of these myths, human being devised
ritual. To live out the meaning of this ritual an appropriate praxis was
adopted. Without this elaboration of myth, ritual, and praxis human
being would lack the inner sense of identity and worth required to live
and work in the surrounding world in kinship with it and in respon-
sibility for it and for oneself. In other words, the emerging sense of
transcendence itself provoked the crisis and likewise supplied the fun-
damental means of meeting it. Science has renewed this need, but has
not been able to satisfy it.

However, this seems to put us in about the same position as Rahner’s
“hearers of the word”: beings with a sense of transcendence toward a
horizon, and waiting for some word coming from that horizon. H.’s
reflection upon the human situation, it seems to this reviewer, calls
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not only for a deeper awareness of our origin through evolution and our
kinship with nature, but also for an understanding of revelation be-
yond the resources of history, evolution, and science, one that will
allow the God spoken of in myth to communicate with us not only
about the world of nature, but about himself and his purposes for us in
a personal encounter beyond the unfolding of natural processes.

Jesuit School of Theology, Berkeley JouN H. WRIGHT, S.J.

ECCLESIOLOGIA: QUESTIONI DI METODO E UNA PROPOSTA. By Severino
Dianich. Milan: Edizioni Paoline, 1993. Pp. 282. L. 25,000.

After publishing many important articles and books on the Church,
Dianich here offers a valuable reflection on the too-often-neglected
theme of method in ecclesiology. Its distinctive problem arises from its
subject, which is at once an object of faith and the empirical reality
known to everyone as “the Church.” This distinction already reveals
two distinct semantic fields, not always distinguished with enough
critical care; but the problem is further complicated by the need to
distinguish also eschatological and confessional levels of discourse.
Still further complexities arise when one recognizes that the real na-
ture of the Reformation question De vera ecclesia concerned less the
question of the “true” visible Church than the truth, the authenticity,
of the visible Church. If Catholics have recovered the invisible dimen-
sions of the Church, they have not often succeeded in integrating them
into the traditional institutionally focused treatment. Finally, what
precisely is the object of ecclesiology also underlies the debate about
the status of church history: Is it theology or history?

After setting out these difficulties, Dianich reviews various herme-
neutical instruments offered to meet them: sociological categories (so-
ciety, community), figures (metaphors, symbols), and the theological
category “sacrament,” none of which is found to be satisfactory. His
search for a hermeneutical principle leads him, after a brief review of
typologies, to propose the solution he has set out in earlier work: that
of ecclesiogenesis, the event from which the Church must always arise.
This he finds in 1 Jn 1:1-4, the proclamation of Jesus Christ, which is
an invitation to a fellowship (koinonia) that is at once vertical and
horizontal. Church-constitutive, it is also the event by which the
Church has affected the world, human history.

But D. does not think that communion is the be-all and end-all of
ecclesiology. After a brief history of the recovery of the term and a
warning that it not be assumed to be equivalent to “community,” he
carefully examines the various levels of meaning “koinonia” has in the
NT. The concrete event that gives rise to koinonia, the announcement
of the gospel, is then explored in the light of modern communications-
theories. Turning then to the theme of “community,” D. urges as the
crucial question the relation, not between communion and institution,
but between the transcendent koinonia into which the announcement
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introduces people and the concrete historical and collective subject
through which that communion influences human history. “Commu-
nion” by itself is not adequate to address this question, and so the last
chapters are devoted to a presentation of the notion of “people of God”
as the only term which can comprehend and integrate the transcen-
dent and the historical dimensions of the Church.

D. carries out his investigations, whether historical, analytical, or
systematic, with great care. His range of reading is ecumenical and
includes works in many languages, even works published in the U.S. One
welcome development in his thought is his effort to assess the theo-
logical usefulness of various sociological categories. Here he finds
much to borrow in communications-theory, but he is perhaps too neg-
ative on the help that might be derived from other social theories. One
noticeable lack is any serious discussion of institutions, which he ap-
pears to take to refer only to the full apparatus of a Church, but which
surely need discussion also on the level of the most primordial expe-
riences of koinonia. The implications of his theory of ecclesiogenesis for
the relation between the whole Church and the local churches and for
relations among confessions also remain undeveloped.

The work can be highly recommended to anyone interested in ele-
vating the critical and systematic level of contemporary ecclesiology. It
very much deserves to be translated.

Catholic University of America JOSEPH A. KOMONCHAK

RELIGION AND THE MAKING OF SOCIETY: ESSAYS IN SoCIAL THEOLOGY.
By Charles Davis. Cambridge Studies on Ideology and Religion. New
York: Cambridge University, 1993. Pp. xi + 208. $59.95; $15.95.

Throughout these eleven collected essays Davis, professor emeritus
of religion at Concordia University in Montreal, asks about the social
role of religion after the shift from traditional culture to modernity. In
this shift—from authority to freedom, from perennial truth to science,
reason to rationalization, compactness to differentiation—D. believes
that modernity has produced “distortions” like positivism, relativism,
reductionism, and evolutionary theory as automatic progress. While
religion is incompatible with these particular distortions, it has not
been displaced by modernity. The resilience of religion is attributable
to its two distinct species, faith and belief. (Wilfred Cantwell Smith
made a similar distinction. John Dewey made this distinction using the
terms “religious” and “religion”). D. thinks the role of religion in the
making of society rests upon this distinction between faith and belief.
And this is where his thesis becomes pleasantly nuanced.

For D., faith is human openness to reality and to the meaningfulness
of life. Faith is metahistorical for this reason. Beliefs, on the other
hand, are context-determined and vary with varied contexts. D. seems
to be saying that a context (like modernity) cannot affect faith but can
affect belief. As for belief, antecedent religious beliefs will always chal-
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lenge, and be challenged by, new contexts. Hence, religious belief will
challenge something that seems incompatible with it, like the afore-
mentioned distortions of modernity. But belief will inevitably and nec-
essarily risk real change in the process. Meanwhile religious faith is
the meta-contextual constant, timely in any age.

Therefore, modernity cannot eclipse the role of religion in the mak-
ing of society, because religious beliefs continue, through argument,
“to form part of the patrimony of truths and values that are debated
through politics” (36). The role of religious faith is even more funda-
mental because it serves to thwart nihilism while relativizing every
existing order. We might ask if there are historical examples of faith
operating socially in this way. It would appear, by his schema, that
belief (not faith) is the actual solvent and relativizer of existing orders,
if in fact this occurs.

Since modernity has decoupled religion and politics in the West, D.
thinks religion is faced with an unprecedented opportunity to offer a
permanent critique of society. In his estimation, this can only occur if
religious people opt for a public piety and dissociate religion from
inwardness. Here D. takes up the deprivatization thesis. Although he
approaches this thesis with some novelty, he fails to show why pri-
vately held religious beliefs are of necessity incapable of coexisting
with a lively socio-political commitment. Must inwardness of religious
belief spell political quietism? Considering all the claims (some acri-
monious) to “God’s will” in contemporary religiopolitical discourse—
from every spot on the political spectrum—would a union between
religious quietism and political activism be preferable to a deprivati-
zation of religion? We should recall that the American religious
right—a deprivatized religiosity —veers perilously close to theocracy.

Most of these provocative essays are quite strong, though a few are
weak by comparison with the others. I was especially disappointed
with the essay critiquing political radicalism, which seems to presume
a literalness in utopic literature, as if late-20th-century radicalism has
learned no lessons and still thinks it can create the beloved community
on earth. Given D.’s Catholic background, Catholic readers will be
familiar with his allusions to Blondel and Rahner, among others. Cer-
tainly a book like this can serve to generate lively discussions in grad-
uate courses on religion and theology. It is an intelligent book for
intelligent readers. D. once again makes a clear-eyed, percipient and
welcomed contribution to the social-theological conversation.

Loyola Marymount University, L.A. JosePH H. MCKENNA

INSIGHT AND SOLIDARITY: A STUDY IN THE DISCOURSE ETHICS OF JURGEN
HABERMAS. By William Rehg. Philosophy, Social Theory, and the Rule of
Law. Berkeley: University of California, 1994. Pp. xvi + 273.

Although holding divergent views of modernity and morality, neo-
Kantian and neo-Aristotelian projects steer a middle course between
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foundationalism and postmodern relativism in ethics. The discourse or
communicative ethics of Habermas, Apel, and others stands under the
long shadow of Kant, promising a potentially universalist account of
morality, reflecting a procedural rationality and notion of justice that
transcend and govern conflicts among competing conceptions of human
flourishing. For communitarians like MacIntyre, Sandel, and Taylor,
however, the liberal commitment to justice and formal procedural
rules ignores the constitutive role that tradition and conceptions of the
good have in any account of the justification of moral norms.

Unlike Thomas McCarthy’s earlier and still unequaled work on
Habermas’s critical theory, Rehg offers a detailed and sympathetic
exposition of discourse ethics as a moral theory, bringing the reader up
to date with Habermas’s central texts, Moral Consciousness and Com-
maunicative Action and Justification and Application. R.’s devoted de-
fense of discourse ethics is a liberal rejoinder to the communitarian
critique of autonomy, and to the doubts raised by the ethics of care
when practical argumentation is reduced to impartialist or neutrality-
securing principles. The result is an impressive interpretation of dis-
course ethics that moves beyond traditional Kantian boundaries, re-
conceiving a notion of moral insight “as a process occurring in the
public space defined by communication and dialogue” (78).

The “decentering” of the moral point of view reflects the close con-
tact of both communitarian and discourse ethics with the philosophy of
language, especially with Wittgenstein, and, in the case of Habermas,
with Searle and Austin. Nevertheless, differences between these moral
theories abound. Where communitarians focus on the ideational na-
ture of learning of post-empirical philosophers of science, discourse
ethics integrates learning with the social and institutional transfor-
mation of critical theorists. Further, though mutual understanding
results from a process reminiscent of Piaget’s theory of cognitive de-
velopment, it does not entail a fully substantive endorsement of the
other’s good as with MacIntyre (81). For Habermas, languages and
traditions are porous to one another, so that in the encounter with the
other what is required is an empathetic understanding of the other’s
interpretation of needs. In a helpful parallel to Lonergan, R. points out
that the intersubjective nature of insight means that in moral argu-
mentation each participant’s claim to moral objectivity is submitted to
intersubjective testing; claims are necessarily open to further, perti-
nent questions so that insight is constituted only intersubjectively. In
this way, conflicts are not solved through coercion but by reason, in the
sense that “within the very structures of language use there exists a
cognitive exigency to redeem one’s views in discourse with others”
(246).

Do conflicts over right, however, involve incommensurabilities that
preclude rational formal-procedural solutions envisioned by liberal
theorists? Does the intersubjective nature of insight disregard the
modern distinction between moral and ethical discourse, and validate
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the insistence of communitarians like Taylor that questions of right
cannot be considered apart from the good? Though R. judiciously
avoids the simplistic caricatures of the communitarian-liberal debate,
he insists on the priority of justice or the constitutive good of rational
cooperation (149). The seeming intractability of this debate is best
expressed hermeneutically. On the one hand, because discourse ethics
is abstracted from the communication practices of traditions, it is de-
pendent upon conceptions of the good. On the other hand, though the
universal ethic of communication cannot generate substantive concep-
tions of the good, it supplies the transcendental norms to govern, test,
and rationally critique them. In this way, the acceptance of a modern
ethic does not undermine what it means to be part of a tradition.

In a final section, R. relates discourse ethics to real social con-
texts—a move reflective of Hegel’s critique of Kantian abstractness.
In light of the feminist critique of impartialism, a distinction is made
between justification discourse and application discourse. This distinc-
tion allows a universalist ethic to account for the situational particu-
larities upon which a norm’s appropriate application depends. The lib-
eral caveat, of course, is that any application stands in reference to
what a universal justification discourse counterfactually would or
would not agree to (200).

Scholars sympathetic to neo-Aristotelian moral theories will not be
convinced by R.’s tightly argued study. By attending to the most seri-
ous communitarian salvos, however, R. has enriched the appeal of
discourse ethics to those philosophers, political theorists, and theolo-
gians who are concerned with social cooperation in an increasingly
fragmented world.

Kenrick School of Theology THOMAS R. KOPFENSTEINER
St. Louis

LIBERATION ETHICS: SOURCES, MODELS AND NORMS. By Thomas L.
Schubeck, S.J. Minneapolis: Fortress, 1993. Pp. x + 266.

A thoughtful, comprehensive examination of the ethics of liberation
theology. Schubeck draws his material both from the writings of lib-
eration theologians and from extensive personal interviews with many
of the theologians themselves. The question he seeks to answer is,
“How coherent in its methodology and how comprehensive in its use of
sources is the ethics of liberation theology?” He fashions a four-part
answer to the question.

First, S. briefly traces the history of liberation theology with its
distinctive sources and perspective. He then takes up those who have
voiced criticism of liberation theology’s ethical dimension. This brief
review allows the reader to see how S.’s question is grounded in the
history of liberation theology itself.

S. then offers a clear discussion of the historical development of
praxis and its expansion in liberation theology. He argues that praxis
conditions the method of ethics in liberation theology, transforms the
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agent, and identifies the human. Social analysis builds on praxis by
deepening the individual’s and the group’s grasp of their reality. S.
shows what certain representative liberation theologians mean by so-
cial analysis and evaluates how well they do it. The three case studies
of Leonardo and Clodovis Boff, José Comblin, and Ignacio Ellacuria are
both interesting in themselves and serve S.’s pedagogical purpose very
well.

The discussion of the sources of ethics concludes with a reflection
upon Scripture and ethics. S. chooses Jorge Pixley and Gustavo Gu-
tiérrez as exemplars of the liberation-theology biblical tradition. He
examines the theologian’s reasons for interpreting a particular text,
the method of interpretation, the specific way each theologian uses
Scripture in ethics, and, finally, he appraises that use. Once again, S.’s
development of his case studies is heuristic. Although, as he says, any
attempt to summarize how liberation theologians read Scripture is a
risky undertaking, still his five-statement summary is helpful: Liber-
ation theologians read the Bible as the book of life; they relate the
word of God to praxis in a dialectical process; they read it from the
perspective of the poor and the oppressed; they focus on eschatology
that serves as the general framework for their ethics; and they use
Scripture primarily as a source to transform others into free and just
human beings.

Reflections on the ethics of discipleship and the ethics of power con-
stitute S.’s final part. Although many liberation theologians approach
ethics through discipleship, S. believes that the work of Jon Sobrino
not only incorporates representative elements of discipleship from the
writings of other Latin American theologians but has developed them
more extensively, and that Sobrino has consciously attempted to con-
struct from his Christology the foundation of Christian morality.
Again, through both his choice of case study and his well-organized
discussion, S. illumines the issues, the strengths, and the tensions in
this model of liberation ethics.

The second model of liberation ethics, the ethics of power, is best
represented by José Miguez Bonino. S. develops Bonino’s thought as it
moves from experience, to God’s Kingdom as the standard of justice, to
an understanding of the hermeneutical circle, and to the strategies of
social change. Once more, a sustained analysis of a particular figure
reveals the wider context.

S. closes with a section on the status of moral norms. He inquires
here whether Christian ethics guides and shapes the methods of anal-
ysis, and whether liberation theology has moral norms precise enough
to guide its moral judgments. He concludes that liberation theologians
are neither situation ethicists nor utilitarians but mixed consequen-
tialists, because they account for concrete norms as well as conse-
quences.

S.’s study is well researched and imaginatively written. His practice
of examining in depth a particular theologian is unusually heuristic.
He sheds light on the theologian, the theme in question, and the di-



184 THEOLOGICAL STUDIES

versity inherent in liberation ethics. The book is an important addition
for those of us who teach ethics.

Simpson College, Iowa ROGER BETSWORTH

ETHIK DES LEBENS: EIN THEOLOGISCHER GRUNDRISS. By Eberhard
Schockenhoff. Mainz: Matthias-Griinewald, 1993. Pp. 461.

Schockenhoff, a professor of systematic theology at the University of
Regensburg, sets out to articulate an ethic of life that will form the
fundamental conditions for discourse in bioethics. He recognizes the
profound nature of the problems of bioethics for contemporary moral
reflection in theology, philosophy, and social policy. He argues cor-
rectly that the moral controversies of bioethics go beyond the partic-
ular issues in the field. Issues such as euthanasia reflect and influence
the fundamental ways we understand and conceptualize human life.
Our fundamental assumptions about human life shape our views on
sexuality, sickness, death, and health care. Our practices in these ar-
eas, in turn, affect the way human life is understood and conceptual-
ized. These concrete questions in bioethics are related to questions
about the fundamental grounding of our moral thought, and yet, as S.
rightly argues, bioethics rarely moves beyond the particular, concrete
issues to the more fundamental issues.

It is these basic, fundamental questions that S. addresses here. He
sets out to create a ground for theological discourse on these issues. To
achieve this goal S. first moves to explore the meanings and uses of the
concept of human dignity (Menschenwiirde). He is particularly con-
cerned with the meaning of the concept within a community that does
not share a canonical religious worldview, which is his description of
contemporary secular societies.

S. begins by reviewing different positions that have been developed
in secular bioethics. It is clear from his account of secular bioethics
that he assumes human dignity is a central concept which, he thinks,
has not been sufficiently developed in bioethics. While secular bioeth-
ics recognizes human dignity, it fails to explore the assumptions and
implications of the concept. S. argues that a theologically grounded
ethic returns us to the person and the dignity of the person as the
starting point for moral arguments in bioethics. Next, S. examines the
philosophical background questions for a life ethic and the theological
background for such an ethic. S. traces out various scriptural themes
in the Old and New Testaments, such as the prohibitions against kill-
ing, suicide, and euthanasia, or the themes about the human person as
the image of God. From the foregoing materials S. develops three basic
principles: the guarantee of human dignity, the prohibition against
killing, and the ethical assessment of personal well-being.

Subsequently S. devotes a series of chapters to some of the concrete
problems in bioethics and the philosophy of medicine, examining, e.g.,
the normative role of concepts of health, disease, and diagnosis, the use
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of intensive-care medicine, organ transplantation, prenatal diagnosis,
suicide, euthanasia, and family planning.

For all its potential, the book is disappointing. While it does outline
basic Christian attitudes toward life (e.g. respect, compassion, and
care) it makes no theological argument. This is a major failure for a
book that announces itself as developing a theological grounding. The
book also fails to address the fundamental conceptual problems facing
the use of concepts like human dignity in bioethics. One reason why
bioethics has been such an explosive area of scholarship and debate,
particularly in the U.S,, is because it must confront the reality of moral
pluralism. It provides a lens and a laboratory for the problems of moral
discourse in a post-Christian society. S. appears to recognize this prob-
lem when he speaks of a society without a religious worldview. Yet he
never seems to grasp the profound challenges that it poses for moral
discourse.

In post-Christian, secular societies there is no canonical moral nar-
rative to provide a context for concepts like human dignity. Qutside of
a particular context, such concepts have so many meanings that they
become useless unless individuals share the same moral framework.
The goal of a theological argument makes the book promising. Explor-
ing concepts like human dignity within the Christian tradition is cru-
cial, if the tradition is to understand itself and if the believing com-
munity is to articulate its views to others. Unfortunately the book does
not achieve that goal.

Georgetown University KEvVIN WILDES, S.J.

THE EVOLUTION OF ALTRUISM AND THE ORDERING OF LOVE. By Stephen
J. Pope. Washington: Georgetown University, 1994. Pp. xv + 160. $40.

Pope has emerged as a leading voice both in the theological analysis
of the nature of love and in the relation of Christian love to evolution-
ary theories of altruism. This book is among the most persuasive re-
cent studies in theological ethics and will become a benchmark for
informed future discussions.

P. understands the limitations of behavioral biology. He does not
appropriate uncritically the disciplines of neo-Darwinianism (ethol-
ogy, behavioral ecology, biosociology, and sociobiology), all of which he
understands well. But from the mixture of insight and confusion that
typifies these disciplines, he draws out what is usable and thereby
sheds considerable light on the question: “If human beings are natu-
rally predisposed ... to develop special bonds with close kin and
friends, and to exhibit greater generosity and higher degrees of self-
denial for their loved ones, what relevance does this have for efforts to
understand the hierarchy of moral responsibilities for various neigh-
bors” (xii)? Furthermore, “Is it possible to appreciate the necessity and
value of establishing priorities of love while retaining a lively and
critical sense of the universal scope of neighbor-love” (xiii)?
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P. is appreciatively critical of two major movements in Catholic
moral theology. First, while lauding the personalist and existentialist
movement of the 1950s and 60s for emphasizing the primacy of charity
in moral theology, he faults this movement for its inattention to the
“order of love” and to familial bonds even as it stressed intersubjectiv-
ity. Second, he observes that while liberation theology in its Latin
American form appropriately focuses on love for the poor and op-
pressed, it nevertheless neglects the “order of love.” Neither movement
recognizes the need to “prioritize the moral responsibilities attending
various relationships” (42).

Where then, to turn, except to Aquinas, whose incorporation of na-
ture and biological theory, however limited by then-existing knowl-
edge, points in the right direction. Aquinas views biological embed-
dedness and natural inclinations as the handiwork of a benevolent
God. The work of charity is to animate natural affections. Christian
love is universal in its desire for the good of all, but partial in its
implementation. Specifically, “the love of natural relations is informed
and indeed commanded, rather than replaced, by charity” (63). Rela-
tions grounded in biological ties have a priority, other things beings
equal, although the stranger in great need may have a stronger moral
pull in some cases. Within the family, Thomas also articulated prior-
ities, although these are unfortunately informed by Aristotle’s theory
of paternal generation.

P. goes on to present an engaging hermeneutics of evolution and
altruism, clarifying the notions of “kin preference” and “reciprocity” as
they have emerged among the biologists, and underscoring the prob-
lem of biological reduction that rightly plagues sociobiology. This is
one of the finest critical expositions of ethology that I have read, indi-
cating a clear mastery of an immense literature.

The book culminates in the chapter “Human Nature, the Ordering of
Love, and Evolutionary Theory.” Here Pope constructively integrates
what is useful in kin preference, stressing the reality of human fini-
tude, the need for some ordering of love as evidenced by human nature
and its evolution, and the vital importance of childrearing by parents.
Christian love must include not only love for the distant, but also a
legitimate role for kin preference. But Pope is highly critical of the
“centripetal rather than the centrifugal” quality of human affection,
especially in the context of in-group reciprocity, which tends to create
“out-group bias.” He argues that the function of Christianity is to
provide the cultural sources that socialize the agent to expand “the
circle of concern to include all human beings and communities” (140).
A balance must be struck between preferential and nonpreferential
love, but no exceptionless priority system can be offered.

This book is significant for its methodological conversation with the
life sciences, for its analysis of the current state of Catholic ethics, for
its retrieval of aspects of the Thomistic notion of ordered love, for its
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suspicions of the disembodied and denatured self that underlies some
theories of Christian love, and for its appreciation of the importance of
familial love especially on the parent-child axis. Pope calls his peers to
take seriously the wisdom of a deity who made us the kind of creatures
we are.

Case Western Reserve University STEPHEN G. PoST

HETEROSEXISM: AN ETHICAL CHALLENGE. By Patricia Beattie Jung and
Ralph F. Smith. Albany: State University of New York, 1993. Pp. x +
234.

This book is directed against “heterosexism” in the Christian
churches. One author is a Lutheran, the other a Roman Catholic. Het-
erosexism is defined as a “reasoned system of bias concerning sexual
orientation” (13), in which heterosexuality is privileged as the norma-
tive form of human sexuality. Homophobia, in contrast, is an emo-
tional reaction of bigotry, reasoned out or not.

The authors, both heterosexual, are earnest, sensitive, and compas-
sionate. Each chapter is headed by a biographical vignette or personal
statement intended to make readers aware of the suffering endured by
gay Christians as they struggle to find identity, meaning, and encour-
agement. One, never having had a sexual relationship, still says,
“Deep inside I know that I'm a worthless person because the church’s
view of homosexuality has told me so over and over again. ... I just
wish I would die” (139). Another tells how his father withheld physical
affection from him out of fear that it would make him “gay” (89). One
homosexual man recounts how denial led him into a marriage which
broke up when the truth was admitted (167).

The moral energy of the book is focused against “Christian” hatred
of gay persons. As such, its message is powerful and appropriate. How-
ever, not all will be persuaded that to see heterosexuality as the hu-
man sexual ideal necessarily entails exclusionary attitudes, nor even
that to center sexual morality on male-female partnerships necessarily
implies that same-sex relationships are in all cases evil. The authors
seem to set up alternative stances in a way which does not represent
the nuance of the actual spectrum. They suggest that one can only
affirm that “just, loving, and faithful homosexual unions are good” if
one is willing to accept the premise that homosexual orientation is but
a natural “variation” which is “part of God’s original blessing” (23). On
any other premise such unions either “fall short” or are evil. Missing
here is the possibility that a good number of sexual and other relations
open to people in the real world may be seen as positive goods for those
people, even if their circumstances do not in every way match up to an
ideal the Church holds forth. Less controversial examples would be
second marriages, and adoption of children who in an “ideal” world
could be cared for by their biological parents.
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The real impact of this book lies in its extended revelation that,
certainly due to rampant homophobia if not to what is defined as het-
erocentrism, gay persons are not in fact treated in Christian fellowship
in a way consistent with the treatment of heterosexual persons whose
situations may be in some sense nonideal too. Indeed, even in Roman
Catholicism, where the homosexual orientation is supposedly not a sin,
gays are given to believe that “God is against homosexual people in the
very fabric of their existence as human beings” (88). This reality is a
scandal and a judgment on “Christian” communities which make sex-
ual norms sources of judgment, fear, anger, anxiety, and self-
destructive guilt, quite in contradiction to the New Testament values
of compassion, forgiveness, solidarity, and peace. The ethical challenge
this book presents is to unite Christian sexual morality around sex as
a universal human experience which offers all persons an ongoing task
of authenticity, self-transcendence, and integration, a task in which
few if any of us are “without sin.”

Boston College LisA SOWLE CAHILL

SHORTER NOTICES

WHERE SHALL WIsDOM BE FOUND?
CALVIN’S EXEGESIS OF JOB FROM MEDI-
EVAL AND MODERN PERSPECTIVES. By
Susan E. Schreiner. Chicago: Univer-
sitg of Chicago, 1994. Pp. x + 264. $36.

chreiner’s history of exegesis
maps theological streams that swell,
converge, dry up, then reappear in
the interpretation of the Book of Job
from the Middle Ages through the
20th century. The major watershed to
which these streams here lead and
from which they flow are Calvin’s
Sermons on Job. Gregory the Great,
Maimonides, and Thomas Aquinas all
contribute interpretive categories
that will influence Calvin’s struggles
with Job. Calvin’s Sermons, in turn,
raise questions that will preoccupy
20th-century interpreters of the book.

The central theme of Joban inter-
pretation, according to S., is that of
perception. Attending particularly to
the commentaries’ uses of metaphors
of sight, vision, faith, and related
terms, S. finds a characteristic fasci-
nation with the question of the hu-
man capacity to know. What can hu-
mans know about God, self, and his-
tory in the face of inexplicable

suffering? Calvin’s Sermons attempt
to solve the problem by bringing to
Jaob a belief in two levels of divine jus-
tice: the justice of the Law, and a se-
cret, hidden justice that creates an in-
finite distance between divine and
human righteousness. Providence,
therefore, turns out to be inscrutable
and God unreliable. Human percep-
tion ultimately fails for Calvin in the
face of the chaos of historical life. In
this respect, he anticipates the failure
of all “seeing” in such 20th-century
writers on Job as Jung, MacLeish,
and Kafka. But while Calvin leaves
Job with faith in things unseen, these
modern interpreters abandon Job to
meaninglessness and cruelty.

S.’s book is a superb and lucid his-
tory of ideas that illuminates the
Book of Job and its seeminfly infinite
ability to engage readers of every age.
Her approach provides indisputable
evidence of the contextual nature of
interpretation while it illustrates the
development and collapse of Western
“ocularcentrism” (21).

KATHLEEN M. O’CONNOR
Columbia Theological Seminary
Decatur, Ga.
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MINISTRY IN THE NEW TESTAMENT.
By David L. Bartlett. Overtures to
Biblical Theology. Minneapolis: For-
tress, 1993. Pp. xiii + 210.

Few topics in New Testament stud-
ies are as important and ex%llosive as
ministry. Bartlett prefaces his study
with a brief review of two official
church documents: Lumen gentium
(Catholic, 1966) and Baptism, Eucha-
rist, and Ministry (Protestant, 1982).
B. speaks to theologians and clerics
interested in understanding and
broadening the implications of these
statements in the light of NT texts.
Aware of limitations in both docu-
ments, B. expresses equal concern
over a narrow professionalizing of
ministerial practice. He refers to the
diversity of the canon as a warrant for
diversity of the one church, and the
unity of the canon—and the Spirit—
as providing “hope that our ongoin,
conversations will be friendly, famil-
ial” (22).

Individual chapters focus on Paul,
Matthew, Johannine literature,
Luke-Acts, and the Pastoral Epistles,
with a final chapter on ministry to-
day. Each chapter offers an overview
that emerges from asking questions
like: What were the historical circum-
stances of the writing? What mean-
iwnﬁs are distinctive to the author?

at disputes arose? What leaders or
offices are described and what is the
basis of their authority? And what
images of church appear? A summary
list of impressions and questions con-
cludes each chaiter, inviting reflec-
tion for today’s church.

The editor’s Preface claims that B.
“challenges the contemporary church
to take a bold look at the New Testa-
ment.” But a bigﬁer challenge are the
women enrolled in ministry pro-
grams. In 1993, they represented 32%
of the total; in some Roman Catholic
programs, nearly 75%. For them,
what matters is not only how texts on
ministry are read, but how they are
interrogated, probed, judged, valued,
creatively imagined and proclaimed
as “good news.” Unfortunately B.’s
discussion leaves out important con-
tributions by women scholars (e.g.
Tetlow, Women and Ministry in t
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New Testament) or relegates them to
footnotes (e.ﬁ Schiissler Fiorenza, In
Memory of Her). To remain friendly
and familial, ongeoing discussions of
ministry will need to be more inclu-

sive.
KAREN A. BARTA
Seattle University

PAUL THE APOSTLE TO AMERICA:
CULTURAL TRENDS AND PAULINE
SCHOLARSHIP. By Robert Jewett. Lou-
isville: Westminster/Knox, 1994. Pp.
xi + 178. $17.

In this companion piece to Saint
Paul at the Movies (1993), Jewett
claims European views of Paul have
overinfluenced nearly all the apos-
tle’s American interpreters, both pop-
ular and scholarly. So he offers a se-
ries of essays consciously grounded in
and directed to American traditions
and preoccupations; most of them de-
velop J.’s earlier work. The European
foil, while giving the book an appear-
ance of unity, is not particularly sat-
isfactory and is fortunately not seri-
ously sustained beyond the opening
chapters. Stuart Miller’s Painted in
Blood: Understanding Europeans is
provocative, but it does not bear the
weight put upon it, even in a popular
work such as this.

J. hits his stride in later chapters,
where he shows how Paul offers
Americans resources for more fully
understanding Jewish-Gentile rela-
tions, women’s position in Christian
communities, and slavery. These
three aspects of their culture provide
Americans with a particular contri-
bution to make and/or a problem to
work through. J. also finds in Paul
support for communitarian enter-
prises, both practical and intellectual,
that might help mainline churches
counteract individualism. With in-
sight and a light touch, he suggests
that Paul’s “freedom from the law”
might translate into freedom from
consumerism’s thrall. Finally, J. re-
visits the political dangers of “zeal
without understanding,” using Oliver
North’s Iran-Contra testimony.

Although one could argue about
some details (e.g. occasional reliance
on anecdotal evidence, or assump-
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tions about the meanin%'of “female
leadership” in Pauline churches), J.
offers food for thought here, not least
in the work he makes available to
nonspecialists.
PATRICIA M. MCDONALD
Mount Saint Mary’s Col)ll?e
Emmitsburg, Md.

THE INVISIBLE GOD: THE EARLIEST
CHRISTIANS ON ART. By Paul Corby
Finney. New York: Oxford Univer-
sity, 1994. Pp. xxviii + 319. $45.

y has no specifically Christian
art been discovered which could con-
fidently be dated before the end of the
second century? That question is of-
ten answered by sayinithat the ear-
liest Christians were hostile to im-
ages. Finney disagrees heartily with
this view and proposes another that is
both interesting and plausible. To ar-
rive at it, he studies the apologists’
attacks on pagan idol worship and
their emphasis on the spiritual na-
ture of the Christian religion, and he
discusses in detail (with numerous il-
lustrations) the paintings in the Cat-
acomb of Callistus in Rome, the site of
the most ancient unmistakably
Christian art.

The existence of representational
E‘ainting in that catacomb suﬁgesta to

. that the apologists’ emphasis on
the immaterial aspect of Christianity
must not be taken literally but was
intended to make a favorable impres-
sion on their pagan readers. F. holds
there was a Christian art before 200
but that it was virtually indistin-
guishable from its pagan counterpart
(and hence “invisible” to both an-
cients and moderns), which was con-
sonant with the early Christians’ de-
sire to blend in with their contempo-
raries. The Callistus paintings were
the Christians’ first attempts to pro-
duce an art that was distinctly theirs
and would make their religion and
their God “visible.”

One might qualify F.’s assertion
about the apologists’ concentration on
the spiritual side of the Christian
cult: e.g., the liturgy that Justin de-
scribes in 1 Apol. 61—-67 is certainly
not striking for its immateriality.
With respect to style, F.’s presenta-
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tion is needlessly dense at times. And
there are more typos and other slips
than one would expect from the ven-
erable O.U.P. (I counted at least 16).
But F. has pro an attractive the-
sis. He su in doing so thanks to
a greater familiarity with the patris-
tic sources than is usual in the disci-
line of Paleo-Christian art, and to
is taking seriously the often over-
looked fact that the absence of posi-
tive evidence of the existence of
Christian art before 200 does not
translate into evidence that it did not
actually exist.
BONIFACE RAMSEY, O.P.
Immaculate Conception Semina
South Orange, N.J.

CHRISTOLOGY AND COSMOLOGY:
MODELS OF DIVINE ACTIVITY IN ORI-
GEN, EUSEBIUS, AND ATHANASIUS. Ox-
ford Theological Monogaihsbﬁy d.
Rebecca Lyman. New York: ord/
Clarendon, 1993. Pp. viii + 184.
$39.95.

Lyman addresses the relationshi
between early Christianity an
Greek thought by z‘i&proaching au-
thors’ reflections as “theological mod-
els” (4) rather than as systematic the-
ologies. She can thus discuss each on
his own terms, indicate the presence
of both Greek and Christian influ-
ences, and show how later problems
with an author were based on doctri-
nal assumptions foreign to his time. A
chapter on early Christian cosmolo-
gies discusses ancient theological and
philosophical perspectives, divine
transcendence and causality, and hu-
man freedom and redemption. L. then
puts each writer in the primary con-
text in which he worked (Origen is
seen as teacher, Eusebius as apolo-
gist, and Athanasius as bishop), and
treats each under three headings: di-
vine nature and will; human nature
and will; Christology.

Cosmology and Christology are
linked through the problems raised
by God’s nature, will, om, and
creative power on the one hand, by
human nature, will, and freedom on
the other, and by the interrelation-
ship of these two spheres of reality.
As a teacher dealing primarily with
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the issues of freedom and fatalism,
Origen defends the self-determina-
tion of the individual and sees Christ,
as a teacher and exemplar, as “a crit-
ical hinge between divine goodness
and human freedom” (162-63); his
cosmology is optimistic. Eusebius
sees the public triumph and power of
Christianity as historical signs of di-
vine power; the acts of Jesus endow
with mea.ninéoall history from Moses
and Plato to Constantine. His view of
salvation is, like Origen’s, optimistic,
but with a more social dimension.
Athanasius is a bishop in a powerful
church and an ascetic, for whom the
body is a hindrance; fatalism yields to
a sense of divine transcendence, and
so Athanasius defends a fully divine
Son assuming human flesh to trans-
form material life totally. He is less
interested in individual progress and
social transformation than in the
“nece transformation of all flesh
through the Word” (164).

In offering valuable insights into
the development and teaching of her
three subjects, L. also underlines the
pluralism of thought and expression
that existed in pre-Nicene Christian-
ity. Her analysis clearly indicates
their dependence on Greek thought,
but she wisely avoids attributing ev-
erything to this source by demon-
strating the influence that Scri
and Christian faith had on all of
them. She thus seems to show that
the Hellenization of Christianity does
not necessarily negate its central Ju-
daeo-Christian inspiration.

GERARD H. ETTLINGER, S.J.
St. Jokn’s Univ., Jamaica, N.Y.

JoB, BOETHIUS, AND EPIC TRUTH.
By Ann W. Astell. Ithaca, N.Y.: Cor-
23121 9I.;niversity, 1994. Pp. xv + 240.

Even medievalists aware of the
popularity of Boethius’ De consola-
tione philosophiae (which perhaps
claims the most illustrious transla-
tors in English literature) may find it
something of a surprise to be told that
Boethius and Job were heroic in a
way wholly compatible with the epic
champions of Homer and Virgil. Cer-
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tainly the epic as taught in college lit-
erature classes nowadays is usually
considered as form—1I can almost
hear the professorial intonation of “in
medias res,” “invocation of the
muses,” and “oral formulaic” in par-
ticularly plain chant and, I fear, my
own voice.

Yet Astell argues that late antiq-
uity and the Middle s would have
seen the epic differently. They would
have read epics by Homer and Virgil
not merely in formal terms but in
terms of “epic truth,” a moral defini-
tion of genre allowing parallels to be
drawn between the classical hero of
the ancient world and the heroic vir-
tue of Job or Boethius. This redefini-
tion of “epic truth” may not seem a
pealing in a post-Freudian age which,
as the Bishop of Ely remarked, has
found sanctity virtually inconceiv-
able. Yet A. adduces convincing evi-
dence that works like Gregory’s Mor-
alia in Job did redefine epic heroism
in moral terms. This way of reading
continues long beyond allegorizing
Boethius and Job to include authors
such as Chaucer, Spenser, and Mil-
ton.

Though medievalists and students
of late antiquity particularly will be
interested in A.’s arguments that the
epic is transmitted ugh the Mid-

e Ages as “epic truth,” students of
the later Middle Ages and Renais-
sance will also find her literary ap-
Eroach rovocative. For instance,

haucer’s Troilus takes on an heroic
glow, and far from being surprised by
sin, Milton did know how to end an
epic. Now that, for this age, is both a
consolatio and an epic truth.

J.F. R. DAY
Troy State University, Ala.

PRINTING, PROPAGANDA, AND MAR-
TIN LUTHER. By Mark U. Edwards, Jr.
Berkeley: University of California,
1994. Pp. xiii + 225. $40.

Edwards seeks to describe the im-
mrtance of the printing press in the

formation and of its use by the
Evangelicals in shaping a mass move-
ment. The statistics tell the story.
There was an explosion of small books
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(pamphlets) in the vernacular: an
eightfold increase in pamphlets pub-
lished between 1518 and 1524;
Luther was responsible for almost
twice as many printings as the other
seventeen major Evangelical writers;
in the period 1518—44 Luther print-
ings outnumbered Catholic printings
almost five to one. These books in the
vernacular were ;L'marily intended
for the laity, with the assumption
that the laity were competent to read,
judge, and challenge authority in
matters of doctrine and practice.

This was revolutionary; it broke
the hierarchy’s exclusive power of in-
terpretation. It broke the superiority
of the life of the spiritual estate. The
Catholic defense faced a dilemma: it
could enter the battle of the books
only by using their opponents’
means—use of the vernacular and
submission to lay review. The Catho-
lic defense never became organized.
The ecclesiastical powers authorized
fewer printings than the Catholic
Duke rge of Saxony!

Perhaps as important as the pam-

hlets was Luther’s translation of the

ew Testament, with forty-three edi-
tions in 1522—-25. The translation in-
cluded prefaces to the books and
glosses to the text to insure a reading
consistent with Luther’s theology.
However clear Luther believed Scrip-
ture to be, there were differing inter-
pretations. From 1525 on, the Evan-
gelicals were divided over the doc-
trine of the sacrament, and in another
area Catholics accused Luther of
preaching rebellion and so causing
the Peasant Revolts.

E. concludes that there must be a
revised narrative of the early years of
the Reformation. Perhaps it is not
necessari to be so specific. It is
enough that his material increases
awareness of the lay, urban, vernac-
ular appeals (and thus appeal to the
educated) in the Reformation. Per-
haps what his evidence most demon-
strates is the radical character of
Luther’s Reformation.

ROBERT GOESER
Pacific Lutheran Theol. Seminary
Berkeley, Calif.
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LUTHER’S LEGACY: SALVATION AND
ENGLISH REFORMERS 1525-1556. B:
Carl R. Trueman. New York: Oxfo:
Clarendon, 1994. Pp. 307. $55.

The histoﬁogra[phy of the early Ref-
ormation in England has undergone
several revisions. These centered
around the rElestion of the origins and
nature of English Protestantism.
E. G RupE (1947, 1966) and J. E.
McGoldrick (1979) stressed the deci-
siveness of Lutheran influence on the
Henrician reform. W. A. Clebsch
(1964) and L. J. Trinterud (1962) ar-
gued against the influence of Luther,
especially on William Tyndale. A. G.
Dickens (1967, 1987) revived the Lu-
theran connection in fortraying Tyn-
dale as essentially a Lutheran. True-
man’s study is in this tradition in
terms of his thesis that the theology
of the early English reformers was
grounded in Luther’s concept of im-
puted justification. This foundation
was modified under the influence
which the humanism of Erasmus,
Bucer, Bullinger, Melanchthon, and
Oecolampadius exercised on the soteri-
ology of the five reformers studied here.

r brief biographies of William
Tyndale, John Frith, Robert Barnes,
John Hooper, and John Bradford, to
his basic argument that humanism
provided the context in which they in-
terpreted Luther’s “justitia aliena
Christi,” T. joins a detailed study of
the doctrine of salvation in each of the
English reformers. While Tyndale,
Frith, and Barnes had differences on
the manner of election, for them it
was a g)rollary dof ttil;ir doctrine t(_)f
grace. Hooper adopted a synergistic
view of election, and Bradford chose a
doctrine of limited atonement.

When T. asserts, against W. A.
Clebsch, that Luther and Tyndale
shared a common understanding of
Christian ethics, he is neglecting
Luther’s distinction between doctrine
and life. As Luther said of Wycliffs
emlphasis on ethical regeneration, he
failed “to grab the goose by the neck.”
Also, in describinggl‘yn e's attitude
toward the patristic writers as one of
“critical respect” T. forgets T{udale’s
“it were the Fathers that . . . brought



SHORTER NOTICES

us into this captivity.” However, T.
has succeeded in transforming his
dissertation into an intense and care-
ful study of the doctrine of salvation
in these early and mid-Tudor reform-
ers.
WILLIAM P. MCSHEA
Carlow College, Pittsburgh

GALILEO: A LIFE. By James Reston,
Jr. New York: HarperCollins, Pp. ix
+ 319. $25.

Reston’s full-length book about the
:ﬁhilosopher and mathematician of

e Grand Duke of Tuscany” reveals
the magnificent mind and spirit of
Galileo, who had wonderful insights
into the workings of the heliocentric
system but little solid proof to offer
doubting contemporaries such as Car-
dinal Bellarmine. The book is care-
fully planned and very well written,
as one might expect from the son of
“Scotty” Reston, the distinguished ed-
itor of the New York Times. The
younger Reston is a master of narra-
tive and his vivid description of Re-
naissance Padua, Florence, and Rome
set the scene for the rise and fall and
final triumph of Galileo, who died
happily after his publication of Two
New Sciences and the Letter to Chris-

na.

The lack of a more scholarly format
may disappoint some Galileo schol-
ars; however, R. will probably not on
this account lose any of those readers
who begin this book. His treatment of
Galileo and his friends is fair and full,
thou%l; his portraits of foes seem less
well drawn. It is an excellent presen-
tation of the complications of life,
style, and manners in the Renais-
sance.

After finishing R.’s book, the con-
cerned reader can readily turn to two
other very recent books about Galileo,
both replete with scholarly appara-
tus: Mario Biagioli’s Galileo Courtier
(University of Chicago, 1993), and
Annibale Fantoli’s Galileo: For Co-
pernicanism and for the Church (Uni-
versity of Notre Dame, 1994). These
in turn can point back to the true be-

innings of the rehabilitation of Gal-
ileo through the 28 volumes of the
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works of Galileo in the Edizionale
Nazionale under Antonio Favaro in
the years 1890 to 1909.
MARTIN F. MCCARTHY, S.J.
Vatican Observatory

TORAH AND LAW IN PARADISE LOST.
Erv Jason P. Rosenblatt. Princeton,

J.: Princeton University, 1994. Pp.
xi + 274. $39.50.

This study has a broad and some-
times breathtaking significance.
Treating Paradise Lost as a revealing
intervention in the history of Bible-
reading, it commands attention from
everyone interested in the vexed, and
vexing, history of relations between
Jews and Christians. Rosenblatt
traces Milton’s fertile conception of
Edenic experience back to his enga&?-
ment with the Hebrew Bible in the
period when he began writing politi-
cal pamphlets. Relying upon rabbini-
cal commentary mediated through
John Selden’s scholarship, Milton ad-
vocated, precisely on biblical grounds,
that divorce be made legal in the new
Israel of 17th-century England. He
saw himself as a new Josiah, recover-
ing the book of the law from its deval-
uation in historic Christianity.

R. demonstrates as no one ever has
before how the Edenic books in Para-
dise Lost owe their glories to the Mo-
saic law, as the poet espouses a brac-
ing aesthetic monism derived from
the Hebrew Bible. Yet he thinks the
poet fails to sustain the courage of his
prophetic vision. Insistent intima-
tions of the “gospel” in the last books
are said to betray Milton’s capitula-
tion to Pauline dualism and reliance
upon typological thinking and dem-
onstrate his fall into a deadening
“hermeneutics of supercession.”

While R. ultimately ascribes to Mil-
ton conformity to anti-Jewish po-
lemic, his book offers fascinating evi-
dence that Milton knew how to enlist
the more boldly imaginative possibil-
ities of typological symbolism. As the
invocations of Josiah and of a new Is-
rael intimate (and as the longing for a
new Exodus and for a restored temple
in the later books of the Hebrew Bible
attest), Torah offers a powerful para-
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digm of perfection that will never be
cancelled out by facile dualisms. De-
tailing as it does the depth of Milton’s
Hebraic vision, this book re-creates
with exhilarating learning and with
brilliance an electric moment in the
enduring encounter of Judaism and
Christianity.
DAYTON HASKIN
Boston College

TYPOLOGICAL WRITINGS. B
Jonathan Edwards. Edited by Wal-
lace E. Anderson et al. The Works of
Jonathan Edwards 11. New Haven:
ggée University, 1993. Pp. xvi + 349.

This volume of the Yale Works
merges what originally had been
planned as two separate projects, pro-
viding us with fine critical editions of
three separate manuscripts which
represent Edwards’s various attempts
to develop a coherent theolo§y of bib-
lical typolog'y: “Images of Divine
Things,” “Types,” and “Types of the
Messiah.”

The reader will appreciate the
painstaking efforts at thoroughness
and accuracy in regard both to the
manuscripts and to the theological
and historical context of E.’s argu-
ment. The editors have pursued as
complete a solution as possible to the
various textual complications in-
volved by means of a meticulous com-
parison of the types of fpaper, the
number and diversity of pens and
shades of ink, the style of writinf, and
the contents of entries with published
sermons and treatises. They have also
provided an introduction to the whole
% estion of biblical typology and to

’s interaction with contemporary
thought on the subject.

E.’s fascination with typological in-
terpretation of Scripture is related
not only to his interest in biblical ex-
egesis but also, and perhaps more
radically, to his profoundly incarna-
tional perspective, which often gives
him an unexpectedly Catholic tone.
While attempting to avoid “the ex-
cesses of traditional allegory,” E. re-
fused to confine typology to a merely
literal, historical reading of Scripture
or to the narrow correspondence of
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the Old and New Testaments. Rather,
“the essence of a type consisted in a
certain metaphysical relation to its
antilg'pe,” an expression of “the pro-
found harmony with which God in-
fused creation.” This volume shows
the devel:&ment of E.’s thought and
his articulation of a systematic de-
fense of what he saw as the intimate
relationship between Scripture, his-
tory, and nature.
CHRISTOPHER J. VISCARDI, S.J.
Spring Hill College, Mobile

CHRISTUS PRAESENS: A RECONSID-
ERATION OF RUDOLF BULTMANN’S
CHRISTOLOGY. By James F. Kay.
Grand Rapids: Eerdmans, 1994. Pp.
xii + 187. $15.

Kay’s purpose is to demonstrate
that Bultmann “remains an indis-
pensable conversation partner for
theology today” (xii). To achieve this,
he offers an introductory chapter on
Bultmann’s formative liberal heri-
tage (Ritschl, Harnack, Herrmann,
and Weiss) and concludes that, while
“the presence of Jesus” remains cen-
tral, Bultmann parts company with
liberalism’s attempt to understand
that presence “as the continuing in-
fluence on Qiety of his incomparable
gersonality’ (24). Kay insists that

ultmann cannot be fairly under-
stood without a full examination of
the broad range of his vn'iti.nfs, both
historical-exegetical and philosophi-
cal-theological. Hence, he has two
fine chapters on Bultmann’s exegeti-
cal work on Paul and John, followed
by an equally fine chapter on Bult-
mann’s more theological work. Exten-
sive citation of Bultmann allows the
reader to have a sense of the nu-
ance in his thought.

Two insights stand out: (1) that
“the proclaimer has become the pro-
claimed” does not mean that Jesus
ceases to be the proclaimer, only that
he becomes such in a new way—
i esus continu«g{:;g be enﬂished in thg

erygma as “God’s speech act”; an
(2) that mythical narrative, historical
information, or even doctrine about
Jesus can all be the “occasion of” rev-
elation, but only the kerygma as
lively summons from Jesus (the Word
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of address, demand, and promise) can
be the “condition for” a true revela-
tory encounter “for us.”

e final chapter, which takes up
three critics of Bultmann (Frei on
narrative presence, Sélle on the “po-
litical coram Christo,” and Moltmann
on the “adventus Christi,” is not as
convincing a defense of Bultmann.
While one might agree with some of
Kay’s ob{'ections against these critics,
nonetheless the critics have high-
lighted important limitations in Bult-
mann’s theology. Kay’s narrow focus
must be complemented by these wider
concerns. Nonetheless, his book is an
open and honest discussion of the is-
sues, an excellent demonstration of
Bultmann’s continuing relevance.

MicHAEL L. Coox, S.J.
Gonzaga University, Spokane

RECLAIMING DIETRICH BONHOEF-
FER: THE PROMISE OF HiIS THEOLOGY.
gy Charles Marsh. New York: Oxford

niversity, 1994. Pp. xvi + 195.
$29.95.

Marsh has produced here the pro-
foundest study of Bonhoeffer’s theol-
ogy to appear in many years. He ar-

es “that Bonhoeffer’s christological

escription of life with others offers a
compelling and unexpectedly rich al-
ternative to post-Kantian models of
selfhood—to conceptions of the self as
the center of all relations to others”
(vii). For B., all relations are medi-
ated by Christ.

To reclaim B. for contemporary the-
ology, Marsh undertakes three tasks:
(1) an exposition of B.’s complex rela-
tionship with Karl Barth; (2) the po-
sitioning of B.’s theology within the
wider milieu of the philosophical cur-
rents of the time; and (3) a delinea-
tion of the value and promise of B.’s
new thought about how Christ’s pres-
ence in the world leads to a distinc-
tive social ontology.

Marsh argues persuasively that
B.’s Christocentric theology should be
understood within the general frame-
work of Barth’s mature trinitarian-
ism. That is, B. ire'esupposed both
Barth’s distinction between God’s pri-
mary objectivity (God in Godself) and
God’s secondary objectivity (God in
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revelation) and Barth’s stress on the
priority of God’s aseity over God’s
promeity, even though B.’s own con-
suming interest is in the latter. As
Marsh states, “Bonhoeffer wants to
plumb the de of God’s promeity
... in all its christic grandeur” (32).

Estﬂfcially valuable is Marsh’s
careful investigation of the philosoph-
ical influences on B., with ﬁnmary at-
tention given to Kant, Hegel, and
Heidegger. B.’s closeness to Hegel be-
comes evident, but his difference from
Hegel is crucial.

ere is much in B.’s thought that
goes untreated by Marsh, but he cer-
tainly illuminates its core. He shows
how B.’s conceptions of “Christ exist-
ing as community” and “Jesus as the
man for others” can help the Church
to a richer understanding of God’s to-
getherness with the world and of hu-
manity’s reconfiguration in Christ.
The book is well worth reading.
JOHN D. GODSEY

Wesley Theological Seminary, D.C.

SPIRIT, NATURE, AND COMMUNITY:
ISSUES IN THE THOUGHT OF SIMONE
WELL. By Diogenes Allen and Eric O.
Springsted. Simone Weil Studies. Al-
bany: State University of New York,
1994. Pp. xvi + 241. $17.95.

Allen and Springsted have written
a significant book about Weil’s
thought, a scholarly analysis which
attempts to break away from the pat-
tern of publications reﬁarding this
French 20th-century thinker. And
they succeed in moving Weilian
scholarship to a new level, in no small
measure because of the sustained con-
versation that has engaged both au-
thors for some 20 years.

Indicating that their approach is
designed to locate Weil’s contribution
in the contemporary discourses of the-
ology and philosophy, A. and S. de-
cline to draw a “conceptual m$” of
the pivotal thoughts found in Weil’s
writing. They attempt to identify and
probe interpretive 1ssues that have
not been salient in the works of many
English-speaking modern philoso-
ghers but which contribute to our un-

erstanding of the human condition
and the fragility of persons, e.g. afflic-
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tion, necessity, the notion of interme-
diaries, divine and human love. They
offer clear, accessible explanation of
ideas that sometimes strike Weil’s
readers as elusive. Moreover, they
provide conversational ers and
Earallel readings to better illuminate
er thought. This juxtaposition of
{)hilosopher companions is particu-
arly compelling, inviting the reader
to enter into the places of textual am-
biguity with a fuller sense of what is
at e. While Peter Winch’s study
of Weil grounds much of this juxta-
posed reading, the relevant contribu-
tion of Rowan Williams, Charles Tay-
lor, Anders Nygren add to the rich
discussion of Weil’s thought.

The study embraces a diverse set of
Weil’s writings and presents the col-
laboration in an even, well-paced
manner. A.’s contribution of four in-
dependently written chapters and S.’s
five are supplemented by two that are
collaborative. These last are among
my favorites, focusing upon two of the
knottiest facets of Weil's thought: the
supernatural and affliction.

Starr K SChool fB'AF;ISC stry
tarr King Sc or Ministry
Berkeley, Calif.

CHRISTIAN MISSION IN THE TWENTI-
ETH CENTURY. By Timothy Yates.
New York: Cambridge University,
1994. Pp. xvi + 275. $59.95.

Yates writes that his aims are to
provide “some historical perspective
on the development of Christian mis-
sion in the period since 1900” and
“material towards a twentieth-
century missiolog” (3). Both aims
are admirably fulfilled. The book con-
sists of almost exactly equal halves;
Part 1 treats 1900 to 1940, and Part 2
covers 1940 to 1990.

Rather than a history of missionary
activitiw;lgr missionaries, Y. has writ-
ten a history of 20th-century Chris-
tian thought on the nature of mission,
and it is &is which makes the book a
genuine contribution to a number of
missiological, ecclesiological, and
Christological debates in our cen-
tury’s concluding decade. Not only
the great moments of missiological
history are treated —Edinburgh,
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Tambaram, Vatican II, Lausanne; in-
terwoven are brief but able sketches
of seminal thinkers like Roland
Allen, Max Warren, Donald Mec-
Gavran, and Lesslie Newbigin. The
discussion of Bruno Gutmann’s (and
Christian Keysser’s) development of
the theology of Volkskirche, and the
debate surrounding Hendrik Kraem-
er’s controversial work on world reli-

ions are extremely interesting and

untingly contemporary.

Y.’s focus, however, is almost exclu-
sively Protestant. He does treat Vat-
ican II, Evangelii nuntiandi, and lib-
eration theology in some detail and
with basic accuracy, but he omits any
reflection on 8& “mission encycli-
cals” prior atican II, and he deals
with Ea.rdly any Catholic missiologi-
cal thought. Contributions of Seu-
mois, Hillman, Dupuis, and Catholic
thought in the 1970s and 80s on in-
culturation are not dealt with at all.
Nevertheless Y. provides an invalu-
able, informative, and inspiring re-
source for missiological study. The
book is the work of a scholar who is
both a careful historian and a compe-
tent theologian. Were it in paperback,
its price might make it more accessi-
ble to students.

STEPHEN BEVANS, S.V.D.
Catholic Theol. Union, Chicago

SPEAKING OF A PERSONAL GOD: AN
EssAY IN PHILOSOPHICAL THEOLOGY.
By Vincent Brimmer. New York:
Cambridge University, 1993. Pp. ix
+ 160. $44.95; $14.95.

Briimmer states that “philosophi-
cal theology does not demonstrate
what mustije believed. It merely tries
to limit the conceptual options to
those that can be accepted without
contradiction.” It is therefore a prac-
tice open to the widest variety of re-
ligious commitment: open, that is, to

e theist and the atheist, the Chris-
tian and the humanist, the Buddhist
and the communist.”

In his endeavor to test this method
of conceptual investigation, B. exam-
ines whether (and how) we can use
language meaningfully of God; in
what sense the grace of God is irre-
gistible; in what sense God is impec-
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cable; and finally whether (and how)
we can meaningfully of a good
and gractous God in a world wracked
by evil.

B. is brilliant, sophisiticated, and
filled with enthusiasm for his project.
It is precisely these virtues, however,
that account for the book’s weak-
nesses. A from giving summaries
at the end of most gters, B. rarely
stops to take a breath; he covers a
massive amount of ground in a small
book, indicating positions and
counter-positions with sometimes
daunting brevity. The reader hurtles
ﬁ;;lg glistinc;ion t&;ilqtincgon, as_dif
8 ong by a ing tour-guide
who has taken one cup of coffee too
many. That may tempt some to leave
the tour. But those who persevere
through chapter 6 will be well re-
warded: B. has some extraordinarily
profound and sensible things to say
there about the problem of evil. That
discussion alone should earn the book
a wide and grateful (though slightly
exhausted) readership.

RoNALD K. TACELLI, S.dJ.
Boston College

THEO-MONISTIC MYSTICISM: A
HINDU-CHRISTIAN COMPARISON. By
Michael Stoeber. New York: St. Mar-
tin’s, 1994. Pp. x + 135. $49.95.

Stoeber here presents a typology of
mystical experiences, which are
ranked accorcﬁn' g to their capacity to
attain what is essentially a theistic
ideal of self-realization. S.’s novel
evaluation of monistic experience, or

ure consciousness, constitutes the

eart of his study: monistic mysticism
is not only legitimized and integrated
into a theistic teleological framework,
but is regarded as a necessary prereq-
uisite to the highest level of mystical
or “theo-monistic” insight. S. seeks
thereby to overcome R.C. Zaehner’s
unnecessarily dismissive approach to
monism. In addition, he attempts to
reconcile the truth of contemporary
constructivist and essentialist inter-
Fretations of mysticism by allowing
or variety in both mystical experi-
ence and its interpretation.

S.’s ideal ascent and transforma-
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tion of the mystic into a unique and
perfect creaturely expression of di-
vine compassion and creativity is said
to reflect an eternal movement within
Deity itself from monistic, imper-
sonal, self-luminous, nonrelational
quiescence to a personalistic, dy-
namic, creative mode of being. Here
S. finds support in the convergent tes-
timony of important Hindu and
Christian mystics, e.g. Ramanuja,
Aurobindo, Eckhart, Ruusbroec, Abh-
ishiktananda. Such theo-monists
(read: higher-level theists) give wit-
ness to a monistic dimension of the
Divine. Conversely hierarchies con-
structed by pure monists tend to nul-
lify theistic-personalist claims about
the Absolute.

Readers may wonder about the co-
herence of speaking of an “impersonal
essence of a personal Divine” (3), or of
lumping Shankara the nondualist
with contemporary monistic Advaita.
Yet S. makes a strong case for a dual-
natured Absolute on the basis of a
balanced, articulate, and stimulating
elucidation of mystical texts. The
book’s atest strength is its novel
and ambitious attempt to synthesize
two disparate types of mysticism.

BRADLEY KOVSKY
University of Notre Dame

BOUNDARIES OF OUR HABITATIONS:
TRADITION AND THEOLOGICAL CON-
STRUCTION. By Delwin Brown. Al-
bany: State University of New York,
1994. Pp. xii + 215. $15.95.

Brown examines the subject of tra-
dition and the canons of traditions.
He spells out the characteristics of
traditions and canons. He is con-
cerned to show how humans are inev-
itably, endemically “traditioned.” He
is also concerned to show how tradi-
tions and canons can be a source of
creativity and innovation within the
boundaries they establish and the
trajectories they open up. What is
unique to B.’s handling of these sub-
jects is his appreciation of their rela-
tionship to what he calls ritual. Ritu-
als keep traditions from being merely
cognitive transmissions of intellectu-
alist archives. The Roman Catholic
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reader will see many augurs of sacra-
mental theology and devotions under
this staid rubric of ritual.

Three cautions about this very en-
gatfing and readable book. First, the
title would lead one to believe that a
theology of tradition is going to be
done. t is done is closer to a tax-
onomy and a phenomenology of the
desired marks of a tradition than a
theology. Second, one searches in
vain here for an examination of a par-
ticular tradition. One finds many
ve? insights into how traditions
and their canons function without be-
ing sure how these insights apply to
any particular tradition such as one’s
own. This may be due to the breadth
of B.’s scope. B. contends that “Chris-
tian theological claims must be de-
fende? in relation to {;‘h;le via:é;d areé
nas of contempor: oW e an
experience.” ’l‘gfrda:% hardly touches
upon the issue of the relationship of
living authority to tradition and
canon. Although B. comments that
his “approach (about tradition) has
had to me more Catholic and less
Protestant than it once was,” Catho-
lics will find many of their concerns
about tradition not addressed here.

JOHN C. HAUGHEY, S.J.
Loyola University, Chicago

A SENSE OF THE DIVINE: THE NAT-
URAL ENVIRONMENT FROM A THEO-
CENTRIC PERSPECTIVE. By James M.
Gustafson. Cleveland: Pilgrim, 1994.
Pp. xix + 176. $15.95.

Arising from Gustafson’s 1992 Moll
Lectures at Baldwin-Wallace College,
this book applies his theocentric per-
spective to our current environmental
crisis. G. reiterates its by now famil-
iar components: the chaile to an-
thropocentrism, the sense of radical
dependence, a relational value theory
deeply appreciative of multiple cen-
ters of value and the ambiguous
choices among them, our accountabil-
ity amidst limits, and the necessity of
taking the full range of sciences with
theological seriousness. Importantly,
G.’s most basic and controversial
claim remains in force: “the source
and power and order of all of nature is

THEOLOGICAL STUDIES

not always beneficent in its outcomes
for the diversity of life and for the
well-being of humans as part of that
.. .. God is the source of human good
but does not guarantee it” (47-48).

The upshot is more groping and
suggestive than didactic. Thouﬁ rec-
ognizing and affirming interdepen-
dence, G. explicitly opposes views
that exaggerate, factually and ethi-
cally, nature’s equilibrium. Though
emphasizing science and rational de-
cision making, he also stresses the af-
fective comlfonent of our relationship
ntegration yet recopnisentts extraos
inf ion yet recognizes its extraor-
dinary difgculties. In the end he
leaves a vast amount of room for prac-
tical wisdom amidst competing val-
ues.

One’s critical evaluation of this
book will inevitably echo one’s origi-
nal appraisal of Ethics from a Theo-
centric Perspective. That said, there is
more to this book that should be
noted, particularly its welcoming
style. It is readable without bein;
shallow, and it contains a t de
of common sense. G. has folded into
his ar ent both autobiographical
reflections and personal asides con-
cerning past criticisms. It is not nec-
essary to have read his earlier work
to grasp what he is doing here,
though having done so enriches it.
And he returns effectively to his
trademark use of logies to orga-
nize the philosophical and theological
terrain. This is Gustafson new and

old.
DANIEL COWDIN
Catholic University of America

ON THE NEW FRONTIERS OF GENET-
1cS AND RELIGION. By J. Robert Nel-
son. Grand Rapids: , 1994,
Pp. v + 212. $13.

Nelson’s well-balanced and lucid
book probes the vital import of ge-
netic research and eugenics on future
ethical-religious and human con-
cerns. Much of its content emerges
from two recent conferences on the
ethical impact of the federally funded

Human Genome Project. A dressmﬁ
a wide audience, N.’s dialogical tas
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is both to educate the scientific com-
munity on the ethical import of theo-
logical assumptions in bioethics, and
to persuade moral theologians and
churches to be more informed in cur-

rent genetic research.
With expertise in genetics, medi-
cine, bioethics, and theology, N. ex-

plains how the biological revolution
of eugenics affects religious concep-
tions of human nature, identity, be-
havior, and destiny. He further asks
whether prenatal diagnosis for the
treatment of inherited diseases
should lead to gene therapy and
germ-line manipulation, and whether
genetic counseling, testing, and
screenin‘g imposes on the human

rights of individuals, particularl
women and ethnic minorities. He ad-
dresses such problems with a thor-
ough grasp of current scholarship in
genetic science and religion, but also
with a keen awareness of historical
tensions between these traditions of
inquiry. The last third of the book
consists of individual papers respond-
ing to these and other issues from the
standpoint of particular Christian
and non-Christian religious tradi-
tions and official statements from ec-
umenical and denominational bodies.
In contrast to most books on genetic
science, this one takes religion and
theology seriously, as it weaves N.’s
interest in ecumenical relations, the-
ology, bioethics, and genetic research
toggher into one unified volume. So,
although this work serves as an intro-
duction to the issues in genetics and
religion, it ought to be required read-
ing for those who participate in such

crucial di ions.
Davip W. HADDORFF
St. John’s Univ., Staten Island

OUR CRY FOR LIFE: FEMINIST THE-
OLOGY FROM LATIN AMERICA. By
Marfa Pilar Aquino. Translated from

the Spanish by Dinah Livi ne.
Maryknoll, N.Y.: Orbis, 1993. Pp. viii
+ 254. $18.95.

Aquino develops a lucid formula-
tion of the special contributions of

199

feminist perspectives to the theologi-
cal e:xﬁe ise. Latin Am:l?cain femi-
nist theology opens our theologizing
to the inclusive nature of the God ex-
perience. Beating a rhythm of active
reflection and reflective action, it
brings to theological discourse the
web of tradition and rience wo-
ven with the threads of God’s self-
communication in the history of the
world as experienced by women la-
beled oppressed and poor.

A. consgistently grounds herself in
the experience of women in Latin
America: their marginalization and
suffering, their faith and hope, their
rituals and traditions, their search for
identity and claim to selfhood. Hav-
ing established the parameters of
the women’s experiences, she weaves
their experiences into the traditions
of theology and religious expression.
Contributing to the integrity of her
methodology is the conviction that for
the Latin erican woman, “being
Christian is partly a cultural tradi-
tion and inheritance. But above all it
is a vocation, a special way of living
and exﬁeriencing the world as the
place where God works” (70).

A.’s work is limited by its very am-
bitiousness. Her effort to present a
new paradigm for theologi and to
establish inclusive ways of under-
standing God through contemporary
experience calls for changes in the
suppositions underlying current theo-
logical method. The dominant patri-
archal language for naming and cat-
egorizing experiences of the Holy and
for articulating and ritualizing those
experiences are onlg' slowly giving
way to a reimaging of God in the light
of women’s experience through the
application of feminist analytical
tools. Co uently, in her search for
ways to e her insights clear, A.
can sound more as if she is advocating
a position than contributing to the
discourse. Yet this is a “must read”
for anyone wanting to find language
and expression for the liberating ex-
periences and contributions of Latin
American women to the Christian
faith.

JUDITH VALLIMONT, S.SP.S.
Loyola Marymount Univ., L.A.
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WOMEN DON'T COUNT: THE CHAL-
LENGE OF WOMEN’S POVERTY TO
CHRISTIAN ETHICS. By Pamela K.
Brubaker. Atlanta: Scholars Press,
1994. Pp. ix + 278. $29.95.

Brubaker’s outstanding work on
women’s pauperization and marginal-
ization is comprehensive, thorou%h,
focussed, and ethically responsible.
The phenomenon of poverty is a hid-
den, global reality among women
mainly due to the productive and re-
groductive roles they play. “Women

on’t count” because their work is not
valued for economic and political rea-
sons. B. systematically analyzes the
economic vulnerability of women and
shows the multiple factors that fuel
this vulnerability. She also offers a
critical analysis of Christian social
ethics pertaining to women found in
the Roman Catholic Church and in
the World Council of Churches. While
highlighting the strength of each
teaching, B. indicates the detrimental
effects of the churches’ teachings on
women.

The strengths of this book are
many, most notably the careful and
comprehensive ysis of the causes
for women’s marginalization and pau-
perization. The book offers summa-
ries, and insightful comments after
each presentation of new material
by weaving together several strands
o%' criteria. These strands, sometimes
unclear, wind their way through each
of the six chapters, converging in the
final chapter—which is worth the
price of the book. Here B. synthe-
sizes and critiques five types of femi-
nism found in the many documents
she reviewed. She believes the trans-
formation model most adequate-
ly addresses women’s social prob-
lems. In addition, she offers con-
crete suggestions to improve women’s
fate through criteria for adequacy
of ss;‘)lcial analysis and of policy pro-

8.

This outstanding work in social
ethics should be a required text for
courses in feminist and social ethics.
Although a dense text, it could serve
well for discussion groups that focus
on issues of justice, economy, women’s
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g‘lies, and challenges to Christianity
ay.
ELIZABETH WILLEMS, S.S.N.D.
Notre Dame Seminary
New Orleans

THE HARMONY OF THE SOUL: MEN-
TAL HEALTH AND MORAL VIRTUE RE-
CONSIDERED. By Neal O. Weiner. Al-
bany: State University of New York,
1993. Pp. 187. $49.50; $16.95.

Weiner proposes a thought experi-
ment to test whether even within the
bracketing of a strictly naturalistic
anthropology a reasonable case can
be made in contemporary terms for
the ancient view of the unity of men-
tal health and moral virtue. W. anal-
yzes mental health in terms of behav-
ior and motivation. Mental health be-
haviorally consists in effective self-
maintenance combined with equally
effective aid in preserving the species.
Pleasurable functioning motivates us
in effecting self-maintenance and the
mrvation of the species. But this

ony of pleasure and function is
not snug, since work and even love
are often painful.

W. distinguishes between simple

leasures and pleasures resulting

m relieving pain. Relief of suffi-
ciently intense pain takes priority
over simple pleasure. Of all pains the
anxiety of self-condemnation in the
face of failure to be true to one’s val-
ues is perhaps the greatest. Self-
dece]ition (partially unconscious, yet
still known and affectively willed) is
most often our way of relieving this
anxiety. But the pleasures of anxiety
relief through self-deception are not
gure pleasures but rather eccentric,

ysfunctional pleasures of a false self.
Mental illness is all behavior mo-
tivated by the relief of self-con-
demnation through self-deception.
The harmony of the soul is realized
throuih negating the false self
throug! enli%liltened self-knowledge.
Here mental health and virtue come
together. The virtuous person enjoys
the simple pleasure of doing what is
truly &ood because it is . W. sug-

ests that, all else being equal, virtue
1s the state of character which be-
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longs to the person without need for
neurotic pain relief.

W.’s work is challenging, original. I
highly recommend it. I would only
caution that there are multiple
causes of mental illness and that due
to God’s grace even heroic virtue can
coexist with deep psychic wounded-

ness.
BERNARD J. TYRRELL, S.J.
Gonzaga University, Spokane

LEADERSHIP WITHOUT EASY AN-
SWERS. By Ronald A. Heifetz. Cam-
bridge, Mass.: Belknap/Harvard Uni-
versity, 1994. Pp. xi + 348. $24.50.

Although this excellent study of
leadership draws on lEsychological
and other social-scientific insights for
its theory, it provides rich fare for re-
ligious and theological reflection.
Heifetz, a psychiatrist, musician, and
lecturer in public policy at the John
F. Kennedy School of Government at
Harvard, defines leadership as that
activity fwhich mobilizes the re-
sources of a group or o ization to
do difficult work. The Mt work
in question he calls adaptive work,
i.e. work which entails significant
change, loss, redefinition, and new
ways of learning for the organization.
In other words, the kind of work
which an organization is likely to re-
sist doing.
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H. distinguishes between leader-
ship and authority, concepts which
are ordinarily identified. He is alert
to the positive functions of authority:
direction, protection, orientation,
management of conflict and mainte-
nance of norms. He is equally attuned
to its dangers: unbridled sex, grandi-
osita', and destructive power. Formal,
or designated, authority is, in turn,
distinguishable from informal. People
can and ought to exercise leadership
in an organization even though they
do not hold formal authority. The
functions of authority change when
an organization is going through a
time of serious disequilibrium, when
the group needs to engage in a deeper
form of learning. During times of
stress a primary contribution of au-
thority figures is to provide a holding
environment for the group to do its
adaptive work.

. employs abundant examples
from American political history. A
theologian concerned with issues of
ecclesiology could easily find parallel
material from church life. A principal
merit of this volume is the healthy
stimulus it can provide to theological
discussions of the role of leadership in
the Church in relation to authority
figures.

BRIAN O. MCDERMOTT, S.J.

Weston Jesuit School of Theology
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Presenting This Issue

This first issue of 1995 opens with ARTICLES on possible developments
beyond postmodernism, on personal pacifism, and on Catholic (papal)
social teaching, moves on to a QUAESTIO DISPUTATA on the formula in
persona Christi and its bearing on women'’s ordination, and concludes
with the annual NOTES ON MORAL THEOLOGY.

Ontotheology to Excess: Imagining God without Being, following
suggestions by Jean-Luc Marion and Walter Kasper, proposes that
between the extremes of traditional metaphysical approaches to God-
talk and their total rejection by postmodernism lies another alterna-
tive which thinks God in terms of afffect rather than in terms of being.
ANTHONY J. GODZIEBA, PH.D. from the Catholic University of America
and assistant professor at Villanova University, recently published
Bernard Welte’s Fundamental Theological Approach to Christology
(Peter Lang, 1994) and is currently working on several articles dealing
with a broad range of issues in fundamental theology.

Personal Pacifism is a historical and philosophical exploration of
the claim that, even if resort to war is, under some conditions, an
obligation of communities, individuals may nevertheless choose a life
of complete abstention from violence. KENNETH W. KEMP, who has his
Ph.D. from Notre Dame and is associate professor of philosophy at the
University of St. Thomas, specializes in questions of morality and war.
His recent publications have dealt with conscientious objection, truth
telling, and the Second Gulf War. His current research centers around
the just-war theory.

What Ever Happened to Octogesima Adveniens? records how John
Paul II is reversing the earlier emerging articulation of a historically
conscious methodology in the Church’s social teaching in preference
for a transcendental personalism as the basis of universal norms.
MAaRY ELSBERND, O.S.F., earned her S.T.D. at the Katholieke Univer-
siteit te Leuven and is assistant professor at the Institute of Pastoral
Studies of Loyola University Chicago. She specializes in the historical
and contextual development of a broad range of issues relating to
Catholic social teaching such as peacemaking, human rights, femi-
nism, and work.

“In Persona Christi,”” containing A Response to Dennis M. Ferrara
and A Reply to Sara Butler, constitutes this issue’s QUAESTIO DISPU-
TATA. Butler argues against Ferrara (T'S 55 [1994] 195224, 706—19)
that Inter insigniores’s interpretation of the formula in persona Christi
has a firm basis in traditional scholastic theology. Ferrara, in respond-
ing, clarifies his position and explores the differences in theological
approach underlying this dispute. SARA BUTLER, M.S.B.T., a Ph.D.
from Fordham University, associate professor at Mundelein Seminary,
University of St. Mary of the Lake, and a specialist in Anglican—
Roman Catholic relations, is currently working on the question of the
possibility of reconciling the equality of the sexes with the exclusion of
women’s ordination. DENNIS M. FERRARA, S.T.D. from the Catholic

1
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University of America and independent scholar residing in Washing-
ton, D.C., is continuing his research into some of the basic issues which
underlie this question.

In the Notes on Moral Theology 1994 there are four contributions;

1. Jesus and Christian Ethics examines three themes which char-
acterize recent literature: the shift from history to ethics, the sage-vs.-
eschatological-prophet debate, and the use of analogical reasoning.
WiLLiaM C. SpoHN, Ph.D. from the University of Chicago’s Divinity
School, and the John Nobili, S.J., Professor at Santa Clara University,
researches and publishes in areas relating to Scripture and ethics, and
Jesus and ethics.

2. Ethics and Liberation Theology responds to two commonly made
objections: How does preferential option for the poor fit with the uni-
versality of God’s love? and, How does the option relate to the concepts
of the common good, justice, and rights? THoMAS L. SCHBECK, S.J., a
Ph.D. from the University of Southern California and associate pro-
fessor at John Carroll University, recently published Liberation Ethics
(Fortress, 1993). His continuing research on this theme focuses on the
common good and on pentecostal and liberationist churches in Central
America.

3. Nationalism, Ethnic Conflict, and Religion analyzes the increas-
ingly obvious role of religion in the various violent conflicts charac-
teristic of the post-Cold War period. JOHN P. LANGAN, S.J., the Rose
Kennedy Professor of Christian Ethics at Georgetown University, has
his Ph.D. from the University of Michigan. Editor of Catholic Univer-
sities in Church and Society (Georgetown, 1993), he is known for his
research into issues relating to religion and politics and to the just-war
theory.

4. Ethical Issues in Health-Care Restructuring analyzes issues re-
lated to the shift from fee-for-service to managed care, and also chal-
lenges posed by the newly revised Ethical and Religious Directives for
Catholic Health Care Services, in particular the principle of coopera-
tion. M. CATHLEEN KAVENY, Ph.D. and J.D. from Yale University, is an
Associate in the Health Law Group of the firm Ropes & Gray, Boston.
She has published in The Thomist and Religious Studies Review and
specializes in issues where law, ethics, and religion intersect. JAMES F.
KEENAN, S.J., S.T.D. from the Gregorian University and associate pro-
fessor at the Weston Jesuit School of Theology, recently published
Goodness and Rightness in Thomas Aquinas’ Summa Theologiae and
is currently working on issues related to casuistry.

Robert J. Daly, S.J.
Editor
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