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ritual expression. Along the spiritual pathway, liturgy serves for the
journeying Christian as both a touchstone of continuity with tradition,
and at the same time, as a summons to renewal.

One of the great values of P.’s book, and also a principal unifying
device, is the method of its presentation. Each chapter incorporates a
profusion of illustrations in diverse forms, including Scripture, litera-
ture, poetry, liturgical texts and symbols, and reflections on culture
and experience. The resultant way of proceeding approximates that of
the liturgy itself; the book unfolds not by linear argumentation but by
a rich accumulation of varied and allusive “pictures” which engage the
reader’s imagination and converge to point toward a deeper level of
meaning. Thus, the way in which the book draws the reader into the
spiritual heart of the liturgy comes to resemble the way in which the
liturgy itself draws the Christian more deeply into the life of faith: “We
move in a circle that is not finally a circle” (251). Readers may expect
epiphanies in their own liturgical spirituality. Enriched by P.’s vision,
they may “return to the Lord’s Supper and know it for the first time”
(251).

St. Mary’s University, Baltimore
SHORTER NOTICES

DaANIEL M. RUFF, S.J.

OrAL WORLD AND WRITTEN WORD:
ANCIENT ISRAELITE LITERATURE. By Su-
san Niditch. Library of Ancient Is-
rael. Louisville: Westminster/Knox,
1996. Pp. xi + 170. $19.

In contrast to traditional concep-
tions of orality as a separate stage
predating the writing of the biblical
traditions, Niditch argues for a recon-
ceptualization of oral world that is
concurrent and interacting with writ-
ing in Israelite culture. First, she
studies the particular esthetic of the
Hebrew Bible as consisting of a range
of recurring rhetorical features—
repetitions, epithets, content pat-
terns, and formulas. These styles of
composition make up a culture’s oral
register and function metonymically.
Variations in the oral register become
indicators of the particular setting
and message to which the medium
conforms. As N. sketches the message
and setting for various texts, the
reader must decide if such efforts are
not subject to the same shortcomings
that have derailed form critics’ pur-
suit of a Sitz im Leben.

Drawing upon comparative litera-
ture and folklorist studies as relevant

for the biblical case, N. then studies
orality and literacy for what they dis-
close about a culture. Israel’s purpose
in writing was pragmatic rather than
creative. Instead of modern-day rec-
ord-keeping functions, archives
served iconic and memorial purposes.
And there was much less reliance on
reading and writing in traditional so-
cieties such as Israel than in our own.
Next N. takes up specific biblical pas-
sages sketching what attitudes to-
ward writing they reveal. The find-
ings inevitably raise questions about
the composition, preservation, and
transmission of the Hebrew Bible,
questions to which N. turns in her
conclusion.

N.’s persuasive argument for the
ongoing interplay between orality
and literacy contradicts major source
theories of biblical composition as
well as modern notions of reading and
writing in ancient Israel. At the same
time, hypothetical alternate models
for the composition and presevation of
these texts are suggested by the oral-
literate continuum revealed here. N.’s
disclosure that an understanding of
Israelite culture and literature hinges



176

upon an understanding of the inter-
action between orality and literacy
renders this a most valuable and wel-

comed work.
GiNA HENs-P1azzA
Jesuit School of Theol., Berkeley

JUDEOPHOBIA: ATTITUDES TOWARD THE
JEWS IN THE ANCIENT WORLD. By Peter
Schifer. Cambridge, Mass.: Harvard
University, 1997. Pp. xii + 306. $35.

Would that every fresh look at old
evidence were as careful, readable,
and generally successful as this one.
Schifer focuses on the hostility to-
ward Jews in the Greco-Roman world,
and disavows any attempt at covering
all aspects of the ancient encounter
between Jews and Gentiles. He ar-
gues for three overlapping patterns.
The origins are to be found in ancient
Egypt, as early as the fifth century
B.C.E., with “impiety” as the key accu-
sation. There follows a Hellenistic
hardening and deepening, which dis-
torts Jewish separateness into “a
monstrous conspiracy against hu-
mankind and the values shared by all
civilized human beings” (210). Fi-
nally, the Roman literary elite adds
the fear that this now increasingly
successful Jewish separateness would
undermine Roman society.

The evidence is analyzed in solid

chapters on the various themes of

Jewish distinctiveness, with espe-
cially penetrating discussions of the
“expulsion” from Egypt and of Roman
reactions to Jewish converts and sym-
pathizers. Two key historical inci-
dents are then probed: the destruc-
tion of the Jewish temple at Elephan-
tine in 410 B.C.E. and the anti-Jewish
riots in Alexandria in 38 c.E. The re-
sults are then synthesized through
three “centers of conflict”: Egypt, Hel-
lenized Syria-Palestine, and Rome.

o emphases are persuasively ar-
gued: first, the “political” explanation
(e.g. that Alexandrian hostility was
“really” antagonism toward Rome) is
insufficient without what S. calls the
cultural-religious factor; second, and
even more important, “Jewish sepa-
ratism,” while real, is more often a
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pretext for, than a cause of, anti-
Jewish hostility.

A welcome bonus: in a concluding
chapter, S. tests, and finds wanting,
the most elaborate modern theory of
anti-Semitism (developed by Gavin
Langmuir) against the evidence from
antiquity. This dialogue serves both
to clarify and to underline some of S.’s
more important conclusions. While S.
makes no attempt to measure the ex-
tent to which this (“pagan”) hostility
might have influenced Christian anti-
Semitism, anyone atbemﬁ)ting such an
evaluation would do well to read this

book.
Davip P. EFROYMSON
La Salle University, Philadelphia

APOCALYPTICISM IN THE DEAD SEA
ScroLLs. By John J. Collins. New
gork: Routledge, 1997. Pp. xiv + 187.

18.

Collins, well known for his many
studies of Jewish apocalyptic texts,
presents a readable and comprehen-
sive examination of apocalypticism in
the Qumran scrolls. His basic position
is summarized in the statement,
“Formal apocalypses are extremely
rare in the Qumran corpus, but the
influence of the apocalyptic world-
view in other genres of writing is per-
vasive” (8).

After reflecting on the nature of
apocalypticism, C. considers Daniel, 1
Enoch, and related literature, which
he regards as prominent and influen-
tial at Qumran but not entirely rep-
resentative of the Qumran sect’s
worldview. Then he delineates the
characteristic and/or distinctive
apocalyptic views of the Qumran com-
munity on creation and the origin of
evil (humanity was divided dualisti-
cally right from creation), the periods
of history and the expectation of the
end (the “end” has already begun),
messianic expectation (priestly and
royal messiahs), the eschatological
war (in the war against the sons of
darkness “all Israel” will rally to the
sectarian community and its heav-
enly allies), resurrection and eternal
life (resurrection of the spirit and fel-
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lowship with the angels now and in
the future), and the heavenly world
(present participation in the heavenly
realm is possible in worship).

As in his many other writings, C.
stakes out clear positions, allows the
reader to see other approaches, ar-
gues his own case vigorously, and
shows balanced judgment. Because
he places Qumran apocalypticism in
the context of Jewish and early Chris-
tian apocalypses, and because he
writes well for a nonspecialist audi-
ence and has a remarkable sense of
proportion, this “gem” of a book will
be helpful in courses not only on the
Dead gea scrolls but also on Second
Temple Judaism, apocalypticism, and
the New Testament (especially Rev-
elation).

DANIEL J. HARRINGTON, S.dJ.

Weston Jesuit School of Theology

THE JOURNEY OF THE Macr: MEAN-
INGS IN HISTORY OF A CHRISTIAN STORY.
By Richard C. Trexler. Princeton:
Princeton University, 1997. Pp. xii +
277. $35.

Anyone who has even a passing ac-
quaintance with the popular depic-
tion of the wise men of Matthew 2:1-
12 will have noticed that one of them
is often shown as black while the
other two are white, and that one of-
ten appears young and beardless
while the other two are older and
bearded. Trexler seeks to explain
these and other aspects of the wise
men’s portrayal throughout Christian
history in the West (e.g., that their
roles were once played by royalty,
then by the poor, and finally, now, by
children) from the perspective of the
relevant social milieux. In the course
of nearly two millennia, he argues,
the wise men were co-opted to do
things as various as teach religious
discipline, le%itimize royalty, estab-
lish more inclusive social units, and
assert the rights of the underclass.

This is a fascinating account—all
the more so because it explores issues
that one might never have thought to
question. Supplementing the text are
54 illustrations, the most poignant of
them being a photograph of a proces-
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sion with the great medieval reli-
quary of the Three Kings through
bombed-out Cologne in 1948. (Figure
31, which is explained on pp. 113-17
and which is particularly important,
is unfortunately somewhat dark.) But
the reader who is willing to learn
from T. must also be willing to en-
dure. There is a certain swaggering
tone in his writing that I found off-
putting. I did not like being told, e.g.,
to “think about it,” as T. explained
how the wise men represented both
the insider and the outsider (36). T.
also tends to assume that the reader
understands the implications of what
he is saying, as when he takes it for
granted that one appreciates the sig-
nificance of the phrase “le roi boit”
which T. cites. And there are a num-
ber of infelicities of spelling and
grammar.

Still, this is an interesting book,
and a good example of how the exami-
nation of a matter that might be con-
sidered peripheral can shed light over
a surprisingly wide radius.

Bonirace Ramsey, O.P.
St. Vincent Ferrer Priory, N.Y.

THE WORLD OF THE EARLY CHRIS-
TiaNS. By Joseph F. Kelly, Message of
the Fathers of the Church. College-
ville: Liturgical, 1997. Pp. xviii + 231.
$22.95.

Kelly has written an excellent basic
introduction to the study of early
Christianity, and he has done so in a
way that is both fresh and innovative.
Rather than approach the material
chronologically, K. has elected to or-
ganize his introduction into six the-
matically arranged chapters. The
opening chapters introduce readers to
the early Christians, explain how
scholars know about them, and
sketch their cosmology. A chapter en-
titled “Others” explains the complex
relationships that existed between
early Christians and various “other”
groups that populated the Empire, in-
cluding pagans, Jews, philosophers,
astrologers, and magicians. Another
chapter details cultural life, and still
another explores the Christian atti-
tude toward slavery, women, war,
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and poverty. Recognizing the weak-
ness of the thematic approach for be-
ginners, K. closes with a concise (and
surprisingly complete) chronological
history of the early Christian period.

This book succeeds at many levels.
It will serve as a useful and enjoyable
review for the specialist, but it will
perhaps be most effective as an intro-
ductory text for the classroom. The
chapter detailing the various tools
that scholars use to reconstruct the
past is particularly valuable. Few in-
troductory texts explain things such
as manuscript transmission, text
criticism, and the role of computers in
scholarly research. K. does. His dis-
cussions of canon formation and the
emergence of theology exemplify both
economy and clarity. Likewise, the
treatment of slavery, war, women,
and wealth deftly considers how early
Christians both challenged their cul-
ture and were products of it. Like any
introductory text, this book tends to
flatten and simplify the contoured
complexity of the early Christian
world. Even so, K. takes care to re-
mind us that many questions about
the early Christian period remain
open. K'’s years of teaching under-
graduates have clearly paid off in this
text, which will serve as a useful re-
source for anyone venturing, perhaps
for the first time, into the early Chris-

tian world.
JonN J. O’KEEFE
Creighton University, Omaha

AUGUSTINE’S CRITIQUE OF SKEPTI-
c1sM: A STUDY OF THE CONTRA ACADEMI-
cos. By Augustine J. Curley. Studies
in the Humanities. New York: Lang,
1996. Pp. xx + 167. $44.95; $32.95.

Curley’s purpose is to examine
anew Augustine’s intention in writing
the Contra Academicos. Objecting to
the “received interpretation” that em-
phasizes Augustine’s epistemological
refutation of skepticism, C. contends
instead that his primary concern fo-
cused on the ethical ramifications of
skepticism. In order to substantiate
this thesis, C. undertakes a detailed
examination of the argument and
narrative structure of the dialogue,
virtually paragraph by paragraph, in
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the hope that the text will speak for
itself.

The reader in search of understand-
ing the finer points of Augustine’s ar-
gumentation will certainly appreciate
C.’s meticulous analysis of the text’s
content, which offers important in-
sights into its meaning. C. is at his
best in his discussion of three topics:
the significance of Romanianus’s role
in the dialogue, Augustine’s use of the
dialogue format to convey ideas, and
the relation between Augustine’s
dialogue and the tradition of esoteric
writing in pagan and Christian
circles.

However, while the text cannot but
speak in favor of C.’s thesis, it is pre-
cisely his preoccupation with detail
that eventually permits other issues
to surface and to demand his atten-
tion as well. Thus, it remains unclear
why Augustine finds it necessary to
engage in an epistemological refuta-
tion of skepticism when his primary
purpose consists in demonstrating
the harmful moral effects of skepti-
cism. Nor is it clear how this distinc-
tion correlates, if at all, with the other
distinctions Augustine has in mind,
namely, those between reason and
authority, Platonism and Christian-
ity, the few and the many, and unin-
carnate and incarnate truth. The
emergence of these issues in addition
to C.’s ambivalent statements regard-
ing the text’s purpose (18, 43, 77-78,
127, 135) leaves the reader somewhat
baffled in the end with respect to the
text’s meaning.

MARIANNE DyutH
Canisius College, Buffalo, N.Y.

THE CHURCH OF THE ANCIENT COUN-
ciLs: THE DiscIPLINARY WORK OF THE
First Four EcumenicaL Counciis. By
Peter L’Huillier. Crestwood, N.Y.: St.
g’ladimir’s Seminary, 1996. Pp. xii +

40.

Archbishop L’Huillier brings to-
gether, in this reworked doctoral the-
sis, an immense amount of research
and learning. He presents a compre-
hensive analysis of the extant disci-
plinary canons of the first four ecu-
menical councils: Nicaea, Constanti-
nople, Ephesus, and Chalcedon. Each
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chapter starts with a general presen-
tation of the historical background to
a particular council and includes
some detail on the events of the coun-
cil. Subsequently L.’s English trans-
lation of each canon is given with a
commentary elucidating significant
disputes, variant readings or transla-
tions, and his judgment of the likely
intention of the council.

L. does not present new insights
into the interpretation of the disci-
plinary work of these councils. How-
ever, his English translation and
commentary are very readable; and
his work reflects a degree of historical
sensitivity not always the norm
within Orthodox circles. E.g., L. re-
jects the perspective of those who see
canonical texts “as the perfect and
therefore untouchable expression of
Orthodox canon law, such an attitude
[being] a manifest exaggeration
which we often meet in a strict, inte-
grist environment” (5). On a number
of occasions, he states that during
this period the term “ecumenical
council” was not a technical term. He
demonstrates that the commonly held
Orthodox view, that Nicaea forbade
the celebration of Easter at the same
time as the Jewish Pascha, is errone-
ous. Finally, he points out that the
canons of the councils were blatantly
ignored by local hierarchs in a num-
ber of instances (the problem of si-
mony being the most long lasting).
These points and others demonstrate
L.’s commitment to a high degree of
scholarly interpretation and judg-
ment.

The work, however, does have
shortcomings. The sections that intro-
duce the canons do not represent the
degree of critical scholarship present
in the textual sections. L. in no way
nuances his judgment of who was
right and who was wrong, resulting in
gross oversimplifications; e.g., he
states that Arius’s teaching “so fla-
grantly contradicted Holy Tradition
that it was not difficult to get every-
one to condemn him” (101)—an asser-
tion recent scholarship clearly con-
tests. Similarly, although he recog-
nizes variances in application and
interpretation of the canons, he does
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not directly address the issue of
whether in fact there was a common
understanding of the authoritative
character of the conciliar decrees.
Nonetheless, this work is a valuable
and significant contribution, espe-
cially for English-language nonspe-
cialists who wish better to under-
stand canonical work of the fourth-
and-fifth century Church.

MyrosLAW TATARYN

St. Thomas More College

Saskatoon

THE GRIEF OF GOD: IMAGES OF THE
SUFFERING JESUS IN LATE MEDIEVAL
ENGLAND. By Ellen M. Ross. New
York: Oxford University, 1997. Pp.
xiii + 200. $49.95.

In this illuminating study Ross
draws upon the evidence of church
wallpainting, manuscript illumina-
tion, sermons, literature of spiritual
edification, mystery dramas, and
Books of Hours to underscore the cen-
trality of the Passion in late medieval
English religious culture and devo-
tional practices. In this evidence,
which R. admits is selective, depic-
tions of Christ on the cross were
graphically brutal, revealing gaping
wounds, rivulets of blood, and his
emaciated body racked with pain. Al-
though there was much here to dis-
turb even the most callous believer,
she argues convincingly that this icon
of suffering had a positive, transfor-
mative im%act which inspired people
not with abject fear, as is often sup-
posed, but with compassion, love, and
the impulse to convert. Through the
death of his Son, God revealed his
love and mercy toward sinful human-
ity, inviting them into his salvific
friendship through the sacraments of
penance and the Eucharist.

The divine invitation provoked a
startling array of devotional re-
sponses. What interests R., however,
is the response of women. In examin-
ing literature written about women
(e.g. the Middle English lives of saints
Katherine of Alexandria, Margaret of
Antioch, and Elizabeth of Spalbeek)
and by women (notably Julian of Nor-
wich and Margery Kempe), R. demon-
strates the compelling, affective
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power of the Passion. Women appro-
priated Christ’s suffering to them-
selves and gave dramatic expression
to their compassion by imprinting his
wounds and pain onto their own bod-
ies. This was not an action of private,
personal indulgence, nor should it be
construed as morbidly neurotic. The
tortures of the saints, the stigmata of
Julian, and the constant praying and
public weeping of Margery consti-
tuted a public, christological mimesis
or “christological theater” (115). By
virtue of their pains and suffering,
these women figured Christ to the
world, becoming mediators between
God and his faithful, both, Ross em-
phasises, on earth and in purgatory.

This is a deeply serious, lucid study
not merely of late medieval piety and
culture, but of the more general prob-
lem regarding the affirming impact of
sacred violence and pain in Christian-
ity.

Penny J. CoLE
Trinity College, Toronto

DISCIPLINES OF ATTENTION: BUDDHIST
INSIGHT MEDITATION, THE IGNATIAN
SpirITUAL EXERCISES, AND CLASSICAL
PsycrnoaNaLysis. By John W. New-
man. Asian Thought and Culture,
New York: Peter Lang, 1996. Pp. xii +
229. $47.95.

Newman explores three approaches,
“disciplines,” to cognitive/emotional
transformation. Practitioners of each
discipline alter emotions by acts of at-
tention to, and revised explanations
of, emotional constellations focused
during concentrated periods of work.
In the light of insights derived from
philosophical work on emotions, N.
compares and contrasts how a
(Theravada) Buddhist meditator
deals with craving, how an Ignatian
exercitant combats inordinate attach-
ments, desolation, and false consola-
tion, and how a Freudian analyst
handles transference.

N. modestly admits that his work
“is by no means a complete study of
any one of these forms of practice” (8).
This reviewer, however, has experi-
enced all three of the disciplines, was
trained in Freudian analysis, and has
conducted directees through the Igna-
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tian Exercises. From this perspective,
I praise N. for having grasped the
spirit, the essence of each tradition,
its theory, and practice. He has also
mastered the relevant primary and
secondary texts profusely cited in
lively dialogue with each other
throughout. E.g., in “Discerning the
Right Love of God,” Ignatius’s direc-
tives are contextualized within theo-
logical premises drawn from Augus-
tine, Aquinas, Whitehead, and Pan-
nenberg. Certain aspects of the Exer-
cises encourage transference reac-
tions and regression that are accord-
ingly analyzed from within a
psychoanalytic viewpoint. The crite-
rion of peace as the sign of the true
love of God is related to the object of
true love in mindfulness meditation,
namely “one that can be held in full
and conscious attention, with full
awareness of causes” (173).

Criticisms might predictably derive
from those disagreeing with any of
N.’s philosophical positions (e.g. the
illusory nature of the ego/self), but all
in all, N. has made a major contribu-
tion to interreligious and interdisci-
plinary dialogue.

WiLLIAM J. SNECK, S.dJ.
Loyola College, Baltimore

THE SPIRITUAL WRITINGS OF PIERRE
FAVRE: THE MEMORIALE AND SELECTED
LETTERS AND INSTRUCTIONS. Introduc-
tion by Edmond C. Murphy, S.J., and
John W. Padberg, S.J. Translated
from the Latin by Edmond C. Mur-
phy, S.J., and Martin E. Palmer, S.J.,
Jesuit Primary Sources in English
Translation. St. Louis: Institute of Je-
suit Sources, 1996. Pp. xii + 437.
$57.95; $39.95.

Among the first Jesuits, Pierre Favre
was the guide whom Ignatius Loyola
judged to be the most competent in
leading others through the Spiritual
Exercises. Here, in the first English
translation since 1878, is his Memo-
riale or spiritual journal, written at
full gallop during six years of pastoral
work and travel in mid-16th-century
Europe. For English-speaking read-
ers interested in Ignatian prayer, it is
like a major archeological find in the
early history of Ignatian spirituality.
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The Memoriale is a priceless legacy
and remarkable on two scores. First,
it is a record of how someone coached
by Ignatius actually prayed. In it, we
have F.’s meticulous observations
about the movement of spirits in his
consciousness. We can see in concrete
detail how energetic, persistent, and
concentrated F. was in practicing the
art of prayer in the thick of action.

Second, the Memoriale (along with
the other writings collected here) is
remarkable for revealing how a diffi-
dent young man from a mountain vil-
lage 1n Savoy was transformed into
the confidant, confessor, and spiritual
director of cardinals, bishops, nun-
cios, diplomats, priests, religious men
and women, students, and high-born
lay men and women. Actually, it is
surprising to find a man like F., hesi-
tant and prone to bouts of scruples
and sexual temptation, in the com-
gany of firebrands like Ignatius and

rancis Xavier. It is a tribute, then, to
the spiritual genius of Ignatius that
he enabled F. to move through his
crippling self doubts and to discern
with accuracy and assurance the
presence of the Spirit at work in him-
self. There, day after day in prayer, F.
noted the arrival of great desires for
Christ, tested them, and found the
push he needed to carry them out in
zealous service.
WiLLiam J. WaLsH, S.J.
Georgetown University, D.C.

FroM MaLINES TO ARCIC: THE Ma-
LINES CONVERSATIONS COMMEMORATED.
Ed. A. Denaux in collaboration with J.
Dick. Leuven: Leuven University,
1997. Pp. viii + 317. Fr.b. 1800.

The year 1996 marked the 75th an-
niversary of the beginning of the Ma-
lines Conversations convened under
Cardinal Mercier unofficially but
with the encouragement of both Rome
and Canterbury. This symposium
consists of the papers and addresses
in English and French given at a con-
ference held to mark that anniver-
sary. The distinguished contributors
include Emmanuel Lanne, J. A. Dick,
A. Denaux, C. Hill, and J.-M. Tillard.
Two of the papers deal with the work
of the Anglican/Roman Catholic Inter-
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national Commission, since ARCIC-II
was meeting at Malines at the same
time. Bibliographies are appended on
Malines and ARCIC; the second, more
than 100 pages, is particularly valu-
able. The collection also reproduces
an English translation of Dom Lam-
bert Beauduin’s controversial paper
entitled “The Anglican Church,
United not Absorbed,” which pro-
posed the establishment of an Angli-
can patriarchate in union with Rome
and recommended the suppression of
all the English Roman Catholic sees
which had been set up when the hier-
archy was restored in 1850.

The Conversations effectually
ended with the deaths of Mercier and
Portal in 1926, and were indignantly
rejected by the English hierarchy;
Bourne justifiably complained to
Mercier that he had been left “abso-
lutely in the dark ... treated as if I
did not exist.” Perhaps the 1996 con-
ference, where in the presence of four
cardinals, the Archbishop of Canter-
bury gave two addresses and a sup-
porting message was read from the
pope, can be seen as a belated vindi-
cation.

It would be worth buying this pre-
cious volume if only for Jean Tillard’s
study of ARCIC’s understanding of
communion. It ends on a tragic note.
After asserting that the ordination of
women has thrown up a block on the
road to unity that ARCIC had cleared,
he concludes (in French): “In the de-
sign of God, who often espouses the
savage and irreversible law of his-
tory, are our two churches perhaps
fated to remain as the indelible sign
of the tragedy of division?”

EpwarD YARNOLD, S.J.
Campion Hall, Oxford

EXPERIENCE OF GOD AND THE RATIO-
NALITY OF THEISTIC BELIEF. By Jerome
I. Gellman. Cornell Studies in the
Philosophy of Religion. Ithaca, N.Y.:
Cornell University, 1997. Pp. x + 211.
$32.50.

Gellman argues that religious ex-
perience provides a sufficient basis to
conclude that God exists. Since God is
not completely transcendent but is at
least sometimes immanent across re-
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ligious traditions and in different his-
torical periods, a significant number
of people claim to experience God. All
religions are not thereby equally
valid, but all religious experience is
valid. G. argues for a strong rational-
ity that negates the possibility of a
contrary conclusion and refutes crit-
ics. He attempts to move beyond
William James’s ineffability charac-
terization of mystical experience and
John Hick’s use of the Kantian nou-
menon-phenomenon distinction, al-
though his work closely parallels both
of these thinkers.

Using clever acronyms such as BEE
for “Best Explanation of Experience”
and STING for “Strength in Number
Greatness,” G. reasons that apparent
experience of something by a sizable
population is credible evidence of the
existence of the thing, in this case
God. He argues against reductionism
of two types—truth and evidence—
claiming that experiences of God are
not pathological misinterpretations.

In the last two chapters G. attempts
to refute arguments against the exis-
tence of God, ranging from Sartre’s
assertion that God’s existence would
negate human freedom to William
Rowe’s claim that the presence of evil
negates the possibility of God.

Much of the territory covered here
is well trodden, but G. gives it a fresh
and insightful face. One challenge
may be the linguistic turn: if lan-
guage shapes experience, then how
does one know that the experience is
of God and not simply the result of a
cultural-linguistic language game?

CHESTER GILLIS
Georgetown University, D.C.

CHRISTOLOGY AS NARRATIVE QUEST.
By Michael L. Cook, S.J. Collegeville:
Liturgical, 1997. Pp. 219. $21.95.

Cook proposes that Christology is a
form of what Alasdair MacIntyre calls
a “narrative quest,” that is, a search
for the coherence of human life in re-
lation to a transcendent goal—a
search that comes to verbal expres-
sion in narrative. Drawing on recent
scholarly discussions of symbol, meta-
phor, and story, he explains that
there are dimensions of personal ex-
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istence that we can know best by
means of narrative. With this insight,
he clarifies why it is that for Chris-
tians the story of Jesus is “insepara-
::)ly)intertwined with our own stories”
58).

Turning to Christian thought in the
West, C. studies four “faith images” of
Jesus in order to show “the centrality
of narrative in communicating the
significance of Jesus” (212). First, the
evangelist Mark recognized that “we
cannot really understand who Jesus
is without telling the whole story”
(69). In the aftermath of the destruc-
tion of Jerusalem’s Temple, Mark
presents Jesus as “God’s ‘beloved Son’
who as the new human being trans-
forms the meaning of death” (98). Sec-
ond, against the backdrop of the New
Testament’s diversity, the Councils of
Nicaea and Constantinople I relied on
John’s Gospel in their formulation of
the Nicene Creed with its faith image
of Jesus as God’s “pre-existent Son”
who calls believers to make “a journey
into the very life of God” (138). Third,
in his Summa theologiae Aquinas
sought to address his contemporaries’
questions concerning the story of Je-
sus as told by John’s Gospel and as
doctrinally professed in the Nicene
Creed. Employing the philosophy of
Aristotle within the Neoplatonic exi-
tus-reditus motif of Augustine,
Aquinas conceived of Christ as “the
Incarnate Word” of John 1:14 (169).
Fourth, in C.’s judgment, a liberating
image of Jesus has emerged in our
day from the experience of Mexican
Americans. Noting the “veritable ex-
plosion of high quality Latino/
Hispanic theology in recent years”
(177), C. argues that the portrayal of
Jesus as “the rejected prophet” seems
“to encapsulate best both the experi-
ence and promise of the mestizaje”
(178). In C.’s judgment, this image is
currently guiding Spanish-speaking
Christians in what Virgil Elizondo
has described as their “Galilean jour-
ney.”

C. has produced a synthetic study
on Christology, the category of narra-
tive, and Christian faith and culture.
As he sheds light on the primary role
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of story in Christology, he also pur-
sues two other aims: to demonstrate
“that all of our human attempts at
systematic conceptualization and for-
mulation have their originating
ground in stories that have a meta-
phoric impact” (159); and “to affirm
the legitimacy of each particular cul-
tural development while freeing the
normative and authoritative tradi-
tion from any form of cultural impe-
rialism” (23). This creative work is an
instructive and thought-provoking
text for teachers and graduate stu-

dents.
RoBERT A. KrikG, C.S.C.
University of Notre Dame

THE SoURCE ofF Lire: THE HoLy
SPIRIT AND THE THEOLOGY OF LIFE. By
Jiirgen Moltmann. Translated from
the German by Margaret Kohl. Min-
geapolis: Fortress, 1997. Pp. x + 148.

14.

Through a long and prolific career,
Moltmann has frequently published a
shorter, more accessible book, upon
completion of a major study. So the
present book follows upon The Spirit
of Life (1991)—not as “lesser theol-
ogy,” but as theology in a more pasto-
ral vein, written in nontechnical
style, whose unifying theme is an “in-
tegral theology of life.” The reflections
and occasional addresses gathered
here are prefaced by a moving ac-
count of the young M.’s internment in
a prisoner of war camp in Britain and
his providential discovery, in the
midst of shattered hopes, of a theo-
logical calling.

The present work reflects many of
M.’s now familiar perspectives: a
trinitarian vision “social” in nature,
robust Christocentrism, ecumenical
and increasingly ecological concern. It
abounds in pithy and provocative
phrases, as when M. declares, apro-
pos of discernment of spirits: “What
can endure in the face of the crucified
Christ is from God; what cannot en-
dure is not from God. . . . It is always
the sign of the cross which makes it
necessary to distinguish between the
spirits” (18).

M. has been called a “clarion hom-
ilist,” and this book shows the hom-
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ilist to good, though at times repeti-
tive, advantage. It also inclines one to
accept as rhetoric what one might
judge more severely as dialectic.
Nonetheless, misgivings remain. Spe-
cifically, M. seems to exhibit a mind
divided between a “dogmatic” ap-
proach to the task of theology, remi-
niscent of Barth, and an experiential
sensitivity in the “liberal” tradition of
Schleiermacher. Supernatural trans-
formation and naturalistic vitalism
appear juxtaposed rather than truly
integrated. Thus Barth’s question to
Schleiermacher re-echoes: “But are
you sure you are speaking of the Holy
Spirit?” Admirers of M. will find
much here to confirm them; as will
those more wary of his hermeneutic.
Both will also find a good deal to in-
spire and instruct.
ROBERT P. IMBELLI
Boston College

THE MARIAN PRINCIPLE IN THE
CHURCH ACCORDING TO HaNs URs voN
BaLTHASAR. By Brenddn Leahy. Euro-
pean University Studies. Frankfurt:
Lang, 1996. Pp. 306.

In this Gregorian University dis-
sertation Leahy first sets the stage by
tracing the Marian principle from the
patristic and medieval periods up to
Vatican II and John Paul IT’s Mulieris
dignitatem. Then he gathers together
the “fragmentary intuitions, hints,
and references” (21) to that principle
in the works of Balthasar.

L. explains the relation of the Mar-
ian principle to other principles such
as the Petrine, Pauline, Johannine,
and Jacobine. These are not abstract
principles, but “profiles” or “dimen-
sions” in the Church, “universal expe-
riences built upon concrete persons”
(99). Balthasar contemplated Jesus
surrounded by individuals with spe-
cial missions, all of whom formed “a
Christological constellation” (98). Je-
sus’ life was seen as an extrapolation
on earth of the life of the Trinity in
heaven. The “archetypal experiences”
of such “archetypal members” of the
Church as Peter, Paul, etc. are be-
queathed to the common treasury of
the communion of saints for the use of
the whole Church. Balthasar inter-
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preted them as a form of perichoresis
or circumincession, an analogical par-
ticipation by us in the “mutual in-
dwelling” of the divine Persons of the
Trinity through the Holy Spirit, who
has universalized the personal mis-
sions of Peter, Paul, etc. so that they
flow into the Church as archetypal di-
mensions.

Balthasar asserted that “the Mar-
ian principle embraces all the other
principles in the life of the Church”
(101), and that “Mary is woman, pure
and simple, in whom everything femi-
nine in salvation history is summed
up. In her the whole of creation as the
analogical expression of God finds the
purest creaturely exemplar” (103).
Such statements suggest that atten-
tive readers will be enriched not only
in their ecclesiology and Mariology,
but also in their trinitarian theology
and Christology as well. Abundant
references to the writings of Adrienne
von Speyr manifest her profound and
extensive influence on Balthasar’s
theology, particularly on his Marian
principle.

FRrEDERICK M. JELLY, O.P.
Mount St. Mary’s Seminary
Emmitsburg, Md.

POSTMODERNITY: CHRISTIAN IDENTITY
IN A FRAGMENTED AGE. By Paul Lake-
land. Guides to Theological Inquiry.
Minneapolis: Fortress, 1997. Pp. xiv +
130. $14.

This volume is a welcome introduc-
tion to the very fluid notion of “post-
modernity” for theologically oriented
readers. Lakeland sorts out various
meanings of postmodernity, reviews
recent theological approaches to it,
and suggests a possible postmodern
Christian apologetics. He views post-
modern thought as essentially an as-
sault on belief in universal reason, on
the inviolability of the Cartesian ego,
on faith in human reason as the
power of mastery over nature and
fate, on the idea of ordered progress
toward some goal of history, and on
all metaphysical and religious foun-
dations.

God, the Church, and Christ all un-
dergo reformulation in the face of the
postmodern challenge, but the formu-
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lations, of course, vary. Some think-
ers retain a religious sensibility but
can do without the notion of God. Oth-
ers retain the idea of God but seem to
sacrifice divine agency or personhood.
Still others remain dependent on bib-
lical revelation while employing post-
modern notions. A fourth group offers
postliberal, neo-Augustinian ap-
proaches to the divine. Ecclesiologi-
cally, theologians attempt to make a
virtue of the necessity of the Church’s
postmodern marginalization. The lib-
eration Church sees a hermeneutical
advantage in aligning with the mar-
ginalized; the postliberal Church’s in-
terpretation of theology as grammar
permits an inward-looking approach;
and a countermodern Christendom
accepts its incommensurability with
postmodern culture and makes this
the justification for an assertion of its
superiority vis-a-vis that culture. In
Christology, L. proposes the develop-
ment of notions of modified or relative
difference among the world religions,
while rejecting the attribution of ab-
solute otherness or specialness to
Christianity.

L. concludes with an intriguing out-
line of a philosophical or apologetic
theology that seeks to address the
non-church world on the latter’s
terms, letting the Christian doctrines
serve as background, not foreground,
of its conceptual work. The %!c')ok is
well written. It will be very useful for
advanced courses in colleges and
seminaries.

Brian O. McDEeRrMoTT, S.J.

Weston Jesuit School of Theology

A GUIDE TO THE SACRAMENTS. By
John Macquarrie. New York: Con-
tinuum, 1997. Pp. viii + 245, $24.95.

This brief, insightful treatment of
sacraments is intended for a general
rather than a scholarly audience.
Macquarrie’s purpose is “chiefly to
commend [the sacraments] for Chris-
tian living today” (viii), not to present
a systematic theology of sacraments.
The book’s principal strengths are
three. First, M. is a widely read, very
knowledgeable, always balanced
theologian, and the book demon-
strates all those qualities. Second, he
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writes clearly and can deal with com-
plex and subtle issues without either
oversimplifying them or becoming im-
penetrable to his intended audience.
Third, although written from a defi-
nitely Anglican perspective, the book
is marked by an ecumenical concern.
True to the Anglican “middle way,”
M. attempts to negotiate between
Catholic objectivism and Protestant
subjectivism in sacramentality, and
he does this effectively, given his
stated purpose.

The opening chapters deal first
with natural sacramentality as a fun-
damental quality of our experience
and then with the specifically Chris-
tian meaning of sacraments. The
bridge between these is an excellent
discussion of Christ as the “super-
sacrament.” Noting that “Anglicans
give pride of place to ‘the two sacra-
ments ordained by Christ our Lord in
the gospel,” but speak also of the ‘five
commonly called sacraments’” (45),
M. treats the seven sacraments indi-
vidually under the common theme of
their relevance to contemporary
Christian living. Sacramental theolo-
gians will find some questions passed
over or summarily dealt with which
would have required much greater at-
tention and raised important qualifi-
cations in a more systematic treat-
ment, e.g. the ecclesiological context
of sacramentality, the notion of res et
sacramentum, sacramental grace,
and the significance of “validity.”
Some may disagree with particular
interpretations (e.g. his reading of
Aquinas on transubstantiation) or be
surprised at omissions (e.g. the ab-
sence of any discussion of the ordina-
tion of women in the chapters on Or-
ders). On the other hand, M. includes
topics one might not have expected,
e.g. a very interesting chapter on the
ecclesial role of the papacy.

I think the ideal audience for this
book would be ecumenical gatherings
of clergy and laity; I hope that such
groups find and use it.

MicHAEL J. HIMES
Boston College

TowarD A THEOLOGY OF THE BoDY.
By Mary Timothy Prokes, F.S.E.
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Grand Rapids: Eerdmans, 1996. Pp.
xv + 208. $21.

Prokes argues that the body, by
which she means both the human
body and the entire material uni-
verse, has only recently begun to re-
ceive the sort of theological treatment
adequate to its complex and central
role in the economy of salvation.

After a succinct but insightful sur-
vey of the societal, ecclesial, and theo-
logical reasons for the ongoing misun-
derstanding and denigration of the
body in Christian history, P. embarks
on a “foundational” theology of the
body (26). The book is foundational in
two senses. First, it is introductory,
proposing basic definitions and lines
of inquiry for what P. perceives to be a
burgeoning theological discipline.
Second, P. makes continual appeal to
what she calls the “core revelations”
of the faith. These two senses of a
“foundational theology” converge un-
der the rubric of “faith seeking under-
standing,” which P. pursues in a sort
of post-Enlightenment wonder at the
mysteriousness of the universe or the
biochemistry of the human body or
the dynamics of interpersonal rela-
tionships, but always under the direc-
tion of official Catholic doctrine.

The primary resource for P.’s “body
theology” is Pope John Paul II, who
has “repeatedly namf{ed] the body’s
meaning as nuptial” (169). A person-
alist phenomenology of the “self-gift”
as “body-gift” grounded in the dogmas
of Trinity, Incarnation, and Eucharist
reveals “a coherence among the mys-
teries of faith” (102) that P. applies to
a wide range of topics: sexuality, tech-
nology, work, prayer, suffering, and
death. As one might expect, in this
process modern science proves at
times friend (e.g., molecular biology
demonstrates the trinitarian mystery
of interrelatedness at the initial stage
of embryonic development) and at
others, foe (e.g., in the areas of artifi-
cial contraception and genetic engi-
neering). P.’s use of Scripture some-
times borders on proof-texting. On
the other hand, she takes pains to ex-
plain numerous theological concepts
to her introductory-level audience, of-
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fering clear explanations of such theo-
ries as Rahner’s “real symbol.”
Bruce T. MORRILL, S.J.
Boston College

CHRISTIANS AMONG THE VIRTUES:
THEOLOGICAL CONVERSATIONS WITH AN-
CIENT AND MoDERN ETHics. By Stanley
Hauerwas and Charles Pinches.
Notre Dame: University of Notre
Dame, 1997. Pp. xvii + 230. $29.95;
$16.95.

This book is a testament to friend-
ship. Hauerwas and Pinches, two
friends, have written a book where
the moral significance of friendship is
a persistent subtheme. Even more
than that, this book demonstrates
that worthy friends make us better,
for the partnership with P. has re-
sulted in one of H.’s strongest works.

Part 1 considers what Christians
might learn from, and how they must
alter, the Aristotelian themes of hap-
piness or eudaimonia, the virtues,
and friendship. Part 2 comments on
modern thinkers (Alasdair Macln-
tyre, Martha Nussbaum, and John
Casey) who have gained much from
their respective engagements with
Aristotle. The final part offers explic-
itly Christian descriptions of the vir-
tues of hope, obedience, courage, and
patience. While these parts do not
constitute a monograph, they work,
toward a single purpose, an “account
?f)the virtues Christianly considered”
X).

This single purpose overcomes a
significant problem with H.’s earlier
work. There has been, up to now, an
apparent disjunction between H.’s
largely nontheological treatment of
the virtues and his otherwise persis-
tent claim that theology makes a dif-
ference. There is no such disjunction
in this book. Indeed, while H. and P.
insist that Christians can learn much
from Aristotle and modern neo-
Aristotelians, they also continually
insist that the virtues look very dif-
ferent when our home is not the polis
but the Church, and our god is not the
unmoved mover but the God of Israel
and Jesus. Thus, for example, H. and
P. offer an intriguing account of the
virtue of obedience—a “virtue” that
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would be a vice in many understand-
ings of virtue ethics. So too, their ren-
dition of courage focuses on the Chris-
tian martyr rather than the warrior.
This is a must read for those inter-
ested in H.’s work and/or in the Chris-
tian appropriation of Aristotelian vir-
tue ethics.

JosePH J. KoTva, JR.

First Mennonite Church

Allentown

THE GIFTING GOD: A TRINITARIAN
Etnics oF Excess. Stephen H. Webb.
New York: Oxford University, 1996.
Pp. viii + 192. $35.

Webb’s aim is to provide a “theo-
logical clarification about what gener-
osity is and how giving should be for-
mulated and practiced” (3). In the
first two chapters W. offers an analy-
sis of the difficulties surrounding gift-
giving and generosity. This philo-
sophical and sociological analysis
demonstrates W.’s command of the
pertinent literature. A central prob-
lem identified by the analysis is the
tendency of the culture either to ex-
aggerate the generosity of gift-giving
(squandering) or to reduce gift-giving
to a disguised form of market ex-
change (reciprocity). There are brief
overviews of the influential authors
who have shaped current theories of
gift-giving, locating their insights
along with W.’s criticisms.

In the last two chapters W. presents
a properly theological argument. As
in the analytical half of the book, W.
first reviews the ideas of pertinent
authors (Calvin, Barth, Hartshorne,
McFague, M. Taylor, and Hodgson)
and then develops his own construc-
tive position on how gift-giving can be
understood. His argument is that “a
correlation needs to be drawn be-
tween God’s practice of generosity
and our own” (123) so that divine ex-
cess is preserved while attending to
the human concern for reciprocity. W.
accepts the priority of grace stressed
by Barth, while being more willing to
draw analogies from human practices
of giving and generosity in describing
divine activity. In tracing the under-
lying theological design for under-
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standing the nature of gift-giving W.
draws upon trinitarian theology.
Overall this slim book is a thought-
ful, informed treatment of an impor-
tant theme which has implications for
theologies of grace, moral action, so-
cial ministry and worship. Unfortu-
nately, W.’s wooden and jargon-
ridden style of writing makes for dif-
ficult reading.
KennerH R. Hives, O.F. M.
Washington Theological Union,
D.C.

Erotic JusTICE: A LIBERATING ETHIC
OF SEXUALITY. By Marvin M. Ellison.
Louisville: Westminster/Knox, 1996.
Pp. xii + 142. $17.

Ellison locates our society’s contem-
porary sexual problem in its tradi-
tional, patriarchal eroticization of
male dominance over women, which,
he argues, serves to motivate the
most common sexual injustices, in-
cluding heterosexism and homopho-
bia, violence against women, chil-
dren, and gays, the sexual dynamics
of white racism, and garden-variety
sexism.

E. draws on a wide variety of criti-
cal liberal Protestant theological
writers as resources. He makes an
eloquent case for the solution to our
sexual morass as depending upon our
reimaging good sex in ways that
make justice normative in sexual re-
lationships as well as excluding all
forms of violence. Good sex, says E.,
must emphasize mutual pleasure and
well-being and raise the moral expec-
tations of the partners. E. gives a
number of examples of ways in which
the eroticization of (male) dominance
has affected the construction of our
sexual feelings and not just our atti-
tudes. He insists that the imagination
must play a role in the social correc-
tion o? our literal lust for controlling
and being controlled. Yet his sugges-
tions for resolving the dilemma re-
main predominantly at the level of
ideas and rationality. Some argu-
ments are controversial: that marital
fidelity need not entail sexual fidelity,
that sex need not be restricted to mar-
riage-like relationships, and that
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marriage be open to gays and lesbi-
ans.

The final chapter raises the issue of
male violence against women and
children as well as against gays, les-
bians, and men considered not suffi-
ciently masculine. E. urges that much
male bonding has been anti-female
and offers some critical analysis of
various contemporary men’s groups
and movements, arguing for the
transformative power of men bonding
across race, class, and sexual orienta-
tion.

CHRISTINE E. GUDORF
Florida International Univ.,
Miami

LeEGALLY WED: SAME-SEX MARRIAGE
AND THE CONSTITUTION. By Mark
Strasser. Ithaca, N.Y.: Cornell Uni-
versity, 1997. Pp. 241. $25.

The U.S. Constitution’s “full faith
and credit” clause does not require
that each state recognize every mar-
riage licensed in another as some
people feared after the 1993 ruling by
the Supreme Court of Hawaii regard-
ing that state’s same-sex marriage
ban. Case law regarding interracial
marria%:e makes it clear that only a
ruling from the U.S. Supreme Court
analogous to its 1967 judgment
against antimiscegenation laws could
force reluctant states to license and
recognize same-sex marriages. Thus,
argues Strasser, gay and lesbian
couples can expect to be legally wed in
the fullest sense only when bans
against such unions are declared un-
constitutional.

S. elucidates three arguments
about the constitutionality of same-
sex marriage. Arguments contending
that same-sex marriage is a contra-
diction in terms are refuted. Argu-
ments that bans to same-sex mar-
riage violate the equal protection
clause are also considered. S. notes
that, while it might be difficult to es-
tablish that this pattern of discrimi-
nation serves a compelling state in-
terest, the courts have not heretofore
treated gays as a class in need of spe-
cial protection, and hence this line of
argument is not likely to produce ju-
dicial reform.
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This leads finally to arguments
about why the right to marry is a fun-
damental interest, the abridgement
of which might prove unconstitu-
tional. If marriage is—exclusively,
primarily, or essentially—for the pro-
duction and nurture of children, then
bans against same-sex marriage may
not violate substantive due process.
But the practice of granting prisoners
(as well as childless and/or child-free
couples) the legal right to marry, S.
argues, suggests that marriage is for
intimate association. Not only would
the state find it difficult to establish
due cause to prohibit the marriage of
same-sex couples under such a defini-
tion, but, S. argues, state interests in
the nurture of the children of gay and
lesbian parents would clearly be
served by allowing same-sex couples
to wed legally.

Patricia BEATTIE JUNG
Loyola University, Chicago

PLAYING GOD? GENETIC DETERMINISM
AND HumaN FreepoM. By Ted Peters.
New York: Routledge, 1997. Pp. xvii +
218. $59.95; $17.95.

In this thoughtful book, Peters both
deconstructs the idea of genetic
determinism, as found in molecular
biology, behavioral genetics, and evo-
lutionary psychology (sociobiology),
and constructs a responsive “theology
of freedom.” First, he evaluates the
two-sided gene myth, a scientifically
informed cultural construct that
ironically claims “it’s all in the genes”
(“puppet determinism”), while at the
same time, claiming human control
over the evolutionary process of hu-
man life and nature (“Promethean de-
terminism”). In each case, P. discloses
the theological underpinnings of the
ambiguous gene myth, which opens
the need for a theological analysis of
human nature and freedom.

Second, P. constructs a coherent
theology of freedom in light of this re-
cent genetic research. This theology
of creatio continua emerges from de-
tailed discussions of God-world rela-
tions, sin and human freedom, and re-
demption and eschatology. As “cre-
ated co-creators,” persons actively
contribute to human evolution and
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betterment, while guided by God’s es-
chatological promise for an open fu-
ture. P. uses this theology to further
criticize recent scientific discussions
of genetically determined human be-
havior (crime and alcoholism), intelli-
gence, morality, and sexual orienta-
tion. At the same time, he applies this
logic to the ethical implications of the
human genome project, germline in-
tervention and manipulation, and
DNA, human, and animal patenting.
In each case, his “proleptic ethic” of
beneficence (neighbor-love) provides
the basis for a “responsible ethic” that
creatively transforms human freedom
to serve the good of all God’s crea-
tures.

Written for an interdisciplinary au-
dience, this book integrates various
sorts of scientific and ethical analysis
within the context of constructive the-
ology. Its uniqueness is not its ethical
deliberation regarding genetic re-
search. What sets it apart from most
bioethics texts is its detailed theologi-
cal discussion of human nature, sin,
and freedom and how this bears on
the idea of genetic determinism.

Davip W. HADDORFF
St. John’s Univ., Staten Island

MARTYRDOM AND THE PoLITICS OF RE-
LIGION: PROGRESSIVE CATHOLICISM IN EL
SALvADOR’S C1viL WAR. By Anna L. Pe-
terson. Albany: State University of
New York, 1997. Pp. xxiv + 211.
$54.50; $17.95.

Peterson concentrates on El Salva-
dor (Central America) during the tur-
bulent 1970s and 1980s, especially in
the popular church, and afso on the
laity in progressive Catholicism. Her
major claim is that ordinary people
are capable of conceiving religious
symbols, practices, and values, along
with the help of small grassroots
Christian communities and progres-
sive Catholicism.

From the context of El Salvador, P.
concentrates on the horror of the un-
requited murders of thousands of
men, women, and children, so that
the land achieved the sobriquet of
“the culture of fear.” Thus much of
her book is concerned with sacrifice,
religious ritual, suffering, death, Je-
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sus as a model, and especially martyr-
dom, the reasons for it, and its fruits.
P. believes there were more martyrs
in Salvador than during the persecu-
tions in early Rome. She also lays
great stress on the resurrection, de-
claring, “If I die, I live forever.”

Throughout P. emphasizes the dy-
namics between religion and politics.
She also knows her liberation theol-
ogy but allots far more attention to
the theology of ordinary people, who
display a plethora of imaginative ex-
amples of their own understanding of
God, Jesus, Kingdom, Mary, and so
forth. P. sums up the point of this
scholarly and extremely creative
book: The experience of El Salvador
“argues that religious ideas can, in
fact, be momentous, that people can
and do act in pursuit of ideals, and
that in so doing, they can change his-
tory” (180).

ALFRED T. HENNELLY, S.J.
Fordham University, N.Y.

SPIRITUAL THEOLOGY: THE THEOLOGY
OF YESTERDAY FOR SPIRITUAL HELP To-
DAY. By Diogenes Allen. Boston: Cow-
ley, 1997. Pp. 169.

Allen’s study is rooted in a personal
encounter with questions concerning
“progress” in the spiritual life and the
means for assessing and enabling
spiritual growth. His investigation
has resulted in an insightful, acces-
sible introduction to a holistic Chris-
tian spirituality. A. re-appropriates
many of the traditional themes of the
Christian spiritual tradition: conver-
sion and progress, the threefold way,
eight deadly thoughts, and contem-
plation. In particular, he wants to em-
phasize what he sees as a neglected
strain in the tradition by trying to en-
able Christians to “read” the “book of
nature” (to encounter God’s presence
in the midst of creation) as well as the
“book of Scripture.” Throughout, A.
draws creatively on patristic sources
to illuminate spiritual experience. He
often enters into dialogue with Refor-
mation suspicion of such themes as
subjective spiritual experience, mys-
ticism, and “progress” and “striving”
in the spiritual journey.
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If A’s dialogue with patristic and
Reformation sources make for a use-
ful and interesting perspective, it is
also true that his neglect of other po-
tential partners prevents the book
from attaining both a greater range
and a greater depth, certainly for the
scholarly reader but even for a more
po%ular treatment. There are great
riches in the ascetical-mystical theol-
ogy that developed in the Roman
Catholic tradition following Teresa of
Avila and John of the Cross, as there
are in a wider reading of other post-
Reformation sources. There is the
burgeoning contemporary, ecumeni-
cal discipline of spirituality that ex-
amines questions such as contempla-
tion, mysticism, and theological re-
flection on spiritual experience.
Liturgical, sacramental, and eucha-
ristic reflections would enhance a
popular volume on the spiritual life;
and liberation spiritualities remain
critical reminders that the personal
spiritual journey is inevitably linked
with social, economic, and political re-
alities.

In fairness, it is clear that A. did
not set out to write a comprehensive
critical study of spiritual theology;
still, the available riches are far

eater than he makes available to

is readers even in sampling form.
Mark O’KEEFE, O.S.B.
Saint Meinrad School of Theology

WALLACE STEVENS: A SPIRITUAL POET
IN A SECULAR AGE. By Charles M. Mur-
phy. New York: Paulist, 1997. Pp. viii
+ 129. $9.95.

For Wallace Stevens poetry was
rooted in “hard thinking”; it is “a re-
sponse to the daily necessity of get-
ting the world right.” Murphy has
done a singular service in highlight-
ing the deeply human implications of
Stevens’s poetry. He traces Stevens’s
underlying concern for “the whole” in
life: nature, interiority, modern cul-
ture (“a new ice age”), and the spiri-
tual implications of the poetic imagi-
nation. He illustrates these themes
by commentaries on representative
poems which are provided in the sec-
ond part of the work.

Stevens could chronicle the cold-
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ness and terror of the world, and yet
his later poems reflect a profound
trust 1n reality. Thus in “An Ordinary
Evening in New Haven,” morning and
evening are “like promises kept.”

In fact, M. illustrates that Stevens’s
basic concern is religious. “The major
poetic idea in the world is and always
has been the idea of God,” Stevens
wrote. This in spite of the fact that
“one of the visible movements of the
modern imagination is the movement
away from God.” Even though
Stevens’s writings are often assumed
to be anti-Christian, M. persuasively
argues that they are really a plea that
Christian beliefs become more clearly
related to the earth and to the actual
world 1in which we live. Stevens once
quoted Henr1 Bremond’s thesis that
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“one writes poetry to find God.” To do
this is an ascetical task: poets must
“purge themselves before reality . ..
in what they intend to be saintly ex-
ercises.”

M. also provides interesting details
on Stevens’s relationship to the
Catholic Church and the account that
Stevens became a Catholic during his
last illness. As Stevens formulated
his own search several years before:
“At my age, it would be nice to be able
to read more and think more and be
myself more and to make up my mind
about God, say, before 1t 1s too late, or
at least before he makes up his mind
about me.” All in all, an excellent
work.

Ricuarp M. LipDY
Seton Hall Unwersity, N.dJ.
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