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as the distorted reflections of agents caught up in unhelpful self-other
comparisons. In fairness, she does not claim to be writing a religious ac-
count, but one could hope that her engagements with Christian approaches
to humility might transcend the limitations of Kant's own understanding of
religious experience. That being said, there is much to learn from G's
analysis for Christian discussions about the degrees of humility that pertain
to moral achievement. Indeed, one would be hard-pressed to find a better
philosophical discussion of this important virtue.

Loyola College in Maryland STEPHEN D . MILES

SHORTER NOTICES

FALLEN ANGELS AND THE HISTORY OF
JUDAISM AND CHRISTIANITY: THE RECEP-
TION OF FNOCHIC LITERATURE. By An-
nette Yoshiko Reed. New York: Cam-
bridge University, 2005. Pp. xii + 318.
$75.

Although a revision of her Princeton
doctoral dissertation, Reed demon-
strates mastery in several related fields
not often encountered in a dissertation.
Her excellent Fallen Angels focuses on a
discrete literary tradition, the Book of
Watchers (Enoch 1-36). But the nar-
rowness of its focus belies the breadth
of the subjects addressed and the impor-
tance of its conclusions.

R. ponders the significance of what in
earliest times appears to be scant inter-
est in the figure of Enoch, and the later
expansion of Enochic tradition in a se-
ries of writings cherished by Jewish and
Christian groups. R.'s goal is to provide
a synthesis that traces "developments in
Second Temple, Rabbinic, and early
medieval Judaism alongside early, late
antique, and Byzantine Christianity"
(5). The Enochic tradition is closely re-
lated to the "Watchers," the fallen an-
gels who corrupted humankind with il-
licit teachings.

R.'s analysis of the traditions of
Enoch and the fallen angels leads to far-
reaching implications for several impor-
tant areas relating to Christian and rab-
binic origins, including the factors that
led to the emergence of Judaism and
Christianity, and the various canons of
Scripture recognized by different com-
munities of faith.

Here is one example. R. finds that
Enoch and the Watchers tradition were

appropriated by early Christians (e.g.,
in Jude and in Heb 11) and by later
theologians and apologists (such as Ire-
naeus and Tertullian) who found in
Enoch grounds for arguing that salva-
tion does not depend on circumcision or
on the Law. Enoch's antediluvian tradi-
tion lent important support to the Chris-
tian perspective that had divided the
Jewish Jesus community almost from its
very inception.

This is a well-written, informative
book. A very helpful bibliography is
provided.

CRAIG A. EVANS
Acadia Divinity College, Wolfville,

Nova Scotia

THE EMPTY MEN: THE HEROIC TRADI-
TION OF ANCIENT ISRAEL. By Gregory
Mobley. Anchor Bible Reference Li-
brary. New York: Doubleday, 2005. Pp.
xvii + 294. $35.

The title of this work refers to rough
and tumble warriors, a phrase that oc-
curs in Judges 9:4; 11:3, and 2
Chronicles 13:7. Mobley works through
the stories of Ehud, Gideon, and Sam-
son with tight literary analysis and thor-
ough examination of various textual de-
tails. He seeks to reconstruct an outline
of early Iron Age warrior culture.

M.'s close analysis finds significance
with even the smallest detail. For in-
stance, he sees the monoliths of Gilgal
through which Ehud passes as a signal
that "Ehud enters a kind of underworld
whose ruler lies, it will be revealed, like
a chthonic deity in his mud" (99). In the
biblical portrayal of Samson's hair, M.
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sees a connection with the Mesopota-
mian lahmu figure (200). He states that
lalfmu means "the hairy one" (following
Wilfred G. Lambert, Pair Lahmu-
Lahamu [1985]), but fails to mention
that it might mean "muddy" (following
Thorkild Jacobsen, Treasures of Dark-
ness [1976]). In Akkadian usage the
term lahmu refers to a sea monster—
and the subtitle of M.'s section on this
topic is "Samson as Chaos Monster")—
as well as to mythological figures that
stood at the gate of the Marduk temple.
At times M.'s attention to detail strains
the reader's imagination and may fall
into the snare of parallelomania.

Even though M. reads the text
closely, there are several occasions in
which he passes over important details.
For instance, while he spends a great
deal of time explaining the meaning of
characters' names, when he investigates
Gideon's son, Abimelek, he does not
discuss the fact that Abimelek's name
means, "my father the king." He does
state that the Abimelek story "serves as
a cautionary tale about the dangers of
dynastic kingship" (120), but he does
not connect this to the fact that Gideon
goes back on his promise not to rule
over the people in Judges 8:23.

With these few reservations in mind,
M.'s treatment is generally excellent; he
provides a thoughtful and insightful
look into the warrior tradition of an-
cient Israel that will doubtlessly cause
his readers to look at these stories
afresh.

CHARLES HALTON
Hebrew Union College, Cincinnati

READING ROMANS AS A DIATRIBE. By
Changwon Song. Studies in Biblical Lit-
erature 59. New York: Peter Lang, 2004.
Pp. ix + 147. $55.95.

In this brief tome Changwon Song
puts forth some provocative proposals
regarding Paul's Letter to the Romans.
According to S., Romans originally was
not a letter but rather an Epictetus-like
diatribe taught by Paul in a schoolroom
to his students. It was only later appro-
priated as a letter by adding the intro-

ductory (1:1-15) and concluding sec-
tions (chaps. 15-16) of the present
document. As a diatribe this teaching
was not directed to a specific group of
people, such as the Christians in Rome,
but rather was "intrinsically universal-
ized. Therefore, the message is intrinsi-
cally even more powerful for us" (122).

S. maintains that the Cynic-Stoic dia-
tribe should be regarded as a literary
genre in its own right, the product of an
identifiable institutional setting, not just
as a free-floating rhetorical technique or
mode of argumentation. While S. pleads
for this, he does not prove it. His at-
tempt at a procif is through a compre-
hensive comparison of Epictetus's Dis-
courses with Romans. Indeed, this
book's strength lies in its ability to gives
us a better appreciation of the diatribal
dimensions of Paul's letter. Yet the pre-
sentation does not yield a demonstra-
tion of such an institutional grounding,
and the presupposition of such a
grounding strains S.'s analysis. For ex-
ample, his attempt to divide the diatribe
into what is spoken by the teacher
(Paul) and what is spoken by the imagi-
nary interlocutor (student) is often not
convincing, and S. himself admits to
other possibilities. But beyond this, the
claims made are entirely too far-
reaching and without sufficient evi-
dence. Where is the evidence that Paul,
the great missionary apostle to the
Gentiles, taught students in an Epicte-
tus-like fashion in a schoolroom? Fur-
thermore, there is no need to deny that
Romans was written to a specific situa-
tion of Christians in Rome to appreciate
its universal message.

JOHN PAUL HEIL
The Catholic University of America,

Washington

MAKING WISE THE SIMPLE: THE TORAH
IN CHRISTIAN FAITH AND PRACTICE. By
Johanna W. H. van Wijk-Bos. Grand
Rapids: Eerdmans, 2005. Pp. xxiv + 329.
$20.

In this sophisticated yet eminently
readable book, Johanna van Wijk-Bos
presents contemporary Christians with
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a resource to reengage and reappropri-
ate the long-neglected wisdom of the
Torah. W.-B. argues for a hermeneuties
of alterity in the Christian reading of the
Torah. T̂ his approach pays special at-
tention to the treatment of strangers
and the marginalized, matters at the
heart of what the Torah teaches about
being a community in covenant with
God. Such a hermeneutic proves salu-
tary for dealing with the long-standing
Christian tendency toward superses-
sionist or exclusionary readings of
Scripture.

The book is divided into five parts
dealing with both synchronic and dia-
chronic issues. Although W.-B. tends to
read the Torah with an eye toward re-
placing the Documentary Hypothesis
with a greater emphasis on the postex-
ilic concerns of the Torah's final editors,
it is her synchronic reading that gives
the work life and helps to orient the his-
torical issues she addresses. Addition-
ally, W.-B. refuses to read the Torah in
complete isolation from other texts; she
artfully engages selected NT texts in her
reading of Torah passages in order to
illuminate and correct the interpreta-
tion of passages from the Christian
Scriptures.

Pastors and teachers in particular
would do well to dedicate some time to
W.-B.'s reading of the Torah, though
they should note a few important
choices niade by the author. First, in the
final section, W.-B. addresses the ques-
tion of the relationship of the Torah to
some Synoptic and Pauline texts but
spends little time discussing the place of
the Torah in Matthew's Sermon on the
Mount. Second, W.-B. chose not to en-
gage the 2001 Pontifical Biblical Com-
mission's document "The Jewish People
and Their Sacred Scriptures in the
Christian Bible." Overall, however, the
book achieves its purpose and is an emi-
nently valuable resource for reading the
Torah today.

CHRISTOPHER MCMAHON
University of Mary, Bismarck, N.Dak.

THE REVELATION TO JOHN: A COMMEN-
TARY ON THE GREEK TEXT OF THE
APOCALYPSE. By Stephen S. Smalley.

Downers Grove, 111.: InterVarsity, 2005.
Pp. xvii + 633. $65.

The fruit of lifelong research that
joins considerable publications on the
Gospel and Letters of John, this literary
and theological commentary follows a
modified idealist approach; that is,
Smalley believes that Revelation is a
symbolic portrayal of the timeless con-
flict between good and evil, God and
Satan. This conflict will involve a final
consummation in judgment and salva-
tion, even though the author, John the
Apostle—the Beloved Disciple—did
not present this consummation chrono-
logically. S. intends the commentary to
contribute to both the scholarly study of
Revelation and the daily living of mem-
bers of the Christian church.

According to S., Revelation is orga-
nized thematically and theologically,
and presented as a cosmic drama with a
Prologue (1:1-8), two Acts ("Creation
and Salvation through Judgment" [1:9-
11:19]; and "Salvation through Judg-
ment, and New Creation" [12:1-22:17]),
and an Epilogue (22:18-21). The two
Acts are comprised of seven scenes, the
first six of which are followed by an in-
terval. These intervals are part of the
dramatic features of the work that also
include audience participation, spiral
rather than linear progression, inclusion
of color in the backcloth, and the foren-
sic setting of the entire piece. Following
Standard commentary style, S. offers his
translation, textual analysis, literary set-
ting, commentary, and theology. The
text includes five excursuses and con-
cludes with several indexes. Translitera-
tion of the Greek (except in the index)
makes the commentary user-friendly for
Greek-less readers.

The strength of this commentary is its
balanced approach. While S.'s treat-
ment of Revelation as drama builds on
the work of predecessors and is not
new, he is thorough in the development
of his hypothesis. Curiously, nowhere in
his commentary, not even in the excur-
sus on "Greco-Roman Drama and Rev-
elation," cloes he clearly define
"drama." His identification of motifs
and conventions still leave many ques-
tions unanswered. While the commen-
tary is a treasure trove of information, it
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is certainly not the last word on the sub-
ject.

JOHN J. PILCH
Georgetown University, Washington

ART AND JUDAISM IN THE GRECO-
ROMAN WORLD: TOWARD A NEW JEWISH
ARCHAEOLOGY. By Steven Fine. New
York: Cambridge University, 2005. Pp.
xvii + 267. $75.

Although this is a difficult and some-
times confusing book, it will reward the
patient reader with new perspectives on
a wide range of problems concerning
Jewish art history. It is not a linear ex-
position, but rather a somewhat scat-
tered series of essays, first on various
modern perceptions of early Jewish
stances toward art, then on selected ar-
tifacts or attitudes from the ancient
world itself.

It is not about archeology, nor even
about art, in the usual senses of those
words. The author states "If we were to
approach a Jew of the latter Second
Temple period in Palestine and ask for
his or her opinions on art, we would
most certainly be met with hollow
stares. Art as a separate category of
thought is a relatively recent invention"
(60). Rather, Fine suggests, we should
"ask what is beautifully or skillfully de-
signed." In general he sees ancient Jew-
ish art more as adornment, and as preju-
diced against forms of expression that
Jews would consider foreign idolatry:
"Although Jews were fully a part of the
visual culture of the Greco-Roman
world, disdain of idolatry was a dynamic
and developing marker of Jewish iden-
tity throughout this period.... This fo-
cus has deep roots in Biblical literature,
where self-definition in response to the
'polluting' cultic art of the Other is a
basic principle" (69).

These distinctions lead to discussions
on Jewish art as a minority and often
reactive phenomenon within a broader
Hellenistic culture, the relationship be-
tween Jewish religious attitudes and ar-
tistic expression, and the use of symbol
in connection with Jewish liturgy and
minority self-identity.

The book is well illustrated and con-
cludes with an extensive bibliography.

hundreds of footnotes, various concor-
dances, and a detailed general index, A
graduate student would find much of
value in the book, but it would not be a
good starting place for those seeking an
introduction to the issues under discus-
sion.

WILLIAMJ. FuLCO, S.J.
Loyola Marymount University,

Los Angeles

THROUGH HOLINESS TO WISDOM: THE
NATURE OF THEOLOGY ACCORDING TO
ST. BONAVENTURE, By Gregory LaNave.
Rome: Istituto Storico dei Cappuccini,
2005. Pp. 244, €20.

LaNave engages the works of Saint
Bonaventure with the question, "What
is the place of holiness in the task of
theology?" (10,193). The inquiry is in-
spired by Hans Urs von Balthasar's la-
ment that, in an age that idolizes objec-
tive, scientific knowledge, a split be-
tween theology and holiness has led to
the detriment of both. This study "in-
tends to uncover some of the principles
that would make it possible to over-
come this split" (28). To do so, L. ex-
plores whether theology is a movement
of the mind to demonstrative knowl-
edge or to another type of knowledge,
such as love (11). He looks to Bonaven-
ture's formula in the HexaHmeron:
"Passing from knowledge to wisdom is
not assured: a means must be placed in
between, that is, holiness" (11). L, struc-
tures his book as an exegesis of this for-
mula according to a detailed discussion
of the three principal terms: scientia,
sanctitas, and sapientia. L.'s strength lies
in his clear discussion of Bonaventure's
methodology. He confronts the often
obscure Bonaventurian question and
sees, with the help of Joseph Ratz-
inger's seminal work, that theology is
more than science; it is an understand-
ing of divine revelation in history with
wisdom as its goal. L. crystallizes his
thesis through the lens of Francis of As-
sisi, whom Bonaventure accepted as a
theologian and not simply as a pious fig-
ure.

Although this book bears the marks
of a dissertation, it is an important con-
tribution to Bonaventurian studies, pri-
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marily because it affirms the role of per-
sonal holiness in the task of theology.
For Bonaventure, theology is not
merely an exercise of the intellect; it is
also a spiritual journey. Who therefore
is the theologian? L. explores this ques-
tion at the end of his book in light of
several contemporary thinkers, includ-
ing Balthasar. He concludes that com-
mentators are many but theologians are
few. Holiness makes a difference.

ILIA DELIO, O.S.F.
Washington Theological Union

THE AUGUSTINIAN PERSON. By Peter
Burnell. Washington: Catholic Univer-
sity of America, 2005. Pp. xiii + 218.
$24.95.

Peter Burnell systematically explores
Augustine's understanding of human
nature and person, especially many un-
resolved problems and their logical im-
plications that have frequently per-
plexed both admirers and critics of Au-
gustine's thought. B. addresses six
overarching themes that constitute the
core of Augustine's theological anthro-
pology: human nature, faculties of per-
sonality, the human condition, morality,
human society, and the image of God in
human beings.

While sympathetic to Augustine's
concerns, B. nevertheless provokes—
successfully and admirably—a sustained
interplay between potentially conflict-
ing views in Augustine's texts and the
equally conflicting interpretations of his
works proposed by commentators, re-
cent and not so recent, who question the
coherence of Augustine's views. The ex-
traordinary richness of detail that marks
this interplay attests to the effort B. ex-
pended in unraveling the nuances of the
controversy over the meaning of Augus-
tine's texts. And yet, in his first four
chapters, that analytic density requires
B.'s readers to expend considerable en-
ergy just to follow the ideas he links in-
tricately together. The remaining chap-
ters present a lesser challenge, but are
narrower in scope in that B. confines his
attention largely to the De civitate dei
and its relevance for the application of
Augustine's notion of charity in civic af-
fairs.

On the whole, B.'s assessment of Au-
gustine's theological anthropology,
though at times sketchy (often in his ac-
counts of the insights of others), re-
mains within the mainstream of Augus-
tinian thought. B. provides a measured
response to longstanding difficulties
surrounding Augustine's anthropology.
Serious readers of Augustine's works
will also find much to reflect on in the
three open questions with which B.
leaves his reader: the inexplicability of
evil, the content of civil justice, and the
relevance of a scientific account of hu-
man nature for evaluating Augustine's
thought.

MARIANNE DJUTH
Canisius College, Buffalo

AUFKLARUNG UND O K U M E N E : R E -
UNIONSVERSUCHB ZWISCHEN K A T H O -
LIKEN UND PROTESTANTEN IM DEUTSCH-
SPRACHIGEN R A U M DES SPATEREN 18

JAHRHUNDERTS. By Christopher Spehr.
Beitrage zur historischen Theologie
132. Tubingen: Mohr Siebeck 2005. Pp.
484. €99.

While the ecumenical efforts of the
17th century (Bossuet, Leibniz, and so
on) have received much attention, 18th-
century ecumenism has hardly been re-
searched. Spehr fills this gap masterfully
for the German speaking area. He
shows that the book of "Febronius" (Jo-
hann Nicholaus von Hontheim, auxil-
iary bishop of Trier), De statu ecclesiae
et legitima potestate romani pontificiso-
testate (1763), with its critique of Roman
centralism, gave new life to the idea of a
reunion of Protestantism and Catholi-
cism (although Hontheim's contention
that Protestants would return once Ro-
man power structure had been re-
formed now seems naive). The Reunion
Thoughts of the Lutheran churchman
Johann Jerusalem, published without
his consent in 1772, views Catholic "ad-
ditions" to the Christian religion as
stumbling blocks to ecumenism. Yet, in
Jerusalem's view, Christians should re-
unite to stop the rising influence of De-
ism and its impact on society. S. also
provides a good description of the influ-
ence (mainly on Catholic ecumenists) of
Carl Bahrdt's friend, Jakob Gersten-
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berg. Another chapter introduces the
work of the Benedictine Beda Mayr,
who proposed a detailed plan for the
reunion of Catholics and Protestants
that Rome censored in 1783. Although
more can be said about Mayr, S. suc-
ceeds admirably in putting his work into
its historical context.

The most interesting part of the book
describes the attempt to create an aca-
demic reunion society—until recently
called the "Fulda Plan" (1776-1782),
since several Benedictines from Fulda
participated in it. S. suggests that we
abandon this name, because new archi-
val material reveals that the moving
force of this failed project was the Prot-
estant theologian Johann Piderit. It is
true that the Benedictine Peter Bohm
from Fulda was involved, but hardly
anyone from the Catholic side sup-
ported him; even the "enlightened"
prince-abbots regarded the idea of a
"reunion academy" as "inadequate,"
since it lacked official patronage. S.'s
book is a must-read for church histori-

ans.
ULRICH L. LEHNER

Marquette University, Milwaukee

DIVIDED HOUSES: RELIGION AND GEN-
DER IN MODERN FRANCE. By Caroline
Ford. Ithaca, N.Y.: Cornell University,
2005. Pp. xi + 170. $35.

Caroline Ford explores the impact of
the feminization of Catholicism on the
development of secular French republi-
can culture (8-9). Although the femini-
zation of Catholicism was not a new
phenomenon, France's revolutionary
experience, according to F., trans-
formed that feminization and had pro-
found consequences for the civil and po-
litical status of French women in the
19th and 20th centuries.

Drawing on a wide variety of sources,
the work focuses on the 19th-century
rise of female religious congregations.
The book is constructed around four
microhistories that provide windows
onto the social and political processes of
postrevolutionary France. During the
19th century, active, noncloistered com-
munities offered women opportunities
that were denied them elsewhere. Ac-

cording to F., the rapidly rising number
of women who entered these congrega-
tions threatened the authority of family,
church, and state, spurring conflicts
over paternal authority and property
rights. Although feminism and drives
for the political emancipation of women
were relatively weak in France, F. docu-
ments how a number of 19th-century
women religious used the language of
individual rights to argue for freedom to
respond to their vocation and to dispose
of their property. F. has also provided a
historical and gendered dimension to
contemporary conflicts in France. She
suggests that the debate over Moslem
girls wearing the veil in French class-
rooms is rooted in France's earlier 19th-
century struggle to establish a secular
nation in reaction to Catholicism. In do-
ing so the author has presented aspects
of the impact of women religious com-
munities that have been previously
overlooked.

ELLEN M. LEONARD
St. Michael's College, Toronto

TRANSCENDENTAL ARGUMENTS AND JUS-
TIFIED CHRISTIAN BELIEF. By Ronney
Mourad. Lanham, Md.: University Press
of America, 2005. Pp. x -f 159. $59; $27.

A revision of his thesis at the Univer-
sity of Chicago, Mourad's book is a
clear, concise, and often compelling text
that should be read by anyone inter-
ested in the use of transcendental argu-
ments (TA) in theology. First, M. sur-
veys the contemporary literature on TA
in the analytic tradition, constructing a
helpful typology, elaborating a compel-
ling definition of TA, and responding to
standard objections (chaps. 1 and 3).
Second, M. appropriates Alvin Plantin-
ga's concepts of warrant and proper
function but argues that, with respect to
voluntary beliefs, deontological justifi-
cation is a necessary condition of war-
rant, and that in some circumstances
TA can satisfy that condition (chap. 2).
For this correction to Plantinga, M. ap-
propriates Karl-Otto Apel's transcen-
dental discourse theory and applies/
tests his constructive position against
the recent work of Schubert Ogden
(chap. 4). The concluding chapter delin-
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eates the role of TA in theology as an
epistemic enterprise.

One of the virtues of this text—its
conciseness—is also a weakness. Read-
ers will find issues where further expo-
sition seems necessary. For example,
M.'s position on justification (deonto-
logically understood) and warrant is
conditioned on the fact that some be-
liefs are "voluntary." However, he does
not engage the relevant literature here;
consequently, vagueness surrounds this
concept. The same could be said of the
propositional attitude of "belief" and
the elusive concept of "validity." Fur-
ther, the defense of a Piercean consen-
sus theory of truth—a step in the de-
fense of world-directed transcendental
arguments—is unconvincing because
that theory is at least as problematic as
the correspondence theory of truth that
M. rejects. Finally, while I find M.'s in-
terpretation of Ogden interesting, there
is little doubt that he has engaged in
"over-interpretation" of Ogden's work.
Consequently, I am less sanguine than
M. on the compatibility/complementar-
ity of Ogden's and Plantinga's work.
These comments, however, should not
be taken as dismissive. They point to a
robust agenda of further work that, one
hopes, will be forthcoming from this
scholar.

J.A. COLOMBO
University of San Diego

T H E ASIAN JESUS. By Michael
Amaladoss, S.J. Delhi, India: ISPCK,
2005. Pp. 205. $9.

Amaladoss is a prolific Indian theolo-
gian with 22 books and over 330 articles
to his name. In this volume A. intends
not to offer a dogmatic Christology or a
comparative theology (he is very insis-
tent on this, perhaps to avert possible
accusations of insufficient orthodoxy)
but, as he puts it, to exercise "my right
as an Indian and Asian to speak of Jesus
in my own language and culture and
their symbols and images" (9).

A. prefaces his presentation of the
Asian Jesus with an overview of the im-
ages of Jesus in the Christian tradition
(in particular, in the Gospels and the
councils) and in non-Christian thinkers

(e.g.. Raja Ram Mohan Roy, Ra-
makrishna Paramahamsa, Swami Vive-
kananda, Mahatma Gandhi, S. Rad-
hakrishna, and Thich Nhat Hanh).
Chapters 3-10 successively elaborate
the images of Jesus as the Sage/Teacher,
the Way/Dao, the Guru, the Satyagrahi/
Prophet, the Avatar, the Servant, the
Compassionate, and the Dancer.

As he connects our beliefs about
Christ with Asian cultures and religions,
A. powerfully demonstrates the indis-
pensable role of imagination and sym-
bols in theological construction. While
different readers may prefer one image
over another, the most appealing im-
ages are perhaps Jesus as the Guru, the
Satyagrahi, the Avatar, and the Dancer.
The last, no doubt, is the most surpris-
ing to Western readers. Yet, Jesus as the
Dancer brings about freedom and joy,
especially in his resurrection, and hints
at the dance at the heart of the Trinity
itself, in which the three divine persons
dance around each other (perichoresis).

I strongly recommend this book for
any course on Christology. It is an ex-
cellent complement to Jaroslav Pelikan's
Jesus through the Centuries (1985).

PETER C. PHAN
Georgetown University, Washington

RAHNER BEYOND RAHNER: A GREAT
THEOLOGIAN ENCOUNTERS THE PACIFIC
RIM. Edited by Paul G. Crowley. Lan-
ham, Md.: Rowman & Littlefield, 2005.
Pp. XX + 171. $21.95.

Originated from a 2004 conference at
Santa Clara University, California, to
mark the centenary of Rahner's birth,
these essays explore the relevance of
the German Jesuit's theology for the so-
called "Pacific Rim," that is, for Asia,
Latin America, and the West Coast of
the United States. The authors sought
not only to celebrate but also to criti-
cally examine how Rahner's theology
can both enrich and be enriched by the
cultural and religious pluralism charac-
teristic of the Pacific Rim.

Sandwiched between a substantial in-
troduction by Crowley and an afterword
by Tom Powers, the twelve essays, of
unequal length and depth, are divided
into three groups representing Rahner's
hypothetical encounters with Pacific
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Rim religions, cultures, theologies, eth-
ics, and spirituality. Part 1 is headed by
Frank Clooney's extended reflection on
volume 18 of Theologieal Investigations,
followed by more or less direct re-
sponses by T"homas Sheehan (a philoso-
pher), Catherine Bell (a ritualist), and
David Pinault (an Islamicist). Clooney
points out the profound implications of
Rahner's theology for interreligious un-
derstanding. And, while he notes how
Rahner perhaps "would not approve of
the idea of Catholic theologians who
spend time everyday hearing the
Qur'an, or reading with the rabbis, or
contemplating images of Hindu deities"
(19), Clooney proposes that Rahner
could serve as an excellent model for
interreligious dialogue, a participant
who is "intellectually grounded, in-
tensely united with Christ, humbly
aware of our limits, learning across all
boundaries" (19-20). Part 2 opens with
an informative essay by Georgetown E.
Griener on how Rahner might impact
Asian Christianity, especially Chinese
Christianity. There follow short essays
by Nancy Pineda-Madrid on our Lady
of Guadalupe, Robert Lassalle-Klein on
Latino/a and Ignacio Ellacuria's theol-
ogy, and Michael McCarthy on disillu-
sionment. Part 3 provides articles by
Luis Malcom on Rahner's theology of
the Cross, David DeCosse on Rahner's
ethics, Mark Fisher on divinization, and
G. Donald Maloney on grace. As far as
I know, this volume represents the first
effort to bring Rahner's theology to
bear on the contemporary situation of
cultural and religious pluralism. It is an
excellent resource for a graduate course
on Rahner's theology.

PETER C. PHAN
Georgetown University, Washington

LIBERTA RELIGIOSA ED ECUMENISMO: LA
OUESTIONE DEL " T E R R I T O R I O C A N O N I C O "

IN RUSSIA. By Adriano Garuti. Siena:
Cantagalli, 2005. Pp. 212. €16.80.

One issue clouding relations between
the Vatican and the Moscow Patriarch-
ate is the establishment in 2002 of four
Catholic dioceses in Russia. The Ortho-
dox responded by accusing the Catholic
Church of acting on Orthodox "canoni-

cal territory" without consultation and
in a way that revealed a proselytistic in-
tent. Adriano Garuti, O.F.M., a former
official of the Congregation for the
Doctrine of the Faith and author of a
1990 attack on the notion of the pope as
Patriarch of the West (// Papa Patriarea
d'Occidente? Studio storico dottrinale),
examines this contentious situation in
detail.

Following a brief historical overview
of the Orthodox and Catholic churches
in Russia, G. traces the diverse ways in
which the idea of canonical territory de-
veloped in the East, where the geo-
graphical dimension has always been
predominant in the identity of the local
church, and in the West, where the per-
sonal element is also of great impor-
tance. In the end he rejects the Ortho-
dox position, affirming the right of the
Catholic Church to evangelize any-
where, since it alone has the fullness of
the means of salvation. Indeed, G.
seems reluctant to admit the presence
among the Orthodox of some elementa
eedesiae, by which they may be called
churches. This is the lens through which
G. then considers the doctrinal issues
involved—notions of Orthodox and
Catholics as sister churches, prosely-
tism, evangelization, and the ecumeni-
cal dimensions of the problem.

Overall G. tends to compare Ortho-
dox and Catholic positions on a particu-
lar issue and, when a difference is noted,
to reject the Orthodox position simply
because it is not Catholic. He could
have made more use of the methodol-
ogy proposed by Unitatis redintegratio
(no. 17), where, it is suggested, theologi-
cal differences between East and West
should, if at all possible, be seen as mu-
tually complementary rather than con-
flicting. Still, G. makes some interesting
suggestions about the way forward in
the dialogue between Rome and Mos-
cow based on the conviction of both
sides that they constitute the one true
church.

RONALD G. ROBERSON, C.S.P.
Secretariat for Ecumenical and
Interreligious Affairs, USCCB

BlOfiTICAS PARA EL SIGLO XXL 30 ANOS
DE BiofiTiCA (1970-2000). Edited by
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Juan Velez, S.J. Teologia 34. Bilbao:
Universidad de Deusto, 2003. pp. 215.
€20.

Velez brought together experts from
different spheres of inquiry (theology,
philosophy, ethics, psychology, and
law), resulting in an indispensable col-
lection of eleven essays on the present
state of bioethics in Spain. My com-
ments on a few of the specifically theo-
logical contributions can highlight the
collection's overall relevance. Diego
Garcia Guillen (History of Medicine at
Madrid's Universidad Complutense)
provides a foundational essay on the
evolution of the fundamentals of bio-
ethics. He describes not only advances
made by American writers like Stephen
Toulmin, Albert Jonsen, and Warren
Reich, but also entertains the claims of
Rahner and Fuchs regarding the Chris-
tian specificity of the moral order. The
late Javier Gafo (past chair of Bioethics
at Comillas) broadly examines relevant
teachings from the OT, the Gospels,
and the Catholic moral tradition, and
their later expression in casuistry—
particularly regarding the not-absolute
value of human life—and applies his in-
sights to end of life issues. Marciano
Vidal (chair of Moral Theology also at
Comillas) investigates whether the
Catholic moral tradition can offer us a
truly universal and democratic ap-
proach to ethical decision-making that
also remains faithful to its own claims.
As he turns with his questions to the
Catholic social justice tradition, we rec-
ognize in his search interests and meth-
ods not unlike those of Lisa Sowle Ca-
hill. These theological essays are
rounded off by Jose Carlos Bermejo (di-
rector of Madrid's Center for the Hu-
manization of Health), who offers a
very practical and pastorally sensitive
article on ethical norms for care-taking
in a palliative setting. Other articles in-
clude legal and ethical questions on
cloning and hospital ethics committees,
and two case studies, one on AIDS, the
other on end of life issues.

JAMES F. KEENAN, S.J.
Boston College

COVENANT MARRIAGE IN COMPARATIVE
PERSPECTIVE. Edited by John Witte, Jr.,

and Eliza Ellison. Religion, Marriage
and Family. Grand Rapids: Eerdmans,
2005. Pp. xiii +342. $34.

Can and ought state legislatures cre-
ate a two-tiered system of marriage
wherein some "couples may choose a
contract marriage, with minimal for-
malities of formation and attendant
rights to no-fault divorce," while others
"may choose a covenant marriage, with
more stringent formation and dissolu-
tion rules"? (f) Should American reli-
gious communities support such a sys-
tem? These are the central questions
the authors of this collection answer
through a thorough exploration of
American theologies and cultures of
marriage. Three states have now en-
acted two-tiered laws, raising serious
concerns that are here clearly intro-
duced by John Witte and Joel Nichols.
They cite admittedly limited studies
suggesting that marriages in a covenan-
tal model lead to a more beneficial fam-
ily life than do contractual marriages.
On this basis, they call on Western reli-
gious communities to support laws that
allow couples to choose between these
two "styles" of marriage.

Subsequent chapters place these cen-
tral concerns within a comparative per-
spective by examining major aspects of
several Western religious traditions—
Judaic, Roman Catholic, Eastern Or-
thodox, Protestant, and Islamic. For
each tradition, two chapters scrutinize
the tradition's overall worldviews, reli-
gious stance on gender, histories of mar-
riage, the evolution of its religious laws
regarding marriage, and its contempo-
rary stands on marriage and family life.
The authors also probe each tradition's
approach to divorce. This careful, de-
tailed approach highlights the existence
of, yet divergence between, each com-
munity's understanding of the marriage
as covenant.

The book's concluding chapters offer
a critically balanced investigation of this
movement. The authors recognize the
potential of such marriages to greatly
improve life for contemporary couples
and their families, and acknowledge the
reality that governmental marriage laws
are greatly limited in their true ability to
promote a fully practiced covenantal
marriage, ff this marriage movement is
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to grow, it must have the enthusiastic
support of America's faith communi-
ties, yet these communities are far from
agreement on the central meanings of
marriage.

JULIE WARD
DePaul University, Chicago

IGNATIAN HUMANISM: A DYNAMIC SPIRI-
TUALITY FOR THE 21ST CENTURY. By
Ronald Modras. Chicago: Loyola, 2004.
Pp. xxi + 346. $16.95.

Modras's thesis is that Ignatian spiri-
tuality is so rooted in Renaissance hu-
manism that it ought itself to be classi-
fied as a form of humanism (viii, xvi).
Practicing Ignatian spirituality, thus
construed, will press one toward certain
humanist dispositions that constitute an
important alternative (that M. calls
"spiritual humanism") both to secularist
appropriations of humanism and to ex-
clusivist claims on the part of various
forms of fundamentalism, religious and
non-religious (287). After two chapters
presenting Ignatian spirituality and the
role of Renaissance humanism for it, M.
paints five appealing portraits of Jesuits
who, in his estimation, support this the-
sis: Matteo Ricci, Friedrich Spee, Pierre
Teilhard de Chardin, Karl Rahner, and
Pedro Arrupe. He concludes by arguing
that Ignatian humanism is a spirituality
for the 21st century that can help us deal
with challenges as diverse as religious
pluralism, modern evolutionary science,
the modern problem of evil (Ausch-
witz), and postmodernity.

The book can well serve as an invita-
tion to either the practice of Ignatian
spirituality or further study; however,
for the latter, one will need to go else-
where. For a more robust analysis of the
relationship of humanism to Ignatian
spirituality one should consult Michael
Buckley's magisterial The Catholic Uni-
versity as Promise and Project (1998,
74-102), which, curiously, M. does not
cite. Moreover, the argument ultimately
overreaches itself. M. is on solid ground
in arguing that Renaissance humanism
was one of the sources that came to-
gether to form Ignatian spirituality.
However, the further claim that other
sources (from, say, the medieval spiri-

tual heritage or from feudal culture)
and foci (its ecclesial character, for in-
stance) can either be ignored or "trans-
lated" into terminology and imagery
consonant with humanism results in a
one-dimensional reading. As Louis Du-
pre's Passage to Modernity ([1993] 221-
30) shows, the genius of the Ignatian
synthesis derives from its ability to hold
in tension a number of strands of the
rapidly fragmenting late medieval and
Renaissance world, including human-
ism, but not just that. It is this creative
multivocity that is lost in M.'s treat-
ment.

J. MATTHEW ASHLEY
University of Notre Dame

THE THOMAS MERTON ENCYCLOPEDIA.
By William H. Shannon, Christine M.
Bochen, and Patrick F. O'Connell.
Maryknoll, N.Y.: Orbis, 2002. Pp. xix +
572. $35.

Readers have long known books with
titles like A Companion to Plato . . . to
Shakespeare... to Kierkegaard, but this
seems to be the first encyclopedia ded-
icated to a single individual. Perhaps
this is a suitable way of treating Merton,
for he was the author of about 100
books of a wide variety of types and
subjects: poetry, novels, letters, jour-
nals, literary criticism, satire, history,
politics, spirituality, theology, autobiog-
raphy, social commentary, and so forth.
Some entries concern subjects (redemp-
tion, women, censorship, prophecy) and
some concern people (Professor Mark
Van Doren, Abbot James Fox, Canon
Arthur MacDonald Allchin). Others
concern places (Prades, Oakham, Pol-
onnaruwa) while still others are summa-
ries of his books. There are even short
accounts of how he revised his essays.
Each entry is succinct and clear, and the
text is illustrated with Merton's draw-
ings and an abundance of photos—even
a photo of a plaque to Merton at the
corner of 4th and Walnut in Louisville,
the site of a Merton "awakening."

The many tapes of Merton's monastic
lectures are not considered, and almost
no mention is made of the secondary
literature on Merton, nor is there a list-
ing of the works. T"he three authors
are founding members of the Thomas
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Merton Society and write of him with an
easy famiUarity that is subtie in showing
both respect and affection—all of which
makes the present book a valuable re-
source for Merton scholars and, for oth-
ers, a delight to browse and recall favor-
ite passages. The work is a comprehen-
sive guide to a man of contemplation
who spoke to America as no other has.

THOMAS M. KING, S.J.
Georgetown University, Washington

THE ALABADOS OF NEW MEXICO. Edited
by Thomas J. Steele, S.J. Albuquerque:
University of New Mexico, 2005. Pp.
401. $49.95.

Steele gives us a delightful collection
of Spanish religious hymns {alabados)
that spring from the living oral tradition
of New Mexico. They deal with the suf-
ferings and death of Jesus, the agony of
his mother at Calvary, the lives of the
saints, and religious customs that edify
the Christian believer's faith. In the edi-
tor's words, "the alabados are a sort of
cultural DNA, a spiritual, social and
psychological genetic code that directs
people's lives" (4).

The collection includes 126 alaba-
dos—clear and accurate texts in Span-
ish, along with English translations and
helpful commentaries that situate each
alabado within its historical, social, and
theological context. S. directs us to the
faith of the people. "The history of the
alabados now sung in New Mexico is
important, but . . . more significant...
[are] the human and religious needs and
aspirations, the hope and fears that en-
dure through the ages" (3). S.'s exper-
tise in Spanish metric, literature, cul-
ture, and anthropology, as well as his
dazzling poetic intuition enable him to
grasp the numinous meaning underlying
each alabado. He perceives the prayer-
ful and stark cry that leads to a state of
meditation, to an almost mystical state
he describes as "misticismo toseo,
rough-hewn village mysticism" (31).

S. identifies 53 formulaic patterns—
"those slippery evanescent building
blocks of orally composed poetry" (5)—
that yield insight into the depth and vi-
tality of the alabados. Also, with the

help of a table, "The Passion and Death
of our Lord Jesus Christ according to
New Mexico," he identifies all scriptural
and folkloric episodes from the Last
Supper to the Resurrection "accepted
by Mexicans and New Mexicans . . . to-
day in popular devotion," facilitating
"considerable insight into the spiritual-
ity [that] the alabados . . . transmit"
(59).

All this makes The Alabados of New
Mexico a readily accessible and usable
text for anyone who wants to become
familiar with and appreciate the rich-
ness of these sacred Spanish hymns. In-
deed, the book is a major contribution
toward understanding and valuing the
life and culture of New Mexicans.

NuRY NUILA-STEVENS
Saint Meinrad School of Theology,

Ind.

RELIGION AND WITTGENSTEIN'S LEGACY.
Edited by D. Z. Phillips and Mario von
der Ruhr. Ashgate Wittgenstein Stud-
ies. Burlington, Vt.: Ashgate, 2005. Pp.
X + 334. $109.95.

The collection consists of an introduc-
tion by D. Z. Phillips and six symposia
from a 2000, Claremont Graduate Uni-
versity conference on philosophy of re-
ligion. Three symposia examine Witt-
genstein's religious thought; two trace
the reception of his thought by theolo-
gians and philosophers of religion; one
centers on "Wittgenstein and Culture."
As this last symposium and a paper on
ethics in the Tractus indicate, the title
Religion and Wittgenstein's Legacy,
does not precisely capture the book's
scope. Of greater moment than these in-
clusions is a significant exclusion. As
Gareth Moore notes, "Wittgenstein did
not, after all, write a great deal on the
philosophy of religion. There is no ex-
tended work which treats the philoso-
phy of religion in the way that the Philo-
sophical Investigations treats language
and the philosophy of mind" (209). Ar-
guably, what Wittgenstein wrote about
these latter topics—about language,
thought, and their relation to reality—is
of greater value and significance for the
philosophy of religion than what he said
explicitly about religious topics. Since
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none of the symposia addresses this pos-
sibility, the collection will appeal differ-
ently to different readers. Those who,
like Wittgenstein and such thinkers as
Phillips, look askance at theology and
the doctrinal aspect of religion may be
attracted to the opening symposia, on
"The Problem of 'The Higher' in Witt-
genstein's Tractatus," "Wittgenstein's
Lectures on Religious Belief," and
"Wittgenstein and Frazer." Others may
feel that I. U. Dalferth's words too aptly
characterize much of this part of the
book: "The literature on Wittgenstein's
own religion and the debate about the
proper interpretation of his often rather
obscure and tortured remarks about re-
ligious belief is sometimes quite specu-
lative, especially since much of the ma-
terial is second-hand from students'
notes or reports by friends" (277). Tur-
gid, obscure pieces alternate with crisp,
clear ones, and, in general, no notable
new light emerges about Wittgenstein's
religious views. More instructive, in the
second section, are Dalferth's "Wittgen-
stein: The Theological Reception" (be-
fore he strays from his topic) and Fergus
Kerr's "The Reception of Wittgen-
stein's Philosophy by Theologians."

GARTH HALLETT, S.J.
Saint Louis University

THE WONDERING BRAIN: THINKING
ABOUT RELIGION WITH AND BEYOND
COGNITIVE NEUROSCIENCE. By Kelly
Bulkeley. New York: Routledge, 2005.
Pp. 229. $85; $22.95.

This is not a theological book, but
rather a reflection in the style of inter-
disciplinary religious studies on current
findings from cognitive neuroscience.
Kelly Bulkeley's area of research is Na-
tive American religions.

While B. opposes Descartes's mind-
body dualism, he also opposes the ma-
terialist reduction of mind to neuro-
physiology that he finds in Antonio
Damasio and many other cognitive sci-
entists today. He supports, however, the
notion of the embodied dependence of
cognition, emotion, and religious cul-
ture on the brain's neurophysiological
activity. B. finds many categories of
wonder-evoking experiences that have

been studied in the cognitive neurosci-
ences and have a historical-religious di-
mension. The special wonder-evoking
categories addressed are those associ-
ated with vivid dreams and visions, with
sex and sexuality, with war and the cul-
ture of war, with the creative madness
of musicians, dancers, and drug addicts
and, unsurprisingly, with the monk's life
of contemplation. B. traces the experi-
ence of wonder to centers in the brain
that control the emotional side of cog-
nition, while he traces the hermeneuti-
cal side to the local religious culture.

The book is well written, interesting,
informative, and easy to read. It is in-
tended for readers who are not expert in
the areas covered, but want to get the
religious flavor of what's cooking in the
academic kitchen of the neurosciences.
For a deeper level of philosophical and
theological integration, I could recom-
mend several, including Robert Rus-
sell's edited collection, Neuroscience
and the Person (1999).

PATRICK A. HEELAN
Georgetown University, Washington

DISCOVERING GIRARD. By Michael Kir-
wan, S.J. Cambridge, Mass.: Cowley,
2005. Pp. 137. $16.95.

Kirwan organizes this very helpful in-
troduction to the work of the French-
American literary and cultural critic
Ren6 Girard into three areas: the devel-
opment of mimetic theory {Violence
and the Sacred [1972]); books in which
the mimetic theory is applied to specific
authors or texts {The Scapegoat [1982]);
and important interviews and confer-
ence presentations that often nuance his
earlier writing {"To Double Business
Bound": Essays on Literature, Mimesis
and Anthropology [1978]). K. offers an
appreciative summary of Girard's mi-
metic theory of desire as a powerful cri-
tique of the Romantic autonomous self.
Girard arrives at his universalizing
theory through the close study of par-
ticular authors, notably Cervantes,
Flaubert, Proust, Shakespeare, and
Dostoyevsky. In each, he finds the po-
tentially liberating recognition that hu-
man desire is not self-generating but
rather arises from A's perception of B's
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desiring a third reality (whether an ob-
ject or quality) that makes that reality
desirable for A. As Girard would have
it, "everyone desires according to an-
other's desire." This social understand-
ing of what we tend to associate with
our most intimate selves opens up in a
next step to the acknowledgment that
this triangulation of desiring often leads
to conflict, even destructive conflict.
This conflict is contained by the fashion-
ing of a "scapegoat" who, precisely as
victim of the now conjoined rivals, has a
pacifying effect on them. K. traces Gi-
rard's use of this insight to explore the
origins of both culture (the world of lan-
guage and representation) and sacrifi-
cial religion.

K. offers a conscientious palette of
criticisms of Girard's very ambitious en-
terprise and is quick to acknowledge the
areas (some of them major) where
much more work needs to be done. At
the beginning and the end of the vol-
ume, K. asks whether Girard's mimetic
theory should be thought of as a flood-
light that illuminates everything, or as a
collection of tastefully arranged spot-
lights that, for some, provides a herme-
neutic that enables us to read texts with
a view to our being "converted by
them" (9, 114). K. suggests that Girard
may hold both of these views, and K.
seems to do so as well.

BRIAN O. MCDERMOTT, S.J.
Loyola College, Baltimore

A CONCISE ENCYCLOPEDIA OF THE PHI-
LOSOPHY OF RELIGION. By Anthony C.
Thiselton. Grand Rapids.: Baker Aca-
demic, 2002. Pp. viii + 344. $24.99.

Thiselton has produced a useful, af-
fordable, and succinct work. Neophytes
will benefit from precise definitions of
difficult philosophical concepts, and un-
dergraduate and graduate students con-

centrating in philosophy or religion will
find the brief accounts of concepts,
philosophical schools, and figures help-
ful. The beginner, however, may need
to read several entries in order to un-
derstand a single entry, since the de-
scriptions and definitions often allude to
other concepts or figures (each conve-
niently cued by capital letters). The
more than 300 entries range from a few
paragraphs to a few pages. Heavily
weiglited toward philosophy's encoun-
ter with Christianity, T.'s work also in-
cludes some entries arising from Hindu-
ism, Buddhism, Judaism, and Islam. The
book covers classical formulations, me-
dieval notions, and contributions from
the modern and postmodern periods.

Producing such a work requires sig-
nificant breadth, which T. demon-
strates. It also requires the ability to se-
lect and interpret which philosophical
theories and writings to highlight. (T. is
an authority on hermeneutics.) Gener-
ally, the major contributions are well
covered. In at least one case—the entry
on John Hick—T. chooses to concen-
trate on Hick's theodicy as his major
work while largely ignoring his original
and controversial work on pluralism.
But this is the nature of selection. T.
competently and wisely rehearses the
reception of major philosophers' ideas
and sometimes sides with a particular
interpretation. Again, this is the au-
thor's prerogative, but naive readers
should be forewarned that even ency-
clopedists rightfully have their own take
on history and ideas.

Those looking for a concise, yet so-
phisticated, treatment of issues and fig-
ures in the philosophy of religion should
place this volume on a readily accessible
shelf.

CHESTER GILLIS
Georgetown University, Washington


